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PREFACE 



In 1882, when I was appointed a lecturer on law in 
the Metropolitan Institution of Calcutta, a pamphlet was 
prepared by me on some of the subjects of Hindu law, 
for the use of my pupils. As there was a general demand 
for a book of that description, I was induced to re- 
vise the pamphlet and republish it in a more complete 
form in December, 1887. That edition was sold out more 
than two years ago, and I was requested by friends and 
students to prepare a complete work on Hindu Law to 
meet the wants of both students and practitioners. 

I have not, however, been able to comply with their 
request for two reasons ; first, owing to the multifarious 
duties I have to attend to in an indifferent state of health, 
I have very little time and energy to spare for a work of 
that kind ; second, the admirable work on Hindu Law and 
Usage, by Mr. Mayne, has supplied practitioners with 
all references to cases and texts, required by them. His 
work, however, is not suited to the wants and capacities 
of students so well as of practising lawyers. The pre- 
sent work is designed specially for the benefit of students 
and young practitioners. 

What I have endeavoured to do in this work is, to 
explain the principles underlying the Hindu Laws and 
Usages, from a Hindu point of view, and point out the 
departures by our Courts from the Hindu Law as ex- 
plained by Sanskrit commentaries and traditional inter- 
pretation. As the students are mostly Hindus, I have 
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directed my efforts to set forth the reasons in support of 
such of the Hindu customs and usages as are at variance 
with those of the civilized countries of Europe, in the 
hope that the students may be in a position to form an 
idea of the true character of those customs and usages. 

As Sanskrit is now widely taught in our schools and 
colleges, I have given the original Sanskrit texts where- 
ever they could conveniently be introduced, with the object 
that the law would be better understood and more easily 
remembered with the help of those texts, than from an 
English translation. Such translation has also been ap- 
pended to them. 

References have been given to all the leading cases 
on the subject of Hindu Law; a complete digest of 
cases is not within the scope of this work ; a selection 
has accordingly been made, and generally the latest on a 
point has been given, the perusal of which will enable the 
reader to find out the earlier ones. 

The general rules of inheritance, according to both 
the Sunni and the Shia School of Mahomedan law, are 
given in the appendix. 

My thanks are due to Babus Sivaprasanna Bhatta- 
charya, B. A., B.L., and Krishnaprasdd Sarvddhikari, M.A., 
B.L., for going through the proof sheets, and to Babu 
Surendrachandra Sen, B.A., B.L., for preparing the Index. 

G. S. 



20, MiRZAPOBB Lane, 
Calcutta^ 9th June, 1897. 



Digiti 



zed by Google 



CONTENTS. 

-•••^ 

Page 
Chapteb I.— Introdnctory ... ,,. ... ... ... x 

Original texts — 1, Divine origin of laws — 6, Sources of law — 6, Sruti and 
Smriti — 6, OuBtoms — 7, Primary sonrces — 7, Conflict of law, and com- 
mentaries — 8, Scope of Shistras,— 8, Positive law and Sastras — 9, 
Factum valet'-^9, Pratices to be eschewed in Kali age — 10, Paranaa— 11, 
Commentaries — 12, Commentaries of Hindu and Alahomedan Period — 12, 
Two schools 12, Mitikshar& School — 13, Schools and commentaries — 13, 
Works on adoption— 14, Dattaka-chandriki forgery— 14, Privy Council 
on Schools — 15, Non-Hindu view of Hindu law— 16, Branches of Hindu 
law now in force — 17, Who are governed by Hindu law— 17, Migra- 
tion and School of law— 17, Statutes on Hindu law — 18, Case-law — 1$, 
European Authorities and Judges— 18, Sanskrit learning under British 
rule— 20, Her Majesty, Defender of Hindu Faith — 20, Tying-up of 
property and Alienation 21, Development of Hindu law by our 
Courts — 22, Stare decisis — 24 ... ... ... pp. 1-24 

CHAPTia II.— Definitions ..• ... ••• ... ... 25 

Original texts — 26, Sapinda — 27, According to Mitlikshari — 27, Hindu mode 
of computation of degrees — 28, Sapindas according to Dayabhiga — 28, 
Bakulya — 30, Tables— 80, Saminodakas- 33, Sagotras— 33, Samana-pra- 
raras — 34, Bandhus — 34, Mitikshara meaning of Sapinda — 34, Sapmda 
relationship for marriage — 36, Conflicting texts — 36, Reconciliation un- 
satisfactory— 35, Conflicting rules on prohibited degrees — 36. Marriage 
usages, contrary to Sh&stras — 36, Golden rule of prohibited degrees 
— 87, Prohibited degrees are not Bandhus for inheritance — 37, Meaning 
of the word Bandhu — 38, Conclusion as to who are Bandhus — 39, Obiter 
dietmn on Bandhus — 39, The dictum inexplicable— 40, Probable con- 
nection of these terms with village community— 40 ... ... pp. 25-41 

Chapteb III— Marriage ... ... ... .«• 42 

Original texts— 42, Marriage necessary — 46, Marriage in ancient law and 
religious principle— 46, Religious and secular marriages— 47, Definition of 
marriage and marriage without consent— 49, Justification of marriage 
without consent — 49, Early marriage of girls and father's duty — S), 
Objections to two rules of marriage— 51, Five topics of marriage^-52. 
Principles of prohibited degrees — 63, Sages on prohibited degree8"-5d, 
M4takshard on the same — 64, Later commentators thereon— &S, Obser* 
vations on their rules — 57, These rules not followed in practice— 59, 
Practical rule of prohibited degrees — 60, Caste-system — 60, Not peace- 
fully established-— 61, Codes and Mitakshara and Dayabhaga on in- 
termarriage— 63, Prohibition thereof by latest commentators— 64, 
Ddterent subdivisions of the same caste — 64, Guardianship in marriage 
— 66, Ceremonies— 66, Legal consequences— 67, Guardianship of married 
girls— 67, Maintenance, residence, fto. — 67, Remarriage of women— 68, 
Widows— 69, Justification of rule against widow marriage — 69, Poly- . 
gamy— 70 ... ... ... ... ... pp. 42-70 



Digiti 



zed by Google 



y COKTENTS. 

Page 
€HAPTsa lY.— Adoption ... ... ... ... 71 

Original texts— '71, Sons in ancient law — 78, Doctrine of spiritual bene- 
fit — 75, Law of adoption simple— 76, Evidence of forgery of Dattaka- 
(^ndrika — 77, Two-fold objects of adoption— 79, Dattafca and Eritrima 
— 80, Topics relating to adoption — 80, Capacity of males to adopt — 80, 
Capacity of females — 82, Who may give in adoption — 86, Who may 
be adopted — 86, Only son — 86, Some restrictions held admonitary, — 87, 
Prohibited relations for adoption by twice-born classes— 87, Discussion 
as to such rule not being binding— 88, Case-law — 96, Caste, age and in- 
itiatory ceremonies — 97, Necessary ceremonies— 98, Dattaka son's status 
and rights — 99, As regards family of birth — 99, Dvydmushydyana — 100, 
Status in adoptiye family — 100, Adoptive mother — 101, Adopted son's 
share— 102, His right as against adopter — 104, Adoption by widow and 
devesting — 104 — Eritrima adoption 107, ... ... pp. 71-108 

Chaptib Y.—Hitakshara Joint family ... ... ... ...109 

Original texts — 109, Meaning of D<ii/a-or inheritance — 112, Three modes of 
devolution according to Mitakshara — 112, — Joint Family system — 118, 
Topics relating to joint family — 114, Who are members of joint family 
— 116, Males, females, slaves, concubines, and illegitimate sons — 115, 
Descriptions of property— 118, Obstructed' and unobstructed heritage 
— 118, Joint property— 118, Separate, ancestral, ancestral and lost, 
property — 119, Acquired, immoveable, Corody, etc. — 120, Rights and 
privileges of members — 121, Bight by birth — 121, No limit to degrees in 
descent — 121, Posthumous son — 122, Father's and son's interest— 128, 
Ancestral, immoveable and moveable — 124, son's right to father's self- 
acquired property — 124, Wife's right to husband's property — 125, Right 
of maiden daughter, illegitimate son, and concubine — 126, Reason for 
recognizing imperfect rights — 126, — Joint property and right and 
enjoyment — 126, — Extent of right, vesting and devesting— -127, History 
of father's and son's right — 128, Management — 129, Father manager 
— 129, Other manager — 131, His power of alienation — 131, Manager's 
liability to account— 132, Alienation of joint property and legal neces- 
sity — 133, Of undivided shares — 134, Equity of alienee — 135, Execu- 
tion sale — 135, Rights of purchaser of undivided share — 136, Gift and 
devise of undivided share — 136, Family debt— 138, Duty of creditor deal- 
ing with manager — 138, Personal debt of a member — 138, Liability of heir 
by survivorship— 139, Father's debts and son's liability — 140, Legislature 
and Privy Council on debt — 141 , Judicial proceedings — 142, Personal and 
representative capacity — 143, Suit by or against manager alone— 142, Suit 
against father — 143, What passes in execution against father only — 146, 
Joint tenancy and survivorship — 146, Exclusion of females and daughter's 
son — 147, Charges on undivided share passing by survivorship— 147, 
Illegitimate brother — 148, Woman cannot take by survivorship — 149, 
Partition— 150, Partition what and at whose instance— 150, What consti- 
tutes partition— 151, Manager's liability to account — 155, Share of father's 
wife— 156, Share of grandmother, maiden sister and illegitimate brother — 
157, Common charges — 158, Distribution per sHrpeSf not per captta- 158, 
Partition not separation of all— 158, Acquired property and double share 
—159, Renunciation by member of his share — 159, Partial partition and 
re-opening partition— 160, Impartible things, — 160, Presumptions 
—161, ... ... ... ... ... pp. 109-161 

Chapter YI.— Mitdkshard Succession ... ... ... ... 162 

Original texts — 162, Law of succession— 163, Survivorship and succession — 
163, Order of succession— 163, Bandhu8—l6Sf Case-law on Bandhus — 169, 



Digiti 



zed by Google 



CONTEKTS. XI 

Page 
Order of sucoession amongst JBawdfcttB -170, Other heirs— 171, Female 
heirs in Bombaj and Madras--I71 ... / ... ... pp. 162-172 

CfliPTKB VII.— Re-union ... ... .. ... ,„ 178 

Original texts — 173, Mitakshara School and order of succession — 174, Daja- 
bh^ School— 176 :.. ... ... ... pp. 173-177 

Chapter VIII.— Ddyabhaga Joint Family ... ... 178 

Points of difference between Mitakshar^ and Ddyabhaga— 178, Dayabhaga 
law changed, how — 179, Father's rights extended and hardship on sons — 
181, Joint Family in Bengal— 182, Partition— 183, Maiden sister— 184, 
Mother's share — 184, Maintenance of father's wife— 184, Nature of 
mother's right in share — 184 ... ... ... pp. 178-185 

Chapter IX— Dayabhdga Succession ... ... ... ... 186 

Order of succession according to Dayabh&ga, Dayatattva, and Srikrishna's 
commentary — 186, Heirs under Mit&kshara and Dayabh&ga — 187, Daya- 
bhaga order of succession misunderstood — 188, Doctrine of spiritual 
benefit no test of heirship — 189, Object of Dayabhaga, and the doctrine 
misunderstood — 189, Proper mode of reading Mitdkshara and Dayabhaga 
—190, Baghunandana and Snkrishna — 191, Dayatattva misunderstood — 
193, Recapitulation of Dfyabh^ heirs by Srikishna — 196, Capacity for 
spiritual benefit — 196, Natural love and number of degrees — 201, Result 
of Full Bench in Gurugobinda's case opposed to every system of Juris- 
prudence — 202, Case-law and altered order of succession— 203, Some 
explanations— 206, Examination of the principle of spiritual bene- 
fit— 207 ... ... ... ... ... pp. 186-222 

Chapter X — Exclusion from Inheritance and Devesting ... ... 223 

Original Texts— 223, exclusion not total — 225, Causes of exclusion — 225, 
Deprivation of caste and Act XXI of 1860—227, Unchastity— 228, Addic- 
tion to vice, Enmity to father. Adoption of religious order - 231, Idiotcy 
and Insanity — 232, Defects of external organs — 232, Leprosy, &c. — 233, 
Disqualification personal— 233, Cure of defect, after-born son and devesting 
— ^233, Rule not applicable to Mitakshara joint family — 233, Maintenance 
—236 ... ... .. ... ... pp. 223-285 

Chapter XI — ^Maintenance ... ••• ... ••• ••« 23$ 

Original texts — 236, Two-fold liability, absolute, or limited by inherited pro- 
perty — 237, Persons entitled to maintenance — 238, Adult sons, daughters- 
in-law, &c. — 238, Wife and widowed wife— 239, Stepmother, daughters, 
sisters, dependent members — 242, Amount of maintenance — ^243, Other 
sources of maintenance — ^243, How far a charge — ^243, Bond-fide pur- 
chasers for value without notice— 244, Hardship on females — 245, Decree 
and future maintenance — 247, Widow in possession of husband's estate — 
247, Impartible estate and junior members — 247 ... ... pp. 236-247 

Chapter XII— Female heirs and Stridhana ... ... ... 24S 

Original texts— 248, Women in ancient law — 252, Patria potestas — 252, 
Woman's property and heritable right under Codes — ^253, The same under 
Commentaries — 256, Mitakshara— 257, K&tyfyana's texts and Mithila 
Sohool—257, K&ty&yana's texts and D&yabhaga— 259, Woman's estate in 
property inherited from males under Dayabhi^i. — 260, StHdhan according 



Digiti 



zed by Google 



Xll CONTENTS. 

Page 
to Dayabh&ga— 261, Yiramitrodaya and Smritichandrika on Katyfyana's 
textiS— 261, Judicial Committee on E&ty&jana's texts — 262, Prtvy Gonndif 
bii Stridhana — 264, Case-law on Stridhan and inherited property — 264, 
Stt-idhan inherited by woman — 266, Mother's share — ^267, Widow's estate 
anomalous — 268, Lapse of widow's estate — 270, Alienation for legal 
necessity — ^273, Accnmulations and acquisition — 274, Waste— 276, Judicial 
ProceediDgs 275, Reversioner — 277, Surrender — ^277, Alienation with 
reversioner's consent — 278, Deceased widow's debts — 279 pp. 248-279 

Cbaptbb XIII.— Succession to StWdTiafi ... ... ... ... 280 

Original texts— 280, Husband's gift of immoveable property — 282, 
Maiden's property — 283, Succession to married woman's property under 
Mitakshara— 283, under Dayabbiga— 284 ... ... pp. 280-286 

Chapter XIV. — Endowment ... ... ... ... ... 286 

t^ Beligious orders— 286, Endowment-'288 ... ... pp. 286-290 

Chapter XV. — Impartible estates ... •.. ... ... 291 

^ Origin of impartible estates— 291, Onus as to impartibility— 294, Imparti- 
bility and Jointness — 296, Holder's rights — 297, Maintenance of Junior 
Members, and grants — 299, Lineal and ordixiary primogeniture — 802, 
Case-law on succession — 306, priority among sons by different wives — 
806 ... ... ... ... ... pp: 291-807 

Appendix of Mahomedan Law ... ... ... pp. }-17 

Index •.. ... ... ... ... pp. i-xi 



Digiti 



zed by Google 



TABLE OF CASES. 



■< • ^ 



Abliai V. Hangal, 19 C.S., 684, 176, 177 
Abhoy V. Peari, 13 W.E., F.B., 75... 132 
Abilak V. Eabbi, 11 G.S., 293 ... 142 
Achal Ba.in v. Uday Pertab, 11 1.A., 
51-10 C.S., 511 ... ... 806 

Adarmani v. Chowdry, 3 C.S., 1 ... 119 
Adhirani v. Shona, 1 C.S., 365, 244, 245 
Adi Deo v. Dnkharam, 5 A.S., 532 .. . 152 
Adihai v. Cursan, 11 B.S., 199 ... 243 
Advyapa v. Eadrava, 4 B.S., 104 ... 229 
Ambika v. Snkhmani, 1 A.S., 437 ... 152 
Amjad v. Moniram, 12 C.S., 52 ... 273 
Amritakumari Debi, 2 B.L.R., F.B., 
28 ... ... ... 170 

Amrita Lai v. Bajani Kant, 2 lA., 

113 = 23 W.R., 214... 
Anand v. Nownih, 9 G.S., 315 
Ananta v. Bama, 1 B.S., 554 
Annamab v. Mabhu, 8 Mad., H.C.B., 

108 
Annapumi v. Collector, 18 M.S., 277 
Apaji V. Bam, 16 B.S., 29 
Appovier v. Rama, 11 M.I.A., 75 = 

8W.R.,P.C., 1 ... 127,152 

^jiyaputri i?. Alamelu, 11 M.S., 304 272 
AsliutoBli V. Durga, 5 C.S., 438 ... 
Asn V. Lukhi, 19 C.S., 139 
Baba v. Timma, 7 M.S., 357 
Babaji v. Kashi, 4 B.S., 157 
Baboo Juswant v. Dobe, 25 W.R., 

265 
Babn Lai v, Nanka Ram, 22 C.S., 
839 ... ... ... 39 

Bacbha v. Jugmon, 12 C.S., 348 264, 284 
Badamoo v. Wazeer, 5 W.R., 78 ... 152 
Badri r. Bhugwant, 8 C.S., 649 ... 157 
Bailamna v. Bhaishankar, 16 B.S., 

233 
Baijan Boobey v. Brij Bhookun, 
2 LA., 276 = 1 C.S, 133»24W.R., 
306 
:9ailiir 17. Lakshmana, 4 M.S., 302 ... 
Baldeo v. Sham, 1 A. S., 77 
Balgoyind v, Karain, 15 A.S., 339... 
Bapnji v, Pandorang, 6 B.S., 616 ... 
Basini v. Rnpsing, 12 A.Sm 558 
:6ata 17. Chinta, 12 C.S., 262 
Beer Pertab Sahu t; Maharaja Ra- 
jendra Pertab Saha, 12 M.LA., 
1»9W.R.,P.C., 15... ... 294 



271 
149 
233 

106 
101 
150 



289 
247 
136 
158 

108 



265 



226 
135 
130 
134 
234 
243 
159 



277 

96 

87 
157 

299 
290 

145 

244 
242 



77 
226 
105 

67 
806 



Behariv. Madho, 19 LA., 80 = 19 

C.S., 236... 
Behari Lai v. Indromoni, 21 W.B., 

285 
Beni Prasad v. Hardar Bibi, 14 A.S., 

67 
Beni Prasad v. Puran, 23 C.S., 262. . . 
Beresford v. Ramaenbha, 13 M.S., 

197 
Bhagaban v. Ram, 22 C.S., 843 ... 
Bh««avat v. Mt. Girija, 15 C.S., 717 

-15 LA., 99 
Bhagabati v. Eanoi, 8 B.L.R., 225 - 

17W.R.,433 
Bhagwan v. Bindoo, 6 W.R., 286 ... 
Bhagwanden v. Mainabai, 11 M.LA., 

4^-9W.R., P.O., 23 
Bhagwan Sing v. Bhagwan Sing, 

17A.S.,294 
Bhagwant V. Kallu, 11 A.S., 100 ... 
Bhaiya v. Indar, 16 C.S., 550 
Bhaoni v, Maharaj, 3 A.S., 738 ... 
Bhawani v, Deo Raj, 6 A.S., 542 ... 
Bhimul Das v. Chunee, 2 C.S., 879 

(F.B.) ... ... 147,303 

Bhola 17. Rakhal, 11 C.S., 69 ... 206 

Bhoobanmoye v. Ram Kishor, 10 

M.LA., 279-3 W.R., P.O., 15 ... 105 
Bhubaneswari r. Nilkomol,12 C.S.,18 107 
Bilaso 17. Dina, 3 A.S., 88 ... 155,167 
Biraja i7. Nabakrishna (Sevestre's 

Rep., 238) 
Birajan v Luchmi, 10 C.S., 392 ... 
Bissesnr Lai v. Lnchmessur, 5 G.L.R., 

477-6 LA., 233 
Bissuram v. Empress, 3 G.L R., 410 
B. Kameswar i7. Ronbahadur, 8 

I.A., 8 = 6C.S.,48 ... 
Brij Indar i7. Ranee Jankee, 5 LA., 

1-lG.L.R., 318 ... 
Brindaban i7. Ghandra, 12 G.S., 

140 ... ... ...66,67 

Bnchi 17. Jagapathi, 8 M.S., 305 ... 265 
Bykant v. Kisto, 7 W.R., 392 ... 84 
Charu 17. Nobo, 18 G.S., 327 ... 238 

Ghandrav. Gojarabai, 14 B.S., 463... 107 
Ghhabila v. Jadav Bai, 3 B.H.G.R., 

87 ... ... ... 152 

Chidambaram i7. Gouri, 2 M.S., 83 
-6 LA, 177 ... ... 158 



122 
266 

143 
67 

274 

244 



Digiti 



zed by Google 



XIV 



TABLE OF CASES. 



Chintaman v. Ht. Nowlukho, 2 1.A., 

263-1 0.S., 15c. ... ... 296 

Chitko V. Janaki, 11 Bom., H.C.E., 

199 ... ... ... 105 

Chotay v. Chmmo, 22 W.R., 496-4 

C.S.,744 ... .... 263 

Chowdhnry Chintaman v, Nolacho 

Konwari, 2 I.A., 263 ... 113 

Chucknn v. Poran, 9 W.R., 483 ... 155 
Chyet V. Bunwaree, 23 W.R., 396 ... 152 
Collector v. Cavaly, 8 M.I.A., 529 

(550)-:2W.B., 59 .. ... 273 

Collector of Madura v, Mootoo Bam- 

linga, 12 M.I.A., 397-10 W.B., 

P.O., 17 ... ... 15, 84, 86 

Collector of Mnslipatam, 8 M.I.A., 

600-2 W.B,P.C., 69 ... 171 

Damoodar v, Senabatty, 8 C.S., 

539 ... ... 161, 156, 167 

Damoodar Dae v. Uttam Bam, 17 

B.8., 271 ... ... 156 

Daulat V, Mehr, 16 C.S., 70=14 

I.A., 187 ... 132, 133, 143, 144, 146 
Debi V. Thakur, 1 A.S .105 (F.B.) ... 147 
Deen Dyal v. Jugdnp Karain, 3 

C.S., 198 = 4 I.A., 247 ... 136,139 
Deo V. Bndh, 6 A.S., 609 ... 282 

Dey V. Dey, 2 Ind. Jur., N.S. 24 ... 79 
Dliarma v. Bam ErishDa, 10 B.S., 

80 ... ... ... 98 

Dhunoslidaree v, Gonput, 10 W.B., 

122 ... ... .. 120 

Digamber v. Moti Lai, 9 C.S., 563 206 
Dino V. Bajmohini, 16 W.B., 73 ... 243 
Diwali V. Apaji, 18 B.S., 342 ... 247 

Doorga v. Doorga, 4 C.S., 190 ... 306 
Doorga v, Mt. Enndnn, 21 W.B., 

214 P.C. ... ... 163 

Doorga v, Pooran, 6 W.B., 141 ... 265 
Doorga v. Sbeo, 7 C.L.B., 278 ... 289 
Doorga v. Sarendra. 12 C.S., 686 ... 81 
Dromomoyee v. Shama, 12 C.S., 

246 ... ... ... 106 

Faiz-uddin v. Tinonri, 22 C.S., 566 

106,138 
Fanindra Deb Baikit, 11 C.S., 463 17 
Ganga v, Ajndhia, 8 C.S., 131 ... 140 
Ganga v. Gbasiha, 1 A.S., 46 ... 229 
Gavari v. Baman, 6 M.S., 93 ... 298 
Girapa u Ningapa, 17 B.S., 100 ... 103 
Giridharee Lai v. Ehantoo Lai, 1 

I.A., 321-22 W. B., 66.. .138, 139, 140 
Giridhari Lai Boy v, Bengal Govt., 

12 M.LA., 448-10 W.B., 32 170, 261 
Giriowa v. Bbimajee, 9 B.S., 68 ... 85 
Gobindpiossad v. Moheschandra, 15 

B.L. B., 36=23 W.B., 117 192, 204 
Gopal V. Hanmant) 3 B.S., 273 90, 97 



Gopal V. Haridas, 11 C.S., 843 ... 204- 
Gopal V. Narayan, 12 B.S., 829 ... 81 
Goki V. Laksbmi Das, 14 B.S., 490 241 
GoBwami v, Bomanlalji, 17 C.S., 3 290 
Govindo v. Woomesb, W.B., Spl.No., 

176 
Grammal v, Muthnsami, 13 M.S., 

47 
Gujapathi v. Gnjapathi, 1 M.S., 290 

=4 LA., 212 
GoDga V, Lekhraj, 9 A.S., 258 
Gora GK)binda Shaba Mondal, 6 

BX.B., 16«13 W.R., F.B., 49 
29, 189, 203 
Gavari v. Baman, 6 M.S ,93 
Hanmant 17. Bhima, 12 B.S., 105... 80, 122 
Hardinarain v, Bada Perkaeh, 10 

C.S., 626-11 LA., 26 136, 

Hargobind v. Dhnram, 6 A.S., 329 
Hari v. Jairan, 14 B.S., 597 
Hari Gopal v. Gokul Das, 12 B.S., 

158 
Harilal v, Pranvalavdas, 16 B.S., 

229 
Hemangini v. Kedar, 16 C.S., 758 

-16I.A., 116 
Hemohnndra v, Sarnamayi, 22 C.S., 

864 
Hira v. Ganga, 6 A.S., 322 
Hirabai v. Lakshmibai, 11 B.S., 573 
Hoolash V. Eashee, 7 C.S., 869 ... 
Hoymabati v, Earona, 8 W.B., 41... 
Huebut Bao, 2 Borrodaile, 75 (86) 
Hnnuman Pershad Pandey v. Mt. 

Babovi Munraj Eoer, 6 M.I. A., 

393 . ... 131 

Hnr V. Sheo, 3 LA., 259=26 W.B.,' 

66 
Haridas v. Bama, 16 C.S., 780 ... 
Harrinath Chatterjee v. Mohont 

Mothur, 20 LA., 183=21 C.S., 8 
Harronath v. Bandhir, 18 LA., 1 — 

18 0.S., HI 
Harrymohou v, Shonatan, 1 C.S., 

276 
Harrymohon Boy, 10 C.S., 823 ... 
Inderan v, Bamaswami, 13 M.I. A., 

141 = 12 W.B., P.C, 41 
Indromoni v. Bihari Lai, 6 C.S., 

770 ... ... 96, 

In re Dharonia, 17 C.S., 298 

In re Eamiaey, 21 C.S., 697 

In re Oodoy, 4 C.S., 411 and note... 

In re Bamkamari, 18 C.S., 264 68, 

Isri V. Nasib, 10 C.S., 1017 

Isri Datt Eoer, 10 C.S., 824 

Jadoonath v. Bishonath, 9 W.B., 

61 ... ... ... 153: 



192 
141 
271 



214r 

296 



146 
117 
143 

142 



242 

27^ 
233 
283 
162 
247 
96 



138 

295 
204 

276. 

274 



279 

67 
228 
204 
228 
156 
276 



Digiti 



zed by Google 



TABLE OF CASES. 



XV 



Jagannatha v. Papamma, 16 M.S., 

400 ... ... ... 105 

Jamnabai v. Bay Ghand, 7 B.S., 

225 ... ... ... 106 

Jan All V. Atawnr, 9 C.L.E., 433 ... 290 
Janaki Nath Mnkhopadhaya v. 

Motbura Natb Mnkbopadhaya, 

9 0.8., 580 ... ... 272 

Janki V, Nanda, 11 A.S., 194 ... 242 
•Jasoda Koer v, Sheo Persand, 17 

C.S., 83 ... ... 113,175 

Jivi v, Baniji, 3 B.S., 207 ... 247 

Jodoo V. Braja, 12 B.L.B., 385 ... 156 
Jogendra v. Jagobandhu, 14C.S., 

122 ... ... ... 160 

Jogendra Bhnpati v, Nityannnd 18 

C. S., 151 =17 LA., 128 117, 148, 307 
Joy V. Goluck, 26 W.B., 355 ... 153 

Jndoo V, Bussunt, 19 W.B., 264 ... 285 
Jnggematb v. Maharanee, 20 W.U., 

126 ... ... ... 245 

Juggannatb v. Bidiannnd, 10 W.E., 

172 ... ... ... 232 

Jngmobon Das v. Mangal Das, 10 

B.S., 528 ... ... 119,125 

Julleswar v. Uggar, 9 C.8., 725 ... 263 
Jumoona v. Bama, 1 O.S., 289 ... 82 
Jukni V. Empress, 19 C.S., 627 ... 67,69 
Kalidas v. Krishan, 11 W.B., O.O., 

11 = 2 B.L.B., F.B., 115 103, 206, 233 
Kalikamal v. Umasanker, 10 G.S., 

232 .. ... ... 101 

Eali Parsbad v. Bam Cbaran, 

I.L.B., 1 All., 159 ... ... 124 

Kally V, Gocool, 2 O.S , 295 ... 107 

Kamini v. Chandra, 17 C.S., 373 ... 242 
Kartik v. Saroda, 18 C.S., 642 ... 117 
Eashesbnree v, Greesh, W.B., Gap. 

No. 71 ... ... ... 101 

Kashi Nath Roy, 24 W.B., 229 ... 205 
Kaahi Nath v. Shridhar, 16 B.S., 

347 ... ... ... 103 

Eatama Nachiar v, Baja of Shiva- 

ganga, 9 M.I. A., 539=2 W.R., 

P.O., 21 ... ... ... 113 

Eathapemmol v. Yenkabai, 2 M.S., 

194 ... .. ... 272 

Eeri v, Moniram, 19 W.B., 867=5 

O.S., 776 .. ... 166,229 

Eesserbai v. Valab, 4 B.S., 188, 

209 ... ... ... 171 

Ehetra v, Easi, 10 W.B., 89=2 

B.L.B., 15 ... 239 

Ehetter v. Haridas, 17 G S., 557 ... 288 
Eholi Lai v. Gobind, 20 O.S., 328 .. 140 
Ehoodeeram v. Bokhinee, 15 W.B., 

197 ... ... ..• 282 

Ehndiram v. Bonwari, 16 C.S., 584 67 



Eisbori v. Moni, 12 G.S., 166 ... 156 
Eoji Tadu v, Lakchmi, 5 MS., 

149... ... ... 166 229 

Eolta V. Bangari, 3 M.S., 145 .. ' 298 
Eoonjabehari v. Premchand, 6 G.S., 

684 ... ... .., 282 

Eon war Doorga v. Bam, 2 G.S., 

841... ... ... 288,289 

Eotta V. Bangari, 8 M.S., 145 ... 120 

Erishna v. Sami, 9 M.S., 64 .. 234 

Erishna v. Snbbanna, 7 M.S., 664 156 

Erishnaji v. Moro. 15 B.S., 32 ... 120 

Erishnaji v. Vithal, 12 B.S., 625 ... 146 
Erishnarav v, Shankarrav, 17 B.S., 

264 ... ... ... 106 

EIrishnayya V. Piohamma, 11 M.S., 

287 ... ... 170 

Erishnayyan v, Mnttnsami, 7 M.S., 

407... .. ... 117,149 

Enllean v. Eripa, 1 Sel. Eep., 90 ... 107 

Lakshman v. Jamnabai, 6 B.S., 225 120 

Lakshman v. Bam, 5 B.S., 61 ... 136 

Lakshman v. Bam, 1 B.S., 661 ... 124 
Lakshman Dada Naik v. Ram Dada 

Naik, 6 B.S., 61, 62-7I.A.,181 136, 303 
Lakshmi v. Dorga, 20 D.A., 9=16 

M.S., 268 ... ... 300 

Lakshmi v, Gatto, 8 A.S., 319 ... 106 
Lakshmi v, Snbramanya, 12 M.S., 

490 ... ... ... 105 

Lakshmipathi v. Eandasami, 16 

M.S., 54 ... ... 298, 300 

Laksman v. Satyabhama, 2 B.S., 

494, 517, 524 ... 244, 246 
Lalla Mohabeer v, Mt. Eundan, 8 

W.B., 116 ... 153 

Lalljeet v. Baj, 20 W.B., 336 ... 157 
Lalljeet Sing v. Baj Goomar Sing, 

12B.L.B., 373 ... ... 124 

Lallubhai Bapnbhai v. Goosibai, 5 

B.S., 110 = 7 I.A., 212 ... 171 
Lallnbhai Bapnbhai v. Manknver 

Bhai, 2 B.S., 423 ... 39,171 

Lnchman v. Giridhnr, 5 G.S-, 85 ... 140 

Lnchman v. Mohun, 16 W.B., 179... 295 

Lullut V, Sreedhur, 13 W.E., 457 ... 273 

Madan v. Puran, 6 A.S., 288 ... 279 
Mahabeer v. Moheshwar, 17 C.S., 

584 = 17 1.A., 11 ... 145 

Mahabir v. Bamyad, 20 W.B., 192 135 

Madhav v. Ganga, 2 B.S., 637 ... 243 

Madho V. Mehrban, 18 G.S., 167 ... 135 

Maharaj v. Bajah, 6 M.H.B., 41 ... 120 
Maharani Hiru Nath Eoer v, Babu 

Bamnarain Sing, 9 B.L.R., 274 = 

17W.B., 316 ... 297, 806 
Mangola Devi v. Dinanath Bose, 4 

B.L.B., 72-12 W.R., O.O., 35 ... 246 



Digiti 



zed by Google 



XVI 



TABLE OF CASES. 



Maniok v, Blmggobatty, 8 G.S., 44a 87 
ManiJcohand v, Jagahsettani, 17 

C.8^618 ... 85,106 

Marati v. Babaji, 15 B.S., 87 ... 145 
Matangini v. Jogendro, 19 C.S., 

84 ... ... 68, 241 

Matangini V. Bam, 19 0.8., 289 166, 270 
Matonginee v. Joykalee, 14 W.B., 

O.J., 23 ... ... ... 227 

Melaram v, Thanooram, 9 W.B., 

552 .. ... 11, 64 

Meenakslii v, Immnmdi Kanaka, 12 

M.S., 142-16 LA., 1 ... 145 

Miller v. Bnnganath, 12 G.8., 889, 

899 ... ... 132,133 

Minaksbi v. Bamanada, 11 M.8., 49 96 
Moban v. Kishen, 21 C.S , 344 ... 284 
Mondakini v. Adinatb, 18 G.S., 

69 ... ... . ••• 8*1 106 

Moniram v. Kerry, 6 C.8., 776 

105, 191, 214, 229, 269 
Moro Nisbvanatb v. Qanesb Yitbal, 

10 Bom. H.O.B., 444 ... 124 

Mfc. Deo V. Dwarka, 10 W.B., 273 

150, 151 
Mt. Gronra r. Obnmman, W.B. Gap , 

340 ... ... ... 122 

Mt. Nanomi Babnasin v. Sfodon Mo- 
han, 13 O.S., 21 = 13 LA., 1 ... 143 
Mt. Thaknr Deyhee v. Bai Balnk- 

ram, UM.LA., 139 = 10W.B.P.O., 

3 ... ... ... 264 

Muddon v. Bam, 6 W.B., 71 ... 119, 126 
Murari v. Mnkund, 15 B.8., 201 ... 152 
Murarji v. Parbatibai, 1 B.S., 177 233 
Mutie V. Gopanl, 20 W.B, 187 ... 273 
Muttia V. Virammal, 10 M.S., 283 245 
Mnttuyada v. Feriasami, 16 M.8., 11 305 
Kabakissor v, Gobind Chandra, 10 

O.8., 1102 ... ... 278 

Nagappa v. 8ubba, 2 M.H.O.B., 367 81 
Nagabiya Mudali v, Snbbir Ama- 

niya Mudal, 1 Mad. H.O.B., 77 ... 124 
Nagendro v. Sm. Kishensundari, 19 

W.B.,183 ... ... 98 

Kahalchand v, Hemohand, 9 B.S., 

31 ... ... ... 171 

Nallanna v, Ponnal, 14 M.S., 149 ... 172 
Naimdar v. Aobol, 20 LA., 77 ... 306 
Nana v. Aobrat, 12 B.S., 122 ... 119 
Nanomi v. Modhun, 13 C.S., 21 ... . 183 

Narain v. Loke Natb, 7 O.S., 

461 ... ... 299, 300 

Narain Dhara, 1 G.S., 1 ... 64 

Naragnnti v, Yengama, 9 M.I.A., 

66 ,.. ... ... 296, 306 

Naranganti v. Yenkata, 4 M.S., 

250 ... ... 296, 298, 303 



Narasanna v. Gangn, 18 M.S., 188 2^ 
NaraBimhav.Yenkatadri,8M.S., 290 265 
Narasimma v, Mangammal, 118 

M.8., 10... ... ... 172 

Narayana v. Krishna, 8 M.S., 214 161 
Neel Krishna Deb v. Beer Chander 

Tbaknr, 12 M.I.A., 5^, 541 « 12 
W.B.,P.G.,21... ... 295,806^ 

Niloomnl v. Jotendro, 7 G.S., 178 ... 107 

Nilmony v. Hingoo, 6 G.S., 256 ... 80O 

Nitya v, Jogendra, 5 I.A., 55 ... 248 

Nitye 17. Soondar, 9 W.B., 475 ... 241 

Nobin V. Dokhabala, 10 C.8., 686 .. 161 

Noferdoss V. Modhn, 5 G.8., 732 ... 277 

Obhoy V. Pearce, 13 W.B., F.B., 76 165 

Padmakar v, Mahadev, 10 B.S., 21 142 

Parvathi v, Thimmali, 10 M.S., 334 149 
Peddyyav. Bamalingam, 11 M.S., 

406 ... ... ... 160 

Pedda Bamappa v. Bangari Sesham- 

ma, 8LA., 1 ... ... 806 

Pettaobi v. Sangili, 10 M.S., 241 « 14 

LA., 84 ... ... ... 145 

Pirthiv.Jawabir, 14 C.S., 493, 127, 150 

Ponnnsami v. Thatha, 9 M.S., 273... 136 
Prankissen v. Sm. Noyanmoney, 6 

C.S, 222 ... ... 266 

Prannatb v, Sumt, 10 G.L.B., 484 .. 204 

Prosnnno v. Saroda, 22 G.S., 989 ... 289 

Protap Narayan Sing, 11 0.S., 186... 276 

Protap V. Brojo, 19 C.S., 276 ... 290 
Podma Knmari v. Court of Wards, 

8 LA., 229-8 C.S., 302 85, 101 
Porshid v, Honooman, 5 0.8., 

845 ... ... 165, 157 

Purnsbotam v. Yasadey, 8 Bom., 

. H.G.B., 0.0. ... 196, 104 

Badha v. Buchham, 3 A.S., 118 ... 167 
Badha v. Joy, 17 C.S., 896 and note 

900 ... ... ... 278 

Badha v, Kripa, 5 G.S., 474 152, 159 

Bagbnbannnd v. Sadhn, 4 C.S., 425 108 

Babi r. Govind, I B.S., 97 .. 117 
Baja Jogendra Bhupati v. Nitya« 

nnnd, 17LA., 128«18 O.S., 161 297 

Baja V. Subbaraya, 7 M.S., 268 108, 104 
Baja Bam v. Pertum, 20 W.B., 

189 ... ... 119, 298 

Baja Bam Tewary v, Lnchman 

Pershad, B.L.B., F.B.B.. 781 ... 124 
Baja Opendnr v. Banee Bromo, 10 

W.B, 347 ... ... 87 

Baja Bap Sing v. Bani Basini, 11 

LA., 149«7 A.S., 1 ... 297, 306 
Baja Udai v. Jadab Lai, 8 LA., 

248-8 G.S., 199 ... ... 299 

Baja Yenkata v. Court of Wards, 

7 LA., 38 ... ... 294 



Digiti 



zed by Google 



T^Li: 0^ ojjme- 



xm 



flaja Voedy v, Unkvaii, a^ W Jl., 
^5 ... .M ... 301 

Raiai;.Nnn<i,lXB.8,.688 „. 24^ 

Bajendra t7. Saroda, 16 W.B^ 548... €2 
Bai Balkisk«ii v, Uai 9i^ / AtS,, 
731 ... ... ... 185 

Kakhmabai V. ^nkiHrapi, U B.8l.i 47 X7i 
Bamv.€ha«dpa,20Cj.,409... 17, 18 
Bam V. Pebi, 10 A.S., 490 .^ 159 

Bam u Kamlnee, 6 W.B., 295 ... 18 
Bamv. Uiimhmm, 5 B.S^ 4a»;7 
I.A.,X8l ,.. ... 134 

Bam V. J^w-ry, 9 C.S., ^0 ... 288 

Bam u Bam, 22 O.S., 506 ... 278 

Bam v. Sheo, 10 M.LA^ 490 152, 159 
Bam V. Siirbanee, 22 W.R., 121 ... 84 
B^mat7. Siva, 14 HJX) 670^17 

W.B..533 ... ... m 

Bamappav. Ammagatli, 17 M,S., 

182 ... ,., .„ 17« 

Bamaittmi v. Snndara, 17 M.S., 

422 ... ... 298, »06, 807 

Bamalakshmi v- SiTanamantbaf 14 

M.I.A., 585^ 17 W.B., 653 *I.A-, 

Snp., 1 ... ... 805, 806 

Bam Goomar Mitter, 6 G.Sm 36 ... 279 
BAuananda v. Baiki^heri, 23 G.8., 

347... ... ... 186, 229 

Bamnath v.Doorga,4 0.8. , 550 186, 229 
Bamji v. Ghaman, 6 B.S., 498 ... 86 
Bamphal v. Tala, 6 A.S., 116 ... 279 
Banga v, Qanapa, 15 B.S., 63 ... 184 
Banga v. Krishna, 14 M.S., 418 ... 186 
Banganaya v, Alwar, 13 M.S., 214 85 
Bamji V. Ghaman, 6 B. 3., 498 ... 86 
Banjit v, Jagamiatb, 12 C.S., 375 284 
Banoji v. Kanooji, 8 M.S., 557 ... 140 
Basul v. Bam, 22 G.S., 589 ... 166 

Batan v. Madhoo, 2 G.L.B., 328 •.. 147 
BatnasubbTi v, Pannoppa, 5 M.S., 69 170 
Bavji V, Lakshmibai, 11 B.S., 381 105 
Bawat Arjan Sing v. Bawat Gba- 

nessam Sing, 5 M.I. A., 169 ... 294 
Bewan t). Badha, 4 M.I.A., 137-7 

W.B.,P.C,37... ... 152, 154 

Boma V, Bajani, 17 G.S., 674 ... 241 
Bogbananda v. Brojokisor, 1 M.S ., 

69-3I.A., 154 ... ... 284 

B. Padma v. B. Doolar, ;4M.I.A., 

269 ... ... ... 18 

B. Srimnty v, R. Koond, 4 M.I.A., 

292 ... ... ... 18 

Bungnma v. Atobama, 4 M.I.A., 

1 (97) ... ... 19, 80, 81, 104 

Bupoband v, Bakbmabai, 8 Bom. 

H C.B., A.O.I. ... ... 114, 106 

JEtntobpntty v. Bajendra, 12 M.I.A., 

102 ... ... ... 18 



Sadanitfida r. BaMm^J^ Umbtl 
187-2 B#yW ... ... 104 

SiadaBhiv v. Pbakubai, 5 Q.S., 450 274 
Sada V. Baisa, 4 B.S., 37 ... 117 

Sakbaram v. Had, 6 B.9-i 113 .^ 153 
Saminadha v. Tbfti|g»tlutlBiMf 19 

M.S„f0... ... .„ 113 

99artaj Koer v. Deoraj Koeri, 10 

A.S..272«15J.A^5l ... 297 

Sbam V. Banna, 4 A.S., 396 ... 245 

»bi^m ». Guya, 1 A,8., 255 ... IQl 

Sham V. Gonrt of Wi^v#9 
Sheo V. Jndoo, 9 W.B.. U 156, 159 

Sbeo Looban Sing, 14 0*8m 387 ... 
Sbeo Fersbf^ «. S^heb Lptl, 20 G 3^ 

453 ... ... .^ 148 

Sbivaganga r.. ... 276 

ShnmcKK)! V. Sbewakrnm, 2 I.A., 7 

-22W.B..409 ... ... 274 

Sitanatb v, 8. Haimabatty, 24 W.B.i 

377 ... ... ... 68 

flbnmbboo v. Narftin, 5 W.B., P.O., 

100 ,.. ... .•. 101 

Si^agnana r. P^rias^tti, 1 M.S., 313 306 
Sivasapgn v. Hmri, 12 M^S^ 277... 228 
Somaqelchara v, Subbadra, 6 B«9«i 

524 w* «*^ •** *65 

Sonatan 17. Joggnt, 8 M.I.A., 36 ... 162 
Soorendra v, M. HoroomoBae, 10 

W.B^P.G..85 18 

Soorja f . Natb, 11 G.S., 102 ... 245 

Sree v, Gooroo, 6 W.B., 219 ... 159 

Sreemati Hemang^ni v, Kedar Natb, 

18 C.8., 336 = 16 G.S., 758-16 

I.A., 115 ... ... 184 

Sreenarain v, Bbya, 2 Sel. Bep., 

29(23) ... ... ..• 107 

Sri Gajapati v. Mabarani, 16 M.S., 

1-19 1.A., 184 ... ... 272 

Srinath r. Prosnnno, 9 G.S., 934 ... 276 
Sri Baja v. Sri Baja, 17 MS., 150... 800 
Sri Virada v. Sri Brojo, 1 M.S., 69 

-3I.A., 154 ... ... 86, 106 

Sridbnr V. Hiralal, 12 B.S., 480 ... 65 
Subba V. Ganesa, 18 M.S., 179 ... 161 
Subramaniyayyan v» Subramaniyay 

yan, 5 M.S., 125 ... ... 142 

Snbramanya v. 8iva, 17 M.S., 316 306 
Sudabort v. Foolbasb, 12 W.B., 

F.B., 1 ... ..• ... 184 

Sudbist V. Mt. Sbeoborat, 8 1.A., 39 

-7G.S,245 ... ... 274 

Sngeeram v. Inda, 9 W.B., 284 ... 273 
Sukkea v. Gnnga, W.B.G., 56 ... 18 
Sumbanatb v, Golab Sing, 14 O.S., 

572-14 LA., 77 ... ... 146 

Sumrnn v, Gbnnder, 8 G.S., 17 ... 155 



Digiti 



zed by Google 



XVUl 



TABLE OF CASES. 



BnrajbiinBi v. Sheo, 5 O.S., 148 "6 

I.A., 88 ... 128, 186, 187, 188, 145 
Snrendra v. Doorga, 19 G.S., 513 ... 81 
Surendra v. SaOaja, 18 G.S., 885 ... 106 
Smja V. Mobesb) 9 O.S., 70 ... 108 

Snrti i). Narain, 12 A.S., 580 ... 282 
8jad Abdool v. Collector, 23 W.B., 

73 ... ... ... 233 

Tacoord€«n v, Nawab, 1 1.A., 192 

-21W.B.,840 .. ... 274 

Tagore v, Tagore, 18 W.B., 878 180, 243 
Tara v. Padma, 5 W.R., 249 ... 177 
Tara v. Eeeb, 3 M.H.B., 50 ... 119 

Tara v. Snres, 17 G.S., 122 ... 85 

Te] 17. Champa, 12 O.S., 96 ... 152, 153 
Thaknr Doryao • Sing v. Tbaknr 

Dan Sing, 1 IJi., 1-13 B.L.B., 

165 
Tbaknr KapU v. Qovi, of Bengal, 

22 W.B., 17 
Tbajammal v. Tenkata, 10 M.S., 

205 
Tinkari V. Dinonatb, 3 W.B., 49 ... 
Tinnmani v. Kibaran, 9 G.S., 164 ... 
Talaram v» Harjiwan, 5 B.S., 61 ■■7 

I.A., 181... 
Uday V. Judab, 6 G.S., 113-8C.S., 

199 (P.G.) 
ITma V. Gk>kool, 5 LA., 40-3 C.S., 

687 ... ... ... 283 



295 

299 

85 
101 

277 

188 

801 



Umaid Bahadur v. Udaj Ohand, 6 

O.S., 119-6 C.L.B., 500 ... 39,170 
Umasnndari v. Sonrabinee, 7 O.S., 

288 ... ... ... 85 

Umrit V. Gonree, 18 M.IJL., 542-15 

W.B., P.0.,10 ... ... 11? 

Yayidinada v. Appn, 9 M.S., 44 ... 96 

Vellanki v. Venkata, 1 M.S., 174 ... 84 
Yenkanna v. Aitamma, 12 M.S-, 

183 ... ... ... 247 

Tenkata v. Banga, 14 M.S., 316 ... 66 

Venkata v. Subbadra, 7 M.S., 548... 28 
Yenkayya v, Lakshmayya, 16 M.S.» 

98 ... ... ... 160 

Vinayakrar v. Laksbmibai, 11 B.S.^ 

318 ... .. ... 106 

Yiraragana v. Bama, 9 M.S., 148 ... 9a 

Ylraya v. Hannmant, 14 M.S., 459 186 

Waman v. Krishnaji, 14 B.S., 249 87 

Watson V, Bam, 18 O.S., 10 ... 289 
Wasidv. Bajab, 18 I. A., 141-18 

O.S.,645 ... ... 274 

Woma V. Giria, 10 O.S., 639 ... 232 
Wooma Deyi v, Gokoolannnd, 8 

C.S,587 ... ... 9, 8T 

Zemindar of Merangi v. Sri Bajah, 

18r.A., 45-14 M.S., 287 ... 294 



Digiti 



zed by Google 



ABBRBVUTIONS. 

A. S.«L L. B., Allahabad Series. 

B. S.»I. L. B., Bombay Series. 

0. S.«|. L. R., Calcutta Series. 
M. S.-I. L. B., Madras Series. 

1. A. • Law Reports, Indian Appeals. 
M. I. A. ■■ Moore's Indian Appeals. 
B. L. B.a> Bengal Law Beports. 

W. R. -Sutherland's Weekly Beporter. 

B. H. G. B.- Bombay High Court Beports. 

M. H. C. B.- Madras High Court Beports. 

D. B.eDayabh^a. 

D.T.-Dayatattva. 

Mit.-Mitik8har£. 

Vir. — Yiramitrodaya. 



EBRATA. 

Fftge 267 line 1. For " convention " read connection. 

Page 277 line 2. For " GoorooDasa V. Bead " Jugal Kishore V. Jotendra; 

Bam ITarain, 11 1. A., 69-10 0. S., Mohun, II L A., 66-10 0. S., 

860." 986." 



Digiti 



zed by Google 



Digiti 



zed by Google 



HINDU LAW. 

CHAPTER I. 

INTRODUCTORY. 

ORiaiNAL TEXTS. 

11^ y»1Hl^ ^ii^4{ *4T«ff-l ^iRcfl ^H I 

^!?r^ ^OT lE^: ilT^ *INn*UJf*lilMd: I 

1. Being desirous of creating beings, I (Mann) performed 
Very difficult religious austerities, and at first created ten Lords 
of beings, eminent in holiness, namely, Marichi, Atri, Angirds, 
Pulastya, Pulaha, Kratu, Prachetas, Yasishtha, Bhrigu and 
Narada. (Manu, i, 84-35.) He (the self-existent) having made 
this Sastra (Code of Manu), himself taught it regularly to me 
(Manu) in the beginning : afterwards I taught^ Marichi and the 
other holy sages. This Bhrigu will repeat to you this Sdstra 
without omission ; for, this sage learned from me the whole of it, 
perfectly well. — Manu, i, 5»-59. 

1 
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2 ORIGINAL TEXTS. [Ch. I. 

2. The Veda, the Smriti, the approved usage, and what is 
agreeable to one's soul (where there is no other guide), the wise 
have declared to be the quadruple direct evidence of law {dharma). 
— Manu, ii, 12. 

3. The holy country lying between the holy rivers SarawaU 
and BrishddvaU is called Brahmdvarta : the custom in that 
country, which has come down by immemorial tradition and 
obtains among the castes pure and mixed, is called approved usage, 
— Manu, ii, 17-18. 

4. The Smti, the Smriti, the approved usage, what is agree- 
able to one's soul, and desire sprung from due deliberation, are 
ordained the foundation (or evidence) of law {dharma). — Ydjna- 
valkya, i, 7. 

%^! ^HTTT^ U<iy^i ^^ "^ ^g^ D ^rnw^w - \ i ^ I 

5. The (four) Vedas, together with tbeir (six) Angas or sub- 
sidiary sciences, the Dharma-sastras or Codes of Law, the Mimdnea 
or disquisition of the rules of scripture, the Nydya or science of 
reasoning, and the Purdnas or records of antiquity, are the four- 
teen sources of knowledge and law. — Ydjnavalkya, i, 8. 

6. In his Court of Justice, either sitting or standing, holding 
forth his riofht arm, unostentatious in his dress and ornaments, 
let the king, every day, decide, one after another, causes of 
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Ch. I.] OWGINAL TIITB. 3 

suitorsy classified under eighteen forms of action, by rules founded 
on local usages and Codes of Law. — Manu, viii, 2-3. 

^ I '^rftR^ ^ ^ ^NlO ^RTTT:: gi^riJHfd: I 

7. Whatever, customs, practices and family usages prevail 
in a country shall be preserved intact, when it comes under 
subjection (by conquest), — Yajnavalkya, i, 848, 

8. Manu, Atri, Vishnu, Harita, Yajnavalkya, XTsan^, 
Angiras, Yama, Apastamba, Sambarta, Edtyayana, Yrihaspati, 
Parasara, Yydsa, Sankha, Likhita, Baksha, Qautama, Satatapa 
and Yasishtha, are the compilers of the Dharma'sdstras or Codes 
of Law. — Ydjnavalkya, i, 4-5. 

The Mitakshara on this passage says : This is not an ex- 
haustive enumeration, but illustrative ; hence, the compilations of 
Baudhayana (N&rada, Devala) and others being Dharma'sdairay is 
not contrary to it. 

^rcnf WR1WW ^^^^T^ ^*n<«.4t I 

OTI5W 'TTC?^ JRffTlB^ ^* ^rci^ I 



Digiti 



zed by Google 



4 ORIGINAL TEXTS. [Ch. !• 

9. Eighteen Puranas are enumerated by those versed in the 
Purdnas: — the Brahma, the Padma, and the Vaishnava, the 
Saiya, the Bhagavata likewise, another is the Naradlya, and the 
Markandeja is the seventh, and the Agneya is the eighth, like- 
wise the Bhavishya is the ninth, the tenth is the Brahma-yaiYarta, 
the Lainga is ordained the eleventh, and the Varaha is the 
twelfth, and the Skdnda is the thirteenth in this (enumeration) , 
the Yamana is the fourteenth, the Eaurma is ordained the 
fifteenth, posterior to these are the Matsja, and the Giruda and 
the Brahmdnda : — In all these the subjects dealt with are, the 
creation, the secondary creation, the dynasties (of gods, sages 
and kings,) the ages of the world, as well as the career of the 
dynasties. — ^Vishnu-Purdna, iii, vi, 21-25, 

\* I g^^ ^-^ ^W$^s SRWI5% I 

10. There being two contradictory precepts of the Sruti or 
of the Smriti, different cases are to be assumed (to which they 
are respectively applicable) : but if there be a conflict between the 
Sruti and the Smriti, the Sruti alone must prevail. 

11. But in the case of a conflict between two passages of 
the Smriti, reasonable reconciliation based on usage must prevail : 
but the rule is, that the sacred books on law are more weighty 
than sacred books on politics. — Tdjnavalkya, ii, 21. 

cf^r ^cf wninig cnf^§ ^f^rro i ^i^^'ftdi i 

12. When there is a conflict between the Sruti, the Smriti 
and the Purdna, the Sruti must prevail ; but in a conflict between 
the latter two, the Smriti must prevail. — The Code of Vyasa, 

13. But practise not that which is abhorred by the world, 
though it is ordained in the Sacred books, for it secures not 
spiritual bliss. — Cited in the Mitakshard, 1, 2, 4, without its 
author's name, and in the Yiramitrodaya, p. 61, as a text of 
Yajnavalkya. 
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Ch. I.] ORIGINAL TEXTS. 5 

14. But practise not what is abhorred by the people, though 
it is ordained in the sacred books ; for it secures not spiritual 
bliss. Taking sea-voyage, carrying a waterpot (by students), 
likewise marriage by regenerate men of damsels not belonging 
to the same tribe, procreation of son (on a woman) by her 
husband's younger brother, slaughter of cattle for entertaining 
honored guests, offering of flesh meat in ancestor-worship, 
retirement to a forest (or adoption of the third order of life), 
gift over again of a daughter once given in marriage though still 
a virgin to another (bridegroom), Vedik studentship for a long 
time, man-sacrifice, horse-sacrifice, walking on pilgrimage with 
intent to die, and likewise cow-sacrifice, — these practices though 
permitted by the sacred books, the wise declare, avoidable in the 
Kali age. — Vrihan-Naradiya-Purdna, xxii, 12-16* 

iro^rorPT ^^TTOTt y^ro %?^ ^fit^ i ^iR<im<i4u<<^^4t i 

15. In the beginning of the Kali age, these practices (t.6., 
those enumerated in the preceding slokas) have been prohibited 
after consideration by the learned for the protection of the 
people : for, a resolution also, arrived at by the virtuous, has as 
much authority as the Veda. — Aditya-Purdna quoted by Baghu* 
nandana. 
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6 [Ch. L 

ORIGIN &:SOnBOES OF LAW, SOHOOLS, Ac. 

Divine origin of laws. — The Hindus believe their law to be 
of divine origin, and they believe this not only of what Aastin 
calls the laws of God, but positive law is also believed by them to 
have emanated from the Deity. The idea of sovereign in the 
modern juridical sense was unknown to them. They had kings, 
but their function was defined by the divine law contained in the 
Smritis, and they were bound to obey the selfsame law, equally with 
their subjects. By this original theory of its origin, the law was 
independent of the state, or rather the state was dependent on 
law, as the king was to be guided in all matters connected with. 
Government, by the revealed law, though he was not excluded 
from a control over the administration of justice. The king 
being theoretically the administrator of justice his decrees 
must have been recognized as binding on suitors from the very 
earliest times. And this gradually introduced the view recognized 
by commentators that royal edicts in certain matters have as 
much binding force as divine law, should the former be not repug- 
nant to the latter. 

The earlier notion of law was gradually modified to a cer- 
tain extent, as may be gleaned from the remarks of the com- 
mentators. And the conception of positive as distinguished from 
divine law, presented to us by the commentators, nearly approaches 
the ideas of modern jurisprudence. 

The sources of law. — The divine will or law is evidenced by 
the Sruti, the Smriti, and the immemorial and approved customs. 

Sruti and Smriti.— The Sruti is believed to contain the very 
words of the deity. The name signifies what was heard. 

The Sruti contains very little of lawyer's law : they consist 
of hymns and deal with religious rites, true knowledge and libera- 
tion. There are no doubt a few passages containing an incidental 
allusion to a rule of law or giving an instance from which a rule 
of law may be inferred. The Sruti comprises the four Vedas and 
the TJpanishads. 

The Smriti means what was rememheredy and is believed to 
contain the precepts of God, but not in the language they had 
been delivered. The language is of human origin, but the rules 
are divine. The authors do not arrogate to themselves the posi- 
tion of legislators but profess to compile the traditions handed 
down to them by those to whom the divine commands had been 
communicated. 

The Smritis also contain matters other than positive law» 
The complete codes of Manu, Vishnu and Yajnavalkya deal with 
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Ch. I.] 8EUTI, SMBITI, & CUSTOMS. 7 

religious rites, positive laWf penance, true knowledge and liberation. 
There are some that deal with law alone, such as the code of 
Ndrada, now extant. Many others contain nothing of civil law» 
The Smriti as a whole deals with man as a being of infinite exis«> 
tence, whose present life is like a point in a straight line infinite 
in both directions. 

Oustoms. — Divine will is evidenced also by immemorial 
customs, indicating rules of conduct; in other words, such customs 
are presumed to be based on unrecorded revelation. Customs are 
either general, i.e., observed by all the people of a locality, or 
tribal, i.e., observed by a particular tribe, or mercantile, i.e., 
appertaining to a class of tradesmen or artizans, or iuldchdr, t.e., 
confined to a single family. According to Hindu law and the 
decisions of the highest tribunal, the Indian courts are bound to 
decide cases agreeably to such customs when proved to exist, 
although they may be at variance with the School of Hindu law, 
prevalent in the locality. This appears to be a most salutary 
rule, regard being had to the facts that many precepts in the 
Sastras are recommendatory in character, and that many innova- 
tions have been introduced by Pandits of the Mahomedan period, 
in their commentaries on Hindu law, who were neither judges nor 
lawyers. 

This resembles the view taken by German jurists of customary 
law, and is opposed to that of Austin who maintains that the 
rales of customary law become positive law when they are adopted 
as such by the courts of justice or promulgated in the statutes of 
the State. The great jurist seems to have been thinking of the 
state of things in England, and not in a country like India where 
there was no statute law, but where the entire body of laws was 
based upon immemorial customs and usages. 

Antiquity and continuity are essential to the validity of a 
custom. 

The primary sources of Hindu law are (1) the Sruti, (2) the 
Smriti, and (3) immemorial customs. The first though of the 
highest authority is of very little importance to lawyers. The 
last again are of very great importance, as being the rules by 
which the people are actually guided in practice, and their value 
has come to be specially recognized under the British rule, 
and authorized records of customs of various localities have been 
compiled. They override the Smritis and their accepted inter- 
pretation given by an authoritative commentator should the latter 
be inconsistent with them. They prove that the written texts of 
law are either speculative and never followed in practice, or 
obsolete. The Hindu commentators have not, except in a few in- 
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8 OEIGIN & SOURCES OP LAW, SCHOOLS, &C. [Ch. I* 

stances, devoted much attention to these nnrecorded customs and 
usages, though they recognize their authority as a source of law. 
They have confined their attention to the Smritis alone, which 
constitute the primary written sources of law. 

The Sruti and the Smritis are comprehended by the term 
Dharma-sastra which, however, is technically used to desic^nate 
the Smritis alone, with a view to mark their importance. Sdstra 
imports teacher, and Dharma means law or duty, or essential 
quality of persons or things, and is derived from the root dhri to 
hold, support or maintain ; and Dharma is popularly understood 
to be the body of rules which have been laid down for the well- 
being of a people or of mankind or of the whole world. 

The exact number of the Smritis cannot be stated, many of 
them are not extant, being either lost or unprocurable. Prom 
the quotations in the various commentaries you may make a list 
of the codes. Most of them are written in metre and a few in 
both prose and metre. They do not appear to have been written 
at the same time, nor do they lay down the selfsame law : and 
a process of development may be perceived in them. Thus there 
is conflict of law as laid down in the different codes on various 
matters. 

Conflict of law, and commentaries.-j-Conflict of law, however, 
is opposed to the theory of its divine origin, from which perfect 
harmony between the different codes must necessarily be expect^ 
ed. The conflict between the Smritis, seeming or real, has given 
rise to the commentaries or digests that are called Nibandhas. 
Conflict between the Sdstras, however, is admitted and the mode 
of reconciling them is pointed out thus: — **When there is a 
conflict between two texife of the Sruti or of the Smriti, they are 
to be presumed to relate to different cases ; but where a text of 
the Sruti is opposed to one of the Smriti, the former must 
prevail." (Texts Nos. 10-12.) 

Scope of S^stras.— -This admission of the existence of 
conflict of law, opposed to the theory of its origin has landed the 
commentators upon a difficulty, which they attempt to get over in 
the following way : — The proper object of the Sastras, say they, 
is to teach of things that lie beyond the scope of human reason. 
What men would do or refrain from doing of their own accord 
from purely human motives need not be laid down in the Sastras. 
Accordingly they classify the precepts laid down in the Sdstras 
thus : — Where a precept forbids men to do what they may do 
under the natural impulses, it is called a Nishedha or prohibition. 
But where a precept enjoins men to do a certain thingf, when no 
reason could be suggested for doing it, it is called an Utpatti-vidhi 
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Ch. I.] siSTRAS AND POSITIVE LAW. 9 

or an injunction^creating a duty. And a precept regarding what 
men may do, of their own accord, may come within the pnrview 
of the Sdstras, if it enjoins that act at a particular time or place; 
such a precept is called a Niyama-vidhi or restrictive injunction. 
There is a third kind of vidhi or injunction called Parisankhyd 
which is an injunction in form, but a prohibition in purport, as 
for instance, — "Man shall eat the flesh of the five five-clawed 
animals.'^ But precepts t)iat do not fall under any one of the 
above descriptions are called Anuvdda^ or superfluous rules that 
need not have been laid down in the S&stras. 

Positive law and Sistras— The commentators do, either 
expressly or by necessary implication, hold that the S^stras, in so far 
as they deal with positive law, are generally Anuvdda or superfluous, 
inasmuch as tlie rules of positive law are deducible from reason, 
in other words, from a consideration of what best conduces to 
the welfare of the community and suits the feelings of the people. 
They do in fact draw a distinction between positive law on the 
one hand and the rules of religious or moral obligation on the 
other. 

Thus the author of the Mitdkshara(I, 3, 4,) cites and follows 
a text which runs thus: ^'Practise not that which is legal, but is 
abhorred by the world, for it secures not spiritual bliss." This 
text does virtually suggest the maxim Vox populi est vox Dei 
and maintain that popular feelings override an express text of 
law contained in the Sdstras, taking of course, the term law in 
the limited sense of lawyers. 

Pactum valet.— On the very same principle does rest the 
so-called doctrine of factum valet quod fieri non debuit, usually 
though not correctly, thought to be peculiar to the Bencjal School 
and enunciated for the first time by the author of the Dayabhdga, 
the founder of that school. For, it has been held, and if I may 
presume to say so, correctly held by the Privy Council in the ease 
of Wooma Deyi, 3 C. S., 587, that the doctrine is recognized by 
the Mitdkshara School also. There appear to be considerable 
misconception and difference of opinion as to what was intended 
to be laid down by the author of the Dayabhdga in the passage 
W^fini^lft '^^TS^^m^T'lTiW - which means, " A thing (or the 
nature of a thing) cannot be altered by a hundred texts." The 
rule intended to be laid down may be thus formulated, — An 
act or transaction done by a man in the exercise of a right or 
power, natural or recognised by law, cannot be undone or invali- 
dated by reason of there being texts in the Sdstras prohibiting 
such act or transaction. 
2 
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10 OEIGIN & SOITRCES OP LAW, SCHOOLS, &C. [Ch. I. 

The above passage of the Ddjabhaga, was rendered by Cole- 
brooke into, "For, a fact cannot be altered by a hundred texts." 
The founder of the Bengal School holds that an alienation by a 
father or a co-lieir, of his self acquired immoveable property, or 
of his undivided share in joint family property, respectively, 
is perfectly valid, even when made without the consent of his sons 
in the one case, or of his co-sharers in the other, notwithstanding 
texts of law requiring such consent. And in support of this 
position besets forth the above reason. His argument is this :— 
Ownership consists in the power of dealing with property accord- 
ing to pleasure ; it cannot but be admitted that the father and the 
co-heir have ownership, respectively, in the self-acquired immove- 
able and in the undivided share, and consequently power of aliena- 
tion: hence, the nature of the ^Aingr ownership, or its incidents 
such as sale or other alienation, cannot be affected by a hundred 
texts prohibiting alienation without consent ; such texts there- 
fore, are to be taken as admonitory but not imperative. Of the 
same effect are texts prohibiting gift or other alienation of the 
wliole of his property by a man having wife and children to support. 
Parallel to them are passages forbidding the gift in adoption, of an 
only son by a person in the exercise of patria potestas or parental 
property in a child. Tiiis is one of the many principles upon 
which commentators differentiate between rules of legal, and religi- 
ous or moral, obligation, which are blended together in the codes 
of Hindu law. 

There is no real difference between the two schools, as 
regards the tests for distinguishing the rules of legal obligation 
from those that are merely preceptive. The Mit^kshara rule that a 
co-heir cannot alienate his undivided coparcenary interest in joint 
property without the consent of his coparceners, is a necessary 
logical consequence of the doctrine that co-heirs are joint tenants^ 
and not tenants in common as in the Bengal School. Hence the 
distinction in this respect does not support the opinion that the 
doctrine of fatum valet is not recognized by the Mit^kshard School 
to the same extent as in Bengal. 

Practices to be eschewed in Kali age. — So also Eaghunan- 
dana in his treatise on marriage (TJdv^ha-Tattva) prohibits, con- 
trary to the Smritis and the earlier commentaries, the inter- 
marriage between different tribes, and in support of this position 
cites a passage from the Aditya-Purdna, which after laying down 
that certain practices including intermarriage, though authorized 
by the Sastras, are not to be followed in the Kali age, concludes 
thus — "In the beginning of the Kali age these practices have 
been prohibited after consideration by the learned for the protec- 
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Ch. I.] KALI AGE AND PURANAS. 11 

tion of the people : and a resolution come to by the virtuous has as 
muAih legal force as a text of the Veda" (Text No. 14.) 

Thus we see that the rules of the Sdstras in so far as they 
relate to secular as distinguished from purely spiritual matters^ 
are not inflexible, but may be modified or replaced if repugnant to 
popular feelings, or if in the opinion of the learned the exigencies 
of Hindu society require a change. The Sastras therefore, do 
not present any insurmountable diificulty in the way of social 
progress, and Hindus may reconstitute their society in any way 
they like without renouncing their religion. 

Whether these practices (Text No. 14) have become illegal by 
reason of the said prohibition, is a question which has not as yet 
been considered by our courts. In one case the affirmative was 
assumed, and an intermarriage was pronounced invalid : Mela- 
ram V, Thanooram, 9 W. R. 552. 

Purtoas.— The above quotation from the Aditya-Purana 
shows that the Puranas also are considered by the later commen- 
tators as a source of law. Jurisprudence, however, does not come 
within the scope of the subjects that are, according to the 
Purdnas themselves, dealt with in them : (Text No. 9). They 
^re voluminous mythological poems professing to give an account 
of creation, to narrate the genealogy of gods, of ancient dynasties 
and of sacerdotal families, to describe the diflEerent ages of the 
world, and to delineate stories of gods, ancient kings and sages ; and 
in doing so they also relate religious rites and duties. These works 
are said to have been composed by Vyasa or the celebrated com- 
piler of the Vedas, and are enumerated in some of the Puranas 
to be eigh^ieen in number. But there are many other works of 
the same kind, the authorship of which is not attributed to 
Vyasa, which appear to have been written subsequently, and 
which are on that account styled Upa-Purdnas, and are respec- 
tively deemed supplementary to one or other of the eighteen 
Purdnas. The Purdnas are not considered authoritative so as to 
override the Smritis, but are deemed to illustrate the law by the 
instances of its application, that are related by them : (Text 
No. 12). With respect to their authority in matters of positive 
law. Professor Wilson rightly observes that " the Puranas are not 
authorities in law; they may be received in explanation or illus- 
tration, but not in proof." It should be observed that the doctrine 
of prohibition in the Kali age, of certain practices which are 
authorized by the Smritis, is enunciated by some of the TJpa- 
Purdnas, and cannot, therefore, be entertained by our courts, if 
the Purdnas are not authorities in law. 
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12 ORIGIN & SOURCES OP LAW, SCHOOLS, &C. [Ch. I. 

Commentaries. — The Sruti and the Smriti are theoretically 
speaking, the sources of law. But all these are now practically 
replaced by the Nibandhas or digests or commentaries that are 
accepted as authoritative expositions of Hindu law in the different 
provinces. The commentators profess to interpret the law enunciat- 
ed by the Smritis or codes of Hindu law. A critical reader of the 
different commentaries on Hindu law will be impressed with the 
idea, that the positions maintained by them respectively, which are 
at variance with each other, cannot all be supported by the texts 
of the Smritis, which they profess to interpret, but which appear 
to have been made subservient to their views, by ringing changes 
upon the language of the texts, rather than correctly interpreted. 
This fiction of interpretation is found in every system of law. A 
rule of law is sometimes enlarged in its operation so as to include 
a case not covered by its language, or curtailed so as to exclude a 
case that falls within its terms : and this is designated rational 
interpretation based upon intention. Whenever you have a rule 
that is rigid in theory and you wish to get out of its terms, you 
must have recourse to the fiction mentioned above. This mode 
of change of law is not peculiar to Hindu law, but is common to 
many systems of jurisprudence. The commentaries, however, 
have replaced the Smritis ; and it is not open to any one to 
examine whether a particular position maintained by an autho- 
ritative commentary accepted as such in a locality is really 
supported by the Sastras. 

Of Hindu and Muhammadan period.— The commentaries o£ 
the Hindu period appear to have been composed by practical 
lawyers, while those that came into existence during the Maho- 
metan rule, were written by ** Sanskritists without law,*^ who 
seem to be narrow-minded Brdhmanas having no concern with the 
administration of justice, and whose works are more religious and 
speculative tban secular and practical, and contain many innova- 
tions of a retrograde character. The Mitdkshard and the Ddya- 
bhaga, the two commentaries of paramount authority giving rise to 
the two principal schools of Hindu law, are works of the former 
description, compiled by persons of advanced views, who have 
developed and improved the Hindu law in many respects. There 
are many works of the latter description, including the treatises 
on adoption, which properly speaking, are not entitled to any 
authority as regards the novel rules sought to be introduced by 
them, upon the authority of the Upa-Puranas fabricated by 
Brdhmanical writers for the benefit of their own class. 

Two schools The different commentaries have given rise to 

the several schools of Hindu law, which are ordinarily said to be 
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five in number. But properly speaking there are only two principal 
schools, namely, the Mitdkshara and the Ddyabhaga Schools. 

The Mitdkshard is a running commentary on the Institutes 
of Ydjnavalkya, by Vijndnesvara called also Vijndna-yogin who 
cites texts of other sages, and reconciles them where they seem to . 
be inconsistent with the Institutes of T&jnavalkya. This concise 
commentary is universally respected thoughout the length and 
breadth of India, except in Bengal where it yields to the Diya- 
bhdga, on those points only in which they differ ; but it may be 
consulted as an authority even in Bengal, regarding matters on 
which the Diyabhaga is silent. The Dayabh^ga, however, is not 
a commentary on any particular code, but professes to be a digest 
of all the codes, while it maintains that the first place ought to be 
given to the code of Manu. This commentary, or that portion of it 
which is now extant, is confined to the subject of partition or 
inheritance alone, whereas the Mitdkshard is a commentary on all 
branches of law in its widest sense, professing as it does to eluci- 
date the Institutes of Yijnavalkya. 

The Mit&kshard School may be subdivided into four or five 
minor or subordinate schools that differ in some minor matters of 
detail, and are severally accepted in the different provinces, where 
the Mitdkshard is, concurrently with some other treatises or with 
customs, accepted as authority, the former yielding to the latter, 
where they differ. 

Schools and Oommentaries. — The schools, and the commen- 
taries that are respected as authorities respectively, may be stated 
thus : — 

rDayabhaga. 

Bengal School .. J ^fy"^*^"^'^- . 

^ 1 Dayakramasangraha. 

(^Mitakahaia, 

-r» a I ^^1 rMit^kshara. 

Benares School ... | yiramitrodaya. 

( Mitdkshara. 
Mithila School ... < Vivddaratnakara. 

( Vivddachintdmani. 

C Mitakshar^. 
Bombay School ... < V>^avahdramayukha. 

I Viramitrodaya. 

t Mitakshard. 
Madras School ...< Sraritichandrikd. 

( Viramitrodaya. 
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f ■,■, rMitdkBhara. 

«»ay add, I Vframitrodava« 

The Punjab School ... j ^he Punjab 'customs, 

^ compiled in the Biwaz-i-am. 

Works on adoption. — The Dattaka-Mf m&nsd and theDattaka- 
Chandrika are two treatises on adoption, which have come to be 
regarded as authority by reason of their being translated into 
English at an early period of British rule, and of the mistaken 
view of their being works of authoritative commentators: and it 
is said that where they differ, the latter is accepted as an autho- 
rity in Bengal and in Madras; while the former is respected in 
the other schools. But the truth is that the first was written by 
a Benares Pundit in the middle of the seventeenth century, and 
the second appears to be a literary forgery ; and the innovations 
introduced by them were nowhere followed by the people in prac- 
tice, nor is there any cogent reason why they should be. 

Dattaka-Ohandrik^ a literary forgery. — There is great dis- 
pute regarding the authorship of the Dattaka-Chandrikd. The 
work profepses to have been written by Mahdmahopddhyaya 
Kuvera. But notwithstanding, Sutherland, the learned translator, 
came to the conclusion that it was composed by the author of the 
Smriti-Ohandrik^, apparently from a misconception of the mean- 
ing of the sloka with which the book opens. The styles of the 
two works are so different that they cannot be held to have been 
written by the same author. In Bengal, however, there is a 
tradition that it was a literary forgery by Raghumani Vidyabhdshana 
who was the pundit of Colebrooke. There are only two slokas in 
the book, composed by the author; the opening one misled the 
learned translator of the work into the opinion mentioned above, 
and the concluding one which is an acrostic, supports the Bengal 
tradition. It runs as follows : — 

T— WT ^rfts^ ^-qif* tfw^r ^—5 I 

The tradition furnishes us with an account of the circum- 
stances under which the book was written, and the internal 
evidence afforded by the book itself lends considerable support 
to it. The circumstances under which it was composed may 
shortly be stated thus: — There was a well-known titular Raja of 
Bengal, who had adopted a son before a son was bom to him. 
After his death a dispute arose between the real and the adopted 
son regarding succession to the estate left by the titular Raja. 
The estate left by the Raja was supposed to be a Raj, and one 
of the questions raised was whether the adopted son could take 
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a share of the Eaj ; and the other question was whether the 
adopted son could take an equal share with the real leofitimate 
son, regard being had to the fact that the parties were Kdyasthas 
of Bengal, who were taken to be Sudras. Both these questions 
were to be answered in the affirmative according to the exposition 
of law contained in this book, and the book itself is believed 
to have been written at the instance of the party claiming by 
virtue of adoption. 

The Schools of Hindu Law are recognized by the later com- 
mentators and they cite the opinion of the founders of other 
schools thus:— (Tfir ^TTV*', or xf^ ^jfw€\W^\ and so forth) so say 
the eastern lawyers or the southern lawyers. 

Oollector of Madura v. Mootoo Ramaling^a. — The following 
extract from the judgment of the Privy Council in the case of 
Collector of Madura versus Mootoo Bamalinga Sathapathi, 12 
M. I. A., 397, throws considerable light on several points and 
should be carefully perused : — 

" The remoter sources of the Hindu Law are coinmon to all the 
different schools. The process by which those schools have been 
developed seems to have been of this kind. Works universally or 
very generally received became the subject of subsequent com- 
mentaries. The commentator put his own gloss on the ancient 
text; and his authority having been received in one and rejected 
in another part of India, schools with conflicting doctrines 
arose. Thus the Mitdkshara, which is universally accepted by 
all the schools except that of Bengal, as of the highest authority, 
and which in Bengal is received also as of high authority, yield- 
ing only to the Ddyabhdga in those points where they differ, was 
a commentary on the Institutes of Tdjnavalkya ; and the Ddya- 
bhdga which, wherever it differs from the Mitakshard, prevails in 
Bengal, and is the foundation of the principal divergences be- 
tween that and the other schools, equally admits and relies on the 
authority of Yajnavalkya. In like manner there are glosses and 
commentaries upon the Mitakshara which are received by some of 
the schools that acknowledge the supreme authority of that Trea- 
tise, but are not received by all. This very point of the widow's 
right to adopt is an instance of the process in question. All the 
schools accept as authoritative the text of Vasishta, which says, 
^ STor let a woman give or accept a son unless with the assent of 
her lord.' But the Mithila School apparently takes this to 
mean that the assent of the husband must be given at the time 
of the adoption, and, therefore, that a widow cannot receive a 
son in adoption, according to the Dattaka form at all. The 
Bengal School interprets the text as requiring an express per- 
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mission given by the husband in his lifetime, but capable of taking 
effect after his death ; whilst the Maydkha and Kanstubha, Trea- 
tises which govern the Mahratta School, explain the text away 
by saying, that it applies only to an adoption made in the hus- 
band's lifetime, and is not to be taken to restrict the widow's 
power to do that which the general law prescribes as beneficial to 
her husband's soul. Thus upon a careful review of all these 
writers, it appears, that the difference relates rather to what shall 
be taken to constitute, in cases of necessity, evidence of autho- 
rity from the husband, than to the authority to adopt being 
independent of the husband. 

"The duty, therefore, of an European Judge who is under 
the obligation to administer Hindu Law, is not so much to in- 
quire whether a disputed doctrine is fairly deducible from the 
earliest authorities, as to ascertain whether it has been received 
by the particular school which governed the District with which 
he has to deal, and has there been sanctioned by usage. For, 
under tlie Hindu system of law, clear proof of usage will outweigh 
the written text of the law, * ^ * 

"The highest European authorities, Mr. Colebrooke, Sir 
Thomas Strange and Sir William Macnaghten, all concur in 
treating as works of unquestionable autliority in the South of 
India the Mitdkshara, the Smritichandrika, and the Madhavyam, 
the two latter being, as it were, the peculiar Treatises of the 
Southern or Dravida School. Again, of the Dattaka-Mimansa 
of Nanda Pandita, and the Dattaka-Chandrika of Devanda 
Bhatta, two Treatises on the particular subject of adoption. Sir 
William Macnaghten says, that they are respected all over India ; 
but that when they differ the doctrine of the latter is adhered 
to in Bengal and by the Southern Jurists, while the former is 
held to be the infallible guide in the provinces of Mithila and 
Benares." 

Non-Hindu view of Hindu Law.— Those that are not in- 
clined to accept the Hindu idea of a Divine origin of laws would 
have no hesitation to allow that they are based upon immemorial 
customs and usages, and call them the unwritten laws of India ; 
and as being the law of the majority of the population these may 
be deemed the common law of the country. But the Hindu Law 
is not now the territorial law of Hindustan. In Hindu times the 
validity of customs was admitted, and the law of inheritance, 
marriage, &e., under the Smritis was therefore not purely territo- 
rial. The Hindus, however, had a complete code of laws, both 
adjective and- substantive, and the latter was discussed under 
eighteen heads called topics of litigation, which resemble the 
actions of the English common law. 
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Branches of Hindu Law, now in force.— Under the British 
rule the Hindus have been suffered to be governed by their own law 
us regards succession, inheritance, marriage, religious institutions, 
and caste. (Reg, IV of 1798, sec. 15.) Hindu Law has therefore 
become the personal law of the Hindus. 

Who are governed by Hindu Law ? — It applies to Hindus by 
birth, that have not openly renounced Hinduism by adopting any 
other religious persuasion. Buddhists, Jainas and Sikhs of India 
who had been Hindus, continued to be governed by Hindu Law, 
notwithstanding their renunciation of the Hindu religion, as tliere 
was no civil law intimately connected with their religion : and 
they are still amenable to Hindu Law. The Hindus and Buddhists 
were expressly excluded from the operation of the Succession Act, 
the present territorial law on the subject; and the Sikhs and 
Jainas appear to have been included under the term * Hindus' in 
that Act. Hindu converts to Islam ism are subject to the Maho- 
inedan law of inheritance which forms part of their divine law. 
Some difficulty had been felt about the law to be applied to Hindu 
converts to Christianity, there having been no territorial law on 
the subject before the passing of the Succession Act in 1865 
A. D. Hindu Law was applied to those that followed the customs 
of the Hindus in other respects. 

In the case of Fanindra Deb Eaikat (11 C. S. 463) the Judi- 
cial Committee have laid down that a family that was not Hindu 
by descent and origin, but had gradually adopted Hindu customs, 
was not, on that account, to be governed in all matters by Hindu 
Law unless proved to have been introduced into it as custom: and 
held that as the custom of succession upon adoption was not 
shewn to have been so, the party relying upon adoption had no 
title. 

Migration and School of Law. — The Schools of Hindu Law 
applying ns they do to Hindus of particular localities, may be 
called gtioat-territorial. Hence it is the prima-facie presumption 
that a Hindu is governed by the school of law in force in the 
locality where he is domiciled. But this presumption may 
be rebutted by proof that the family to which he belongs 
had migrated from another province in which a different 
school prevails; for, in such a case, the presumption of law 
is in favour of the retention by the family, of the law and 
usages of the country of its origin. But this presumption 
again may be rebutted by proving that the family has adopted 
the law and customs of the place of its domicile, and then it will 
be subject to the School prevailing in that place, (Ram versus 
3 
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Chandra, 20 C. 8., 409; Soorendra verms M. Heeroomonee, 
30 W. E., P. C, 35 ; Sukkea versus Gunga, W. R., G., 56.) 

The mode in which the religious ceremonies are performed 
is relied on as the test for determining whether a family proved 
to have migrated from one province to another, adheres to the 
law of the former place or has adopted the doctrines prevalent in 
the place of its new domicile. (Rutchputty versus Rajendra^ 
2 M. I. A., 102 ; R. Padma verms B. Doolar, 4 M. I. A., 259 ; 
R. Srimnty versus R. Koond, 4 M. I. A., 292 ; Ram versus Kaminee, 
6W. R., 295.) 

Statutes on Hindu law. — The Hindu law has to a certain 
extent been modified and supplemented, (1) by legislative enact- 
ments, and (2) by judicial decisions of the highest tribunals in 
.England and India. 

The Acts relating to Hindus are — Act XXI of 1850, cited 
as the lex loci Act, which repeals those provisions of the Hindu 
and the Mahomedan laws, that exclude from inheritance persons 
professing a religion different from that of the person, succession 
to whose estate is in dispute ; 

Act XV of 1856, which legalizes the re-raarriage of Hindu 
widows in certain cases, and declares their rights and disabilities 
on re-marriage; 

And Act XXI of 1870 called the Hindu Wills Act and Act V 
of 1881 called the Probate and Administration Act, which extend 
o Hindu Wills certain provisions of the Succession Act with some 
additions and alterations. 

Case-law. — I now come to the most important source of the 
present Hindu law, namely, the case-law consisting of the decisions 
of the Judicial Committee of Her Majesty's Privy Council, and of 
the Highest Courts of Justice in this country. These have prac- 
tically superseded the Nibandhas or Commentaries. These deci- 
sions immediately affect the parties to suits, but as precedents 
.they are binding on the entire community. In applying the law 
to particular cases, the judges expressly or by necessary implica- 
tion enunciate what the law is : and the view of the law expressed 
and acted upon by them serves as a guide in similar cases arising 
subsequently, and is taken to have a binding force. An expression 
of opinion on a point of law, not necessary to be determined for 
the purpose of deciding the case, though respected, is not consi- 
dered to be binding and is called an obiter dictum. 

European authorities and judges.— The Hindu law as con- 
tained in the Commentaries is silent on many points of detail, and 
the judges of the superior courts have had to supply this deficiency 
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by laying down roles on such points as they were called upon ta 
decide. The administration of Hindu law by the English judges 
shows forth in a clear light the administrative capacity, the in- 
domitable energy, the scrupulous care and the strong common, 
sense, of the English nation. They commenced to administer 
justice with the aid of Pundits appointed to advise them on, 
Hindu law. Within a short time the leading treatises and a 
few others were gradually done into English by Sir W. Jones, 
Mr. Colebrooke and Mr. Sutherland. Systematic and concise 
treatises on Hindu law were also composed by Sir P. Macnaghten, 
Sir T. Strange and Sir William Macnaghten. The opinion of 
these learned text-writers is respected as being based upon con- 
siderable research, and consultation with learned pundits. It 
cannot but be admitted by an impartial and competent critic on 
perusing the reports of cases, that in the majority of instances 
the conclusions arrived at by the English judges are perfectly 
consistent with the law and feelings of the Hindus. But there 
were diificulties almost insurmountable by foreigners in the 
way of a correct understanding and appreciation of the argu- 
mentative works on a system of ancifnt law suited to the 
condition and the feelings of a people, opposed to their own; 
especially when they had no access to the original books, and 
the principles of the system of reasoning, followed by the Hindu 
writers. The rules of Hindu law on many points seemed to. 
the English lawyers to be vague and capable of any interpreta- 
tion. Where therefore arguments pro and con seemed to them 
to be equally balanced on any particular point of law they would 
naturally be disposed to adopt a view that accorded with their 
own feelings, associations and prcesumptionea hominis^ but which 
might be altogether opposed to the Hindu view. 

In this connection should be read the following observations 
made by the Judicial Committee in the case of Bunguma t;.. 
Atchama, 4 M. I. A., 1 (97) : — " At the same time it is quite im- 
possible for us to feel any confidence in our opinion upon a 
subject like this, when that opinion is founded upon authorities 
to which we have access only through translations, and when the 
doctrines themselves, and the reasons by which they are supported 
or impugned, are drawn from the religious traditions, ancient 
usages, and more modern habits of the Hindus, with which we 
cannot be familiar." 

The learned writers mentioned above who are called European 
authorities on Hindu law, are entitled to the gratitude of the 
general body of Hindus for having brought to light, as it were, 
their law which had been locked up in a dead language, the 
knowledge of which was practically the monopoly of the Brdhma- 
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nical liierarchy, who would teach it to none but the members of 
the regenerate classes* 

Sanskrit learning. — Although the members of all the re- 
generate classes were entitled to learn the Sdstras, yet the 
Br&hmanas claimed for themselves the exclusive privilege of 
teaching them. The regenerate classes other than the Brdhmanas 
have almost disappeared or become reduced to the position of 
Sudras; so that in Bengal if the Brdhmanas, a few Rajputs claim- 
ing to be Kshatriyas, and the Vaidjas claiming to be a mixed 
regenerate class, be excepted, the rest of the Hindus who form the 
majority are either Sudras or inferior to them. The Brdhmanas 
were so jealous of their exclusive privilege of Sanskrit learning, 
that even the Pundits who accepted the appointment of professors 
in the Government Sanskrit College of Calcutta, established 
in 1824 A.D., and who were on that account considered heterodox 
by the more orthodox members of their own class, could not be 
induced to impart instructions to students belonging to other 
than the twice-born castes, so that the Government was at first 
compelled to adopt the rule that none but boya of the regenerate 
classes could be admitted as students of that College. It was 
in 1848 A.D., that the Kdyasthas, and later on other classes of 
Hindus, obtained the privilege of becoming students of that College. 
It was, however, not so much by the action of the Government in 
conferring the privilege on all Hindus, of reading in the Sanskrit 
College, as by the action of the Calcutta University in making 
Sanskrit the compulsory second language for Hindu students, that 
Sanskrit learning has been disseminated amongst Hindus. Pre- 
viously Sanskrit was not taught in our English schools, and the 
result was that the Hindu students of all classes, educated in 
those schools, who had graduated before 1869 A. D., were as a 
general rule ignorant of the classical language of their own 
country. 

Her Majesty, Defender of Hindu Faith.— The people of the 
present day are not aware of the moral thraldom and the religious 
disabilities under which the general body of the Hindus laboured, 
and which have been, and are silently and gradually being, removed 
by the benign influence of the British rule. It is indeed a very 
high privilege conferred by the British Government on the general 
body of the Hindus, that they do now enjoy an easy access to their 
sacred books which were beyond the reach not only of the ordi- 
nary people but also of the Hindu students of the former English 
schools without Sanskrit; and such was the ignorance of the 
religious truths taught in the sacred books, that the English- 
educated Hindus had their faith in their religion considerably 
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weakened, and some of them had recoarse to other systems of 
faith. But with the revival of Sanskrit learning, there has been 
a revival of the Hindu faitli. And as it is during Her Majesty's 
prosperous and glorious reign, that this grand consummation has 
taken place. Her Majesty may properly be styled the Defender 
of the Hindu Faith. The Hindu religion being moulded on the 
principles of asceticism, the revival of the Hindu faith can by no 
means be politically dangerous, as it is erroneously thought by 
some persons* 

Tjringup of property, and alienation.— The law of an indepen- 
dent country may be taken to represent the character and feelings 
of the people. For instance, the English law is said to abhor 
the tying up of property. And regard being had to the fact 
that England is a commercial and manufacturing country, that 
its people are characterized by prudence and self-reliance, and 
that a high tone of morality is generally prevalent amongst them, 
the above feature of the English law is required by the exigencies 
of English society and is conducive to its welfare. But the same 
rule cannot be applied to India, where the state of things is quite 
different, and where the tying up of property was the general 
rule, and alienation of it could be justified only for special causes. 
If we bear in mind that India is an agricultural and not a commer- 
cial nor a manufacturing country, that its people are more 
subjective than objective, that the caste of the Hindus debar 
them from the freedom of choice in respect of a calling or occu- 
pation, that the father gets his minor sons married, and that the 
sons look to the ancestral property for the support of themselves and 
of their family, we cannot entertain any reasonable doubt that 
the rule of Hindu law which imposes limitations on the father's 
right of alienation of the ancestral property, except for legal 
necessity, was the most salutary one. And what the exigencies of 
Hindu society require, and whether it requires a change in the 
law, are questions most difficult to solve. And I may say without 
meaning any offence that the effect of an exclusive English 
education has been more or less to anglicize its Hindu recipients 
in their ideas and feelings, and to create a wide gulf between 
them and the bulk of the Hindu community who retain their old 
habits of thought. 

The safest principle to follow seems to be that the Hindu 
law as it is should in all cases be adhered to, and no change should 
be introduced under the pretext of interpreting the same: 
the Legislature may be appealed to should any rule of law require 
a change. 

It is remarkable that as regards the treatment of debtors and 
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creditors the Legislature and the Highest Tribunals appear to be 
guided to a certain extent by opposite principles. While thei 
Legislature thinks that in tbis country the debtors should be 
protected against the creditors, and passes such Acts as the 
Chhota-Nagpore Encumbered Estates Act, the Oudh Encumbered 
Estates Act, and the Deccan Byots Belief Act, for the protection 
of the debtors, and recognizes the same principle in framing 
the Bengal Tenancy Act which does not allow the voluntary transfer 
of occupancy rights; our courts of justice are changing the 
Mitdkshara law by enabling the father's creditors to seize and 
sell the family property, and to deprive the family of its hereditary 
source of maintenance. 

Development of Hindu Law by our Ooorts. — As you are 
required to read certain chapters of the Mit^kshara and the 
Bayabh&ga, I think it my duty to point out to you the principal 
points in which there seems to be a divergence between the 
Commentaries and the judicial decisions. They are as follows : 

1. That there is no distinction in Bengal between the grand- 
parental or ancestral and the father's self-acquired property as 
regards his power of alienation when he has male issue. 

2. That the Hindus governed by the Ddyablidga School, 
and others in respect of their separate property, have the power 
of testamentary disposition. 

3. That in Bengal a son has not even the right to mainten- 
ance as against his father possessed of ancestral property. 

4. That according to the Mitdksharfi School the son's 
interest in the ancestral property is liable for the payment of 
the father's debts if not contracted for an illegal or immoral 
purpose. 

6. The alteration in the order of succession according to 
the Diyabhdga and its well-understood traditional interpretation. 

6. The curtailment of the rights of females under both the 
Schools of law, and especially of those under the Mitakshara law 
by extending the Ddyabhfiga principles to them. 

7. The theory that an adopted son is entitled to all the 
rights and privileges of a real legitimate son, save and except 
those that have been expressly withheld from him. 

You will observe that the second and the third propositions 
depend upon the first, which again seems to have been airrived at 
by a misapplication of the doctrine of factum valet. A careful 
perusal of the second chapter of the Ddyabh&ga will convince 
the reader that the father's estate in ancestral immoveable property 
resembles * the widow's estate' with this difference that the res- 
trictions on the father's right of alienation except for legal 
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necessity are imposed upon his estate for the benefit of his male 
issue, whereas the limitations on the widow's estate form the 
yerj substance of its nature, and are imposed upon her not 
merely for the benefit of reversioners. If the intention of the 
founder of the Bengal School had been to imply that a father is, 
as against his male issue absolute master of the ancestral real 
property, be would not haye entered into a long discussion in 
order to maintain that on partition of such property, the father 
is entitled to a share twice as much as is allotted to each of his 
sons. To argue out at great length that the father on partition 
of ancestral property is entitled to a double share> and at the 
same time to declare him the absolute owner of the ancestral 
estate, would be like the ravings of a madman, to use a favorite 
expression of the Hindu commentators. The misapprehension 
appears to have arisen from the extension to ancestral property, 
of the doctrine of factum valet which relates to the property 
acquired by the father himself. 

The acute English lawyers that were connected with the 
Supreme Courts, either as judges or as advocates, are responsible 
for some of the changes noted above. The Supreme Court had 
to deal mostly with the Bengal school, and its decisions were 
respected by the Sudder Court that had to administer three 
schools of Hindu law, prevalent in the territories within its juris- 
diction, in the greater portion of which the Dayabhaga is 
followed. The judges and the pleaders of the latter court were 
more familiar with the Bengal law, and unconsciously extended 
the Bdyabhaga rules to the Mit&kshar^ cases. And when this 
had been done in some cases, and the correctnesi^ of the decision 
was then called into question, it was held to be too late to re-open 
the point : for, communis error facit jus. 

In early times women laboured under great disabilities, the 
Mitdkshara confers on them rights and privileges so as to place 
them almost on a par with men. In some respects women are 
placed by the founder of the Bengal School in a more favorable 
position than what they occupy under the Mitakshara, but it is 
fenced in by limitations. The Mitakshari females have been sub- 
jected to the Bengal limitations, while the advantageous position 
enjoyed by the Bengal females could not be given them. Under 
both the schools, however, the law relating to females appears to 
have been construed rather against them. It may be that the 
Anglo-Hindu lawyers could not conceive the idea that in India 
which is so backward in material civilization, females could enjoy 
privileges that were denied to them in England. 

The order of succession according to the Bengal School has 
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also been changed upon the assumption that it is based entirely 
upon the pinda theory introduced by the founder of the school. 
And the theory has been so explained as to render the order of 
succession expressly laid down by Jiinutav&hanay inconsistent 
with the theory attributed to that acute logical writer. Accord- 
ing to the present view, a fraternal nephew's daughter's son is to 
be preferred to the nephew's son's son, a cognate taking in pre- 
ference to an agnate of the same degree, although they would 
succeed in the reverse order to the estate of the brother and the 
nephew, through whom they are related to the propositus: a 
somewhat unique development of law, opposed to the very spirit 
of Hindu law and unknown to any other system of Jurispru* 
dence. It is a doctrine to which no Hindu Pandit versed in 
Hindu law, can be found to give his assent. 

Stare decisis. — Whilst making the above observations, I must 
ask you to specially note that the law as laid down in the decided 
cases must be accepted for the present as settled law, and justice will 
be administered in the courts in accordance therewith, so long 
as they are not upset by authority. When a particular view of 
law has been taken in a series of cases, the judges though con- 
vinced of its erroneousness, think themselves bound to follow it, 
for otherwise they might disturb innumerable titles. But having 
regard to the facts that the people in this country tenaciously 
adhere to their customary law, that they do oftener consult the 
pundits than lawyers on matters of Hindu law. that justice is 
administered by the highest tribunals in a language strange to the 
people, and that the case-law is not made accessible to the people 
by translating the reports of cases into their language, it is 
doubtful whether the strictest adherence to the maxim stare 
decisis is justifiable in all matters. 
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CHAPTER IL 

DEFINITIONS. 

ORIGINAL TEXTS. 

1. But the sapinda relationship ceases in the seventh degree 
(from the father) ; the samdnodaka relationship, however, ceases 
if the descent and the name are unknown. — Manu v. 60. 






2. But the sapinda relationship ceases in the seventh degree 
(from the father) ; the samdnodaka relationship, however, ceases 
after the fourteenth, according to some it exists if the descent and 
the name are remembered : the word gotra is declared to com- 
prise these. — Yrihat-Manu cited in the Mitakshara 2, 5,6. 

3. The paternal great-grandfather, the paternal grandfather, 
the father, the man himself, his brother of the whole blood, his son 
and son's son and son's son's son bj a woman of the same tribe: 
all these participating in undivided daya or heritage are pro- 
nounced sapindas. Those who participate in divided ddya or 
heritage, are called sakulyas, Male issue of the body being left, 
the property must go to them : on failure of sapindas, the sakulyas ; 

4 
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in their default the preceptor, the pupil, or the priest ; in default 
of these, the king ; shall take (the property.) — Baudhdyana cited 
in the Dfiyabhaga xi, i, 37. 

The author of the DfiyabhSga takes the word " ddya " in 
this text, to mean pinda or funeral oblation. See B.B., xi, i, 38. 

8 I ^nrwng^ wm f^ fw^ xra^ i 

4. To three must libations of water be made, to three must 
pinda or oblations of food be presented; the fourth is the giver of 
these offerings : but the fifth has no concern with them. Whoever 
is the unremote from (among) the sapinda^ his property becomes 
his. After him the sakulya is the heir, (then) the preceptor or 
the pupil. — Manu ix, 186.187* 

The third line in the above extract from Manu has been 
translated by Colebrooke, thus, — "To the nearest sapinda the 
inheritance next belongs.*' I have given the literal rendering 
for the purpose of showing the peculiar wording of the line, such 
as requires grammatical explanation. The text is cited in the 
Mitdkshara 2, 3, 3, and Yisvesvara Bhatta and Bdlambhatta, the 
two commentators of the Mit^kshard, have explained the above 
text of Manu, while commenting on that part of the Mitakshard, 
where the same is cited, thus 2 — 

'^^: ^mSl% ^lTi<:'' ^rf^Tcf: ''cT^'' ^^^ftftpT^ ^'W cT^'^ 

"Whoever is the unremote " i.e., nearest " from (among) the 
sapinday his,'' i.e., the nearest sapinda'sy " property becomes his,'* 
i.e., the nearest sapinda^s " property." — Visvesvara Bhatta. 

The ablatiye case in the word " from (among) the sapinda,** 

is used in the genitive sense, agreeably to (the aphorism of Panini 

op 

the celebrated grammarian) jiiP«*iV &c., accordingly the mean- 
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ing is,— " Whoever is unremote, " i.e., nearest "of Hlq aapinda^ 
his/* i.e., the sapmda^s "property becomes his,^* i.e., the nearest-of- 
the-sapinda^s " property/' — B^lambhatta. 

These are merely grammatical comments, but the rule in- 
tended to be laid down is what is clearly expressed in Colebrooke's 
lucid translation of the text, given above. The context of the 
Mitdkshara, in which the above text of Manu is cited, shows 
beyond the shadow of a doubt that the word sapinda in that text 
is taken by the Mit^kshara in its etymological sense of any rela- 
tion near or distant, and that the rule applies to heirs of all des- 
criptions whether sapindas technically so called, or samdnodakaSf 
or sagotras or handhua. Hence the suggestion made by some writer 
that Vis ves vara Bhatta and Balambhatta miean to indicate by those 
comments that two persons must be sapindas of each other, in 
order that they may inherit from each other, — is not only fanciful 
but simply absurd, being founded as it is upon the erroneous 
assumption that the word sapinda in the above text of Manu 
bears the limited sense of relations within seven degrees or five 
degrees, — an assumption contrary to the Mitakshara which those 
commentators are elucidating. 

5. But these whose property is undivided, are pronounced 
sapindas. — Brahma-Purdna. 



DEFINITIONS. 

Sapinda. — The term sapinda means one of the same pinda. 
The word pinda is used in various senses : it signifies thickness, 
mass, a ball, food, body, and a ball composed of rice, &c., presented 
to the manes of ancestors. 

In the Hindu law books the term has been used in two 
different senses : in the one sense, it means a relation connected 
through the same body ; and in the other, it means a relation 
connected through funeral oblations of food. 

According to the Mit^shard. — In the Mitakshard the term 
sapinda is used in the sense of, one of the same body, i.e., a blood 
relation. In this literal sense the term would include all relations 
however distant. But this derivative denotation of the term, is 
curtailed by a technical limitation ; and so it includes relations 
within the seventh degree according to the Hindu mode of com- 
putation. Then again there is this further restriction that this 
term when used without qualification, signifies agnatic relations 
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only, i.e., the relations of the same gotra, the relations of a dif- 
ferent gotra being included under the term handhu. 

According to the Mitdkshara, therefore, the sapindas of a 
person are, his six male descendants in the male line, six male 
ascendants in the male line, and six male descendants in the male 
line of each of the six male ascendants, — altogether forty-eight 
relations. (See table infra p. 32.) 

The wives of these relations as well as of the person himself 
are his sapindas. The sacrament of marriage is believed to con- 
stitute physical unity of persons of the husband and the wife. 

Computation of degrees. — The Hindu mode of computation 
of degrees is different from the English mode which is adopted 
in the Succession Act, Sections 21 and 22, and according to which 
you are to exclude the propositus^ and to count each ancestor, and 
each descendant lineal or collateral, as one degree. According 
to the Hindu mode which is called the classificatory mode, you 
are to count the propositus as one degree, and then count his as 
many ancestors as will make up the given number, taking each 
ancestor as one degree, and then count as many descendants of 
the propositus himself, and of each of the said ancestors, as 
together with the propositus or that ancestor respectively, will make 
up the given number. In the above enumeration of the male 
sapindas according to the Mitakshara, you have an instance of 
relations within seven degrees ; and in the enumeration given 
below, of the first class Ddyabhdga sapindas^ you have an instance 
of relations within four degrees. 

Id this connection, I should draw your attention to a Madras 
decision (7 M.S., 648) in which it has been held that a person's 
maternal grandfather's brother's daughter's daughter is beyond 
five degrees and therefore eligible for his marriage according to 
the Mitakshard. It is difficult to understand how she could be 
held to be beyond five degrees except according to the English 
mode of computation of degrees. The Hindu judge who was a 
party to that decision appears to have been " a lawyer without 
Sanskrit " ; otherwise, the error would not have crept into the 
judgment. 

According to the Ddyabh^Lga— The above definition of 
sapinda is not altogether lost sight of, in the Dayabhdga. But 
the author of that treatise explains it to relate to marriage, 
mourning, &c., and not to inheritance. For the purpose of in- 
heritance, he takes the word sapinda in the sense of one connected 
through the same funeral oblation. 

According to the Dayabhaga as understood by the Pull 
Bench in the case of Guru Oobinda Shaha Mandal, 5 B. L. R.> 
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15, =13 W. B.^ F, B<, 49, the term sapinda includes three classes 
of relations. 

The first class includes those relations of a person with 
whom> that person, when deceased^ and after the sajpindikaroM 
ceremony, partakes of undivided oblations. They are his three 
male descendants in the male line, three male ascendants in the 
male line, and three male descendants in the male line of each of 
the three male ascendants : or in other words, the son, grandson 
and great-grandson ; the father, grandfather and great-grand** 
father ; the brother, brother's son and brother's grandson ; the 
paternal uncle, his son and grandson ; as well as the paternal 
granduncle, his son and grandson ; — altogether fifteen relations* 
The wives of these relations as well as of the person himself are 
his aapindas in this sense. It is worthy of remark that the 
Hindus living in joint families could not conceive an idea of 
heaven without joint family, the first class sapindas are in fact 
the members of the joint family, associated together in heaven 
after death. (See table infra p. 30). 

The second class comprises those relations of a person that 
present oblations participated in by that person, when deceased, 
but do not partake of undivided oblations with him. They are 
the daughter's sons, of the person himself, of his three paternal 
ancestors, as well as of the son and grandson of the person him** 
self and his three paternal ancestors,— -altogether twelve rela- 
tions. (See table infra p. 31). 

The third class comprehends the three maternal grandsires, 
to whom the deceased was bound to offer oblations, and those 
relations that present oblations to them. They are the three 
maternal grandfathers, three male descendants of each of them, 
and the daughter's sons of the three grandsires and of two male 
descendants of each of the three grandsires, — altogether twenty- 
one relations. (See table infra p. 32). 

Tou will yourself be in a position to draw out the list of 
relations falling under each class mentioned above, if you bear in 
mind the following propositions in connection with the Pdrvana 
Srdddha ceremony, namely, (1) A person is bound to ofEer 
funeral cakes to his three immediate sagotra ancestors male as 
well as female, and to his three immediate maternal male 
grandsires. (2) A person after his death, and after the sapindi- 
karana ceremony partakes of undivided oblations with his three 
sagotra male ancestors with whom he is united by that ceremony. 
The sapindas of a person are (according to the Full Bench) those 
relations with whom he partakes of undivided oblations, those 
who offer oblations enjoyed by him, those to whom he was bound 
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to presenfc oblations, as well as those who offer oblations to those 
to whom he was bound to present oblations. 

In connection with this subject it ought to be particularly 
borne in mind that if a person die during the lifetime of one or 
two of his three immediate sagotra ancestors, then his sapindt^ 
karana ceremony which must be performed with three sagotra an- 
cestors, is to be performed by uniting him with two or one respec- 
tively of his paternal ancestors further removed than three 
degrees. Thus, most, if not all, of the sakulyas may come under 
the first class of sapindas. 

According to all the Sanskrit commentators, the term sapinda 
in the sense of connected through funeral oblatious, includes the 
first class only. And it is extremely doubtful whether the author 
of the Ddyabhaga intended to apply the term to all, if to any, of 
the latter two classes, except in a secondary sense. Srikrishna 
the commentator of the Ddyabhaga and author of the Daya- 
krama-sangraha, however, refuses to call them sapindas in this 
sense. 

Sakolya. — The term sakulya means one belonging to the same 
kula or family, and designates two groups of heirs according to 
the Ddyabhaga. The first group of sakulyaa of a person com- 
prise the 4th, 5th and 6th male descendants in the male line of 
that person and of his father, grandfather and great-grand- 
father ; as well as the 4th, 5th and 6th paternal male ancestors 
in the male line, and six male descendants in the male line of 
these ancestors; altogether thirty-three relations. The term 
sakulya therefore includes those male sapindebs according to the 
Mitdkshard, that do not fall under the first class Dayabhfiga 
fiopindas as enumerated above. The term sakulya is not used in 
the Mitakshara for denoting any class of heirs. 

Besides the above meaning, the author of the D&yabh&ga 
puts upon the term sakulya another sense in which it includes the 
group of heirs also called samdnodakas. 

The following tables will help you in understanding the 
sapinda and the sakulya relationship. 

The first class Ddyalhdga sapindas. 



F4 — S5 —So — Sy 

I 

p — Si — s, — s. 
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The second class Ddyabhdga sapindas. 



S, D GiP S S 



s«- 



■P s S D S 



P S S D S Sii D 



S D S S, D S„ 



D S S, D S,o 



S. D S. 



s« 
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The third class Ddyahhaga sapindas. 



S." 




The Mitdkshard sapindas. 
GgFig — Sao — S»x — S^a — S^a — S^, — S^, 



G^F^a — 8i7 — Si8 — S^i — S^a — 8^8 — 8^4 



GaFj, — 8x4 — Sjj — 8,, — 8,8 — 8,9 — 8^0 

GaFjo — Six — Sj, — 8,5 — 8,4 — 8,5 — 8, a 

GiF^ — Ss — Sg — 8,g — 8,0 — S,i — 8,, 

F* —8, — 8a — 825 — 8, a — Sar— 8ag 



P — Sj — 8, — 8, — 8,, — Sa, — 8,4 
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The first group of Sakulyas. 

€^6^17 — Sag — S29 — Sjo — Sji "" ^z% — Sj, 






p —fif — S —5 — Si— 8, — S, 

Sam&nodakas. — The term samdnodaka includes all agnatic 
relations of the same gotra or family, within fourteen degrees 
calculated according to the Hindu mode of computation ; that is 
to say, thirteen male descendants in the male line, thirteen 
similar ascendants, and thirteen similar descendants of each of 
these thirteen ascendants, excepting, however, those included under 
the terms sapinda and the first group of sakulya. According to 
some, it comprises all such sagotras or agnatic relations whose com- 
mon descent, and name are remembered. The meaning of the term 
iamanodaka is the same as aagotra, in the Mitdkshara : but in the 
Dayabhagd, it is limited as mentioned above. 

Sagotras* — Two persons are sagotra, or of the same family, if 
both of them are descended in the male line from the rishi or 
sage after whose name the gotra or family is called, however 
distant either of them may be from the common ancestor. Every 
Hindu knows the gotra to which he belongs. 

The later Br4hmana writers say, that properly speaking 
Brdhmanas alone belong to some gotra or other as being descended 
from the rishi who is the founder of the gotra or family ; but the 
three inferior tribes have no goi/ra of their own. But this theory 
seems to be opposed to admitted facts. For Visvamitra, who was 
a Kshatriya by birth, and Vasishtha who was not a pure Brdh- 
mana by birth, are admittedly founders of gotras, or ancestors of 
many founders of gotras. 
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Thus a text of Smriti cited by Baghunandana says :— 

Which means, — "The sages, — Jaraadagni, Bharatvaja, Visvd- 
mitra, Atri, Gotama, Yasistba, E&syapa, and Agastya — were 
progenitors of gotras : those that were descendants of these, are 
Known to be the gotras.^^ 

The fact that persons of different castes have the same goirasy 
rather proves that the caste system itself is a later institution or 
classification based upon occupations and qualifications, — a theory 
supported by many Sanskrit works of authority. 

The sam&na-pravaras are descendants in the male line of the 
three paternal ancestors of the founder of a gotra. The term is 
used in the Dfiyabhdga, but not in the Mit^shari. Baghunan- 
dana cites the explanation given by M&dhava-Acharya of the 
term pravara^ thus,— 5RT^ aft^-SR^WW l^f-^Wlft-lftr-^W, xfH iOWT- 
^|Ti& I,— -which means " M&dhava-Acharya says, that j^ravara is the 
group of sages distinguishing the sage who is the founder of a 
gotra,** It seems that two different gotras may have the same 
name, and they are distinguished from each other by their pravaraa. 

BANDHUS. 

Bandhn.— The term handhu is used in the Mitdkshard, and 
not in the Dayabhaga, to designate a class of heirs ; and according 
to the Mitakshara it means and includes, as I have already said, the 
hhinna-gotra sapindas or relations belonging to a different family. 
The meaning of the term sapinda is explained in the Mitdkshari 
while commenting on the slokas of Yajnavalkya's Institutes, in 
which the qualifications of the damsel to be married by a man 
are dealt with. It is declared that the intended bride must, 
amongst others, be non-sapnda, must not belong to the same gotra 
or pravara, nnd must be beyond the fifth and the seventh degree 
from the mother and the father respectively. 

Meaning of Sapinda in Mit^shard.— In explaining the term 
non-aapinda, the Mitfiksbara says that the word sapinda means 
one connected through the same body, i.e., any blood-relation 
however distant. It is observed that the husband and the Patni or 
lawfully wedded wife become sapindas to each other in this sense, 
because a text of revelation says that the sacrament of marriage 
unites them " bones with bones, flesh with flesh, and skin with 
skin." It is erroneous to say that they become sapindas through 
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their child; for, if that were so, they should not he sapindaa 
before childbirth, whereas the true theory is, that they become 
sapindaa from the moment of their marriage. 

After giving the above exposition, the Mitakshard says that 
wherever the word sapinda is used in that work, it should be 
understood in the sense of a blood-relation. 

The Mitdkshard then goes on to observe that the qualification 
Tion-sapinda applies to all castes, but the qualification of not 
belonging to the same gotra or pravara applies to the regenerate 
classes only. 

Sapinda relationship for Marriage.— It is next observed that 
in explaining the word non-sapinda it has been said that sapinda 
relationship means immediate or mediate connection through the 
same body, but as such connection may be taken to exist between 
all persons, marriage itself would be impossible; hence, Tfijnaval- 
kya has declared that the bride should be " beyond the fifth and 
the seventh degree from the mother and the father respectively." 
The Mit^sbara adds that sapinda relationship should be taken to 
cease beyond those degrees, evidently meaning, for the purpose 
of marriage ; and then explains the mode of computation of 
degrees (which I have already explained), and goes on to observe 
that the same mode should be adopted in all cases (of contem- 
plated marriage.) 

It should, however, be specially noted that the Mitakshari 
does not say whether or not, the lines of the six and the four 
ancestors of the propositus on the paternal and the maternal side 
respectively, may pass through males or females or both indif- 
ferently, although it is admitted on all sides that the lines of 
descent from those ancestors may pass though males or females 
or both, without any distinction. But in illustrating the mode of 
computing the degrees, the Mitakshara refers only to the lines of 
the father's and the motlier's male ancestors in the male line. 

Conflicting texts noticed. — The Mitdkshard then cites a text 
of Vasishtha which says — '* The fifth or the seventh from the 
mother and the father respectively (may be married)," — and a 
text of Paithlnasi, which says — " (A girl may be taken in marriage, 
who is) beyond the third from the mother and the fifth from the 
father ; " — and explains these texts away by saying that they do 
not intend to authorize marriage of girls distant by lesser number 
of degrees (given in these texts) than in the above sloka of 
Yfijnavalkya, but they intend to prohibit the espousal of the girls 
of nearer degrees indicated in them. 

Reconciliation unsatisfactory. — The above mode of recon- 
ciliation, adopted by the Mitakshara does not appear to be satis- 
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factory at all, nor is the view put forward by that treatise, respected 
and followed in practice. The customs and usages relating to the 
prohibited degrees for marriage, are so divergent in difiEerent 
localities, and among different tribes and castes, that it may be 
safely afBrmed that as regards marriage, the written texts of law 
found in the Smritis and the Commentaries are nowhere followed 
in practice. 

Conflicting rules on prohibited degrees. — If prohibited de- 
grees for marriage be taken, as the standard of sapinda relation- 
ship, then it would extend to eight degrees on both the mother's 
and the father's side, according to Manu ; to five and seven degrees 
respectively on the mother's and the father's side, according to 
Tdjnavalkya; to four and six degrees respectively on the mother's 
and the father's side, according to Vasishtha; and to three and five 
degrees respectively on the mother's and the father's side, accord- 
ing to Paithlnasi ; and to still lower degrees on the two sides 
according to custom prevailing in many places and among many 
classes of people. 

It should be remarked that as damsels belonging to the same 
gotra are separately prohibited to the regenerate tribes for mar- 
riage, the sapinda girls on the father's side, who need be con- 
flidered for the purpose of marriage among these tribes, are those 
that are cognate to the bridegroom, that is to say, between whom 
and the bridegroom females intervene. But as regards the S'udras 
who form the majority of Hindus, both the agnate and the cognate 
sapinda damsels should be taken into consideration in this con- 
nection, for, they only are prohibited to the S^udras. 

As regards the regenerate tribes, the only rule of prohibited 
degrees for marriage, which seems to be followed in all parts of 
India, is, that a damsel of the same goira with the bridegroonl 
is not taken in marriage. 

Marriage usages, contrary to Sdstras. — But it should be 
specially noticed that as regards prohibited degrees outside tlie 
gotra, that is to say, girls who are bhinna-gotra sapindas, or rela- 
tions belonging to a different family, the usages are most 
divergent. We have already seen that the Rishis or lawgivers 
propound different rules on the subject. If we now turn to 
the actual practice observed by the people, we find that even 
amongst the Brahmanas of Madras there is no Ihinna-gotra 
sapinda relationship for marriage, at all ; because, there they 
marry even their father's sister's daughter and their mother's 
brother's daughter. So also among the Chhatris or Rajputs 
claiming to be Kshatriyas, domiciled in Bengal and Chhota- 
Nagpore, very few cognate girls are eschewed for marriage. The 
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reason appears to be, that when in a particular locality there are 
only a few families belonging to the same caste, so that the 
observance of the prohibited degrees as propounded in the Sdstras 
would render marriage itself impracticable for want of lawfully 
eligible brides, then we find a departure from the Sdstras, to a 
greater or lesser extent, according to the exigency. The prohi- 
bited degrees are not observed also by the Kulin Brdhmanas of 
Bengal, whose so-called high position depends only on marriage 
of girls of certain families according to the modern and artifi- 
cial rules of KuUnism, and who are often found to contract what 
may be called incestuous marriages for maintaining their Kulin* 
ism by disregarding the rules propounded by the Sastras, and 
explained by Raghunandana whose authority is said to be res- 
pected in Bengal. 

Thecfolden rule of prohibited degrees for marriage, to follow, 
therefore, in a case where the validity of a marriage is called 
into question on the ground of being within prohibited degrees, 
is, to pronounce it valid if found to be celebrated in the presence, 
and with the presumed assent, of the relations and caste people^ 
notwithstanding written texts of law to the contrary, which must 
be taken to be recommendatory in character, as appears from the 
language of Manu*s text on the subject : — 

Which means, — " She, who is nonrsapinda also [non'sagotra) of 
the mother, and non-sagotra also (non-sapinda) of the father, is 
commended for the nuptial rite and holy union among the twice- 
born classes/' Similarly, the Mitaksharfi expressly says that many 
of the qualifications of the bride, ordained by Yajnavalkya are 
directory only. 

Prohibited degrees are not Bandhus for inheritance.— Thus 

you see that the prohibited degrees for marriage can by no means 
be taken to be bhinna-gotra sapindas or bandhus for the purpose 
of inheritance, on account of the following reasons: — 

(1) While explaining sapinda relationship for the purposes 
of marriage, the Mitdkshard says that wherever in that work the 
word sapinda is used, it shall be taken in the sense of one 
connected through the same body; but it does not say that the 
restriction of sapinda relationship within seven degrees on the 
father's side and five degrees on the mother's side, which is 
undoubtedly laid down by Ydjnavalkya for the purpose marriage, 
is to be understood as applicable for all purposes : 

(2) If the intention of the Mitakshard had been to apply the 
said reetriction to inheritance as well, it would not have explained 
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the degrees of sapinda relationship again, while dealing with the 
Pdrvana Srdddha and the inheritance by citing the text of Vrihat- 
Manu (Text, No. 2), but would have referred to the earlier expla- 
nation of it given for marriage : 

(3) The principles upon which marriage is prohibited between 
certain relations, are not the same on which inheritance is based : 

(4) Sapinda relationship for marriage has reference to female 
relations of the intended bridegroom, whereas sapinda relation- 
ship for inheritance relates mainly to male relations, females, as a 
general rule, being excluded from inheritance : 

(5) The proposition that if A can marry B*s sister, then B 
cannot be A's heir, is not con*ect ; for, a Madrasi Brihmana can 
marry his maternal uncles' daughter whose brother is expressly 
recognised as an heir, and Sudras can marry within the same 
gotray a girl whose brother is a hamdnodaka and as such an heir : 

(6) Sapinda relationship for marriage not being uniform but 
divergent, as shown above, cannot be the basis of a rule of in- 
heritance, which must be invariable, certain and uniform: And, 

(7) There is neither authority nor reason for excluding a 
hhinna-gotra relation from inheritance when his relationship can 
be traced, seeing that the Mitakshard says that bhinna-gotra 
sapmdas are included under the term bandhus declared heirs after 
aa^otrasy and that the term sapinda means any relation, and seeing 
further that when the estate of a Br^hmana goes to his caste- 
people in default of bandhusy a very strong presumption arises 
against cutting down and confining the meaning of the term to 
some relations only, with a view to exclude others. 

Meaning of the word Bandhu. — Having regard to the struc- 
ture and organisation of Hindu society founded upon the caste 
system, it appears that the Hindus have special reasons for 
attachment to even their most distant relations as well as to 
their caste people. A well known sloka says :— 

Which means, — " He, who stands by you, on the occasions of 
joy and distress, at a time of famine or of political revolution, 
and in the King's Court as well as in the cremation ground, is your 
Bdndhava or relation •'' 

Thus the agnate sapindas are bandhAS or relations par 
excellence, and in this sense the word has been used in the t«xt of 
Vishnu, dealing with inheritance. I should tell you that the 
words bandhu and bdndhava are both derived from the root 
bandh ^hmiy and means any relatioa agnate or cognate, fn the 
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• 

text of Ydjnavalkya (ii, 135) dealing with the order of succession, 
the word bandhu has been used in the sense of a cognate, the 
agnates being denoted by the term gotrajas; hence, it means 
cognates in the Mitdkshard. But in many texts of the Smriti the 
term appears to|be used in the wider sense of a relation. 

Conclusion as to who are Bandhus. — The conclusion, there- 
fore, which appears to legitimately follow from the forgoing 
considerations, is, that the word bandhu in the Mitdkshard means 
and includes either all cognate relations without any restriction, or 
at any rate, all cognates within seven degrees on both the father's 
as well as on the mother's side. This view, however, is opposed 
to an obiter dictum thrown out for the first time in the Pull Bench 
case of Umaid Bahadur v. Uday Chand, 6 C. S., 119 = 6 C. L. E., 
500, and repeated in the case of Babu Lai v. Nanku Bam, 22 
C. S., 839. 

Obiter dictum on Bandhus. — It was held by the Full Bench 
that a person's sister's daughter's son is his bandhu and heir, but 
it is added that his sister's daughter's son's son would not be his 
handhu and heir. The question for consideration by the Full 
Bench was whether the sister's daughter's son is an heir, but 
whether his son also is an heir was not a matter for consideration by 
the Court in that case. The word sapinda was erroneously render- 
ed into " Kinsmen connected by funeral oblations of food," by Cole- 
brooke in his version of the Mit^kshara. This error was exposed 
by two learned oriental scholars, West and Biihler, the former of 
whom was an eminent judge, in their valuable Digest of Hindu 
law, by giving a translation of portions of the passages of the 
Mitdkshard, dealing with marriage, where the meaning of the term 
sapinday and sapinda relationship for marriage, have been explain- 
ed. The correct view was adopted in the case of Lallubhai Bapvhhai 
V. Mankuver Bhai, 2 B. S., 422. The Calcutta Full Bench in their 
judgment in the above case followed this Bombay decision on 
that point, and then made the following observation : — 

" The next question for consideration is, whether the defend- 
ant in the case that has been referred to us, stands in such a 
relation to Mooktar Bahadur (the propositus) that they are each 
other's sapindas as defined by the author of Mitakshara in Achar 
Kanda." 

Then proceeding to explain what is intended by the above 
passage, the facts of the case relating to relationship, are referred 
to, and then, the following table is given for illustration, and the 
same is elucidated as follows :— 
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« 

A 

" A is the common ancestor; B, his son is A 

the propositus ; C, a daughter of A; D, her / \ 

daughter, both dead; E is the son of D, and / \ 

has a son F. BO 

" Now B and E are sapindas to each other, | 

but not B and P. Although F is within six D 

degrees from the common ancestor^ yet B, not | 

being a descendant of the line of the maternal E 

grandfather, either of F or of his father and | 

mother, they are not sapindas to each other ; F 

but B being a sapinda of E through his mother, they are sapindas 
of each other/^ 

Dictum inexplicable. — I have not been aWe to find out any- 
thing in the Achdra-KSnda, in support of the above view 2 in 
fact, there is nothing anywhere in the Mitaksbara which may 
justify the foregoing dictum. On the contrary, B being a 
relation on F's father's side and being within seven degrees, 
is a sapinda of F : the circumstance of two females intervening 
cannot make any difEerence; for, F is admittedly a sapinda, and 
E is not only a sapinda but also heir, of B. Bearing in mind 
that the word sapinda means a relation according to the Mitak- 
sbara, it is difficult to conceive any case in which A is B's 
sapinda, and at the same time B is not A's sapinda : it seems to 
be opposed to common sense. This somewhat anomalous view 
appears to be due to the misapprehension of the meaning of the 
comments made by Visvesvara Bhatta and Balambhatta on the 
text of Manu, (see supra. Text No. 4) as appears from the later 
judgment referred to above. 

I shall return to the subject later on, while dealing with the 
succession of handhus, after having treated the subject of mar-^ 
riage, with which the present point has been mixed up. 

Village Oominunity, and the above terms.— It may be in- 
teresting to enquire into and trace the etymological meaning of 
some of the terms, and the probable connection of the same' 
with the village community system, and with their explanation as 
given above. The words sapinda, sakulya, samdnodaka, sagotra 
and samanapravara mean respectively tho8e whose pinda,kulya, 
udaka, gotra and pravara, are common. Ootra is derived from go 
a cow and trd to protect, and means that which protects the cow, 
6uch as ia pasturage ; Udaka is water or a reservoir of water such 
as a well ; Kulya may be derived from kula (similar to Latin coh)- 
to cultivate, and means a field or cultivated land ; and pinda 
means food. 
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According to the rules laid down by Manu (8, 237-289) and 
T^jnavalkya (2, 171-172) relating to the establishment of villages, 
there should be a belt of uncultivated land, set apart for pasture, 
at least four hundred cubits in breadth, immediately round that 
part of a village, where the dwelling houses are situated, separat- 
ing it from the cultivated land ; and on that side of this belt, 
which is contiguous to the fields, hedges should be erected so high 
that a camel might not see over them, so that the cattle might 
not trespass into the fields. 

Assuming that a single family established a new villtiige, and 
bearing in mind that a pasturage, and a reservoir of water indis- 
pensable in a tropical country, are not divisible according to Hindu 
law, we may take the words sagotra and aamdnodaka to mean all 
members of the family, holding in common the pasturage and the 
reservoirs of water used for domestic or agricultural purposes ; the 
word sakulya to signify those members that jointly carried on cul« 
tivation ; and the word sapinda to comprise those that lived in 
common mess. When a family increased in the number of its 
members, they would separate in mess first, and might still 
continue to hold in common their hulya or property, consisting 
mainly of land, by jointly carrying on the cultivation and dividing 
the produce according to their shares ; and when this was felt ^ 
be inconvenient, they divided the family land, continuing, however^ 
to use and occupy jointly the gotra or the land reserved for grazing 
the cattle, and the udaka or reservoirs of water, which remained 
common to the most distant agnatic relations. The plain meau- 
ing of the texts of Baudhdyana and of the BrahmorPurdna cited 
above, lends some support to this view. 
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CHAPTER III. 

MARRIAGE. 
ORIGINAL TEXTS. 

\ I ^itifmBi II vj ing-iwil^i 11 fig? 1 

(The Mit&kshar^, however, reads the first line of this text 
thus :— ^ll^fiR5T "^ ^ i?Tg-i^fqi«l tr iTT fqg: l) 

!• She, who is the mother's non-sapinda also (non-sagotra) 
and the father's non-^agotra also (non-«ajn»i(2a), is commended 
for the nuptial rite and holy union amongst the twice-born 
classes. — Manu iii, 5. 

(According to the reading of this text, adopted by the 
Mitakshard it would mean: — She, who is non-^opincia also of 
the mother, and nori'Sapinda also of the father, is &c.) 

But sapinda relationship ceases in the seventh degree (from 
the mother and the father); and the Samdnodaka relation- 
ship ceases if (common) descent, and name be not known.^ 
Manu V, 60. 

2. Let not a damsel be married, who is of the same gotra, 
of the same pravaray within the fifth degree on the mother's side, 
or within the seventh on the father's side. — Vishnu xxiv, 9-10. 

^ I ^^i¥cT-^[w^^ ^-^m fW^ ^5^%^ I 
^pr5ii-Mj4*i wiw^ ^r^fq^r m^m^ i 
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3. Let a man who has finished his studentship, esponse an 
auspicious wife who is not defiled by connection with another 
man, is agreeable, non-aapinday younger in age and shorter in 
stature, free from disease, has a brother living, is born from a 
different gotra and pravara^ and is beyond the fifth and the 
seventh degree from the mother and the father respectively.—* 
Tajnavalkya I, 52-53. 

4. (A man may espouse a damsel who is) the fifth and the 
seventh (in degree) on the mother's and the father's side respec- 
tively. — Vasishtha cited in the Mitdkshara on Tdjnavalkya, I, 53. 

^Ti% q^ wiftr 5t«n t^rrPr^ ftwr i 

5. A damsel within the seventh and tbe fifth (degree) from 
among relations {bandhu8=8apinda8) on the father's and the 
mother's side respectively, should not be married, likewise one of 
the same gotra^ and one of the same pravara. (Narada xii, 7). 
Those among whom marriage rite takes place within the seventh 
and the fifth (degree) respectively, are all with the offspring 
become degraded, and reduced to the position of Sudras. — Nkrada 
cited by fiaghunandaoa. 

6. Shall espouse a damsel not belonging to the same gotraf 
shall avoid five (degrees) on the mother's side, and seven on the 
father's ; or three (degrees) on the mother's side, and five on the 
father's. — Paithinasi cited in the Mitdkshard and by Raghunan- 
dana. 
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7. Dftmsels contiected on tbe mother's or the father's side 
dhlill ihot be tttken in marriage, up to the serenth degree ; up to 
i\ie fifth degree, is the opinion of others : all the wives of the 
father are mothers, their brothers are maternal uncles, their 
daughters are sisters, their daughters are nieces, thej too shall 
not be married, otherwise thej would cause disorder; this applies 
also to the daughter of the precept, — Sumantu cited by Baghu- 
nandana. 

d. She, who IS not connected by funeral oblations of food 
or by libations of water, is fit for marriage among the twice-born 
classes, as also she who is distant by three gotras. — Yrihat-Manu 
cited by Baghunandaua. 

£. I fifuwt ^ ^Rrt ^f^ IKmilfif^ I 

9. Let a man of thirty years marry an agreeable girl of 
twelve years, or a man of thrice eight years, a girl of eight 
Jeats ; one marrying earlier deviates from duty, (or one may 
marry earlier to prevent failure of religious rite). — Manu ix, 94. 

^RHT ^W finn ^ ^^^ 'TOTT ST^ "if I 
^nT# ^{J^ ^TTpff ffT ^Rlt i'W^l I 

10. If a girl be not given in marriage when she has reached 
the twelfth year, her mother and father as well as her elder 
brother, these three go to the infernal regions, havinpf seen her 
catamenia before marriage. That Br&hmana who being blinded 
by vanity espouses such a girl, should not be accosted, and should 
not be allowed to sit at a feast in the same line with Brdhmanas, 
for, he is deemed the husband of a Sudri wife. — Yama 22-23. 
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1). (A man) shall not approach the wife before the appear- 
ance of catamenia ; approaching, becomes degraded, and incnrs 
the sin of slaying a Brahmana by reason of wasting the yirile 
geed. — Asvalajana cited in the Nirnajasindhn. 

^RITSRJ M«l«iitl yAQ<4||: in:? HTJ I 

^Brair«^ ^RTnit^ iTOTWij 'cm^c^ 

12. The father, the paternal grandfather, the brother, a 
sakulya or member of the same family, the mother likewise ; in 
defacdt of tbe first (among these) the next in order, if sound in 
Qiind, is to give a damsel in marriage; not giving, becomes tainted 
with the sin of causing miscarriage at each of her courses (before 
marriage) ; iu default, however, of the (aforesaid) givers, let tbe 
damsel herself choose a suitable husband. — Ydjnavalkya, i, 63-64. 



«v 



13. The father, the paternal grandfather, the brother, a 
mkulyay the maternal grandfather and the mother : in default of 
the first among these the next in order, if sound in mind, is the 
giver of a maid in marriage. — Vishnu^ xxiv, 38-39. 

^RHT WMT^ ^^l Mdvdl T^ ^n?% I 

14. The father himself shall give a girl in marriage, or 
with his assent the brother, the maternal grandfather and the 
maternal uncle, and a sakulya^ a hdndhava likewise ; on failure of 
all, however, the mother, if she is in sound mind; if she be not 
in sound mind, the people of the same caste shall give a damsel 
in marriage. — Ndrada xii, 20-21. 
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15. A woman is not entitled to independence: her father 
protects her in her maidenhood, her husband in her youth, and 
her son in her old age. — Manu ix, 3« 

\< I ^cw^ ^f'ot fipn, ftfft ^s ^5^^ «rrs% i 

16. A woman is i?fever entitled to independence : let the 
father protect her when maiden, the husband when married, the 
son when old, and in their default their kinsmen. — Yajnaval- 
kya, i, 85. 

17. The bride is anxious for beauty, her mother for wealth, 
her father for education, her relations for family honor, (in the 
bridegroom,) and all the rest for a sumptuous feast. 

MAERIAGE. 

Marriage necessary according to S&str&s, exceptions.— 

The institution of marriage which is the foundation of the 
peace and good order of society, is considered as sacred even by 
those that view it as a civil contract. According to the Hindu 
Sastras it is more a religious than a secular institution. It is 
the last of the ten sacraments or purifying ceremonies. The 
Sastras enjoin men to marry for the purpose of procreating a 
son necessary for the salvation of his soul. According to our 
S&stras a man may not at all enter into the order of householder, 
or the married life, but may choose to continue a life-long student 
when he is desirous of moksha or liberation from the necessity of 
transmigration of souls, or in other words, the necessity of re- 
peated deaths and births. But you must not mistake for life-long 
students all bachelors, most of whom do not marry, not because 
they are averse to the pleasures of marriage, but because they are 
unwilling to take upon themselves the responsibilities of conjugal 
life. These do not bear the remotest resemblance to the life-long 
students that are to lead the austere life of real celibacy. 

Marriage in ancient law, and the religious principle. — la 

ancient times marriage involved the idea of the transfer of dominion 
over the damsel, from the father to the husband. Slavery, or the 
proprietory right of man over man, was a recognised institution 
among all ancient nations, and it appears to have owed its origin 
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to the patria potestas or the father's dominion and unlimited 
power over bis child. A daughter was an item of property 
belonging to her father who could therefore transfer her by sale, 
gift or other alienation like any other property, and marriage 
consisted in the transfer, in any one of the said modes, of the 
parental dominion over the bride, to the bridegroom who acquired 
by the transaction, the marital dominion over her. Marriage by 
capture was also based on the same principle. The condition of 
a slave, a wife, and a son or daughter, was similar in ancient law, 
and founded on the same principle of absolute dependence on the 
one side^ and of unlimited power, extending to even that of life 
and death, on the other. The earliest and common form of mar- 
riage was the sale of the bride for a price paid to the father by 
the bridegroom. The father's choice in the matter is under such 
circumstances likely to be influenced more by the amount of the 
price offered, than by a consideration of the alliance being bene- 
ficial to the daughter. This purely selfish and secular principle 
became in course of progress, repugnant to refined feelings, and 
the Hindu sages sought to establish the altruistic and religious 
principle as the only guide for the father's selection, by laying 
down that the free gift, without any other consideration than her 
liappiness, of a daughter decked with dress and ornaments^ to a 
suitable husband to be found out by him, is an imperative religi- 
ous duty imposed on the father, — and by condemning the existing 
practice of marriage by sale in consideration of the sulka or 
bride's price, as being unworthy of persons having a sense of 
spiritual responsibility, and a pretension to purity, whose conduct 
should be characterized by higher principles, although that prac- 
tice might be allowed to Sudras among whom purity of conduct 
could not be expected. 

Religious aud secular marriages.— Accordingly the Hindu 
sages divided marriages into eight kinds for the purpose of distin- 
guishing those that, are approved on account of there being no im» 
proper motive on the part of any person concerned in them and are 
therefore declared to be religious, from those that are condemned 
on some ground or other, and are therefore disapproved and pro- 
nounced to be irreligious. In the marriage called Brdhma, the 
father or other guardian of the bride has to make a gift of the 
damsel adorned with dress and ornaments to a bachelor versed in 
the Brahma or Veda, and of good character, who is to be sought 
out and invited by the guardian. In the Daiva marriage the 
damsel is given to a person who officiates as a priest in a sacrifice 
performed by the father, in lieu of the Dakshina or fee due to the 
priest; it is inferior to the Brahma, because the father derives a be- 
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nefit, which being a spiritual one is not deemed reprehensible. Still 
inferior is the Arsha marriage in which the bridegroom makes a 
present of a pair of kine to the bride's father, which is accepted 
for religions purpose only, otherwise the marriage must be called 
if sura described below. Another kind of approved marriage is 
called Praj&patja which does not materially differ from the 
Brdhma, but in which the bridegroom appears to be the suitor 
for marriage and he may not be bachelor, and in which the gift i^ 
made with the condition that ^^ you two be partners for secular and 
religious duties/' These are the four kinds of marriage, the male 
issue of which confers special spiritual benefit on the ancestors* 

The four disapproved and censured kinds of marriage are 
the Gindharva, the Asura, the B&kshasa, and the Paisiicha. The 
Gindharva marriage, which is not disapproved by some sages, 
appears to be the union of a man and a woman by their 
mutual desire, and to be effected by consummation; this seems 
to be inconsistent with the father's patria potestas over the 
damsel, and it appears to relate either to cases where a damsel 
had no guardian, or to cases where consummation by mutual 
desire h^ already taken place, and the law requires that the 
father should give his assent to the daughter's marriage with the 
man. The Asura marriage amounted to a sale of the daughter: 
the Sulka or the bride's price was the moving consideration for 
the gift by the father, of the daughter in marriage. The 
Bakshasa was marriage by forcible capture. The Pais&cha mar- 
riage was the most reprehensible as being marriage of a girl by a 
man who had committed the crime of ravishing her either when 
asleep or when made drunk by administering intoxicating drug. 
You must not think that this is an instance in which fraud ig 
legalized by Hindu law ; the real explanation appears to be that 
clukstity and single-husbandedness were valued most, and so the 
Hindu law provided that the ravisher should marry the deflowered 
damsel. It appears, therefore, that the Gdndharva, the Edkshasa 
and the Paisacha marriage were preceded and caused by sexual 
intercourse, in the first case with the consent of the girl, in the 
second by force, and in the third by fraud* The Asura and the 
Gandharva seem to resemble respectively the Co-emptio and the 
Usus in Roman law which, however, positively forbade the Pais&cha 
marriage. 

The Hindu ideal of marriage is, that it is a holy union for 
the performance of religious duties ; hence, where the sexual 
pleasure is the predominant idea in the mind of a party to it, it 
is disapproved and is condemned as a secular marriage, as distin- 
guished from that in which the religious element prevails. The^ 
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custom of marriage of girls before puberty proves tbat the idea 
of sexual pleasure is not associated with the holy nuptial rite of 
the Hindus. The legal consequences of the approved and the con- 
demned marriages, are diflEerent ; a wife married in an approved 
form becomes a Patni, but one espoused in the disapproved form 
does not become a PaimL According to the Mitakshar^ a Patni^ 
or the lawfully wedded wife, or the indispensable associate for 
religion, becomes his sapinda^ and may become his heir, and 
her husband also may become her heir; whereas a wife who is 
married in a disapproved form, and consequently does not become 
Patniy does not become her husband's sapinda, and cannot inherit 
from her husband, nor can he inherit from her. 

It should be remarked that these eight kinds of marriage are 
not really eight diflEerent forms of marriage, as they are loosely 
called ; the form appears to be the same in all cases except per- 
haps in the Gandharva and the Bakshasa, namely, the gift and 
acceptance of the damsel, coupled with religious rites which are 
necessary and more multiplied in the approved ones. This form 
of gift and acceptance seems to be observed even by Christians, 
among whom it is undoubtedly a survival. 

Definition of marriage, and marriage without consent- 
Marriage is defined by Baghunandana to be the acceptance 
by the bridegroom, of the bride, constituting her his wife. The 
bride is not, in one sense, a real party to the marriage which is a 
transaction between the bridegroom and her guardian, in which 
she is the subject of the gift. The expression * bride's marriage * 
is said to be a figurative one. According to the sages a man has to 
choose a damsel agreeable to himself for his wife, and the lowest 
age for his marriage is twenty-four. But contrary to the Sastras 
a custom has grown up according to which marriages are nego- 
tiated by the guardians of the bridegrooms and are celebrated at 
an earlier age ; and excepting in a few instances, the real parties 
to the marriage see each other for the first time, when they are 
actually passing through the ceremony of wedlock. But never- 
theless it is an indisputable fact that in the majority of instances 
Hindu marriages, though thus contracted, do not prove to be 
unhappy ones. 

Justification of marriage without consent. — There are many 
persons who being dazzled and blinded by the material civiliza- 
tion and the political greatness of the European nations, consi- 
der their social institutions to be superior to those prevalent 
amongst the Hindus whose political degradation is attributed by 
them to the assumed inherent inferiority of their social organization 
and also of their religion. Marriage by mutual consent of grown 
7 
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up men and women is what prevails among the Christian nations 
of Europe, and is on that account thought to be the most civiliz- 
ed and proper form ; whereas the contrary is the rule in India, 
which is therefore taken to be a barbarous usage and an evil of a 
grave character. The Hindus, however, say that when you cannot 
have your mother and father, your brother and sister, or any other 
relation, according to your choice, why then should you have a 
wife or a husband according to your own choice? If all the other 
dear and near relations are yours without your choice, you may 
as well have a wife or a husband dear to you though chosen by 
others ; and this is conclusively proved by what you find in 
Hindu society. The alleged superiority again of marriage by 
mutual consent, is negatived by the fact of there being so many 
divorces and separations, showing that union by choice is not the 
condition of the happiness of married life. As for political 
greatness and degradation, there are pious men who would say 
that the height of the political greatness of a nation is often the 
measure of the depth of its religious degradation ; for the attain- 
ment of worldly prosperity by one nation is frequently accom- 
plished at the expense of others, and, therefore, by transgressing 
the rules of religion. 

Early marriage of Hindu girls, father's duty.— It is a reli- 
gious duty imposed by the Hindu Sastras upon the father or 
other guardian of a damsel, that she should be disposed of in 
marriage at a tender age not earlier than the eighth year, but 
before the signs of puberty make their appearance. The reason 
of the rule appears to be three-fold. The first is, — that marriage 
should be contracted from a sense of religious duty, and not 
from a desire of sexual pleasure, and so the immediate gratification 
of it is made impossible. The second is, — that by marriage a girl 
becomes not only the partner in life of her husband, but becomes 
a member of the joint family to which her husband belongs; and 
that, therefore, being admitted into the family at a tender age 
when her mind and character are yet unformed, and placed 
amidst the associations and peculiarities of the family of her 
husband, she becomes assimilated to it, upon which she is, as it 
were, engrafted, in the same way as a member born in it. The 
third reason is the anxiety felt by the Hindu legislators for secur- 
ing the chastity of females, which is the foundation of the 
happiness of home, of the belief in the reality of the family tie 
and relationship, and of the mutual love and affection of the 
relations towards each other based thereon, which are so promi- 
nent in Hindu society. The two strongest propensities to which 
man in common with the lower animals is subject, are the desire 
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for food and the desire for offspring. With the first he is born, and 
the second manifests itself later on at a certain stage of develop- 
ment : and marriage of a damsel before that age is strictly en- 
joined, so that her mind may be concentrated on her husband 
alone as the means for the gratification of that appetite. And it 
cannot but be admitted that in the generality of cases the attach- 
ment that grows up between the husband and the wife is of the 
strongest kind, and the devotion of Hindu wives to their husbands 
is unparalleled. 

It should, however, be particularly noticed that while the 
Hindu sages enjoin the early marriage of females, they do at the 
same time, condemn in the strongest terms, the premature con- 
summation of the same. (Text No. 11.) 

I have already told you that according to modern practice 
even the bridegroom is a mere passive agent in marriage. Our 
Sdstras, however, appear to lay down that he should be a free 
agent in this matter and contract it at a mature age when he is 
in a position to fully understand the responsibilities of conjugal 
life. 

Early marriage such as at present prevails in our society is 
considered as an evil by many * educated ' Hindus. Some con- 
demn the early marriage of females on the ground that it may 
lead to premature consummation. Others disapprove of early 
marriage of the young men that are prosecuting their studies as 
students. They do really condemn the modern practice in so far 
as it is contrary to the Sdstras. 

Objections to two rules of marriage, considered. — Exception, 
however, is taken to the two rules of the Sastras, the first of 
which imposes the duty on the father or other guardian of girls, of 
providing them with suitable husbands before puberty; and the 
second of which enjoins all men to enter into matrimony. 

The objection to the first rule has arisen from the fact that 
the observance of the rule entails ruin upon fathers of daughters 
in consequence of the heavy expenditure they are compelled to 
incur in disposing of their daughters in marriage. A most per- 
nicious custom has been growing up in our society according to 
which bridegrooms are becoming marketable things, and extor- 
tionate demands are made by their guardians, that are to be 
satisfied by the bride's father in order to bring about the mar- 
riage. The custom owes its origin to the vanity of the Calcutta 
people, but it is gradually extending its mischievous infiuence 
over the Muffasil. It is detrimental to the best interests of the 
Hindu community, and directly or remotely it affects every 
member of Hindu society, not excepting those that blinded by a 
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short-sighted policy believe themselves to be gainers. The good 
sense of the Hindu community seems to have left them altoge- 
ther, as in a matter of such vital importance to their society 
they do not exert themselves and make any efforts to put down 
the growth of this reprehensible custom. 

The objection to the second rule is of a very serious charac- 
ter. By the contact witb Western civilization the ideas regard- 
ing comforts have expanded amongst all classes of people, 
'educated' or not; the simplicity in the habits of Hindu life 
is passing away ; and marriage is almost come to be regarded 
as a luxury, its responsibilities having become heavier than before. 
To the early and improvident marriages is attributed the want of 
self-respect, self-reliance, independence and enterprising spirit, 
that, in one sense, characterises the Hindus, and that is thought 
to have led to their present political degradation. 

The Hindu civilization and the Western civilization are 
different in character and somewhat opposed to each other. The 
western civilization is directed to the promotion of the happiness 
and prosperity in this world, of the people of the different 
localities respectively, that constitute different political states. 
Whereas Hindu civilization is directed to the attainment of 
happiness in the next world in the true sense of the term. For 
according to the Christian belief, their next world is not to 
commence until doomsday; while according to the Hindu belief, it 
commences immediately after death, when the human soul attains 
liberation or eternal beatitude, or assumes another heavenly or 
earthly body, according to its merits or demerits. The Hindus 
are therefore more religious than worldly. Self-abnegation, self- 
sacrifice and self-humiliation are necessary for the attainment 
of their religious aspiration, and the passiveness, the mildness, the 
tenderness and the dependent spirit of the Hindus, are the effects 
of their institutions moulded in a way calculated to subserve that 
purpose. 

The great question, therefore, relates to the summum bonum 
and the mode of its attainment, and the continuance of our 
institutions depends upon its solution, or rather upon the belief 
in this respect. 

It cannot but be admitted, however, that the rule itself is 
required by the law of nature, and non-compliance with it is 
attended with illegitimacy and various other vices. 

The questions relating to Hindu marriage may be dealt 
with under five heads, namely, (1) prohibited degrees for mar- 
riage, (2) intermarriage between different castes, (3) guardianship 
in marriage, (4) ceremonies effecting marriage, and (5) legal 
consequences of marriage. 
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PROHIBITED DEGREES. 

Principles of prohibited relationship for marriage.— The 

principles on which marriage is prohibited are discussed in 
Bentham's Theory of Legislation. The joint family system, which 
is a cherished institution of the Hindus, and which is the normal 
condition of their society, accounts for the prohibition by the 
Hindu sages, of marriage between larger number of relations than 
by other systems of jurisprudence. There are strong physiological 
reasons in support of the rules of Hindulaw on this subject ; and the 
same social reasons that render it necessary to forbid the marriage 
between brothers and sisters, would justify the prohibition of 
marriage between relations that may be members of a joint Hindu 
family. Those relations that are called to live together in the 
greatest intimacy from their birth, as well as those, one of whom 
stands in loco parentis to the other, should not be allowed to 
entertain the idea of marrying each other, and an insurmountable 
barrier between their nuptial union should be raised in the form 
of legal prohibition, so that the belief in the chastity of young 
girls, that powerful attraction to marriage, may be maintained 
unshaken. The Hindu legislators, however, are so anxious to 
secure the foundation of this belief, that they ordain it to be an 
imperative religious duty of the father and the like relations, to 
dispose of damsels in marriage before the signs of puberty make 
their appearance, so that there might not be the shadow of a 
doubt in that respect. 

Sages on prohibited degrees. — I have already told you that 
the different sages have laid down different rules on the subject 
of prohibited degrees for marriage (p. 36). Most of their texts 
are given at the commencement of this chapter. (See Texts Nos. 1 
*--8). On a perusal of these you will perceive the divergence 
between them ; Manu prohibits the largest number, while 
Pathlnasi the smallest. There is another important respect in 
which Manu and Sumantu differ from the other sages, namely, 
that the former prohibit the same number of degrees on both the 
father's and the mother's side, whereas the others forbid a larger 
number on the father's than on the mother's side: the former 
view appears to be agreeable to popular feelings and in accordance 
with the actual practice. Another point deserves special notice, 
namely, that the language of Manu's text clearly shows that the 
rule propounded by hiin is recommendatory in character ; and the 
actual usages of marriage, prevalent, in various localities and 
among divers tribes, prove the rules propounded by all the sages 
to be of that character. 
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nntikshari on prohibited connection for marriage. — I haye 
already given you the substance of the comments made*by theMitdk- 
sharaupon the texts of Ydjnavalkya on this subject (pp. 34, 35), 
while discussing the definition of the term Bandhu. But I think 
it necessary to give some details in the present connection. The 
Mitdkshara says that the qualification that the bride should be 
non-sapinda applies to all castes, for the sapinda relationship 
exists everywhere : but the qualification that she shall not belong 
to the same gotra and pravara applies only to the three (regener- 
ate) tribes ; although the Kshatriyas and the Vaisyas have no 
gotras of their own, and therefore no pravaras, yet (in their case) 
the gotras and the pravaras of their priests are to be understood ; in 
support of this a text of Asvalayana is cited, and then the Mitak- 
shara goes on to say that the status of wife does not arise (among 
regenerate tribes) should the bride be a sapinda or aamdna-golra 
or samdna-pravara : but the status of wife does arise although she 
may be diseased or the like, for there is only inconsistency with 
perceptible reasons (in the case of the marriage of a damsel 
having the other disqualifications mjentioned in Ydjnavalkya's 
texts, such as disease.) Then the Mit&kshard observes that as 
the qualification that the bride shall be non-sapindaj i.e., non- 
relation, is too wide, according to the meaning of the word sapinda 
already explained, namely a connection through the same body, 
therefore Ydjnavalkya has added, — "beyond the fifth and the 
seventh from the mother and the father respectively.'' And then 
goes on to explain this passage in the following manner :— 

" The purport is, that sapinda relationship ceases beyond the 
fifth from the mother, i.e., in the mother's line, and beyond 
the seventh from the father," i.e., in the father's line; hence, 
although the word sapinda by its etymological import applies to 
all relations, yet it is restricted in its signification like the word 
pankaja (the derivative meaning of which is " growing in the mud,'* 
but which by usage, means a lotus, being a species of its primary 
import), &c. ; accordingly the six (ascendants) beginning with the 
father are sapindas, as also the six (descendants) beginning with the 
son, the man himself being the seventh : in the case also of diver- 
gence of the line, the counting shall be made until the seventh, in- 
cluding him from whom the line diverges (i.e., a collateral within 
the sixth degree of descent, from an ancestor within the sixth degree 
in ascent, is a sapinda) ; thus is the computation to be made in all 
cases (of contemplated marriage). Accordingly, it is to be under- 
stood that the fifth from the mother is she who is (the fifth) in 
the line of descent from (any ancestor up to) the fifth ancestor 
(and counting such ancestor as one degree) — in the computation, 
beginning with the mother, (and counting her and the proposittis 
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as two degrees,) of the mother^s father, paternal grandfather, and 
the like : similarly, the seventh from the father is she who is (the 
seventh) in the line of descent from (any ancestor up to) the 
seventh ancestor (and counting such ancestor as one degree) — 
in the computation, beginning with the father, (and counting him 
and the jpropositus as one degree each,) of the father's father, and 
the like : thus in marriage, two sisters, a sister and a brother, 
and a fraternal niece and a paternal uncle, are taken to be two 
branches by reason of the descent of the two from a common 
ancestor (from whom computation of the degrees is to be made 
among their descendants). 

"As for what is said by Vasistha, namely — * may marry the 
fifth and the seventh from the mother and the father respec- 
tively,' — and by Path inasi, namely, — * beyond the third from the 
mother and the fi^fth from the father;' — these should be taken 
to intend the prohibition of the nearer degrees indicated therein 
and not to allow the espousal of the nearer degrees expressed in 
them ; for, thus the conflict between all the Smritis may be re- 
moved. 

" This again should be understood to be applicable to those 
of the same caste. But there is a different rule when the caste 
is different; thus Sankha ordains: — *If there be many sprung 
from one (but) of separate soil, (or) of separate birth ; they are, 
of one pinda, (but) of separate impurity, and thepiwda exists in 
three.' — ' Sprung from one' means, sprung from the same Brah- 
mana or the like father ; * of separate soil,^ means born of wives 
belonging to different castes ; * of separate birth,' means, born 
of different wives belonging to the same caste ; * they are of one 
Ipinday i.e., saymda ; * but of separate impurity,' — the separate 
impurity will be explained in the Chapter on Impurity ; * the 
finda exists in three/ means, sapinda relationship extends to three 
degrees only.^' 

From the foregoing comments of the Mitakshara it appears 
to follow that the six ancestors on the father's side and four on 
the mothers, may be traced through, males or females^ or both; 
for, although the Sanskrit word for degree is purvsha which also 
means a male, yet it cannot on that account be contended that 
the lines must pass through the males only, inasmuch as in comput- 
ing the five degrees on the mother's side, the mother is taken as 
one degree or purusha ; and I have already told you that the 
downward lines from each of the ancestors may pass through 
males or females indifferently. Hence the maternal relations of 
the paternal as well as the maternal grandfather, and of the 
paternal great-grandfather appear to be prohibited by the above 
rule of sapinda relationship for marriage. 
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Let us now see what the later commentators say on the 
subject. 

Later commentators on prohibited degrees— The rules re- 
garding prohibited degrees, extracted from the foregoino^ texts 
of the sages, by Baghunandana in his Udvdhatattva, a treatise said 
to be respected in Bengal, are to be found in Dr. Banerji's valu- 
able Tagore Lectures on the subject (pages 60-67.) The same 
rules are reiterated by KaraalSkara Bhatta, the author of the 
Kirnaya*sindhu which is said to be an authority in the Benares 
School. 

The rules contained in these works may be summarised as 
follows : 

I. A man cannot marry a girl of the same gotra or pravara. 
This rule is called exogamy. This rule does not apply to the 
Sudras who are said to have no gotras of their own ; but it applies 
to the Kshatriyas and the Vaisyas, although it is alleged that 
neither have they any gotra of their own. The gotras of these 
three inferior castes are said to be those of the priests of their 
ancestors. 

II. A man cannot marry a girl who is a cognate relation of 
any of the following descriptions : 

(a.) If she is within the seventh degree in descent from the 
father or from any of his six male ancestors in the male line, 
namely, the paternal grandfather and so forth. 

(6.) If she is within the fifth degree in descent from the 
maternal grandfather or from any of his four paternal ancestors 
in the male line* 

((?.) If she is within the seventh degree in descent from the 
father's bandhus or from any of their six ancestors, through whom 
the girl is related. 

(d.) If she is within the fifth degree in descent from the 
mother's bandhus or from any of their four ancestors, through 
whom the girl is related. 

III. A man cannot marry certain damsels though there is 
no consanguine relationship between them. They are the step- 
mother's sister, her brother's daughter, and his daughter's daugh- 
ter; the paternal uncle's wife's sister, and the wife's sister's 
daughter, and the preceptor's daughter. This rule appears to be 
of moral obligation only, since it is not respected. 

The second rule is somewhat complicated. The following 
diagram will enable you to understand without difficulty, those 
that are prohibited by this rule, especially by clauses c and d. 
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P is the bridegroom. Fi to P7 are his seven paternal ances- 
tors in the male line ; Pg *o ^1 a ^^® ^^® father's five maternal 
ancestors in the male line; P^s to Pi, are his mother's five pa- 
ternal ancestors in the male line; P^g to P^o are his mother's 
three maternal ancestors in the male line ; B^, B, and Bg are his 
father's bandhus ; and B', B'' and B"' are his mother's bandhus. 

The damsels that are prohibited to a man by the second rule 
are those that are within the seventh degree in descent from P^ to 
P,„ from Bi, Ba and B, and from S^ ; and that are within the 
fifth degree in descent from P^^ to F^^y from B', B" and B'^ and 
from Sj. 

To this rule there is an exception, namely, that a girl, though 
within the seventh or fifth degree as above described, may be 
taken in marriage if she is removed by there gotrasy or in other 
words, by two intervening gotras, so that there must be four 
different gotras in the line of relationship including those of the 
bridegroom and the bride ; but according to some, five such gotras 
are necessary. This shows that the lines of descent from the 
ancestors may pass through females only, who are transferred by 
marriage to different gotras. 

Observations on the above rules. — Upon a careful study and 
consideration of the above rules, the texts from which they are 
deduced, and the reasons by which they are supported, the follow- 
ing observations suggest themselves : — 

1. The Brdhmanical commentators say, as I have already 
told you, that the Kshatriyas, the Vaisyas and the Sudras have 
no gotras of their own, and that the gotras they have, are those of 
the priests of their ancestors; yet they maintain that the Kshatriyas 
and the Vaisyas cannot marry within their gotrasy but the Sudras 
8 
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can ; although the reason assigned in support of this distinction, 
does not appear to be a cogent one. 

2. In construing the texts (Nos. 1-7) prohibiting certain num- 
ber of degrees on the mother's and on the father's side, the later 
commentators restrict the counting of the upward degrees to the 
male line of the paternal male ancestors only, of both the mother 
and the father, as in the first and the third line in the above dia- 
gram ; although in counting the descendants of each of those an- 
cestors, they admit that the lines of descent may pass through both 
males and females indifferently, but no reason is assigned for 
drawing this distinction. They then deduce the prohibition of 
the relations indicated by the second and the fourth line of an- 
cestors in the above diagram, by putting a forced construction on 
the text (No. 5) of Ndrada, which ordains that a girl within the 
seventh and the fifth from among the bandhus or relations on the 
father's and the mother's side respectively, is not fit for marriage, 
— by taking the word handhu in that text in the limited sense of 
certain cognates enumerated in a particular text (Mit. 2, 6, 13) 
although there cannot be the slightest doubt that Narada intend- 
ed by that text to mean and include all the prohibited degrees 
both agnates and cognates. 

The truth seems to be that the later commentators found 
practical difficulty in avoiding all the damsels, coming within the 
rule, by counting the upward degrees through both male and female 
ancestors without distinction ; so they thought it desirable 
that the descendants of the four lines of ancestors given in the 
above diagram should only be prohibited, and accordingly they 
put their own peculiar construction upon the texts for supporting 
their foregone conclusion. 

3. That the later commentators count the number of degrees 
from the mother and the father respectively, by excluding the 
propositus and also the mother as shown in the 1st, the 2nd and 
the 8rd line of the diagram, while the Mitakshara counts from 
the propositus by including him as one degree, and also the 
mother as one degree. 

4. That the seventh and the fifth descendants of the father's 
and the mother's bandhus respectively, are prohibited ; and they 
are the ninth and the seventh respectively, from the nearest com- 
mon ancestor : but there is no reason for this special rule. 

5. That the sixth and the seventh descendants of F^ to F^ ^ 
who are P's father's maternal ancestors, are prohibited to P, but 
not to his father through whom they are related to P ; or in 
other words, those relations of the father are not sapindas to him 
for the purpose of marriage, and yet they are sapindas to his 
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son, — a monstroas proposition sought to be explained by what is 
called '* the analogy of the frog's leap " which is beyond the com- 
prehension of .human beings save the narrow-minded and specula- 
tive Brabmanical writers of the dark age of Mahomedan India. 

6. That there is no reciprocity ; for, P cannot espouse many 
damsels, whose brothers, however, may, according to the above 
rule, marry P's sister, and vice versa. This appears to be opposed 
to the popular notion according to which, A may marry B's sister 
if B may marry A's sister. There is no reason why a larger 
number of degrees should be prohibited on the father's than on the 
mother's side, so far as relationship is concerned: for, the human 
body, says the Garbha-XJpanishad, consists of six parts, of which 
three, namely, bone, sinew and marrow are derived from the 
father, and three, namely, skin, flesh and blood, from the mother. 

7. That marriages do, often, take place in contravention of 
these rules even among those who would follow the same, by 
reason of the ignorance of distant relationship, owing to the 
difficulty in tracing out the relationship at the present time when 
people induced by the sense of security to life and property, 
enjoyed under the British rule, set up permanent dwelling houses 
in places distant from their ancestral homes, where they reside 
for the practice of any profession or calling, or for service. 

These rules not all followed in practice.— I have already told 
you that these rules are not followed in practice. Different 
usages prevail among different tribes and in different localities. 
There is so much divergence between the sages as well as between 
the commentators on this subject, that it would not be safe to 
enforce their views as binding rules of conduct. The rule prohi- 
biting marriage within the same ^o^ra, which seems to be followed 
by the Brdhmanas in all places, is, however, too extensive, but it 
was laid down at a time when there appears to have been a 
local union of the families having the same gotra and pravara. 
When this rule does not apply to Sudras, there is no reason 
why it should apply to the Kshatriyas and the Vaisyas, as 
these three tribes stand on the same footing in this respect, if 
what the commentators say be correct. The Bengal Kayasthas, 
however, follow this rule in practice and do not marry within 
their gotra, although they are supposed to be Sudras. It would 
seem reasonable that the legal rule of prohibited degrees for 
marriage cannot be different for different castes : hence, it would 
follow that what is valid marriage among the Sudras is also valid 
even among the Brdhmanas, notwithstanding special rules to the 
contrary, which should be treated as Laws of Honour, the violation 
of which will not invalidate the marriage, but will simply lower the 
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position of the transgressor : (see text No. 5.) It is useless to dis- 
cuss this point at length, as the rules are not followed in practice. 

The practical rule of prohibited degrees— for our courts 

to follow, is, as I have already told yoa ^37), to pronounce a 

marriage to be valid, which has been celebrated in the presence, 

and with the presumed assent, of the relatives and the caste-people. 

INTERMARRIAGE BETWEEN DIFFERENT CASTES. 

The caste system — is the peculiar social organisation of the 
Hindus. There being no rational principle upon which the 
hereditary caste system, irrespective of qualifications, could be 
based, it is generally represented by comparatively modern 
writers of the Brahmanical class who are most interested in main- 
taining it, to be a divine institution existing from the beginning 
of creation. But the sacred books contain no uniform or consis- 
tent account of its origin : the various accounts of it given by 
the different works of ancient Sanskrit literature, you will find 
collected together with considerable research by Dr. Muir in the 
first volume of his Sanskrit Texts. 

In some of the Puranas, castes are described as coeval with 
creation ; while there are others which say that originally there 
was but one caste which became multiplied in the Treta age 
owing to deterioration of men. The Mahdbhfirata categorically 
asserts that at first there was no distinction of classes, but that 
these have subsequently arisen out of differences of character and 
occupation. 

The Bhagabata Purdna called also Srimat-Bhigabata assigns 
different natural dispositions and qualities to the four castes, and 
assumes them to be hereditary, as a general rule, but concludes 
by asserting the possession of the dispositions and the qualities 
to be the sole test of the caste of individuals, thus, 

which means,—" Whatever (dispositions and qualities) have been 
described as the distinctive mark indicative of the caste of a man 
if the same are found also in another {i.e., in a person of a different 
caste by birth), then he shall be designated by that very caste 
(which is indicated by the qualities, and not by the caste of his 
descent.)" 

This view that qualification is the test of caste, is indicated 
in several other passages of this work, one of which is as fol- 
lows, — 

^-5S5-f^5R5^ ^ ir «rflT-aThRj i ^, s, r», i 
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which means, — "The three Vedas are not fit to be heard by 
females, Sudras, and dvija-bandhvs,*^ i.e., male relations of the 
twice-born, or in other words, tkose males that are descended from 
the twice-born, but are not themselves so by qaalifications. 

There are also many passages in the Smritis, indicating the 
possession, by a man, of superior qualities to be necessary for his 
being a member of the Brabmana caste in which he is born, and 
laying down that for certain conduct a Br^hmana shall be reduced 
to the position of Sudras. The converse case of a person of inferior 
caste being admitted to the superior rank by reason of endow- 
ment of good qualities, appears to be laid down in a few texts 
which, however, are interpreted by the commentators to be 
applicable to an exceptional case. See Manu x. 64, 65. 

Heredity, therefore, is the rule of caste, subject however to 
a theoretical exception based upon possession or absence of the 
characteristic qualities. But practically the caste system has 
become hereditary and has lost the principle upon which it seems 
to have originally been founded. 

Not peacefully established. — The caste system does not appear 
to have been peacefully established : the Brahmanical pretension 
to superiority was resented by the Kshatriyas from the first, when 
the Brahmanas appear to have been compelled to admit into their 
class Visvdmitra and his clan who, according to them, had been 
Kshatriyas before. The exaggerated story of Parasurdma the 
Brdhmanical hero extirpating the Kshatriya race thrice seven 
times, and the anecdote of Efima the Kshatriya prince defeat- 
ing that hero, proves the continuation of the antagonism between 
the two castes, which is deprecated by Manu (ix, 322) who advised 
them to cultivate friendly feeling towards each other, not perhaps 
until after the propagation of Buddhism by a Kshatriya prince, 
inculcating equality of men, Ind so striking at the root of the 
caste system. This compelled the Brahmanas to reduce their 
pretensions by promulgating the Tdntrikism which was a com- 
promise between the Brahmanism or caste, and the Buddhism. 
By their intellectual superiority and monopoly of the Sanskrit 
literature they have, however, succeeded, by fair means or foul, to 
maintain their ascendancy to some extent. What turn the system 
will take, is yet to be seen, now that the people have been eman- 
cipated by the benign British rule, from the religious, moral and 
intellectual thraldom under which they used to labour before. 

The number of castes. — It is said that there were originally 
four castes, namely, Brahmana, Kshatriya, Vaisya, and Sudra; 
but subsequently the various mixed castes have come into exis- 
tence by either intermarriage or illicit connection between them 
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and fcheir issue in all sorts of combination, so that we find a distinct 
caste for each occupation which is said to be its own. This 
rather leads to the conclusion that most of these mixed castes 
must have been in existence when the system was introduced, if 
the occupations be taken to be the guide. 

It should, however, be observed that having regard to the 
differences of character and occupation, the members of every 
political society are divisible into four classes corresponding to the 
four castes of the Hindus. Those distinguished by intellectuality, 
learning and religion are the real leaders of society. Next 
in importance are persons forming the royal class or the warriors 
on whom the safety and the very existence of the state depends, 
and who are characterized by physical agility, courage, admin- 
istrative capacity and intelligence. Then come those concerned 
in the production of wealth by agriculture, trade, and so forth, 
requiring intelligence and a lower standard of morality. And 
lastly the labourers serving tie preceding classes or practising the 
mechanical or similar arts, distinguished by their capacity for 
physical labour, and spirit of dependence. The virtues and 
qualities requisite for distinction in these occupations, as well as 
their importance to society are taken into consideration for fixing 
the relative rank of the four classes ; and the common story of 
their origin is nothing more than an allegory representing society, 
and its different classes of members, as one human body and its 
limbs respectively. The fact that there are as many castes as there 
are occupations proves the origin of the institution. The expla- 
nation of the mixed classes by supposing them to be the issue of 
intermarriage appears to be a play of imagination : where the 
abstract qualities of any two of the four tribes, were thought 
requisite for filling a particular occupation, persons following that 
occupation were supposed to be descended from the offspring of 
an intermarriage or illicit connection between a mfin of the one 
tribe and a woman of the other. Thus the Ambasthas or the 
members of the physician caste of Bengal are imagined to be a 
mixed caste sprung from the issue of a Brdhmana father and a 
Vaisya mother : a physician resembles a Brahmana in his general 
culture and learning, and also a Vaisya inasmuch as he does in 
a manner trade with his learning, and so the class is fancied to 
be mixed of the said two tribes, the worse quality being supposed 
to be derived from the mother and the better from the father. 
The number of castes appears to have increased with the increase 
of occupations, in the course of progress; for, later writers 
enumerate many that are not mentioned in the earlier works, and 
they describe the origin of the new castes according to their fancy. 
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It should be here remarked that the Sudras are not now the 
lowest class, as is generally supposed ; for, all the mixed castes that 
are deemed to be descended from the issue of a superior mother 
and an inferior father, are ranked beneath the Sudras. The 
latest Sanskrit writers on castes say that pure Sudras as well as 
Eshatriyas and Yaisyas have become extinct. The reason of this 
assertion seems to be that these Brdhmanical writers do not wish 
to have two other twice-born castes possessed of privileges like 
themselves; and as regards Sudras, many castes which they 
represent to be mixed ones, appear from their occupations to be- 
long to the Sudra tribe ; but the policy pursued by these Brahmanas 
for the purpose of maintaining their own superiority to all, appears 
to have been to multiply and subdivide castes in such a manner 
that each of these, though inferior to the sacerdotal class, may 
deem itself superior to some others, so that the vanity of that 
caste might be satisfied to some extent. For, although the rank of 
the four pure tribes is in the order in which they have been 
enumerated, yet it is difficult to ascertain the exact position of 
many of the so-called mixed castes in the order regarding the rela- 
tive rank of castes, having regard to the various combinations of 
tribes, which the Brahmanical imagination gives in describing 
their origin : thus the sense of humiliation which may be felt by 
a caste at the idea of being inferior to the Brahmana and the like 
caste, is compensated by the conceit created by the notion of that 
caste itself being superior to others. 

Sages, and Mitkkshari and D&yabh&ga on intermarriage.— 

The account of the origin of the mixed castes, as given by Manu 
and other sages, shows that there were many of them, that sprung 
Jrom sexual connection between inferior men and superior women. 
But while dealing with marriage, the sages lay down that marriage 
between persons of the same caste is preferable, and they also 
recognise marriage between a woman of an inferior caste and a 
man of a superior caste to be valid ; bat they do not say anything 
about the marriage between an inferior man and a superior woman. 
There are, on the contrary, passages in the Smritis, providing 
panishment for a man having sexual intercourse with a woman of 
a superior class. Thus they do, by implication, prohibit inter- 
marriage between a man of an inferior tribe and a woman of a 
superior tribe. 

The Mitakshara and the Dayabhaga the two treatises of 
paramount authority in the two schools respectively, appear to take 
the same view : for, partition of heritage between sons of a man 
by his wives of the same and the inferior tribes, is dealt with by the 
former in Chapter I, Section 8, and by the latter in Chapter IX. 
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The Mitdkshard also deals with intermarriage in the AcMra Kdnda 
while dealing with marriage. 

It should be noticed, however, that these works take into 
consideration only the four original tribes and not the mixed 
castes, while they deal with intermarriage or partition. 

Prohibition of intermarriage by latest commentators. — The 

latest commentators Raghunandana and Eamalakara, however, 
prohibit intermarriage between the different tribes, upon the 
authority of some passages in the Minor Purdnas, enumerating 
practices that should be avoided in the Kali age : (See p. 5). But 
in this respect they differ from the two leading Treatises and 
the Smritis, which recognize the validity of marriage between a 
man of a superior tribe and a woman of an inferior tribe. And 
their view appears to be adopted by the Calcutta High Court which 
held that a marriage of a Dome Brdfamana with a girl of the 
Haree caste is invalid, if not sanctioned by local usage, Melaram v. 
Thannooram, 9 W.R., 562. 

Different subdivisions of the same caste. — There is no text 
of Hindu law prohibiting an intermarriage of persons belonging 
to the different subdivisions of the same tribe or varna. A prac- 
tice, however, has grown up, and intermarriages between the 
different subdivisions of the same tribe do not now take place, 
although there is no legal bar to the same. For instance, there is no 
connw&mm between the Barenda, the Radhlya and the Vaidika sub- 
divisions of the Bengal Brahmanas, nor between the Bangaja, the 
TJttara-Radhiya and the Dakshina-Rddhiya Kdyasthas of Bengal. 
It is extremely doubtful whether such practice or custom may be 
the foundation of a rule of law, such as will justify a Court of. 
Justice in declaring an intermarriage in fact to be invalid, when 
it is not prohibited either by the sages or by the commentators. 
In the Madras case of Inderun v. Ramaswamy^ 13 M. I. A., 141 = 12 
W. R., P. C, 41, the Privy Council has upheld an intermarriage 
between two different subdivisions of the Sudra tribe. In the case 
of Narain Dharuy 1 C. S., 1, there is one passage in the judgment 
from which it may be inferred that a contrary view of the law was 
taken. In that case the question was, whether from the fact that 
a man of the Kaibarta class and a woman of the Tanti class lived as 
husband and wife for a period of twenty years, a marriage in fact 
could be presumed to have taken place between them. And it was 
held that it could not, inasmuch as the foundation of such a pre- 
sumption was wanting in that case; for, the parties being members 
of two different subdivisions of the Sudra tribe, between whom 
there is in practice no intermarriage, the court could not think it a 
fact likely to have happened. It was not intended to be laid down 
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that an intermarriage in fact, between diflferent subdivisions o£ the 
same tribe is legally invalid ; nor did that question arise for decision 
on the facts of that case. It has, however, been clearly laid 
down in the case of Upoma v. Bholaramy 15 C. S., 708, that such 
intermarriage is valid. 

It should be remarked, however, that what were taken in 
those cases to be different subdivisions of the Sudra tribe, are 
represented by the latest writers to be mixed castes. 

I may mention to you that in the Eastern Districts such as 
Sylhet and Tippera, there is a custom of intermarriage between 
the Yaidyas and the Edyasthas, as well as between the Kdyasthas 
and the Shahoos. 

Guardianship in marriage, 

Hindu law does not contemplate mamage of males in their 
infancy, and so there is no rule regarding guardianship in their 
marriage. According to Hindu law a man attains majority after 
the completion of the fifteenth year, and this rule is unaffected 
by the Majority Act, so far as marriage is concerned ; so a young 
man of that age is sui juris and may be taken to act for himself 
as regards his marriage. 

But the Sastras enjoin early marriage of girls, and rules are 
laid down relating to Guardianship in their marriage. See, Texts 
Nos. 12-14, supra^ p. 45. 

On a consideration of the texts of Vishnu, Tajnavalky a and 
Ndrada cited above, Raghunandana places the maternal grand- 
father and the maternal uncle before the mother. But the author 
of the Mitdkshara has adopted the rule laid down in the above 
text of Tijnavalkya, without any such addition, probably because 
cognates are not much thought of in that School. It is worthy 
of notice that the mother, who is the nearest natural guardian, 
holds the last place in the above order, although she may, after 
the death of her husband, give away her son in adoption which 
affects the interests of the boy given, to the same extent as mar- 
riage does those of a girl. There are some reported cases show- 
ing that a difference does often arise between the mother and the 
paternal relations of a girl with respect to her marriage. 

In a case of dispute he/ore marriage between the paternal 
and the maternal relations for guardianship to dispose of a girl 
in marriage, the Court as representing the Sovereign and as such 
being the Supreme Guardian, may impose terms upon the relation 
having the right, for the benefit of the girl, who should not, 
however, be forced into a marriage odious to her : Shridhur 
V. Hiralal, 12 B.S,, 480. 
9 
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The above texts, however, appear rather to impose a moral 
duty on the relations in the order they have been ennmerated, 
enjoining them to provide a suitable match for a girl before her 
puberty, than to lay down such a strict rule of priority between 
them as might invalidate a marriage that has actually taken place 
but not under the superintendence of a telation who, under the 
circumstances, is the guardian indicated by the above rule. This 
appears to follow from what both Baghunandstna and Kamal&kara 
say, namely, that if the betrothal of a girl is made by her father 
who is of unsound mind, and thereupon a marriage is celebrated 
with the usual ceremonies, then the fact of the father's insanity 
cannot render the marriage invalid. 

This view of the law on this point, has, subject to certain 
salutary exceptions, been taken by Justices Norris and Ghosh 
in the case of Brindabun v. Chundra, 12 C. 8., 140, in which 
the paternal uncle of a girl impugned the vaUdity of her marriage 
celebrated by her mother. Their Lordships lay down the law 
thus :— *' There can be no doubt that the uncle of the girl had a 
right in preference to the mother, under the Hindu laws, to give 
the girl away in marriage, but the mother, the natural guardian, 
having given her away, and the marriage having not been procur- 
ed by fraud or force, the doctrine of factum vaht would apply, 
provided, of course, that the marriage was performed with all the 
necessary ceremonies/* 

Having regard to the fact that amongst the respectable 
Hindus it would be difficult to find a man willing to marry a girl 
who has already passed through the ceremonies of marriage with 
another man, no marriage should be set aside even in a suit by 
the girl's father, only upon the ground that it took place without 
his consent or against his will. For, the sacrament of the mar- 
riage rite has the effect of causing the status of wife. See 
Venkata v. Banga, 14 M. S., 316. But the case may be different 
when a second ceremony of marriage with another man has 
already taken place at the instance of the proper guardian, which 
is possible among low castes, and there is a dispute between the 
two husbands ; for, then the court may take into consideration 
which of the two marriages is more beneficial to the girl. 

Ceremonies. 

I need not enter, in detail, into the numeroits ceremonies 
that are generally observed in marriage, as most of you are aware 
of them, having passed through the same. But the question that 
strikes a lawyer is. What ceremonies are essential for the comple- 
tion of marriage ? The necessary ceremonies appear to be the 
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formal gift and acceptance^ and tbe performance of the nuptial 
Homa called Kusandika which is vicariousl j performed in the case 
of the Sudras. It has been held that the Yriddhi-Sraddha is not 
an essential ceremony ; and that if it be proved that the mother 
made a gift of the bnde, and that the nuptial rites were recited 
by the priest, it ought to be presumed that the marriage was good 
in law and that all the necessary ceremonies were performed. 
(See Brindahun v. Chundra, 12 C.S., 140). In this case the 
performance of the ceremony of sapiapadi-gamana or walking 
seven steps, was not proved. 

It should be observed here that religious ceremonies do not 
appear to be performed or deemed necessary in the re-marriage 
of women who are either widows or relinquished by their living 
husbands {Jukni v. Parbati^ 19 C.8., 627), prevalent amongst 
the lower castes in all parts of India, under the name of shunga 
or sagai in Bengal, karao in the North- West, and pat or ndtra in 
Bombay. These marriages are instances of the Gdndharva form 
taking place by consent of the bride who is presumably a grown 
up woman ; but some customary secular ceremony is performed, 
such as putting by the man of a red mark of vermillion on the 
forehead of the bride in the presence of assembled f riendisf and 
relations, {Bissuram v. Empress^ 3 C. L. E., 410); and some cere- 
mony is necessary, otherwise it would be difficult to distinguish 
Gdndhai-va marriage from concubinage (3 A.S., 738). The Gin- 
dharva marriage does not seem to be obsolete, as it was thought 
in this case. 

Legal Consequences. 

Ouardianship. — The effect of carriage is to place the wife 
under the control of the husband, who is entitled to the custody 
of her person when she is minor, even in preference to her father, 
(17 C.S., 298). So, when the husband dies and tbe wife is a 
minor, her deceased husband^s relations are entitled to be her 
guardian in preference to her paternal relations. {Khudiram v. 
Bonwariy 16 C. S., 584.) But the husband's reversionary heir who 
is interested in determining her life, should not be appointed the 
guardian of her person. 

Maintenance, residence, Ac— -Although the conjugal relation 
is based upon a contract of either the parties to the marriage 
or their guardians, the rights and the duties of the married 
couple do not arise from any implied contract, but are annexed 
by law to the connubial relation as its incidents. The wife is 
bound to reside with the husband wherever he may choose to 
live. The fact of the husband having another wife will not 
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relieve her from tbatj'duty : nothing short of habitual cruelty 
or ill-treatment will justify her to leave her husband's house 
and reside elsewhere. {Sitanath v. S. Haimahatiy 24 W. R., 377.) 
Obedience and conjugal fidelity to the husband are duties at all 
times required of the wife, who is not absolved from marital 
obligation by apostacy, (18 C.S., 264). 

The husband is bound to maintain the wife, to provide a 
suitable place for her residence, and to live with her. 

In the absence of any breach of conjugal duties, the wife 
is entitled to the right of maintenance against the husband 
personally so long as he is alive, and against his estate after his 
death. But if the wife resides in her father's house against the 
will of the husband and without sufficient cause, she cannot claim 
maintenance from her husband. 

But Mrhen the husband habitually treats the wife with cruelty 
and such violence as to create serious apprehension for her personal 
safety, she is justified in leaving her husband's protection and is 
entitled to separate maintenance from him. {Matangini v. Jogen- 
dra 19 C.S., 84.) 

If either party is guilty of a breach of the marital duties, 
the other party may institute a suit against the former for the 
restitution of conjugal rights. 

According to Hindu law as well as to many other systems 
of law, the husband and wife become one person by marriage. 
Many legal consequences are annexed to this theory of unity 
of person. Amongst the Hindus this unity is now confined to 
religious purposes, and does not generally extend to civil matters. 
The wife can hold separate property, she may enter into a con- 
tract with any person and even with her husband, and may sue 
and be sued in her own name. * But the theory that the wife is 
half the body of her husband, has an important bearing on several 
points of Hindu law. 

Agreeably to the Penal Code the husband or the wife does 
not become guilty of the offence of harbouring an offender by 
screening each other. 

Remarriage of women. — The Hindu sages provide single- 
husbandedness as the most approved mode of life for women ; 
the females that seek religious merit, must not, according to 
them, ever think of a second husband. But while the Hindu 
lawgivers thrust into prominence the said high ideal of conjugal . 
duty for women influenced by religious and spiritual aspirations, 
they do, at the same time, recognize, under certain circumstances, 
remarriage of women that are impelled by inclination. 

Even when her first husband is alive, a woman is allowed 
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to reinaiTy, should she be abandoned by her first husband for 
adultery or any other cause, or he be not heard of for a certain 
period, or adopt a religious order, or be impotent, or become 
outcasted. Thus Narada (xii, 97) and Parfisara (iv, 27) say:— 

^^^sIlM^ii TTfW Mfdi^tH f^rat^ I 

•which means, — "Another husband is ordained for women in 
five calamities, namely, if the husband be unheard of, or be dead, 
or adopt religious order, or be impotent, or become outcasted." 
The usage of remarriage of women during the lifetime of their 
first husband is found to be observed by some low castes, amongst 
whom the first marriage is dissolved either by a decision of the 
caste Punchayety or by the husband's chhar chithi or letter of 
release granted to the wife, who may then contract sagai or 
nika marriage with another man : Jukni r. Empress, 19 0. S., 
627. 

Widows. — ^The Smritis appear to provide three alternative 
conditions for widows, namely: (I) sutteeism or concremation 
with the deceased husband's body, (2) life of asceticism, or (3) 
remarriage. The first has been abolished by British legisla- 
tion. The ascetic life is the alternative adopted by the 
females of respectable castes, so that amongst them remarriage 
of women came to be regarded as illegal, although it has all 
along prevailed among the lowest castes. It did accordingly 
become necessary to pass the Act XV of 1856 for legalizing 
the remarriage of Hindu widows belonging to the higher castes, 
among whom it had become, and still is, obsolete. This statute 
should properly be called after the name of the late Pandit 
Iswara Chandra Vidydsdgara to whom it owed its origin and 
who framed its provisions. 

Justification of rule against widow marriage. — The Hindu 
sages recommend that the widows should live a life of austerities, 
and they disapprove of remarriage of women. This recommen- 
dation has been adopted as a rule of conduct by the women of 
the higher castes, and the rule is justified on the following 
grounds : — (1) women as constituted by nature, can control and 
repress the sexual propensity, but men cannot ; (2) the number 
of women is larger than men ; (3) there are, no doubt, young 
widows in Hindu society, but there are not old maids, such as there 
are in European society, (4) the Hindu system is characterized 
by justice and equity to women who are all once married, and 
they must blame their ill luck but not society should they lose 
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their husband ; (5) the boasted liberty of widows in European 
society in this respect, is accompanied by gi'ave injustice to other 
females who are on that account compelled to li?e as lifelong 
spinsters, whose compulsory single condition moves not . the vain 
philanthropists weeping for Hindu widows; (6) remarriage of 
women undermine^ the foundation of female chastity, which 
is the sine qua non of the bond, peace and happiness of home ; 
(7) the utility of the institution should be tested by the good 
secured to the whole society, for the well-being and welfare of 
which, individutU interests are often sacrificed* 

Polygamy. — ^The Hindu law permits a man to have more 
wives than one at the same time, although it recommends mono* 
gamy as the best form of conjugal life. This recommendation 
has practically been adopted by the Hindus, and monogamy is 
the general rule, though there are solitary instances of poly- 
gamy. There are various reasons for and against polygamy 
which is sought to be interdicted by legislation deemed by some 
as the panacea for all evils in India. The Hindu institutiona 
are founded on the requirements of the diversified human nature 
and condition, and ought not to be lightly interfered with, at the 
instance of persons distinguished by egotistic sentimentalism 
and spirit of intolerance. It is far better that tho^e men of 
property, that are impelled by inclination, should take th^ respon- 
sibility of openly having several wives than that they should 
secretly contract as many left-handed marriages as they please. 
The modern legal distinction between public and private character 
lends only an external whitewash to the social structure of 
modern times. As to feelings of women, evidence is not wanting 
that there are females enjoying the liberty conferred on them 
by Western civilization, who wpuld rather havQ a half or a 
quarter of a husb^^nd than none at all. 
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CHAPTER IV. 

ADOPTION. 

ORiaiNAL TEXTS. 

'^ 

1. A Brdhmana on being born becomes a debtor in three 
obligations ; to tbe Bishis (who are propounders of the sacred 
books) for studentship (to peruse the same) ; to the gods, for 
sacrifices ; to the ancestors, for progeny : he is free from the 
debts, who has son, who has performed sacrifices, and who had 
studied the Vedas. — Revelation, 

fim^ tR^: I «r ^^ lH ^^ MfdJil^l^lc^ ^, ^ fir ^BFxlTTRr 

JiiA^ ^^^ '^R^^ ^f^^mamrift ^Tcj t^- i <((Vi%* 1 

2. A son sprung from the virile seed and the uterine blood 
is an effect whereof the mother and the father are the cause ; 
the mother and the father are, therefore, competent to give, sell, 
or disown him ; but an only son should neither be given nor 
accepted ; for, he is intended for continuing the lineage of the 
ancestors ; but a woman should neither give nor accept a son 
without the permission of the husband. One desirous of adopt- 
ing a son should after having invited his relations, informed the 
king, and performed in the dwelling-house the Vydhriti-Eoma, 
take one whose kinsmen are not unknown or one who is a near 
kinsman. But if a doubt arises (as to the caste), then the 
adopted son whose kinsmen are unknown, should be set apart 
like a Sudra; for, it is well-known that by one many are saved. 
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If after he hag been adopted an aurasa or real legitimate son 
be born then the Dattaka shall obtain a fourth share. 

jJt^^ cTRlt n<«S\d! lif^: ^T^ ^ i{cf: | 

3. The aurasa or real legitimate son is one begotten (by 
the man himself) on the lawfully wedded wife : equal to him 
is the appointed daghter's son : the Kshetraja or appointed wife's 
son is one begotten on a wife by a kinsman or any other (ap- 
pointed to raise issue) : the Gudhhaja or adulterous wife's son 
is a son secretly begotten on a wife : the K^nina or damsel's 
son is a son born of an unmarried daughter, and deemed 
the son of his maternal grandfather : the Paunarbhava or twice 
n:arried woman's son is one born of a twice-married woman, 
whether her first marriage was consummated or not : the Dattaka 
son is a son whom the mother or the father gives in adoption : 
the Krlta 6r purchased son is one who is sold (for adoption) by 
the mother and the father : the Kritrima or son made is one 
who is adopted by the man himself : the Svayandatta or self- 
given son is one who gives himself : the Sahoddhaja or pregnant 
bride's son is one who is in the womb of his mother when 
she is married : and the Apaviddha or deserted son is one who is 
abandoned (by his parents) and adopted as a son. 

15^ U^il^^tti ^ ft^^ ivfw^r: II i^, £., \<^-\<^ I 

4. A son equal in caste and affectionately disposed whom his 
mother or father (or both) give with water at a time of calamity, 
is known as the Dattrima (= Dattaka) son. A son equal in caste. 
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competent to discriminate between merit and demerit, and endued 
with filial virtues, who is adopted (by the man himself), is known 
as the Kritrima son. — Manu ix, 168-169. 

6. By a sonless person only, should always a substitute 
of a son be anxiously made, for the sake of funeral oblations, 
libations of water, and obsequial rite. — Atri. 

6. By a sonless person, should any description of son be 
anxiously made, for the sake of funeral oblations, libations of 
water, and obsequial rite, as well as for the celebrity of name.— 
Cited in the Dattaka-mimdnsd as a text of Manu. 

7. There is no heavenly region for a sonless man. 

ADOPTION. 

Sons in ancient law. — The usage of adoption is the 
survival of an archaic institution based upon the principle 
of slavery, whereby a man might be the subject of dominion 
or proprietory right, and might be bought and sold, or given 
and accepted, or relinquished, like the lower animals. The above 
text of Vasishtha shows that children were absolutely under 
the power of the father who could give, sell or disown them. 
The patria potestas of the Roman law in its earlier stage furnishes 
us with a true conception of the father's unlimited power over 
children in primitive society. Marriage in ancient law, consisted 
in transfer of the father's dominion over the damsel to the 
husband. Lifelong subjection was the condition of women 
who were under the dominion of either the father or the husband 
or their relations. Male children, however, became sui juris 
on the death of the father and the like paternal ancestors. 

A careful consideration of the descriptions of the twelve 
kinds of sons will give an idea of the primitive conception of 
family relationship. The Aurasa or a son begotten by a man on 
his own wife is what is now understood by the term son. But 
the Kshetraja or appointed wife's son was a son begotten on one 
10 
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man's wife by another man who was appointed by tbe husband or 
his kinsmen for that purpose. This resembles the usage of 
levirate prevalent among the Jews (see the Bible, Book of Ruth, 
and Deuteronomy XXV, 5-8.) The son so produced became* the 
son of the woman's husband. So also was a son whom a wife 
secretly brought forth by adultery, this son called Gudhaja 
became the son of the woman's husband. A son born of an 
unmarried daughter became the son of the maternal grand- 
father. The pervading principle appears to have been that a 
wife and a maiden daughter belonged respectively to the husband 
and the father, and a son born of them belonged to their owner 
in the same way as a calf produced by a cow becomes the 
property of the owner of that cow. So was the putrikd-putra 
or a son of an appointed daughter who was given in marriage to 
the bridegroom, with the condition that the son born of her would 
belong to her father, the marriage in such a case did not operate 
as a transfer of dominion over the damsel, from the father to 
4lie husband. Similarly the child in the womb of the pregnant 
bride was transferred by marriage to the bridegroom. The son 
of a twice-married woman is now deemed aurasa or real 
legitimate son, but he is separately enumerated, as remarriage 
of women was disapproved by the sages. A man became the 
father of these seven descriptions of child by the operation 
of ancient law. It should be observed here that although the 
Smritis purport to give the above classification of sons, it must 
necessarily include daughters as well. 

Then come the five descriptions of sons by adoption, viz,^ 
the Dattaka and the Kiita are sons given or sold respectively 
by their parents to a man who takes the boy for affiliating him 
as a son. The Kritrima and the Svayandatta are the sons 
made or self-given, they are destitute of parents and therefore 
8ui juris and free to dispose of themselves, they become the 
sons of the adopter with their own consent, the diflEerence 
between them being that in the case of the Kritrima or son 
made the offer comes from the adopter, while in the case of the 
self-given son the offer is made by him. An apaviddha or 
deserted son is one who is abandoned or disowned by his parents 
and is adopted by a person as his son ; this is like the appropria- 
tion by the finder of a thing without an owner. 

The above description of the divers kinds of sons recognized 
in ancient times, discloses that sexual relation was very loose, 
and chastity of women was not valued. The relation of husband 
and wife, of father and son, and of master and slave, appears 
to have involved the idea of absolute power on the one hand, and 
abject subjection on the other, or of the one being the property 



Digiti 



zed by Google 



Ch. iv.] SONS IN ANCIENT LAW, SPIRITUAL BENEFIT, 75 

of the other. Procreation by the father was not a necessary 
element in the conception of sonship. 

The hankering after sons, proved by the recognition of the 
different kinds of sons, appears to have owed its origin to the 
exigencies of primitive society composed of families governed 
by patriarchal chiefs. In the unsettled state of tribal govern- 
ment in early times, the number of male members capable of 
bearing arms was of special importance ; and the same cause 
that enhanced the value of sons operated to lower the position 
of women as well as of men labouring under bodily disability 
such as blindness. 

Doctrine of spiritual benefit. The Hindu society appears 
to have been civilized by means of religious influence. India 
is the land of religion, where all conceivable systems of theologi- 
cal doctrines arose and are still prevalent, ranging from poly- 
theism to monotheism and from Sankhya atheism to Vedantik 
pantheism. It has no place in the political history of the world, 
but holds the most prominent position in its intellectual and 
religious history. 

It is erroneous to suppose that the law of adoption owed its 
origin to the doctrine of spiritual benefit conferred by sons. You 
cannot associate the sacred name of religion with practices based 
upon immorality and looseness of sexual relation : there is no 
system of religion known, that countenances an institution partly 
founded on adultery, seduction and lust. The Hindu religion 
which is moulded on asceticism, is least likely to sanction the 
immoral usages relating to several descriptions of sons recognized 
by ancient society. As regards ancestor-worship upon which the 
erroneous view is founded, its ritual shows that that ceremony 
is performed not so much for the purpose of conferring any 
benefits on the ancestors, as for the purpose of receiving benefits 
from them. 

On the contrary, the doctrine of spiritual benefit seems to 
have been invoked for the purpose of discouraging the institution 
of subsidiary sons. The Hindu sages who are the propounders 
of the Smritis or Codes of Hindu law, appear to have introduced 
the doctrine of spiritual benefit derived from male issue, with 
the view of suppressing the laxity of marriage union, the loose- 
ness of sexual morality, the institution of subsidiary sons, 
and the improper exercise of patria potestas. They endeavoured 
to impart a sacred character to marriage, to impress the import- 
ance of female chastity, to discourage the immoral usages of 
affiliation, and to ameliorate the condition of sons and wives 
over whom the pater familias had absolute dominion extending 
to the power of life and death. 
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If you carefully read tbe passages of the Smritis, extolling 
tbe importance of sons in a spiritual point of view, you will find 
that they relate primarily to the real legitimate sons, and not 
to the secondary sons. In fact the sages divide sons into primary 
and secondary, with a view to mark the superiority of the Aurasa 
or real legitimate son. They also divide the sons into two or 
three groups to show their relative rank : the real legitimate 
son and the appointed daughter's son are declared to hold the 
highest position in a spiritual point of view; to the sons by 
adoption is assigned a middle rank ; while the sons by operation 
of law, owing their origin to adultery, unchastity and looseness 
of sexual relation, are condemned and pronounced to be useless ia 
a spiritual point of view. 

Law of adoption simple. The law of adoption, as propounded 
in the Smritis and explained in the MitAksharfi, the Dayabhaga 
and similar commentaries respected by the different schools, is 
very simple. But many useless and arbitrary innovations were, 
for the first time, introduced by Nanda Pandit in his treatiHe 
on adoption, entitled the Dattaka-Mimfinsd, composed some time 
after his Vaijayanti a Commentary on the Institutes of Vishnu, 
which was completed in Sambat 1679=1628 A.D., or a little over 
a century and a quarter before the establishment of British rule in 
India. There is -no cogent reason why the position of a Legislator 
should be accorded to Nanda Pandita a mere Sanskritist without 
law, who had nothing whatever to do with the then government of 
the country, and the novel rules unfairly deduced by him from a 
few texts unnoticed by, if not unknown to, all the authoritative 
commentators most of whom appear to have compiled their works 
under the auspices of reigning Hindu kings — should be inflicted 
upon the Hindus as binding rules of conduct. The adventitious 
circumstance of the work being translated into English at an 
early period mainly contributed to the notion that it was an 
authoritative work on adoption, respected all over India ; and this 
erroneous view originating with the learned translator who 
assumed it to be an ancient work, has been often repeated 
without question, though there is abundant evidence in the 
reports of cases and records of customs that its peculiar doctrines 
are not respected in most places. The character of the work 
has only recently been judicially considered by a Full Bench of 
the Allahabad High Court presided by Sir John Edge the Chief 
Justice who has in an elaborate and exhaustive judgment dealt 
with the matter and come to the conclusion that tbe innovations 
introduced by Nanda Pandita should not be followed as binding 
rules. The majority of the judges have concurred in that view. 
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but the minority would follow the maxim communis error facii 
ju8y and hold that the Dattaka-Mimdnsd is binding, because it has 
several times been erroneously asserted to be a work of para- 
mount authority on questions of adoption, although there is 
neither reason nor rhyme why it should be so regarded. See 
Bhagwan Sing v. Bhagwan Sing 17 A. S., 294. 

Evidence as to Dattaka-chandrika being a forgfery. I have 
already told you that there is a well-grounded tradition in 
Bengal, that the Dattaka-chandrikd is a literary forgery by one 
Eaghumani Vidydbhushana in the false name of Kuvera. The 
same tradition is also stated in the Tagore Lectures on Adoption. 
But with respect to it, a learned judge of the Allahabad 
High Court has made the disparaging remark, that " he is not 
prepared to place any value on," what he erroneously imagines 
to be, " tbe story which" the Tagore Professor " has stated " 
(17 A. S., 313.) Had the judge glanced at the reference given 
at the bottom of page 124 of the Tagore Lectures, and pro- 
cured the book therein referred to, he would have found that 
the tradition was stated in 1855 A.D., by the greatest Bengali 
of the present century. However, it has, therefore, become 
necessary to set forth the evidence supporting the conclusion 
that the Dattaka-chandrika is a literary forgery. The evidence 
consists of the following : — 

(J) In 1855 A.D., Pandit Iswara Chandra Vidydsdgara 
published his Disquisition on the Legality of the Re-marriage of 
Hindu Widows, in both the English and the Bengali language, 
and succeeded in inducing the Legislature to pass the Act XV 
of 1856 for legalizing the re-marriage of Uindu widows. In a 
note appended to the Bengali version of that work he states to the 
effect, — that Raghumani Vidydbhushana composed the Dattaka- 
chandrika under the false name of Kuvera, and did at the same 
time, make it known by the acrostic in the last sloka that he 
was the real author. (See sixth edition of the Disquisition, 
pag« 182.) 

(2) In 1858 A.D., Pandit Bharat Chandra Siroraani pub- 
lished in the Bengali character the original Dattaka-Mim^nsa 
and Dattaka-chandrika with his own Sanskrit Commentary 
thereon. He had been a Hindu-law-officer attached to the Dis- 
trict Court of Burdwan, and after the abolition of that 
post, became the Professor of Hindu law in the Government 
Sanskrit College of Calcutta. While commenting on the last 
sloka of the Dattaka-chaudrikd (see ante p. 14) he says as 
follows : — 
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TPRtiftT^I (See second edition of those works in Deva-nagari 
character, page 41 of the Dattaka-chandrika) 

which means, — " It is a widely known tradition that this is the 
work of Raghumani Vidyabhushana, it is also a widely known 
tradition that his name is made known in this sloka ; the name 
Eaghumani is given out by the first syllable of the first foot, the 
last of the second foot, and the first of the third foot, and the 
last of the fourth foot," 

The venerable Pandit, however, adds ^i?^ ^to^JttI^ which 

means literally, — " This to us is distasteful/' The idea is un- 
doubtedly most painful and humiliating that a learned man like 
Baghumani was guilty of a literary forgery committed for the 
purpose of perpetrating a fraud upon the court of justice. Assam* 
ing that the Pandit meant to say that " it is not acceptable to 
me,^' yet that does not affect the tradition at all. 

(3) The tradition is well-known to all Bengali Pandits 
professing to be Smartas or Hindu lawyers. It is curious that 
the tradition which has all along been so well-known to the 
Smarta Pandits is unknown to the English-educated native 
lawyers without Sanskrit. 

(4) In 38(53 A.D., when I was a student of the Smriti 
class in the Sanskrit College, I heard it from Pandit Bharat 
Chandra Siromani who also told the names of the parties to the 
law-suit for which the book was fabricated, and other details 
including the objects, 

(5) The tradition is well-known to the descendants of the 
litigant parties, of whom the claimant by adoption was to be 
benefited by the book. And I have heard it from that claimant's 
tion's daughter's son who was a Vakil of the Calcutta High 
Court, but is now retired to the holy city of Benares. 

(6) The tradition is well-known to the descendants of the 
family to which Raghumani belonged, and I have heard it from 
his brother's great-grandson who also told that Raghumani was 
the Pandit of Colebrooke and was an inhabitant of Bahirgachi 
in the District of Nuddea. 

(7) The case for which the book was fabricated is referred 
to in Sir Francis Macnaghten's considerations on Hindu Law ; 
he was the counsel for the adopted son, and as he says that 
from the law as it was understood at that day, he was certain 
that his client would have been entitled to one-third of the estate, 
had the cause been not settled by the parties themselves, — there- 
fore it is clear that his attention was not drawn to the 
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book, according to which his client would have been entitled to 
one-half, instead of one-thirdy of the estate. Had the book been 
in existence at the commencement of the litigation, the coansel 
for the adopted son the plaintiff, should undoubtedly have known it 
which is so favourable to his client. The book appears to have been 
forged subsequently, and it did not become necessary to invite 
the counsel's attention to it as the case was settled out of court. 
The book appears to have been written in the year 1800 A.D. 

(8) The book is said to be of special authority in Bengal, 
and yet it was altogether unknown to Pandit Jaganndtha Tarka- 
panchdnana, whose digest of Hindu law published in 1796 A.D., 
does nowhere refer to it. 

This is not the only instance of literary forgery of the 
kind. Subsequently in 1832 A.D., some Pandits of the Calcutta 
Sanskrit College gave a Vyavastha supported by the authority of 
certain Manuscript books, in a case between Jain as (See 5 Bengal 
Select Reports, page 326, new edition). Those books were really 
fabricated by the Pandits, but the Librarian of the College was 
bribed and the books were placed in the Library, and their names 
entered in the list of books contained therein. The plan was 
well designed, but unfortunately for them. Dr. H. H, Wilson the 
then Secretary of the Sanskrit College had in his possession 
another list of the Library books, and the fraud was detected. 
As the Pandits confessed their guilt to Dr. Wilson, the only 
punishment inflicted on them was, that they were deprived of the 
source of income derived from giving Vyavasthds, by an impera- 
tive rule to the effect that the Pandits of the Sanskrit College 
shall not, on pain of dismissal, give any Vyavastha intended to 
be used in a law- suit. The rule has ever since been in force 
and followed. Similar fabrications seem to have been made 
later on, but became unsuccessful, see Dey v. Dey 2 Indian 
Jurist, N. S., 24. 

But you must not jump to a general conclusion against the 
Pandits from these isolated instances. While we find some of 
these heterodox Pandits, who were considered degraded by reason 
of teaching the sacred literature to Europeans or by reason of 
accepting service under them, tempted to deviate from the path 
of rectitude, we also find many orthodox Pandits possessed of 
virtues of a superior order, who are on that account respected as 
gods by the Hindu community. But in these days of Mammon- 
worship, their number is fast decreasing. 

The object of adoption— is twofold, the one is spiritual and 
the other secular: a son is necessary for the attainment of a 
particular region of heaven, for the performance of exequial 
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rites, and for offering periodically the funeral cakes and the liba- 
tions of water ; as well as for the celebrity of name and for 
perpetuation of lineage. The spiritual objects may be obtained 
by a man destitute of male issue through the instrumentality of 
other relations, such as the brother's son. But the secular 
object may be gained only by means of a son real or subsidiary. 
A man again that aims at moksha or liberation from transmigra- 
tion of the soul, does not require a son and cannot adopt one. 

Dattaka and Eritrima. The Dattaka and the Kritrima are 
the only forms of adoption which are now recognized by our 
Courts. Of these the Dattaka is said to be in force everywhere, 
and the Kritrima, confined to MitUila only. The Kritrima form, 
however, appears to be prevalent in many districts in Northern 
India if not also in Deccan, We sometimes hear of an 
adoption in the form of Putriki-putra in the North- Western 
Provinces. 

Division of subjects. I. Dattaka, II. Kritrima and other 
forms. 

The subject of the Dattaka adoption may be discussed under 
five heads : (1) who may adopt, (2) who may give away in adop- 
tion, (3) who may be given and taken in adoption, (4) what 
ceremonies are necessary, and (5) what is its effect on the status 
of the boy. 

Dattaka : who may adopt. 

Capacity of Males. A consideration of the definitions of twelve 
kinds of sons, will show that there could not be any restriction as 
to the number of subsidiary sons in early times, for a man could 
have a subsidiary son even against his will. There are passages 
of law, however, which recommend that a man who is destitute 
of son should make a substitute of son, which evidently dis- 
courages adoption by a man having an aurasa or real legitimate 
son. While commenting on these, Nanda Pandita concedes that 
a man may adopt a son with the consent of an existing aurasa 
son. This recommendation has now been converted into an 
imperative rule, and its operation has been extended by the 
Privy Council in the case of Rungama v. Atchama 4 M. I. A., 1, 
holding that a man having an adopted son cannot adopt another. 
£earing in mind that in Hindu law a son's son and a son's son's 
sou hold the same position as a son, the result is that a man 
having a real legitimate, or an adopted^ son, grandson or great- 
grandson cannot adopt. 

But the existence of a son in embryo at the time of adoption 
would not invalidate it. Hanmant v. Bhima 12 B. S., 105. 
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So alfiio tlie existence of a male descendant who is, by 
reason of any physical, moral, or intellectual defect, excluded 
from inheritance and incapable of conferring spiritual benefit, 
is no bar to adoption. 

For, the status of sonship is constituted by the capacity 
to confer spiritual benefit and by the capacity to inherit, a 
child who is destitute of these capacities is not a son in the eye 
of the Hindu law. 

It would seem therefore that the existence of a son who 
has renounced Hinduism or has, by becoming a sannyasi or 
otherwise, rendered himself incapable of rendering spiritual 
service, is no bar to adoption. According to Hindu law such a 
son loses both the capacities constituting sonship ; although the 
Lex loci Act has conferred on such a son the capacity to inherit, 
yet it cannot be so construed as to deprive the father, of the 
power of adoption he has in the circumstances under the Hindu 
law. 

A man having no son by his first wife, marries another in the 
hope of getting a son by the latter. It often happens that the first 
wife herself, who has failed to become the mother of a son, makes 
arrangements for her husband's second marriage and induces 
him to take another wife for the purpose of continuing the 
lineage and securing spiritual benefit. Such noble self-sacrifice 
can only be found among Hindu females. However, this second 
marriage also often proves barren ; and then the man has recourse 
to adoption. The most natural and reasonable course for him 
to follow is, to adopt and give a son to each of his two wives, 
and there are many cases of such double adoption in Bengal. 
After Rungama^s case in which successive adoption of two sons 
was held invalid, the expedient hit upon to evade that ruling 
was to make simultaneous adoption of two sons for two wives, 
and there have been many instances of such adoption in Bengal. 
But simultaneous adoption was pronounced invalid in several 
cases, though the decision turned upon other grounds and was 
favourable to the adopted sons. But it has, at last, been judi- 
cially held invalid in the case of Doorga v. Surendray 12 C. S., 686, 
affirmed on appeal by the Privy Council, see Surendra v. Doorga, 
19 C. S., 513. 

It is, however, worthy of special remark that notwithstanding 
the declaration by our courts of justice, that such adoptions 
were invalid, the adopted sons have been and are treated by 
Hindu society as sons of their adoptive fathers. 

It has been held that a bachelor {Gopal v. Narayan^ 12 
B. S., 829) and a widower {Nagappa v. Subba, 2 M. H. C. E., S67) 
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may make a valid adoption. In these cases a difficulty arises 
as to who shoujd be deemed the maternal grand-sires of the boy- 
adopted. 

It has also been held that a minor may adopt and give 
authority to his wife to adopt: {Rajendra v. Saroda, 15 W. R., 548, 
and Jumoona v. Bama^ 1 C. S., 289). It is not clear from these 
decisions whether it is sufficient for the competency of a 
minor tbat he should attain the age of discretion or that he should 
attain tbe age of majority according to Hindu law, i. e., com- 
plete the fifteenth year. Tbe validity of adoption by a minor is 
maintained solely on religious ground, and it is looked upon 
as a purely religious transaction, not affecting the civil rights 
of the adopter. This view may be quite true in Bengal where 
it has been held that sons acquire no rights to even the 
ancestral property during the father's lifetime, but it is not so 
where the Mitakshard prevails, inasmuch as the adopter's civil 
rights are materially affected by adoption, for the adoptee becomes 
the adopter's co-sharer with co-equal rights as regards ancestral 
property. 

A minor in Bengal under the Court of Wards cannot 
validly adopt or give authority to adopt, except with the assent 
of the Lieutenant-Governor, obtained either previously or 
subsequently. 

Capacity of females. — According to the ancient Hindu law as 
well as to Roman law a woman was placed through her whole life 
under the tutory of her husband or his agnates when she ceased 
to be under the paternal powers. She was not permitted to be 
8ui juris 2it any period of her life (See Texts, Nos. 15 and 16 
ante, pp. 45, 46.) But important rights were conferred on women 
by the Mitakshard and the Dayabhaga, ao as to make their positioa 
almost equal to that of males, specially as regards the right to hold 
property. A great deal of misconception prejudicial to women, 
often arises from not distinguishing the later development of law 
from its earlier stages. 

The text of Vasishtha {antey p. 71) provides — " But a woman 
should neither give nor accept a son except with the permission 
of the husband.'* This text has been very differently construed 
by the different schools. See ante^ p. 15. 

Some say that the husband's assent is absolutely necessary 
for an adoption by a woman. Of these again, some assert that 
the husband's assent must be given at the very time of adoption, 
so that according to them a widow cannot adopt at all. While 
others say that the word " husband " in the above text is 
illustrative, it means the tutor or guardian of the woman for 
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the time being, that is to say, when the husband is' alive his 
assent is necessary, and after his death the assent of his agnates 
who are his widow's guardians is sufficient for enabling her to 
adopt. 

There is a third view entertained by some who maintain 
that adoption by the widow being conducive to the spiritual 
benefit of the sonless husband, his assent is always to be pre- 
sumed in the absence of express prohibition. 

It should be observed that according to those who maintain 
that a widow can adopt with the assent of her husband's kins- 
men, the husband's assent cannot be operative after his death, 
on the ground of his not being the guardian of his widow. But 
this distinction is not practically observed. 

The doctrines of the different schools, as enforced by our 
courts at the present day are as follows : 

In Mithila it is absolutely necessary that the husband should 
give his assent at the time of adoption ; therefore a widow 
cannot adopt a dattaka son there. 

In Bengal the husband's express assent is absolutely necessary 
and it is operative after his death, so as to enable a widow to make 
a valid adoption. 

The Bengal doctrine has been applied to cases governed by 
the Benares school. 

In Madras, Bombay and the Punjab a woman may adopt 
either with the husband's assent or with his kinsmen's assent 
if he died without giving any. 

In Bombay widows whose husbands were not members of 
joint family, may also adopt of their own accord without any 
assent of either the husband or his kinsmen. It should be 
observed that in this case the husband's estate is vested in the 
widow. 

A Jaina widow also can adopt of her own accord without 
any authority from either the husband or his kinsmen. 

According to wbat is stated in the commentaries it would 
seem that the widow adopts in her own right, but slie being in a 
state of perpetual tutelage, the discretion wliich she is deemed 
to want is supplied by the Auctoritas of her legal guardian; 
According to some, the husband is the only guardian of a woman 
in the matter of having a son ; while others regard adoption 
as an appointment of an heir and disposition of property, and 
therefore the assent of the husband's kinsmen wliose interests 
are aflPected, is necessary and sufficient ; there are some again 
who think that the widow inheriting the husband's estate 
is practically sui juris and is also competent to deal wjth the 
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property for religions purposes, so she may, of her own accord, 
make a yalid adoption which is conducive to the husband's 
spiritual benefit, and which is an act of self-denial on her part, as 
by it she divests herself of the husband's estate which vests 
in the boy adopted. 

But the modern ^view regarding woman's capacity to adopt is, 
that she has no right herself, but that she is deemed to act merely 
as an agent, delegate or representative of her husband, or that 
flhe is only an instrument through whom the husband is supposed 
to act. {Collector of Maduray 12 M. I. A., 485=10 W. R., P. C, 17.) 
It should, however, be observed that the wife is the only agent 
to whom authority for adoption may be delegated ; a man cannot 
authorize any other person to adopt a son for him. 

Accordingly the " assent of the husband^' is looked upon 
as power. It has been held that a man who has a son in exis- 
tence and is therefore himself incapable of adopting a son, may 
nevertheless give a conditional authority to his wife to adopt 
a son, to be exercised in the event of the existing son dying 
without leaving male issue. 7 W. R., 392; 1 M. S., 174; 
22 W. R., 121. 

It follows, therefore, that the widow's right of adoption 
depends entirely on the power, and must accordingly be subject 
to the restrictions and limitations that the husband may choose 
to impose in that behalf. If the widow is authorized to adopt 
one son, she cannot adopt a second if the first adopted son dies ; 
if he directs the adoption of a particular boy, she cannot adopt 
any other. In this manner, the authority is strictly construed. 
It would, however, be more consistent with the feelings of the 
Hindus, should the authority given by them be liberally con- 
strued, specially when it appears that they evince a general 
intention to be represented by a son, and a particular intention 
with respect to the mode of carrying out the same ; in such a 
case, effect might be given to the former irrespective of the latter. 

If a person has more wives than one, and authorizes one of 
them, she alone is entitled to adopt. If any other particular 
direction is laid down, that must be followed ; should a general 
authority to all the wives be given, then there might be some 
difficulty in case of disagreement and dispute. But if one is willing 
to loyally carry out the husband's wishes by adoption and the 
others are opposed for selfishness, then the former may adopt 
by giving notice to the latter, 18 C. S., 69. But all of them may 
agree in ignoring the authority. 

For, however, solemnly a husband may enjoin the wife 
to adopt a son unto him, she is not legally bound to fulfil 
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his dying request ; her rights to the htishand's estate are not 
in the least affected by her omission or refusal to adopt. Uma 
Sundari v. Sourabinee, 7 C. S., 288. 

An authority is void if it directs adoption under circum- 
stances in which the man himself if living could not have 
adopted. 

An authority may be given either verbally, or by a will, 
or by a writing called anumati-patra which must now be engrossed 
on a stamp paper of ten rupees and must also be registered. 

When a widow is authorized to adopt in the event of the 
death of an existing son, and the son dies and the estate 
vests in the son's widow or any heir other than the first-named 
widow, then the first-named widow cannot adopt, as her power of 
adoption is then '^ incapable of execution and at an end, ^* in 
other words, it is absolutely suspended so as to render an adoption 
then made absolutely void : Pudma Kumari v. Court of Wards, 
8 I. A., 229=8 C. S., 302 ; 10 M. S., 205 ; 17 0. S., 122. But the 
power revives when the estate reverts to, and becomes vested in 
her : Bhodbanraayi v. Ramkiaordy 10 M. I. A., 279 ; Manikchand v. 
Jagatsettaniy 17 C. S., 618. 

As a widow adopts a son unto her husband, in her capacity 
of being his surviving half, she cannot adopt after re- marriage ; 
nor when she is pregnant in adultery. 

As an adoption by the widow divests her of her husband's 
estate, therefore in an adoption by a young widow, whether infant 
or not, the court will expect clear evidence tliat at the time she 
adopted, she was informed of her rights and of the effect of the 
act of adoption upon them ; and if it find that coercion, fraud 
or cajolery was practised upon her to induce her to adopt, or 
that she was not a free agent, or that there was suppression 
or concealment of facts from her, it will refuse to uphold the 
adoption. See Somasekhara v. Suhhadray 6 B. S., 524 ; Ranganaya 
V. Alwary 13 M. S., 214. 

Theire is no limit of time for the exercise by a widow of 
the power of adoption ; she may adopt at any time she pleases, 
when the estate is vested in her. See Giriowa v. BAimaji, 9 B. S., 
58. But it seems that there must be some limit when the 
husband^s undivided coparcenery interest becomes vested on his 
death in the surviving male members of the family according to 
the Mitdkshar^. 

Where a widow may adopt with the assent of her deceased 
husband's kinsmen, there if the husband was a member of an 
undivided family, the assent must be sought from the surviving 
male members of the family. In such a case the assent of a 
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divided kinsman will not be sufficient. Sri Virada v. Sri Brojo, 
1 M. S., 69. It is not necessary that all the kinsmen should give 
their assent. The proper person to give the requisite assent is he 
under whose guardianship the woman should remain according 
to the circumstances in each case. If there is the father-in-law 
his assent is sufficient. Collector of Madura v. Muttu, 12 M. I. A.> 
897=10 W. R., 17. If the husband was separate then it would 
seem that the consent of the presumptive reversionary heir must 
be taken. 

The assent to be legally sufficient should be given after the 
exercise of discretion, and not from any corrupt motive, 1 M. S., 
69 (82.) 

In Bombay a widow in whom her husband's property is vested, 
may adopt without any authority from her husband, or assent of 
bis kinsman, in the absence of express prohibition by her deceased 
husband, provided she does not act capriciously or from any 
corrupt motive. Ramji v. GhamaUy 6 B. S., 498. The husband^s 
assent is presumed from the absence of express prohibition. 
But when the husband^s estate is vested in other relations, she 
may adopt only with their assent, if the husband gave none. 

Dattaka: who may give in adoption. 

The father and the mother of the boy are competent to give 
him away in adoption. The concurrence of both would be desir- 
able. Bat the father may act even against the will of the mother. 
The mother, however, cannot give without the assent of her hus- 
band while he is alive ; but after his death she can give her son 
in adoption, in the absence of express prohibition by her husband. 

Thus you see that there is a great distinction between the 
giving and the taking of a boy in adoption, as regards woman's 
capacity in that behalf. Her power is almost unrestricted as 
regards gift, but not so as regards acceptance ; though both seem 
to be dealt with in the same way. See Text No. 2. 

Dattaka : who may be given and taken in adoption. 

Only son, — With respect to eligibility for adoption, the only 
Tule on the subject, propounded by the well-known legislators, 
is the prohibition contained in tbe above text No. 2 {antey 
p. 71) of Vasishtha, forbidding the adoption of an only son. 
This rule is merely recommendatory, and it was held to be so by 
all tlie superior courts in India till 1868 A.D., when, for the 
first time, it was held by a Division Bench of the Calcutta High 
Court that the adoption of an only son is invalid. One of the 
Judges was Justice Dwarkanath Mitter, but being a " lawyer 
mthout Sanskrit " he was not in a better position than the 
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Earopeah Judges holding the contrary view, as regards the inter- 
pretation of Hindu law. See Raja Opendur v. Banee Bromo, 10 
W. E., 347 ; and 3 C. S., 443. The Bombay High Court also had 
since that decision been expressing their opinion against the adop- 
tion of an only son till a Full Bench of that Court did in 1889 
A.D., hold such adoption to be invalid, — see Wdman v. Krishndji^ 
14 B. S., 249. But such adoption has all along been held valid 
in Madras, N.-W. Provinces and the Punjab. In 1892, a Full 
Bench of the Allahabad High Court have, upon a reconsideration 
of the law and all the previous cases, come to the conclusion that 
the adoption of an only son is valid, see Beni Prasad v. Hardai 
Bibi, 14 A. S., 67. The very fact of there being so much differ- 
ence of opinion, proves the rule to be of moral obligation only. 

Some other similar rules held admonitory.— There are some 
commentators who say that a man should not give away his 
son in adoption when he is not in distress, and that he should not 
give in adoption his eldest son or one of two sons. But these 
are considered to be merely directory and not imperative. 

The Dattaka-mimansa and still later commentaries say that 
a man should adopt his brother^s son if available for adoption, 
in default of him he should adopt a sapinda, in his default a 
Samdnodaka, and in default of an agnate relation he should 
take one belonging to a different gotra or family. But this 
rule relating to preference in selection has been held by the 
Privy Council to be merely recommendatory. See Wooma iaee v. 
Gokoolanu7id, 3 C. S., 687. 

Prohibition of certain relations for adoption by twice-born 

classes. — Nanda Pandita and his followers maintain that certain 
relations such as a brother or an uncle, or the son of a daughter or 
of a sister or of the mother's sister, or the like should not be 
adopted by a twice-born person. No such rule is laid down in 
any earlier commentary. Nanda Pandit deduces the rule from 
two texts of doubtful import, which are not noticed by any com- 
mentator of note, and one of which is said to be a text of Saunaka 
and the other of Sakala, neither of whom is recognized as legis- 
lator, and whose names are not found in most of the commentaries 
on positive law. The texts are as follows : — 

which means, " A daughter's son and a sister's son are made 
sons by Sudras : among the three tribes beginning with the Brah- 
mana a sister's son is not (made) son somewhere (or anywhere),"— 
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Saunaka. The second line o£ this couplet is not found in many 
copies. This passage is found in a book on rifcual, the authorship 
of which is attributed to Saunaka, but which on perusal would 
appear to be a modern production. It does not profess to deal 
with law ; but while dealing with the ritual of Jdta-karma 
or the natal ceremony, it professes to describe the ritual of adop- 
tion, and the above passage and some others relating to adoption 
are found after the description of the said ritual. In the course 
of describing the ritual, it is said after the formal gift and 
acceptance have been completed, that the boy bearing the reflection 
of a son ii^^[m ' M4 should be adorned, &c., and brought within 
the house where homa should be performed. 

which means — "A sonless twice-born man shall or should adopt 
a son of a sapinda or also next to him a son of a Sagotra ; and in 
default of the son of a Sagotra, shall or should adopt one born 
of a different gotra^ except the daughter's son, the sister's son 
and the mother's sister's son,'* — Sakala. 

From what book of Sakala's, these lines are quoted by Nanda 
Pandit, no one can tell. 

From the above couplets of Saunaka and Sdkala, and the 
words, " hearing the reflection of a son'^ qualifying the boy, ifsTanda 
Pandita deduces the rule that amongst the twice-born classes, 
such a boy should be adopted, as could be begotten by the 
adopter on the boy's mother by appointment to raise issue in the 
Kshetraja form, and accordingly he prohibits the adoption of 
the relations mentioned above. 

Sutherland, the learned translator of the Dattaka-mimansa 
and the Dattaka-chandrika, formulates the rule thus, — That a 
twice-born man cannot adopt a boy when the relationship 
between the boy's mother and the adopter is such that there 
could have been no valid marriage between the adopter and 
the boy's mother, had she been unmarried. This, however, 
does not correctly represent Nanda Pandita's view; for, this 
cannot exclude the relations whom he has expressly excluded. 

Discussion as to there being any such binding rule.— If 

what Nanda Pandita says be accepted as authoritative and 
imperative, then the utmost that can be said is, that the 
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relations to be avoided are only those enumerated by liiin. If 
on the other band, it be open to us to examine the texts with a 
view to see whether there is any binding rule prohibiting the 
adoption of any relation, then the question cannot but be 
answered in the negative, as has been done by the Full Bench of 
the Allahabad High Court (17 A. S., 294J, for the following 
reasons: — 

(1) The above text of Saunaka does not embody any com- 
mand or ^1<4T in the language of the Mfmdnsa, but it is merely 
a statement of facts, or what is called in Sanskrit a ^uli^K: i 
As regards the words " bearing the reflection of a son *' forming 
an adjective of the boy who has already been formally given 
and accepted, they can fairly be taken to indicate only the effect 
of the ceremony already performed ; but they can by no means 
imply the meaning forced upon them by Nanda Pandita, who 
has rather evolved it out of his inner consciousness, than from 
the natural import of the words. 

(2) Then, as to Sakala's text, it should be observed in the 
first place, that the object of the text is not to lay down who should 
or should not be adopted, but to declare who should be adopted 
first, who next, and who last ; or in other words, the order of 
preference in the matter of selecting the boy to be adopted. 
It says, you shall or should adopt from amongst the Sapindas ; 
in their default, from amongst the distant Sagotras or agnates; 
and in default of agnates, from amongst those belonging to a 
different gotra such as cognates; then follows the exception, 
"except the daughter's son, the sister's son, and the mother's 
sister^s son." Now the question arises, to what does the excep- 
tion relate? It admits of two constructions, one of which is 
logical (^^^n*^), and the other grammatical (»I^ft*r^l). 

If the text be construed logically or having regard to its 
true intention, the rule may be put thus — '^If a Sapinda is 
available for adoption you shall or should not adopt a distant 
iSa^o^ra or agnate; and if an agnate is available for adoption 
you shall or should not adopt one belonging to a different gotra 
or family, except the daughter's son, the sister's son, or the 
mother's sister's son," — that is to say, the daughter's son, the 
sister's son, and the mother's sister's son, tliough belonging to*^ 
a different gotra, may be adopted although there may be an agnate 
available for adoption : thus, the exception relates to the order 
which is the subject of the rule. And this construction is 
consistent with what is laid down by all the sages dealing with 
positive law. For, they recognize the twelve kinds of sous; 
12 
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therefore a daughter's son may, according to them, he the son 
of the maternal grandfather, as Putrikd-putra or appointed 
daughter's son, or as Kdntna or maiden daughter's son. Hence 
there is no reason why the same daughter's son cannot be his 
maternal grandfather's son as Dattaka or given son. Tlierefore, 
consistently with what is necessarily implied by these well-known 
legislators, Sakala cannot be taken to prohibit the adoption of 
^*the daughter's son" who has been declared to be most eligible as 
a subsidiary son under the name of Putrikd-putra declared to be 
equal to the Aurasa or real legitimate son, — and consequently, of 
** the sister's son and the mother's sister's son." 

Next, if the text be construed grammatically , then the 
exception is to be connected with the verb " shall or should adopt,*' 
and the text must be put thus : *^ In default of an agnate, he 
shall or should adopt one belonging to a different gotra except 
(or but not) the daughter's son, the sister's son, and the mother's 
sister's son," — therefore the prohibitory proposition or sentence 
must grammatically be formed with the verb ^^ shall or should 
adopt" as used in the text, and must stand thus, — "But he 
shall or should not adopt the daughter's son, the sister's son, 
and the mother's sister's son." 

It should, however, be borne in mind in this connection, that 
the Privy Council have declared the rule propounded by Sdkala re- 
lating to the order of preference, to be directory only , 3 C. S., 587. 
Therefore, although the word ^^^ in Sdkala's text may, having 
regard to its form, mean either ^^ shall or should adopt," it must 
now be taken to mean " should adopt : " consequently, the very 
same word ^n^i%^ or "«AowM adopt" being grammatically con- 
nected with the exception, the prohibitory sentence must mean, 
** But he should not adopt the daughter's son, the sister's son, and 
the mother's sister's son" — that is to say, the exception also 
must be a precept of moral obligation, like the rule. In this con- 
nection the following Sanskrit rule of construction should be 

borne in mind, namely 'Sis^^ft^: ^^i 'TO^ Uil^fHor "a word 
once pronounced can convey only one meaning : " hence, although 
the word m^^ may mean either *^ shall adopt" or ^^ should 
adopt," it being authoritatively settled by the decision of the 
Privy Council that it means " sAowZd adopt " in connection with 
the rule, it cannot but bear the same meaning when grammati- 
cally connected with the exception. 

This intei'pretation appears to be unexceptionable and un- 
assailable from a Sanskritist's as well as a lawyer's point of view : 



Digiti 



zed by Google 



Ch. It.} beasoks agaikst bule ov pbohibited belitiok. 91 

its coiTectness, however, depends upon the view adopted by the 
Privy Council, of the rule relating to the order of preference for 
adoption. And the view taken by the Judicial Committee appears 
to be supported by the Mimans&. Those who feel curiosity to 
study the subject with details, are referred to Jaimini's Mlm&nsi 
with Savara-svdmi's Bhashya, Ch. I, Pada or Section 2, and Ch. 
XI, and specially to ft f if ^ rM^i P uf^i^ H or " the topic of recommen- 
dations in the form of imperative rules,^* Ch. I, 2, 19 et seq. 
In this topic is discussed the question, whether precepts like the 
following are imperative or only recommendatory, namely, ^f^^^Kt 
^*i^, &c., or "A sacrificial post is made of (the wood of) the 

Udumvara tree, &c. : " and the conclusion arrived at is, that it is 
merely recommendatory, one of the reasons assigned being 
ft^lWR: ^fH^^n^^ — " the improbability of the precept being im- 
perative, and tbe probability of its being a recommendation.'^ A 
sacrificial post is but a means to an end, it is necessary for tying 
the animal to be sacrificed ; any strong wood would be sufficient 
for the purpose, therefore the above precept is interpreted to be a 
recommendation only. Similarly, an adopted son is only a means 
to an end, and the direction that a brother's son if available 
should be adopted, in his default a Sapinda^ and so on, — is, for 
similar reasons, merely recommendatory. The truth is, that there 
are various reasons for considering a rule to be recommenda- 
tory only (^ly^T^j or M^t^Mfft^ vO and not imperative (ftfir: or 
^^v^ 0, — %3^ftrir^: or *' a precept with the reason for it,** being 
only one of the tests for discriminating it as directory : and it is 
impossible for an unbiased and unprejudiced mind that is versed 
ill Sanskrit law, to find fault with tbe rational view taken by the 
Privy Council, of the rule relating to the order of preference 
for adoption, and with its corollary that the exception to it 
IS of the same character with the rule, having regard to the 
language of the text, and to the rules of construction. 

(3) It is conceded that the adoption of the daughter's and 
the sister's son is valid amongst the Sudras. From this it may, 
according to Sanskrit rules of construction, be, very fairly in- 
ferred that such adoption amongst the twice-born classes is only 
censured, and not absolutely interdicted. But the Bombay High 
Court, relying on a hasty conclusion come to by Sir Raymond 
West an eminent judge and Sanskritist, gets rid of that cir- 
cumstance by observing that "the Hindu Law regarded the 
Sudras as slaves, and their marriages as little better than con- 
cubinage:'' see 3B. S., 273 (289). With great deference to 
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Sir Raymoiicl, I regret to say that the above proposition is 
entirely erroneous; for, the Smritis or Codes of Hindu Law 
did not regard the Sudras as slaves, and their marriages as 
concubinage. 

According to the Smritis, every man is by birth a Sudra ; 
it is by learning the sacred literature, that a man becomes twice- 
born. The privilege of studying the sacred literature is, no 
doubt, denied to the Sudraa as well as to the females of the 
so called twice-born classes. But the status of being twice-iom 
depends on the acquisition of knowledge of the sacred literature. 
Manu (Ch. Ill, verse 1) ordains that a twice-born man shall 
abide with the preceptor and study the Vedas for thirty-six 
years, or a half or a quarter of that period, or until knowledge 
of the same is acquired. The consequence of omitting to do the 
same is thus declared by Manu (Ch. II, 168) : — 

'ftOT^b^T fpft %^ ^RHT gpa^ ^^ I 

which means, — "That twice-born man, who without studying 
the Vedas, applies diligent attention to anything else, soon 
falls even when living, together with his descendants, to the 
condition of a Svdra/* Hence the males of the twice-born 
classes, who have no knowledge of the sacred literature, are 
like their females, in the same category as SudraSy i.e., they 
remain such as they are by birth. The majority of the so-called 
twice-born classes have accordingly become long since reduced 
to the position of Svdras by reason of neglecting the study 
of the Vedas from generation to generation. It follows, there- 
fore, that according to the Smritis, the Sudra law should be 
applicable to them who are twice-born by courtesy only, and 
hold the position of Sudras. Our Courts of Justice are called upon, 
therefore, to enquire, in every such case, whether the so-called 
twice-born litigants are really so, before applying to them a rule 
different from that applicable to the Sudras ; and in ninety-nine 
cases out of a hundred, it will be found that the parties, though 
twice-born by courtesy, are really Sudras by qualification. There 
are, no doubt, some modern fabrications called Upa-PurdnaSy 
and concocted for the purpose of avoiding the foregoing evil 
consequence propounded by the Smritis, which say that the study 
of the Vedas for a long time is a practice which is to be eschewed 
in the Kali age (see ante, p. 5), and accordingly a farce of the 
Vaidik study for a day or two, is now made when the Upanayana 
ceremony is nominally performed, and fittingly called investiture 
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with the sacred cord, though it really meant commencement 
of the study of the Vedas, the literal import being taking (a 
boy and handing him over) to (a teacher of the Vedik literature.) 
But these spurious books forged and thrust into prominence by 
the Pandits of the Mahomedan period for the benefit of the 
unlearned members of their class, cannot be regarded as any 
authority by a British court of justice. The Purdnas and specially 
the Upa-Purdnas are no authority in law. Tiie Courts of Justice 
are to be guided by the Smritis and the ancient customs only, 
as is declared by Ydjuavalkya (ii, S) while defining a cause of 
dction, thus — 

which means, — " If a person wronged by others in a way 
contrary to the Smriti and the custom, complains to the king, 
that is a topic of litigation (or cause of action)." Our courts 
of justice, if rightly advised, will not listen to an unreal 
distinction, although the degenerate Brahnianasby courtesy might 
be loudest in advancing their pretension to a false and artificial 
superiority. 

A perusal of the Smritis will convince the reader that the 
Sudras as such were not regarded as slaves. Any person whether 
Brdhmana or Sudra might be a slave in the recognized modes such as 
capture in wai% or sale by the father; (see Manu viii, 415). While 
dealing with the modes of acquiring subsistence by the different 
classes, Manu says, that a Sudra is to subsist by serving the twice- 
born classes, or by the practice of mechanical arts. But is this 
service the same thing as slavery? Not a word to that effect 
can be found in the Smritis, though no doubt the holders of 
service are compared to dogs, to whatever caste they may belong. 
There is, however, a passage in the Brahma-Purdna, which depicts 
the Sudras subsisting by service, as slaves, and that is the only 
slender basis on which is founded the conclusion that the Hindu 
Law regards the Sudras as slaves. But that passage does not 
apply at all to the Sudras practising the mechanical arts. Besides, 
slavery has been abolished within living memory, although 
the importation of slaves into British India, and the recognition 
of slavery by Government officials, were prohibited by earlier 
Enactments, slavery was abolished in i860, A.D., by the Indian 
Penal Code. Therefore if the position of Sudras had been that 
of slaves under the Hindu Law, that state of things would have 
continued down to the abolition of slavery ; but has any one 
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ever heard that the general body of the Sudras or any section 
of them was then emancipated ? The British Government has 
undoubtedly emancipated the people from moral thraldom. Bat 
no particular caste of Hindus was under physical thraldom 
at the time slavery was abolished, though there were certainly 
some Hindu slaves whose caste is unknown, that were liberated 
by British Indian legislation. 

The Hindu legislators were anxious to provide every man with a 
source of maintenance; accordingly they ordained that the illegi- 
timate son of a twice-born man by a 8ud/ra woman not married 
by him is entitled to maintenance from his estate, and as regards 
Sudras they provided that an illegitimate son may, by the Sudra 
father's choice, get an equal share with a real legitimate son of 
his, and that after his death, he is to get a half share in com- 
parison with what is obtained by his legitimate brothers ; and 
that in default of legitimate heirs down to the daughter's son, 
he may get the whole property. Now it should be observed that 
Sudras were all poor men at the time when the above rule was 
laid down : the only property they might leave behind them would 
be a dwelling-house, and if he practised any mechanical art, also 
the tools of such art. Consequently a Sudra's illegitimate son 
by getting even his whole property, obtained considerably less 
than a Brahmana's illegitimate son who was entitled to main- 
tenance. It is difficult to appreciate the process of reasoning 
by which, from the above provisions for the benefit of a Sudra* s 
illegitimate son, any inference can be drawn that the marriages 
of Sudras are licensed concubinage. Yet that is the only ground 
upon which that remark of Sir Raymond's is founded: there 
is nothing else in Hindu Law, which can even remotely lend 
any support to such a disparaging view as that. If we turn 
our attention from the law-books to the actual usage amongst 
the Hindus, we do not find anything peculiar to the Sudras, that 
may justify that contemptuous conclusion. On the contrary, hav- 
ing regard to the actual practice, the disparaging remark might be 
applied to marriages among the Nair Brahmanas in Deccan ; and 
also among a certain section of Bengali Brahmanas by courtesy, 
who used to pass through the ceremony of marriage with scores of 
women sometimes exceeding a hundred, though they were too 
poor to provide even one of them with maintenance and residence. 

Besides, it is difficult to understand the logical sequence 
between the adoption by Sudras of their daughter's and sister's 
sons, and the fact (even if admitted to be correct) of the Hindu 
Law regarding Sudra marriages as concubinage. If the Hindu 
Law had provided no prohibited degrees for marriage amongst 
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the Sud/rasy and bad allowed tbem to marry tbeir daughters and 
sisters, then and then only could the distinction have been account- 
ed for in the manner attempted to be done. For, in the prurient 
imagination of Nanda Pandita and the like, the adopted son ia 
to be capable of being begotten by the adopter on the son's natural 
mother, by appointment to raise issue, merely for the purpose 
of justifying the prohibition propounded by him, for the first 
time. 

For, even according to him, the fiction of adoption, is not, that 
the boy is begotten by the adopter on the boy's natural mother. 
Beciiuse if that had been so, the boy ought to have retained his 
natural relationship to his mother and her relations. On the 
contrary it is admitted on all hands, that the real fiction of 
adoption is, that the boy is begotten by the adopter on his own 
wife, and it is on that footing that the adopted son's right of in« 
heritance from the adoptive mother and her relations has been 
recognized, and that from his natural mother and her relations, 
denied to him. In performing the Parvana Sraddha he is to 
offer pindas or oblations to his adoptive mother's sires, not 
to those of his natural mother, see Dattaka-Miuiansi vi, 60. So 
the prohibition is utterly inconsistent with this theory of adop- 
tion, now universally accepted. 

(4) There is a text of Tama, which appears to support the 
adoption by a twice-born person, of his daughter's son :— 

which means, — " The Homa or the like ceremony is not (neces- 
sary) in the case (of adoption) of the daughter's or the brother's 
son ; by the verbal gift (and acceptance) alone, that is accom- 
plished: this is declared by the Lord Tama." — This text was 
relied on by some SSstris of Bombay in 1821, A.D., who were con- 
sulted in the case of Huebut Rao, 2 Borrodaile 75, (85). I have 
not found it cited in any commentary of note; but Pandit Bharat 
Chandra Siromani used to repeat it to his pupils, and it is also 
cited in some unimportant works on adoption, see the said Pandit's 
compilation, called Dattaka- Siromani, pp. 45, 92, 244 and 246. 
This text, however, is not found in the Code of Tama, such as 
is now extant and published; it does not contain a single 
passage on positive law; nor do the published Codes of Vrihaspati 
and K^tyayana, although numerous texts from them are cited 
by commentators on positive law, none of which is found in 
the published editions. Another text of Tama, cited in the 
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Dajabbaga, Ch. XI, Sec. 5, pam., 37, was the subject for considera- 
tion by a Full Bench of the Calcutta Higrh Court (1 C. S., 27), and 
the learned judges were anxious to see the context for the purpose 
of ascertaining the true meaning of that text (I C. S., 38), and 

I was consulted and asked by an eminent judge of that Bench 
to procure the Code of Yama. I saw Pandit Bharat Chandra 
Siromani on the subject, but lie said that the complete Code of 
Tama containing the chapter on positive law, he had never seen, 
and could not be found anywhere, so far as he was aware. Hence 
the above text cannot be supposed to be spurious, simply because 
it is not found in the published incomplete Code of Yama; it seems 
to have been traditionally known in the Sanskrit law-schools, when 
we find it cited by the Bombay Sastris and a Bengali Pandit. 

Nor can it be contended that this text of Yama should be 
construed to refer to the Sudras only, and not to the twice-born 
classes. Because, in construing passages of law, we must take 
into consideration the religious disability of the Sudras under the 
Codes, to whom the privilege of performing sacrifices was denied, 
see Jaimini's Mimdns^ (6, ], 25 e* seq.) the topic of incompetency 
of Sudras to perform sacrifices or ^fir ig^m ^nrfwrofWT^ I 
This view is entertained even now, with this difference only, 
that certain modern writers say that the Homa and the like 
ceremony may be performed by the Sudras, vicariously through 
the Brahmana priests. But the Calcutta High Court and the 
Privy Council have held that this modern view, however bene- 
ficial and profitable it might be to the Brabmanical class 
subsisting by priest-craft, is not binding on the Sudras, who may, 
therefore, validly adopt a son without performing the Homa 
ceremony: Behari Lai y. Indromaniy 21 W. R., 285, affirmed by 
Privy Council, Indromani v. Behari Lai, 5 C. S., 770. 

(5) Nanda Pandita was neither a lawyer nor a judge, but 
merely a Sanskritist and teacher of the sacred literature, and the 
above prohibition may be fairly taken to be intended by him 
as directory only, and a rule of the Law of Honour. Nor does 
he say that an adoption made in contravention of that prohibi- 
tion is invalid, as he has done in respect of another rule, see 
his Dattaka-mlmdnsa, v, 56. 

Case-law. — The prohibition is not followed in the Punjab ; 
nor in Madras where the adoption of the daughter's and the 
sister's son has been declared valid by custom amongst the Brah- 
manas, 9 M. S., 44, but notwithstanding, the adoption of the 
son of the daughter of an agnate relative has been held invalid, 

II M, S., 49 ; nor did the prohibition obtain in Bombay before 1879 



Digiti 



zed by Google 



Cll. iv.] CASTE, AGE & INITIATORY RITES OF ADOPTEE. 97 

A.D. when, however, the adoption by a Brihmana, of his daughter's 
son was declared invalid, 3 B. S., 273. The prohibition is not res^ 
pected by pei^sons adopting in the Kritrima form in Mithila. In 
the North-West Provinces the adoption by a Bohra Brahmana, of 
his sister's son has been held valid according to custom, 14 A. S., 
63; and in the recent Fall Bench case of Bhagwan Sing^ 17 A. S., 
294, it has been held by the Chief Justice Sir John Edge and the 
majority of the judges of the Allahabad High Court thatNanda 
Pandita'sruleought not to be enforced, and that the adoption of 
the daughter's son and the like are valid amongst the regenerate 
classes. In Bengal there is no recent reported case on the point, 
but there were several early decisions in conflict with each other. 
Here a person's daughter's and sister's son being entitled to 
inherit his property even when he dies joint with his co-heii-s, 
in preference to near agnates, the question would notarise in many 
cases, in which the daughter's and the sister's son ns such would 
succeed, even if their adoption be invalid, — and this accounts for 
the paucity of cases. 

The existence of usage to the contrary, proves that there 
was no restriction such as is propounded by Nanda Pandita. If 
tlie works of Nanda Pandit and his followers be thrown out of 
consi<leration, there is nothing else that may suggest to a student 
of Hindu law, the existence of any such restriction. 

Caste.— The adoption of a boy belonging to a caste diflferent 
from that of the adopter is not forbidden by the Smritis. There 
is, however, a passage in the alleged work of Saunaka, already 
referred to, recommending adoption within the caste ; and pro- 
viding that an adopted son belonging to a different caste is 
entitled to food and raiment only and not to a share of the pro- 
perty, as he cannot serve the spiritual purpose. 

In an unreported case from Sj^lhet the High Court upheld 
an adoption of a Kdyastha boy by a man of the Shahoo caste, by 
reason of there being the usage of intermarriage between these 
castes. 

Age and initiatory ceremonies.— Neither in the Smritis nor 
in the commentaries on general law is there any restriction either 
as to the age of, or as to the performance of any initiatory 
ceremony upon, a person, which limits his capacity for being 
adopted. 

But Nanda Pandita cites a passage of the Kalika-Purana, a 
modern production called XJpa-Pu ran a, laying down that a boy who 
has completed the fifth year, or one upon whom the tonsure has 
been performed though he may be within the fifth year, cannot be 
adopted. Nanda Pandita, however, construes the passage to mean 
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Ibttt A boy mrliose age exceeds five jears cannoi be adopted, 
and tliai one witliiii that age may be adopted tlioog^ the tonsapd 
)m*.s been perforoaed upon hiui, but in that case the additional 
sacrifice of Pattreshti mnst be performed. 

In the Dattaka-Ohandrik^, the passage cited from the K&lika- 
Parana is declared spnrions ; bat a new restriction is laid down 
to the effect that the age should not exceed the primary period 
for the ceremony of investiture with the sacred thread, which is 
Ithe eighth year for Brahmanas, the eleventh for Kshatriyas and 
the twelvth for Yaisyas, and that a Sudra may be adopted if 
unmarried. 

Our conrtsy however, are disposed to reject these rules, but 
at the same time they appear to lay down the rule that a twice- 
born boy may be adopted it' the ceremony of the investiture with 
the sacred thread has not actually been performed upon him; 
and a Sudra, before his marriage, Crunga y. Lekhrajy 9 A. S., 258. 

Bnt there is no such restriction in the Punjab, or in Mithila 
as regards Kritrima adoption, or amongst the Jainas ; or in 
Bombay where a married man with children may be adopted, 
Dharma v. Ramkrishna, 10 B. S., 80. It is also held in Madras 
(that according to custom amongst the Br4hmanas the adoption of 
p^ boy of the same gotra^ after upa-nayana or investiture with the 
sacred cord, is valid, 9 M. S., 148 ; the same usage obtains in 
Pondicherry. There are other districts in which no r^stription 
of the kind is observed. 

This is another innovation introduced for the first time by 
Nanda Pandit, uselessly fettering the freedom of action of per.- 
sons in a matter which is, as it ought to be, left by the Smri^ ps> 
their discretion. 

Dattaka : what ceremonies necessary. 

The ceremonies of giving and taking are absolutely necessary 
in all cases. These ceremonies must be accompanied by the 
actual delivery of the child ; symbolical or constructive delivery 
by the mere parol expression of intention on the part of the giver 
and the taker, without the presence of the boy is not sufficient, 
\8iddessori/ v. Doorga^ 2 Indian Jurist, N. S., 22). Nor are deedfl 
of gift and acceptance executed and registered in autiicipaticm 
of the intended adoption, sufficient by^ themselves to constitute 
legal adoption, in the absence of actual gift and accept^iuce ac- 
companied by actual delivery, 19 W. R., 138. 

The formalities of giving and taking may be either what 
may be called ordinary and secular, or what may be designated 
religious and ceremonial, the latter are accompanied by the recitul 
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of Vedik toxte, and therefore cannot be pei*formed by Sudras 
and women ; and so in an adoption by them, the acceptance of the 
boy 9 ifoald be Hke their acceptance of a chattel, D. M., i, 17. 

In a Sadra adoption no other ceremony is necessary, giving 
and taking being safficient, I have already told yon that it has 
been held that Homa is not necessary for an adoption among 
Sadras, 5 0. S., 770 ; it nsed, however, to be, of tener than not, 
performed by them vicariously through their Br&hmana priests. 

With respect to the three regenerate tribes the ceremony of 
Homa or burnt offering is said to be necessary in addition to 
giving and taking. 

The females of the regenerate classes are, like Sudras, in- 
competent to study the sacred literature ; so they cannot them- 
selves recite the sacred texts and cannot consequently perform the 
sacrifices, although they may join their husbands as indispensable 
associates in the performance of sacrifices. Hence widows like 
Sudras, can perform the Roma rite vicariously through the sacer- 
dotal priests. The sacred texts are omitted if women or Sudras per- 
form any religious ceremony ; witQ^wrcT^ Winmi I Ydchaspati Misra 
however, maintains in his Yiv&da-chint&mani that widows and 
Sudras cannot adopt at all by reason of their incapacity to per- 
sonally perform the Homa ceremony. 

It should, however, be remarked that the performance of the 
Homa ceremony might be dispensed with in the case of an adop- 
tiou by a widow of the twice- born classes, for the same reasons 
as in an adoption by a Sudra. Hence if Homa be not necessary 
in an adoption by a Br&hmanf widow, the result would be that 
it is not necessary in any case. 

It is worthy of remark that according to Hindu law a boy 
could be given and taken as a slave and not as a son, such a 
slave was called DaUrim^ or given ; hence, so long as slavery was 
in force, the Homa ceremony was of very great importance, con- 
clusively proving that the boy was adopted as the Datirima or given 
son, and not given and taken as a Dattrima or given slave. But 
now that slavery has been abolished, it is not of much value in 
that way. 

Dattaha : his status and rights. 

In Natural Family. — Except for the purpose of prohibited 
degrees in marriage, the connection of the adopted son with his 
rekitions by birth becomes extinguished unless they be also l^a 
relations by adoption, as in the case of the adopter and tlie 
adoptee being related before adoption. In such cases, however, 
the original relationship ceases and a new relationship based on 
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adoption arises as far as possible between the adoptee and the 
original relations, through the adoptive parents. 

The consanguineal Sapinda relationship in the family of his 
birth continues even after adoption^ and in consequence an 
adopted son cannot marry a damsel belonging to that familj, who 
is within the degree of Sapinda relationship. 

Dvy&mushy&yana.— So also a boy who is adopted in the 
dvydmushydyana form retains his natural relationship to all tlie 
original relations and acquires, in addition, a new relationship to 
his adoptive parents and their relations. He is called the sou 
of two fathers, as he is not absolutely given away in adoption, bub 
is uiade a son common to both his original as well as his adoptive 
parents, just as a property may be transferred so as to become 
the joint property of the transferor and the transferee. A son 
could be of this description either by operation of law or by ex- 
press agreement at the time of adoption. According to some, an 
only son can be adopted only in this form ; for, as a matter of 
law, he must continue his progenitor's son notwithstanding adop- 
tion in the ordinary mode. An express adoption in this form is 
now rare, if not obsolete. 

Status and inheritance in the adoptive family— The adopted 
son's status and rights in the family of adoption, are dealt with by 
the commentators, as being based upon express texts, and according 
to them the adopted son stands in many respects on a footing very 
diflBerent from tliat of the real legitimate son. As regards inheri- 
tance, there is a conflict between the Smritis, some of which are very 
favourable to the adopted son while others are not so, the latter 
admitting his right of inheriting from the adoptive father alone. 
The commentators endeavour to reconcile the conflicting texts by 
holding that possession of good qualities will entitle the adopted 
son to inherit from the adoptive father as well as from his rela- 
tions ; otherwise he will inherit from the adoptive father alone. 
There is, however, no express authority in Hindu law recognizing 
the adopted-son's right of inheritance from the adoptive mother's 
relations. 

Our Courts of justice have avoided the difficulty by laying 
down a rule based upon the principle of equity and justice, and 
so cutting the Gordian knot of conflicting texts, — the principle 
being that the adopted soii should have the same rights in the 
family of his adoption, as he loses in the family of his birth, 
Unless there be express texts curtailing the same : they have 
thus adopted a principle which appear to be quite contrary to 
that followed by the commentators, namely, that the adopted son 
cannot claim any right unless there be an express text giving 
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him that right, — and have disregarded tlie above distinction drawn 
by the couiinentutorsy by tacitly assuming the adopted son to be 
endowed with good qualities in every case. 

Accordingly it is now settled by the decisions of the superior 
Courts that, as regards inlieritance the adopted sou holds in all 
respects the same position as an aurasa son of the fvdoptive 
father and the adoptive mother, and is entitled to all the rights 
of a real son of the adoptive parents with the exception of only 
such as has been expressly denied him. 

The result is, that he will inherit from the adoptive father, 
the adoptive mother and all their relations without any distinction 
or restriction, subject only to one exception mentioned below. 
The adopted son of a full brother will take in preference to the 
aurasa son of a half-brother; and one daughter's adopted sou 
-will inherit equally with another daughter's real son. See Padma 
kumari v. Court of Wards, 8 C. S.. 302 ; Kalikamal v. TJmasankar, 
10 C. S., 232 ; see also 6 C. S., 289 ; 3 W. R., 49 ; 1 A. S., 255 ; 
3 Knapp, 55 ; 5 W. R., P. C, 100. 

Adoptive mother. — When the adopter has more wives than 
one, then the question may arise as to which of them will be 
the mother of the adopted son. If the adopter allows any one of 
his wives to join him in the ceremony of taking the boy in adop- 
tion, in that case she will be his adoptive mother, and her co- 
wives his stepmothers, so that the adopting mother would succeed 
to him to the exclusion of the other wives of the adoptive father, 
see W. R., Gap. No., p. 71 and 18 M. S., 277. 

But a difficulty arises if the adopter alone takes the boy, or 
when all his wives join with bim, if the latter course be possible. 
In either case all the wives might be taken to be his adoptive 
mothers. But fiction would then surpass nature : joint produc- 
tion of a single son by several females is a phenomenon unheard 
of, except in the story of Jarasandha in our Mah^bharata. The 
Itihdsas and the Pur^nas, however, are our books of precedent, 
and you may rely upon them for drawing an argument by ana- 
logy in favor of the adopted son^s rights. So the adopted son 
who is a favourite of law would have different seta of maternal 
relations to inherit from, if such an anomaly were permissible. 

A greater difficulty presents itself when a widower or a 
bachelor adopts. In the first case it might be said that the de- 
ceased wife of the adopter will be the adoptive mother, and her 
relations the maternal relations of the adopted son. The diffi- 
culty in the latter case, however, must remain unsolved. 

But it should be observed that although the husband's son 
is deemed by courtesy to be the wife's son, yet acceptance by the 
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wife i§ absolutely necessary to constitute the husband's adoptee, her 
legal son* Even when a man has only one wife, and the man alone 
adopts and the wife does not join in the act of adoption or concur 
in it, tlie legal relation of mother and son cannot arise between 
them. Nanda Pandita, no doubt, maintains that although the 
husband's assent is necessary for an adoption by the wife, yet 
the husband may adopt without the assent of the wife, and the 
son so adopted would belong to the wife in the same manner 
as any property accepted by him. But as the wife's right to the 
husband's property is neither co-*equal nor similar to that of 
the l^usband, and in fact is not real, but merely fictional and 
assumed to enable her to use and enjoy the same to a limited ex- 
tent, similarly there can be no actual and legal relation of mother 
and son between the wife taking no part in the adoption, and the 
husband's adopted son, any more than between a wife and the 
husband's begotten son by her co-wife. That a stranger adopted 
by a man without the concurrence, or even against the will, of 
Lis wife, would become legally her son, is a proposition which 
must be established by authority; should there be none, the 
above ipse dixit of Nanda Pandita declaring the husband's in- 
dependence of the wife as regards adoption, would not be suffi- 
cient for that purpose. It would be begging the question to 
say that the husband's adopted son becomes the son of his wife, 
when he has only one wife, even without her consent. Nanda 
Pandita also, appears to indicate that acceptance by the wife is 
necessary to constitute her the legal mother of her husband's 
adopted son, by saying that the ancestors of the mother thai 
accepts in adoption ufinrJ^f^ ^ «nifT are the adoptee's maternal 
grandsires in the ceremony of Pdrvana Sraddba, performed by 
him, Dattaka-mim&ns&. vi, 50. Hence the term ^ adoptive mother ' 
must be taken in its primary meaning of adopting mother, and 
not in the figurative sense of the adopter's wife. The Sanskrit 
rule of legal construction is that every word should be taken in 
its ordinary primary meaning w fwifV 'TO ipp I The incidents of 
Eritrima adoption in Mithila throw considerable light on the 
point. 

Adopted son's share.— The only exception, agreeably to the 
principle above mentioned, is, as to the amount of share to be obtain- 
ed by the adopted son when a real son becomes subsequently bora 
to the adoptive father, there being express texts giving to the 
adopted son, a lesser share in that event. In this respect too^ 
there are conflicting texts, some givinor him a third share, some a 
fourth share, while there is a text of Yriddha-Gautama, cited in 
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the DaitAkarMijq^iiusi y. 43, which says that an adopfa^ son 
endowed with excellent qualities and an after-born son are equal 
sharers. 

In dealing with the adopted son's heritable right, our Courts 
have assumed him to be endowed with excellent qualities in all 
cases; if the same assumption be made with respect to the 
qaestiou as to the amount of his share, when an Aurasa son is 
subsequently born, then he should get an equal share in all cases^ 
according to the above text of Yriddha-Gautama. But the ques- 
tion has not been considered from this point of view, in the casep 
pn the subject. 

The expressions one-third share and one- fourth share appear 
to be used in the texts, as having reference to the share of the 
Aurasa son ; and not as being so much part of the estate, for in 
that case if there are many real sons born, the adopted son 
would have got a larger share than each of them. The conflict has 
not been reconciled, nor are the terms satisfactorily explained. 
But the rule adopted is that in Bengal the adopted son would get 
half of what a begotten son gets (4 C. S., 425) ; and in other 
places, one-fourth of the same (1 Mad. H. C. R., 45 ; 16 B. S., 
347). But it has recently been held by the Bombay High Court 
that he is entitled to a fifth share instead of a fourth share, {Giriapa 
Y. Mngapa 17 B.S., 100), in other words, to one fourth of what 
a legitimate son gets. 

There is no other express authority in theSmritis for curtailing 
the rights of the adopted son. But the author of the Dattaka- 
Cbandrika extends this rule of difference in shares, to cases of 
partition between male descendants in the male line down to the 
great-grandson, where there is competition between an adopted and 
a real descendant. He does so by analogy which would make the 
rule applicable to all cases in which there is competition between 
a real and an adopted relation. 

The extended rule has been followed by the Calcutta High Court 
in a case in which the adopted son of one brother brought a suit 
for partition against the sons of two other brothers (4 C. S., 425) ; 
they formed members of a joint family governed by the Mit&k- 
shara. The Madras High Court doubts the correctness of this 
decision : {Edjd v. Subhara^a 7 M. S., 253). 

The rule was not applied to a case in which the adopted son 
of one daughter was a claimant together with the real legitimate 
json of another daughter, both of whom were held to be equal 
sharers (9 C. 8., 70). 

Another novel rule enunciated for the first time by the 
Dattaka-chandrika, is that a Sudra's adopted son should share 
equally with his begotten son» on the ground that a Sudra's illeg^i- 
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mate son may bj the father's choice get an equal share with his 
legitimate sons. It is difficult to understand the cogency of this 
arofument. This rule, however, has been followed by the Madras 
High Court (7 M. S., 253), for tliis book is said to be of special 
authority in Bengal and Madras. 

Adopted son's right as against adopter. — The position of an 
adopted son is secure under the Mitdkshard ; for, as he is en- 
titled to all the rights of a real legitimate son, he acquires from 
the moment of adoption, a right to the ancestral property^ so as 
to become the co-owner of the adoptive father with co-equal 
rights. But if his position be not better than that of a real 
lejjfitimate son, then under the Dayabhaga, nnd also under the 
Mitakshara so far as regards the self- acquired property, the 
adopted son would be left completely at the mercy of tlie adoptive 
father. Tlie proposition that an adopted son is entitled to the 
same rights as a real legitimate son of the adoptive parents, 
confers on him in Bengal the contingent and uncertain right of 
inheriting from them and all their relations. But the certain 
right of inheriting the adopter's property ought to be secured to 
him by curtailing the adopter's power of giving away his property 
to the detriment of the adopted son, seeing that the moving con- 
sideration inducing the parents to give their son in adoption is, his 
advancement by his appointment as heir to the adopter's property. 
According to the principle of equity and justice, therefore, our 
courts are competent to protect an adopted son against the capri- 
cious and whimsical disposition of his property by the adoptive 
father, made with a view to deprive the son of the right of inheri- 
ting the same, when the pi'otection afforded by natural love and 
affection to real legitimate sons is wanting in his case. There are, 
however, some cases governed by the Mitakshard, in which it has 
been held that an adoptive father is competent to make a gift of 
his self acquired immoveable property either by an act inter vivos 
{Rungama v. AtcAama, 4 Moore 1 = 7 W. R., P. C, 57) or by a will 
(Purushotam v. Vasudev, 8 Bom. H. C. R., O.C, 196, Sudanund v. 
Bonamalee, Marshall, 137 = 2 Hay, 205), so as to deprive the adopt- 
ed son. But in these cases, the principle of equity could not be 
invoked, inasmuch as the adopted sons became entitled to large 
ancestral estates. 

Adoption by widow and devesting. — When a person dies 
giving an authority to his widow to adopt a son unto him, then 
his estate must vest in the nearest heir living at the time of his 
death ; for a Hindu's estate cannot remain in abeyance for a 
nearer heir who may come into existence in future. Hence if he 
dies without leaving male issae, his estate must vest either in his 
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widow or widows, or in the surviving collateral male members of 
the joint family if governed by the Mit&kshard. If again the 
person leaves behind him a son and authorizes his wi^ow to adopt 
in the event of that son's death withoat male issue, his estate 
vests in that son, and on the latter's death may vest in a person 
other than the widow authorized to adopt. Between the 
death of the adoptive father and the adoption, succession 
might open to the estate of deceased relations of the adoptive 
parents, which would have devolved on the adopted son, had his 
adoption taken place before the falling in of the inheritance* 
Hence arises the vexed question as to what estates already vested 
in other persons may a subsequently adopted son take by divest-» 
ing them, the ordinary rule of Hindu law being that an estate 
once vested by inheritance cannot be divested by reason of any 
subsequent disqualification of the heir {Moniram v. Kerry , 5 C. S., 
776), or by reason of a nearer heir coming into existence after- 
wards, {Kalidas v. Krishna, 11 W. R., O. C, 11 = 2 B. L. R., P. B., 
103). Hence devesting by adoption is an exceptional rule founded 
on the peculiar character of the institution, and entirely based 
upon judicial decisions which do not seem to be quite consistent. 

When the estate is vested in the adopting widow as heiress 
of her deceased husband, she becomes divested by the adoption 
which is an act of her own choice. Her interests are, therefore, 
opposed to her duty, which are sometimes sought to be reconciled 
by an ante-adoption arrangrement with the natuml father of the boy 
adopted, whereby the widow reserves to herself certain rights in 
the estate ; and it has been held that such arrangement curtail- 
ing the adopted son's rights is valid and binding on him, when as- 
sented to by the natural father, see Chitko v. Jdnaki^ 11 Bom., 
H. C. R., 199; Ravji v. Lakshmibdi, 11 B. S., 381, Lahshmi v. 
Subramanya, 12 M. S., 490. But leljing on an ohitur dictum of 
the Privy Council in Bhaiya v. Indavy 16 C. S., 550, the Madras 
High Court have held that the adopted son is not bound by the 
agreement entered into by the adoptive mother with the natural 
father at the time of adoption, whereby his rights were curtailed 
Jagannadha v. Papammay 16 M. S., 400. 

If the husband's estate is vested in two co-widows, and one 
of them adopts a son in the exercise of the power granted by the 
husband, it has been held that both the widows become divest- 
ed ; Mondakini v. Adinaih, 18 C. S., 69. So in Bombay it has 
been held that when the senior widow without authority from the 
husband adopts a son of her own accord, the junior widow is also 
divested of her interest in the husband's estate (5 Bom., fl. C. R., 
A.C. J., 181 ; 8 iderriy 114.) But in a case where a person died 
leaving two widows and a son by the senior widow, and giving 
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Antbority to tbe junior widow to adopt in the event of that son^ 
death, and. on the happening of that event tbe janior widow 
adopted a son, it has been beld that the senior widow cannot be 
divested of the estate wbicb became vested in her as the mother 
and heiress of tbe son : Faiz-uddin y. Tincowri, 22 C. S., 565. 
So also when on the existing son*s death the estate vested in his 
widow or in his paternal grandmother or other heir, it has been 
held that his mother in the former ease, and his stepmother in 
the latter, could not adopt, and cause the estate to be divested : 
Bhoobanmoyee v. Ramkisor, 10 M. I. A., 279 = 3 W. R., P. C, 16; 
Dromomoyee v. Shama, 12 C. 8., 246; Annamab v. Mahhu, 8 Mad., 
H. C. E., 108. 

But if tbe estate vests in the adopting widow by inheritance 
from her son or son's son, and she then adopts, the adoption 
will be valid, and the widow will be divested of the estate, ac-» 
cording to the Mit^kshari school : Jamnabai v. Raychandy 7 B. S., 
225; Vmdyakrav v. Lakshmibaiy 11 B. S., 318; Lakshmi v. Qatto, 
8 A. S., 319 ; Manikchand v. Juguisetanif 17 0. S., 518. The law 
seems to be different in the Bengal school, as regards devesting 
in such cases, because here under no circumstances can a brother 
take in preference to the mother, or a paternal uncle in prefer- 
ence to the paternal grandmother; whereas accoi'ding to the 
Mit&kshar^ the male members of a joint family take, to the ex* 
elusion of the females, the undivided co-parcenery interest of a 
deceased member; and the adoption may be assumed to relate 
back to the time when the estate vested in the adopting widow. 
It has, however, been held by the Bombay High Court that an 
adoption made by a mother who succeeded as heir to her son after 
his death and that of his widow, is invalid, the power being at an 
end, Erishnarav v. Shankarrav, 17 B. S., 264. 

When a member of a joint family governed by the Mitdk- 
shard dies giving permission to his widow to adopt a son, then 
his undivided co-parcenery interest vests, on his death, in the 
surviving male members, who, however, will be divested by the 
subsequent adoption made by the widow : Sri Virada v. Sri Brqjo, 
1 M. S., 69 = 3 I. A., 154; Surendra v. Sailaja, 18 C. S., 385. It 
should be observed, however, that vesting and devesting go on 
continually by births and deaths in a Mitdkshara joint family,* 
and the law in this respect, is somewhat different in the two 
schools. But it appears that if the male member in whom the 
undivided interest of another member authorizing his widow to 
adopt, vests by survivorship, dies and the whole family property 
vests in his widow, and then the other widow adopts, such adop- 
tion would be invalid by reason of the second widow being not 
divested : Bupcliand v. Rakhfnabaiy 8 Bom., H. C. E., A. 0. J,, 114, 
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The distinction is that if the adoption is made when the undivid- 
ed co-parcenary interest of the adoptive father remains vested in 
his co^parcener taking by survivorship, the interest is divested and 
the adoption is valid ; but if the adoption is made after the estate 
has passed from the co-parcener taking by survivorship to his heir 
then the estate cannot be devested and the adoption is invalid ; 
Chandra v. Oojarabaiy 14 B. S., 463. 

As regards the estate of any other than the adoptive father^ 
succession to which had opened before adoption, the adopted son 
cannot lay any claim to the same {Rally v. Qocooly 2 C. S., 295), even 
when the adoption was delayed by the fraud of the person in whom 
the Succession Tested : Bhubaneswari v. Nilkamaly 12 0. S., 18, 
affirming 7 C. S., 178. 

KEITRIMA ADOPTION. 

According to the Smi-itis and the commentaries, the Kritrima 
form differs from the Dattaka only in this, that in the latter the 
boy is given in adoption by his natural parents or either of them^ 
whereas in the former, the consent of the boy only is necessary 
who should therefore be destitute of his parents, and thus suijurisy 
so as to be competent to give his assent for bis adoption : in all 
other respects there is no difference between the two forms. 

But the Kritrima adoption that is now prevalent in Mithila 
appears to be a modern innovation and altogether a different in« 
stitution from that dealt with in Hindu law. 

The Eritrima form of adoption such as is now made in 
Mithila, does not appear to be affiliation but is something like a 
contractual relationship between only the adopter and the adoptee. 

In this modern form a man and his wife may either jointly 
adopt one son ; or may each of them separately adopt a son, so 
that the son adopted by the husband does not become the wife's 
son, and vice versa ; and in such a case the son of the one does not 
perform the exequial ceremony, nor succeed to the estate, of the 
other : Sreenarain v. Bhyay 2 Sel. Rep., 29 (23) ; see also 7 W. R., 
500 and 8 W. R., 155. 

The offer by the adoptive parent expressing his desire to adopt, 
and the consent to it by the boy, expressed in the lifetime of 
the former are sufllcient to constitute adoption. No religious cere- 
monies or burnt sacrifices are necessary in this form : Kullean v. 
Kripa, 1 Sel. Rep., 90. There is no restriction in this form as to 
the capacity of being adopted, such as being an only son, particular 
age, or performance of the Upanayana ceremony or marriage, 
and particular relationship : 3 Sel. Rep., 192 = 145 0. E. 

The adoptee in this Kritrima form does not lose his staim 
in his family of birth, and by the adoption he acquires^ the right 
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of inberitrng from the adoptive parents or parent alone. He can- 
not take the inheritance of his adopter^s father or even of the 
adoptei'^s wife or husband, the relationship being limited to the 
contracting parties only : 7 W. R., 500 ; 8 W. R., 165 ; 25 W.R., 
255« 

According to the authoritative commentaries of the Benares 
school the Eritrima form of adoption may be made in the Kali 
age, in addition to the Dattaka form, and it appears to prevail 
in many places in Northern India, if not also in the Deccan. But 
this form whenever met with at a place other than Mithila, must 
not be confounded with the modern innovation of the latter 
district,, which though called Kritrima is altogether different from 
it. The real Kritrima form is exactly similar to the Dattaka one 
as regards their incidenfcp. 

Properly speaking the name Kritrima should not be applied 
to the adopted sons that are popularly called by a different name in 
Mithila, namely, Kurta-putra which does not appear to be a corrup- 
tion of Kritrima- puttra but of Krita-puttra. 

Mithila is the modern district of Tirhoot which is a corruption 
of the word Tira-hhukti meaning the country ^* bounded by the 
banks ^' of three rivers, namely, the Gandak in the West, the Kosi 
in the East, and the Ganges in the South. 
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CHAPTER V. 

MITAKSHARA JOINT FAMILY. 

ORiaiNAL TEXTS. 

cT^ ^n^ ^^ ^nw frgj h^^ "^ wt? i 

1. In land which was acquired by the grandfather, nlso in 
a corrody or in chattels (acquired by him), the ownership of 
both father and son is similar. 

2. The father is master, even of all of gems, pearls and 
corals : but neither the father nor the grandfather is so, of the 
whole immoveable property. 

^ I ^iT^* U^^ ^raPr wni ^Nd I 

8. Though immoveables and bipeds have been acquired by 
a man himself, a gift or sale of them should not be made 
without convening all the sons. Those that are bom, and those 
that are yet unbegotten, and those that are still in the womb,- 
all require the means of support : the dissipation of the heredi- 
tary source of maintenance is censured. 

4. Kinsmen joint or divided are equal in respect of immo- 
veables ; for, one is not competent to make a gift, mortgage or 
sale of the whole. 
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6. Even a single member may make a gift, mortgage or 
sale of immoveable property, at a time of distress, for the sake 
of the family, and specially for (necessary) religious purposes. 

6. Among grandsons by different fathers, the allotment of 
shares is according to the fathers (i.e., per stirpes). 

7. The separation of one who is able (to support himself), 
and is not desirous (of participation in the patrimony)^ may be 
completed by giving him a trifle. 

8. A son born of a wife of equal class, after the (other) 
sons have been separated, is entitled to the (parental) share. 

9. A son begotten before partition has no claim on the share 
of the parents ; nor one, begotten after it, on that of the 
brother. 

10. If he make the (sons') allotments equal, bis wives to 
whom Stridhanam has not been given by the husband or the father- 
in-law, shall be made partakers of equal allotments. 

\\ I ft*iS)<^ ;5crT5 fiH^-^#( ^«Wt ^ ^ 1 

11. Let the sons divide equally the property and the debts 
after the demise of the parents. 

\^ I Prg^* f^f^^m m^v^it m^ t^^ i 

12. The mother also, of those dividing after the death of 
the father, shall take an equal share. 

13. Uninitiated brothers should be initiated by those, for 
whom the ceremonies have been already completed ; and sisteT*s 
should be disposed of in marriage, giving them as an allotment 
the one-fourth share. 
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14. Without detriment to the father's estate, whatever else 
is acquired by a parcener himself, as a present from a friend, or 
a gift at nuptials, does not belong to the co-parceners. He who 
recovers hereditary property, which had been lost, shall not give 
it up to the parceners; nor what has been gained by science* 

15. But if a single co-parcener recovers ancestral land which 
Lad been formerly lost, the rest may get the same according to 
their due shares, having set apart a fourth part for him. 

16. But if there be an accretion to the joint property (made 
by any parcener through agriculture, commerce, &c.) an equal 
division is ordained. 

17. Whatever has been given by the parents, belongs to 
liim to whom it was given. 

18. If the father is dead, or gone to a distant place (and 
not heard of for twenty years), or laid up with an incurable 
disease, his sons and son's sons shall pay his debts winch must 
be proved by witnesses in case of denial. He who takes the 
heritage, likewise he who takes the widow, or a son if the estate 
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is not vested in any one else, or the heirs of one leaving no son, 
shall be compelled to pay the debts. A son is not liable for his 
father's debts incurred for indulgence. in wine, women, or wager, 
or for unpaid fine or tax imposed on him, or for his promise to 
make an unlawful gift. 

19. For brothers a common abode is ordained so long as 
the parents are alive. 



MITAKSHARA JOINT FAMILY. 

The Sanskrit word for Inheritance is ddya which is derived 
from the root da ( — Latin do) to give, and which primarily means a 
gift. Heritage resembles a gift in this that in the former as in the 
latter one person^s right accrues to another person's property 
without any valuable consideration. Heritage may also be deemed 
an implied gift ; for, the law of inheritance in a country is moulded 
and regulated by the feelings of its people, so that if every person 
of a community could have declared at the time of his death his 
intention with respect to the persons that are to take his property, 
then in the majority of instances the donees would have been 
the very persons that are declared heirs by the law : the law of 
inheritance, therefore, may be regarded as the General Will of the 
community, and hence heritage may, not improperly, be regarded 
as gift which the previous owner intended but omitted to make, 
but which the law relating to the order of succession, gives effect 
to by raising a conclusive presumption of such intention, founded 
on degrees of what are usually called natural love and affection 
but what are really feelings of sympathy occasioned and deter- 
mined by the peculiar conditions, exigencies and associations of 
each Society, and may vary in different communities, and also in 
the different stages of development of the same community, so 
that what is regarded as quite natural in one, may be deemed 
contrary to natural justice in another. 

Three modes of devolution in Mitdkshard. — According to 
the Mitakshara the estate of a deceased male devolves in three 
different modes under different circumstances. 

1. If he was a member of a joint undivided family his interest 
in the joint ancestral property and in the accretions to the same, 
passes by survivorship to the surviving male members of the 
family. 

By the term ancestral property is to be understood the pro- 
perty of the father and other paternal lineal male ancestors in 
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the male line, to which the right of the son or other male de- 
scendant in the male line, accrues from the moment of his birth 
or rather conception, and which is, on that account, called un- 
obstructed heritage. It does not include property inherited jointly 
by two brothers from their maternal grandfather or from a female 
ancestor or from a collateral relation ; such property though joint 
does not pass by survivorship but devolves according to the rules 
of succession. Jasoda Koer v. Sheo Persaud, 17 C. S., 33; 8ami* 
nadha v. Thangathanni, 19 M. S., 70. 

2. If he was separated from his co-parceners and was not 
subsequently re-united with any one of them, his estate descends 
agreeably to the rules of succession. 

The rules of succession also apply to the self-acquired and 
other separate property of a member of a joint family according 
to the ruling of the Privy Council in the Shivaganga case : Katama 
Nachiar v. Baja of Shivaganga, 9 M. I. A., 539 = 2 W. R., P. C, 21. 

And conversely the rule of survivorship applies to any joint 
ancestral property (including accretions to the same) which may 
have been kept joint and undivided at the time of partition of all 
the rest of property, Chowdhury Chintamun v. Nowliickho Konwari, 
2 I. A., 263. 

The rules of succession will apply, as stated above, to eveu 
joint property other than ancestral and accretions to the same. 

3. If he was re-united with any of his co-parceners after 
partition, his estate goes according to a certain course of succes- 
sion, though in some cases it may seem to pass by survivorship. 

It should be observed here that although there are good 
reasons for considering that the difEerent courses of succession to 
the estate of persons were regulated by their status of being 
joint or separate or re-united, it is now settled by decisions of the 
Privy Council that the course of descent is determined by the 
character of the property, so that whether the status of the family 
be joint or separate, the property which is joint will pass by 
survivorship and the property which is separate will devolve in 
a different course of succession. The first proposition, however, 
'should be restricted as being applicable only to such joint property 
as is ancestral or accretion to the same. 

The joint family — system is a cherished institution of the 
Hindus and is the peculiar characteristic of their society of which 
it is the normal condition. Those who are called by nature to 
live together continue to do so with the exception of daughters 
born in the family who must pass out of it by marriage, and with 
the addition of wives brought from other unconnected families. 
The Hindu Sastras enjoining brothe.rs to live together so long ms 
15 
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the parents are alive (Text No. 19), give a religious sanction to the 
usage^ and are unlike the Christian Scriptureordaining,—^^^ There- 
fore shall a man leave bis father and mother, and cleave unto his 
wife, and they shall be one flesh,'^ — which appears to have 
moulded the structure of European society in the individualistic 
mode. Originating in natural love and affection, the joint family 
depends for its continuance on mutual sympathy and the spirit of 
self-sacrifice and forbearance ; while its disruption owes its origin to 
the spirit of selfishness and impatience in some of its members. The 
system founded as it is on the virtues of sympathy and self-sacrifice, 
and tending as it does to create a spirit of forbearance and mutual 
dependence, testifies to the law-abiding and religious character of 
the Hindus. This system, however, is opposed to the spirit of 
self-reliance and independence, which distinguishes the people 
of Europe, and is, on this account, disapproved by some English- 
educated Hindus who would introduce the European system ; 
but this view of their's is looked upon by the orthodox Hindus as 
the outcome of selfishness. 

The Hindus accustomed to live in joint family groups do not 
require the aid of Hospitals when suffering from disease, on the 
contrary they feel an instinctive abhorrence for being nursed by 
strangers in Hospitals ; nor do they feel the necessity for making 
any provision for themselves in their old age or for their children 
since the family affords shelter and protection to its old and 
infirm members as well as to members who are fatherless and 
young. 

The joint family system is but the continuation of the ancient 
patriarchal form of family government, and fostering as it does 
the religious spirit it may be called the stronghold of Hinduism. 
It still prevails in Hindu Suciety sometimes more in form than in 
spirit ; an exclusively secular education dissociated from religion, 
now imparted in our schools and colleges, has been undermining the 
Hindu Spiritualism on which the system is founded and on which 
its continuance depends. This institution like every other, has 
its advantages and disadvantages, but its advantages are both 
spiritual and secular, while its disadvantages are merely secular 
in character. 

The Topics relating to the joint family —are, (1) the members 
of whom it is composed, (2) different descriptions of property 
belonging to them, (8) their rights and privileges to and in the 
f.imily property, (4) management of the family and its property, 
(5) alienation of the family property and of the undivided co- 
parcenery interest of any member, (6) debts of the father and of 
other members, (7) Judicial proceedings, (8) devolution of the 
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undivided co-parcenery interest of a member, (9) partition and its 
incidents, (10) things that are not liable to partition, and (11) 
legal presamptions^ 

1. — Members of a joint family. 

Males. — The members are males and females. The male 
members are, — (1) those that are lineally connected in the male 
line, such as father, paternal grandfather, son and son's son, (2) 
collaterals descended in the male line from a common male ances- 
tor, (3) and such relations by adoption. 

Females. — The female members are, (I) the wife or the 
widowed wife of a male member, and (2) his maiden daughter. As 
a general rule, a married daughter is not a member of her father's 
family; since by marriage she becomes a member of her husband's 
family {Kartik v. Saroda, 18 C. S., 642) ; there may, however, be 
cases in which a married daughter continues to live as a member 
of her father's family, sometimes together with her husband ; a 
widowed daughter also may sometimes come back to her father's 
family and live as a member thereof. 

The female slave or concubine, and the illegitimate son^ 
mentioned in the commentaries as members of a joint family may 
now be so, only in very exceptional and rare cases. When slavery 
was prevalent a female slave would be permanently attached to 
a family as a dependent member thereof, and a son begotten on 
her by a male member would likewise be an inferior member. 
Bat although there cannot, at the present day, be a female slave, 
there are instances of concubines living as members of the family 
of the man keeping them ; this we find possible either in the 
cases of holders of fiajes or big estates, or in the cases of low- 
caste people. Herein the extremes meet, the former are above 
public opinion, and the latter are below the same. 

Some misconception appears to prevail on this subject. The 
Hindu commentators treat of an illegitimate son's rights while 
dealing with the partition of a joint family. They evidently 
mean that only such an illegitimate son, as is a member of his 
father's family, may get maintenance if the father is of a regenerate 
class, and a share if the father is a Sudrd. The following texts 
form the foundation of the law on the subject : — 

which means — "The virtuous and obedient son, borne by a 
Sudrd woman to a man who has no other offspring, should obtain 
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a maintenance ; and let the kinsmen take the residue of tbe 
estate:" — Vrihaapati. This text is explained to refer to a son 
of a twice-born person by a Sudrfi woman not married by bim ; 
See Dayabbaga ix, 28. 

wbicb means — "A son begotten by a Sadrd, or on a female 
slave or on a female slave of a slave, may take a sbare (on partis 
tion) if permitted (by tbe fatber) : tbis is settled law/' — Manu. 
According to a Sanskrit rule of construction tbe repetition of tbe 
particle " or '^ . may be taken to imply " or on any other similar 
woman.'* 

which means — " Even a son begotten by a Sudrd on a female 
slave may get a share by tbe father's choice; but if the father 
be dead the (legitimate) brothers should make him partaker oif 
half a share : one, who has no (legitimate) brother may take 
the whole, in default of (heirs down to) the son of daughters/'— 
Tijnavalkya. 

These three texts are cited in tbe Dayabbdga. The antbor 
of that treatise lays down on the authority of the above text of 
Vrihaspati, that the son of a regenerate person by any Sudra 
woman not married by bim, is entitled to maintenance ; and tbeii 
goes on to discuss the law relating to such a son of a Sudrd, and 
begins thus,— 

as the correctness of the rendering by Colebrooke of this passage 
has been doubted, it is literally translated thus, — " But of a Sudr^, 
a* son - by - a- not- married - female- slave-or-tbe-like-Sudra- woman, 
may sbare equally with other sons, by tbe father's permission." 
The words connected by the hyphens stand for a compound word 
in the original. 

Colebrooke's translation is a follows, — " But the son of a 
Sudrd, by a female slave or other unmarried Sudra woman, may, 
&c." So you see that it is difficult to maintain that Cole- 
brooke's version is wrong, excepting this that tbe word " uiir 
married" is ambiguous and may suggest a meaning not in- 
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4;ended by the original, Damely that the woman must be a maiden^ 
where.as the real meaning is that she is not married by the man. 
The two words Ddst and Adi may be done, in either of the above 
two ways, namely, either into "a female slave or other/^ or into 
" a female slave or the like." No Sanskritist would be prepared 
to say that the first of these versions, which is given by Colebrooke, 
is wrong ; the translation given in Narain Dhara^s case, 1 0. S., 1, 
omits the word " Sudrfi woman " altogether. 

There is a diflPerence of opinion on this subject between the 
Calcutta High Court and the other High Courts; the latter hold 
that an illegitimate son of a Sudrd by a kept woman or continuous 
concvhine would be entitled to a sliare under the foregoing texts, 
while the former take a contrary view : See Kripalnarain v, Sukur- 
moniy 19 C. S., 91, and the cases cited therein. 

It should, however, be observed that two commentators of 
the Dayabhaga, namely, lldmabhadra and Srlkrishna explain the 
term ^^ on a female slave of a slave ** as used in the above text 
of Manu, thus,— 

which means, — " On a female slave of a slave, means, on one 
not married but kept by a slave." And this is consistent with 
what is said in the Ddyabhaga with respect to the illegitimate 
sons of regenerate persons. 

Hence, if the son begotten by a Sudra on a kept woman of his 
slave be entitled, it follows a fortiori that a son begotten by a 
man on his own kept woman should be entitled to a share. So 
these commentators of the Dayabhdga appear to support the view 
taken by the other High Courts. 

I have already told you that the Hindu lawgivers appear to be 
anxious to provide a source of maintenance for every person and 
therefore also for an illegitimate son. It would be a little too 
puritanic to deprive one publicly acknowledged as son by the 
father and his family, on the ground of his being illegitimate ; 
he is not responsible for the manner in which he came intd 
existence. 

There does not appear to be any difiPerence on this point 
between the commentaries of the two schools. If it be contended 
that in order to entitle an illegitimate son to claim a share, it is 
necessary that his mother must be a slave, then none would be so 
entitled now that slavery has been abolished, and the decisions of 
the other High Courts {Mhi v. Govindy I B. S., 97, 8adu v. Baiza, 
4 B. S., 37, Krishnayyan v. Muttusamiy 7 M. S., 407, and Eargo-- 
bind V. Dhuram, 6 A. S., 329), as well as the ruling of the Privy 
Council ill the case of Jogendra Bhuapti, 18 C. S., 151, must be 
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pronounced wrong. It should moreover be observed in this con- 
nection that the Sanskrit word Ddsi does not necessarily mean a 
female slave, but may also mean a Sudrd woman : and the latter 
meaning is suggested by the whole context of the Ddyabh^ga on 
the subject. 

2. Descriptions of property. 

Classification. — The dififerent kinds of property that may belong 
jointly or severally to the members of a joint family, may, for 
different pui-poses, be classified thus :— 

1. Unobstrncted and Obstructed, heritage. 

2. Joint and Separate. 

3. Ancestral, Ancestral lost and recovered, and Ac- 

quired. 

4. Immoveable, Corrody, Moveable and Trade. 

5. Partible and Impartible. 
These are cross divisions. 

Heritage, Unobstructed and Obstructed.— Heritage is defined 
in the Mitdkshara to be that property to which one's right accrues 
by reason only of his relationship to the previous owner. It ig 
called obstructedf where the accrual of the right to it, is obstructed 
by the existence of the owner; and it is called unobstructed^ 
where the owner's existence offers no obstruction to the accrual 
oi the right. A son, a son's son, and any other remoter male 
descendant in the male line acquire from the moment of their 
birth or rather conception, a right to the property of the 
father, the paternal grandfather and other paternal male ancestor 
in the male line, and such property is, therefore, denominated heri- 
tage without obstruction. But when the right of a person arises 
to the property of his paternal uncle and the like relations, only 
on their death without male issue, on account of his being their 
heir, and to which property he had no right during their lifetime, 
such property is called obstructed heritage, the existence of the 
owner having offered the obstruction to the accrual of the right. 

There is a great distinction between the father's self-acquired 
property, and the property inherited by him in regular course 
of inheritance from his father and other paternal male ancestor 
in the male line, as regards the son's right by birth to the same, 
which will be dealt with in the next topic. 

Joint — property is of the essence of the notion of a joint 
iamily. It consists, (1) of the ancestral property, (2) of the acces- 
-sions to the same, (3) of the acquisitions with joint exertion or joint 
funds, and (4) of self-acquired property thrown into the common 
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stock, when the acquirer allows such property to be treated as family 
property so as to convert it into joint: immoveable property lost 
to the family, if recovered by any member other than the father 
of the family, is subject to the incidents of joint property, and 
so is property acquired by the special personal exertion of a 
member but with the aid of joint funds. In the three last cases 
the acquirer or recoverer is entitled to a larger share on parti- 
tion, but in the first of them this distinction does not seem to be 
observed by the courts. It is doubtful whether survivorship will 
apply to acquisitions made without the aid of ancestral nucleus. 

Separate— property of female members is called SMdhana 
which will be separately dealt with. Separate property of a male 
member consists, (1) of his self-acquired property, and (2) of pro- 
perty inherited by him as obstructed heritage according to the 
rules of succession. Two or more members may have jointly 
separate property as distinguished from the joint property of all 
the members of the family ; for instance, in a family of first cou- 
sins, those composing one branch being the sons of one brother, 
may have property consisting of the separate property of their 
father and mother, or of property inherited by them from their 
maternal grandfather, such property though joint between them- 
selves, is separate as regards the rest of the family. 

Ancestral — property may be defined thus : — Property ac- 
quired by a lineal male ancestor in the male line, devolving on a 
son or other male descendant in the male line, becomes ancestral 
on the death of the ancestor, in the hands of the descendant ; 
Rajaram v. Pertum, 20 W. R., 189. A share of ancestral pro- 
perty obtained by partition continues to be ancestral in the hands 
of the co-parcener getting the same : Adarmani v. Chowdhry^ 3 
0. S., I. So also when such share is obtained according to a 
distribution made by a deed of gift (Muddun v. Ram, 6 W. R., 71) 
or by a Will, executed by the ancestor [Tara v. Reehy 3 M. H. R., 
50 ; Nana Y.Achrat^ 12 B. S., 122), it retains its character of ances- 
tral property, except when tlie gift is made in terms clearly show- 
ing an intention that the donee should take an absolute estate 
for his own benefit only : Jugmohundas v. MangaldaSj 10 B. S., 628. 

Accretions to ancestral property, by purchase with the income 
thereof, or otherwise, are deemed ancestral: 10 B. S., 580; TJmrii 
V. Goureey 13 M. I. A., 542=15 W. R., P. C, 10. 

Ancestral, lost and recovered. — Ancestral property lost to the 
family, when recovered by the father is deemed his self-acquired 
property as against his sons. But when it is recovered by any 
other member solely by his own exertion, then if the propei:ty be 
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moveable it becomes exclusively bis own ; but if it be immoveable, 
he is entitled to a quarter share as his remuneration for the exer- 
tion in recovering it, and the residue is to be shared by all the 
members including him. 

Acquired — property may be subdivided into (1) what has been 
acquired with the ancestral funds, i.e., accessions to the fnmily 
estate, (2) what has been acquired with the aid of joint ancestral 
funds but by the special exertion of any member, (3) what has 
been acquired by the joint exertion of all the members, — the 
exertion need not be of the same kind, for instance, if of two 
brothers one goes out to a distant place and earns money there, 
and the other remains at home in charge of the family and the 
property of both, to take care of them, then any property acquired 
with the money earned by the first brother must be regarded as 
joint acquisition by both, (4) what has been acquired entirely by the 
personal exertion or influence of a member without any aid from, or 
detriment to, joint funds, or what is called Self-acquired property, 
and (6) self-acquired property allowed by the acquirer to be 
enjoyed by all the other members in the same manner as if it 
were joint property, and so thrown into the common stock. 

Savings of an impartible estate by a holder of such estate 
during his incumbency, and property acquired with the same, 
are considered as his separate or self-acquired property : Maharaj 
V. Bajahy 5 M. H. C R., 41 ; Kotta v. Bangari, 8 M. S., 145 ; 

Wealth gained by a member of a joint family cannot be 
regarded joint by reason only of his having been maintained and 
educated at the expense of the family funds {Dhunookdaree v. 
Gunputy 10 W. R., 122), unless it is acquired by the practice of a 
profession for which he received a special training at the family 
expense, and falls within what is termed gains of science: Lakshman 
V. Jamnahai, 6 B, S., 225 (242) ; Krishnaji v. Moroy 16 B. S., 32. 

Immoveable — property is of very great importance in India 
where agriculture is the chief source of wealth of the people. 
The landed property of a family is looked upon as the hereditary 
source of maintenance of its members present and future, and 
Hindu law imposes restrictions against its alienation which 
is prohibited as a general rule, and is permitted only in very 
exceptional circumstances. The rule against alienation appears 
to be salutary in character, having regard to the exigencies of 
Hindu society, but it is being modified by our courts of justice 
to a great extent. 

Oorody — is the rendering given by Colebrooke of nibandha 
which means, what is settled or a settlement : it is according to 
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iSbe MiUk4bhti (I, 5, 4 wd Vir- 2, 1, 13) an iptere^t iasaifig Out 
of land sjicb as a rojal grant or assignment to anjr person^ of tb^ 
king's share of the produce of any land, in part or whole. It \» 
explained in the D&jabhaga (2, 13) to mean what is settled to be 
given as an annuity. 

Moveable — property is not regarded so important asim* 
moveable, by Hindu Law which allows therefore a greater freedom 
with respect to the alienation of the same. 

A joint family trade— differs from an ordinary partnership 
in this, that it is not dissolved by the death of any member. 

3, Rights and privileges. 

ftight by birth of son, son*8 son, and the like. — A son or any 
other mal6 descendant in the male line acquires from the moment 
of his birth, an interest in the ancestral estate in the hands of the 
father or the grandfather, which is co-equal to that of the latter 
in character, and also in extent as regards the fattier, but not so 
as regards the grandfather when the father is a)ive or when there 
is any other co-heir claiming through the father. 

Sight by birth to self-acquired property.-^-According to the 

Mitdkshara, a son or the like descendant acquires from his birth, 
a right also to the self-acquired property of the father or other 
batemal ancestor in the male line, the character of this right, 
however, materially differs from that acquired in ^.ncestral property « 

No limit as to degrees of descent. — ^A mal^ descendant in 
^ho male line, however low in descent, acquires a right by birth to 
botli f^ncestral and self-^acquired property of a pat^nal ancestor^ 
Suppose A holds ancestral property and a son B is born to him» 
then B and A are co-sharers with oo-equal rights; a son is born 
t9 B and acquires an interest in the property in th^ same way aa 
another son of A ; similarly a son D of C would be a co-parcener |^ 
and likewise I>'g son S! would acquire a iihnilar interest and on 
the same principle, and so on« If the three intermediate descen- 
dants were to die during the lifetime of A, B's rights would not 
|fte in the least affected by that circumstance. The same rule^ 
apply also to the self -^acquired property of a paternal ancestor, tq 
which right arises by birth. 

Biit the rule is different if the paternal ancestor is separated 
from hi? descendants, and not reunited with any of them, an4 
there is no ^on, or grandson, or great-grandson alive at the time^ 
of his death, but there is a great-great-grandson, then the latter 
^Quld be excluded by many other heirs, such HH the widow and 
the like relations who are entitled to take the estate in default of 
16 
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male issae down to the third degree, according to the rales of 
saccession governing the devolution of separate property. But it 
should be borne in mind that this rule does not apply to ancestral 
property to which right by birth ^lecrues and which is joint, and 
the undivided co-parcenery interest in which passes by survivor^ 
ship. This is an important distinction, sometimes lost sight of. 

Posthumous son, conception, and adoption. — A son or the like 
descendant in the womb of his motlier at tlie time of the death 
of his father, from or through whom he would acquire a proprietary 
right by birth if he were in existence during the father's life^ 
becomes entitled to the same ri^ht if he comes into separate 
existence subsequently, his birth relating back to the time of his 
father's death. The Hindu Law makes this concession only in 
favour of the iQale descendants in the male line, in whom the, 
father and other paternsil ancestors are supposed to be reproduced, 
and accordingly, who take an immediate interest in their property 
and as such ar^ heirs par excellence or rather co-heirs^ for whom 
the family property is designed as the natural source of main* 
tenance. 

Hence a son and the like may be said to acquire the right 
from the moment of their conception ; but it is absolutely 
necessary that the child in embryo should be born nlive or come 
into separate existence, in order to be invested with the right; 
for, the course of inheritance cannot be diverted by the mere 
foetal existence of a child not born alive, and no person can 
chiim an estate, as heir of a stillborn child. But a child in the 
womb is not entitled to all the rights of a child in essei a son's 
right of prohibiting an unauthorized alienation by the father of 
ancestral property cannot be exercised in favor of an unborn 
son, {Mt. Ooura v. Chummun, W. R., Gap. No., 840,) nor is the 
existence of a son in embryo a bar to adoption : Hanmant v. 
Bhima, 12 B. S., 105. 

This rule, which is applicable only to the proprietor's male 
issue, the greatest favourite of Hindu Law, has been extended 
to other heirs taking by succession, not upon the ground of 
there being any clear authority in Hindu Law, but on the ground 
that the principle has been adopted by other systems of jurispru- 
dence : in Biraja v. Naba Krishna^ Sevestre's Reports, 238, th^ 
sister's son in embryo at the time of the maternal uncle's death 
was held his heir. But it should be observed that all relations 
other than male descendants, are not really heirs expectant ; they 
can take only in the contingency of default of male issue, and for 
them the inheritiiiice is but a windfall. Besides any other soit 
subsequently bora of that sister would not be entitled. 
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The great diatinetion between the male descendants and all 
other heirs is th<it the fornier sire deemed as the. ancestorb^ own 
selves reprodiieed, and as such are entitled to become their 
co-heirs and co-parceners from birth, whereas the latter are 
entitled to become heirs after the daith of the proprietor without 
male issue ; and that the former confer spiritual benefit by their 
very existence, while the hitter cannot do. so, although that 
^doctrine is. nowiiere invoked by. the Mitakshara while dealing 
with inheritance. 

Adoption ia tantamount to birth in the adoptive family, and 
" the adopted sou acqaires, from the moment of his adoption, au 
interest in the ancestral as well as self-acquired property of his 
paternal ancestoins by adoption. 

Character of father's and son's interest in ancestral^property. 

— Tbe character and the extent of the interest taken by a son 
in the ancestral property does not differ from those of the father's 
except so far as they are affected by the son's liability to pay 
-the father's debts. 

The following pnssatipe of the judgment of the Privy Council 
in Surajbunsi Koer^a case (5 C. IS., 148) sliould be read in tliis 
connection: — 

^^That under the law of the Mitdkshara each son upon his 
biiiih takes a share equal to that of his father in ancestral im* 
moveable estate is indisputable. Upon the questions wliether he 
has the same rights in the self-acquired immoveable estate of his 
fatlier, and what are. the extent and nature of the father's power 
over ancestral moveable property, there has been greater diversity 
bf opinion. But these questions do not arise upon this appeal^ 
Thie material texts of the Mitakshara are to be found in the 27th 
and following slokas of the first section of the first chapter. It 
was argued at the Bar that, because in the third slokd of the 
ftbove section, it is said that the wealth of the father becomes 
the property of his sons, in right of their being his sons, and 
^ that i» an inheritance not liable to obstruction,^ their rights 
in the family estate must be taken to be only inchoate and imper- 
fect during their father's life, and in particular that they cannot; 
without his consent, have a partition even of immoveable ancestral 
property. There was some autliority in favour of this proposi- 
tion, notwithstanding the texts to the contrary, which are to be 
found in the Mitiksliara itself (see slok&s 5, 7, 8, 11 of the 5th 
section of the first chapter). But it seems to be now settled law 
in the Courts of the three Presidencies, that a son can compel liis' 
father to make partition of ancestral immoveable property. On 
this ^intit.i^ sufi^cient to cite the cases ot Laijeet Sing v. fiaj^* 
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coimar Sing^ 12 B. L. R., 979, Bind Baja Bam Teiimy r. Luci^ 
man Pemid, B. L. B., F. B. B., 781, decided bj the High Court 
of Caloutta; that of Kaliparshad ?. ItamehArwny I. L. B*, 1 AIL 
B ^ 1&9» decided by the Hi^h Coart of the Nortb*We8t ProTinces ; 
that of NagdU^a Mudaii t. Sukbiramaniya Mmdali, 1 Mad. H. 
C, 77, decided by the Eight Coart of Madras ; aad the case of 
Jforo Vishvanath t. Gane$h Vithal, 10 Bom. H. C, 444, dedded 
by the High Coart of Bombay. The decisions do not seem to go 
beyond ancestral immoveable property. 

*^ Hence, the rights of the co-parceners in an andivided Hinda^ 
fo^'^Ijy governed by the law of the Mitakshari, which oonsists bt' 
a father and his sons, do not differ from those of the co*pareeners 
in a like family which consists of nndivided brethren, except sp 
far as they are affected by the peculiar obligation of paying their 
father's debts, which the Hinda Law imposes upon sons, and the 
tact that the father is in all cases naturally, and in the case p£ 
infant sons, necessarily, the manager of the joint family estate/' 

Distinction between ancestral moveable and immoveable.-!^ 
Although sous acquire a co«eqaal right by birth to ancestral pro- 
perty, both immoveable and moveable, yet a passage of Uie Lq>w 
(Text No. 2) declares the father to be master of the moveables bj 
preason, perhaps, of the character of the property and of the superior 
position of tbe father relatively to the sons. There appears to be 
a conflict of opinion with respect to the father's power of disposal 
of ancestral moveables, owing to the seeming conflict between tw9 
passages of the Mitiksharfi, ch. I, sect. 1, § 21 and § 27, the first 
of which seems to deal with the legal power, and the second with 
the moral duty. According to one view the power is limited (mly bj 
liis owu discretion, and according to the other, t^^ pow^r fi 
iioi absolute but can be exercised on^ for family necessity and 
certain prescribed purposes. A bequest by a father to one of hip 
two undivided sous of the bulk of ancestral moveables, to tbe ej(clu<r 
l^iou of the other, has been held to b^ invalid, as being an unequal 
flistribution prohibited by Hindu Law : Lakahman v. Bam, 1 B. S.^ 
^61, affirmed by the Privy Council ^-JBam v. Lakgmani^ 5 B. S., 48 = 
7 L A., 181. The Hindu Law seems to contemplate alienation to 
strangers, while conferring on the father the power of disposal 
in question, and not an unjust and undue partiality %o a co-heir : 
for, the power is subject to the theory that the sons are co-owners of 
the moveable property, with the father ; the co-ownership there* 
fore must prevail when the question arises between tbe cp-owners 
and no outsider is concerned. 

Son's right in father's s^-aoquired property.— It has al« 
r^ady beeii said that According to the Mitdkshar4 a son aciyiireS 
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a right bj blith to the father's self-acquired property ib the 
flame way as in ancestral property, (Mit. 1, 1> 27). Bat the father 
is competent to alienate the same, and the son has no right to oppose 
lebs in the case of the ancestral property, Uie reasons assigned being 
that the father has a pi*edoiniiiaiit interest in it, and that the son 
is dependent on him (Mit. 1, 1, 27 and 1, 5, 10). The father how- 
ever, cannot make an unequaJ distribntion of it, except in the modcf 
of assigning specific deductions to the eldest son, and so forth (Mit. 
ly 2, 1). Nor can the son enforce a partition of the same against 
the father's choice, as he can iu the case of ancestral property. 

On a consideration of all these somewhat seemingly inconsis- 
tent propositions, it would appear that the father is autiiorized to 
tnake a sale or the like transfer to an outsider, but he is not allowed 
%o show an undue and capricious partiality to any one son to the 
Injury of another. 

It has been held by our courts that the father is competent 
to sell his self-acquired immoveable property without the con^ 
•currence of his sons {Mtiddun v. Ram, 6 W. B., 71), and to make 
A gift to one son, to tlie iniury of the other, {Sital v. Maddho^ \ 
A. $., 894), as well as to make a gift by a Will, which when made 
to a son, is taken by him as purchaser under the Will, and not by 
inheritance: Jugmoliandas v. Mangaldasy 10 B. S., 528, (578). 

But an affectionate gift by the father to a son, of his self- 
acquired property, is to be distinguished from a gift amounting 
to an unequal distribution of it, which ought to be held invalia 
for the very same reasons as in the case of ancestral moveables. 

It should, however, be borne in mind that such property, if 
^indisposed of by the father^ is taken by the sons and the like, 
by survivorship, and not by descent. 

The right of the son to the father's self-acquired property 
may be called an imperfect one, but it has been made more so 
by our courts, by holding that the father is competent to make 
testamentary disposition (wholly unknown to Hindu Law) of such 
property and so deprive a son wholly or partially. 

Wife's right to husband's propertjy.— The Pafn{y or lawfully 
wedded wife, acquires from the moment of her marriage a 
right to everything belonging to the husband, so as to become 
his co-owner. But her right is not co-equal to that of the husband^ 
but is subordinate to the same, and resembles the son's right 
to the father's self-acquired property. The husband alone is 
competent to alienate the same, and the wife cannot interdict 
his disposal) but being dependent on him must acquiesce in it. 
Nor can the wife enforce a partition of the property. But it i^ 
bj virtue of this right that the wife enjoys the husband's property^ 
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and is entitled to get maintenance out of it ; and it is also by 
virtue of this right that she gets a share equal to that of a s(»i, 
when partition does tuke pkx;e at the instance of the male 
members. See Mit&kshai-i on Yajnavalkjra I, 52* Thus the 
wife's right also is an imperfect oue. 

Unmarried daughter's right. — Similarly, an unmarried 
daughter acqaires an imperfect right in the father's property, by 
vii-tue of which she enjoys the same and is maintained out of 
it until marriage, and is also entitled to a quarter share if par- 
tition takes place before her marriage, that is to say, when she 
continues a member of the family. 

Illegitimate son*s right. — So also an illegitimate son appears 
to acquire au imperfect rights by virtue of which he is entitled to 
maintenance, and may get a half share on partition made by the 
legitimate sons after the death of the father, and an equal share 
by the father's choice at a partition made in his lifetime* 

A concubine ^-of a deceased co-parcener is entitled to main* 
tenanee, provided she remains chaste, continued continence is a 
condition precedent to such claim, Yasvanirav v. Kashibai^ IZ 
B. S., 25. 

Reason for recognizing these imperfect rights.^ A person's 

son, wife, unman ied daughter and the like dependent members 
living jointly with him, use and enjoy his property. This is 
accounted for by Hindu lawyers by assuming a right in them^ 
otherwise they should be guilty of theft or misappropriation every 
lime they use the property, by taking food, giving alms, and the like. 
The sons again continue to live with their father even after 
marriage which is Iw-ought about by the father himself and not by 
them, and the father's property is accordingly, by immemorial 
custom, looked upon as the source of maintenance of the sons' 
wives and children, and is, by the father's conduct, rendered 
common to all the members of his family, in the same manner 
as self-acquisition of a member is thrown into the common stock. 
Thei-e is good reason therefore for curtailing the father's 
power of voluntary alienation (see Mit. on gifts) and unequal dis- 
tribution of his self- acquired, property, and so of depriving a 
dependent member of the means of his livelihood. 

Joint family property, right and enjoyment — From what 
has been said above, it appears that a member of a joint family, 
whether male or female, acquires a right to the joint property 
on his or her becoming a member by birth, adoption or marriage; 
and conversely his right ceases on his or her ceasing to be a 
member of the family by death, adoption or marriage. The pro- 
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perty belongs to the family: any one acqnirin<y and retaining 
the stains of being its member exercises certain rights over the 
family property, and his rights cease on the extinction of that 
stiitns. A joint family, therefore, is like a corporation : indivi- 
dual rights are all merged in the fsimily or the corporate body^ 
Every member, male or female, has the right to enjoy the family 
property without any restriction. A member, entitled to get 
the least share on partition, mny, by reason of having a large 
family of his own to support, consume, during jointness, the largest 
portion of the proceeds of joint property, without being liable 
to be called upon to account for the excess consumption at tba 
time of partition. Tbe question of shares does not arise before 
partition : no member can bring a suit for his share of the promts 
of joint property so long as the family is joint : PiHhi v, Jowahir^ 
14 C. 8., 493. 

The following observations of the Judicial Committee iii 
Appovier's case (11 M. I. A., 75), should be carefully read in 
this connection : — 

" According to the true notion of an undivided family in 
Hindu Law, no individual member of that family, whilst it re? 
mains undivided, can predicate of the joint and undivided pro- 
perty, that be, that particular member, has a certain definite 
share. No individual member of an undivided family could go to 
the place of the receipt of rent, and claim to take from tlie Col- 
lector or receiver of the rents a certain definite share. The 
proceeds of undivided property must be brought, according to the 
theory of an undivided family, to the common chest or purse, 
and then dealt with according to the modes of enjoyment by the 
members of an undivided family. Bat when the members ot 
an undivided family agree among themselves with regard to 
particular property, that it shall thenceforth be the subject of 
ownership, in certain defined shares, then the character of 
undivided property and joint enjoyment is taken away from th^ 
subject-matter so agreed to be dealt with ; and in the estate 
each member has thenceforth a definite and certain share, which 
he may claim the right to receive and to enjoy in severalty, 
although the property itself has not been actually severed and 
divided." 

Extent of right, or share, vesting and divesting.—Th^ 
extent of a member's riglit in the family property, or the share 
to which he is entitled cannot be ascertained before partition, for 
it is liable to variation by birth or death of members, it is 
increased or diminished respectively by the disappearance or 
addition of a co heir. 
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It is worthy of remark in this connectioB that the atriet rule 
o£ vesting and diresting, snoh as is laid down in the J^iadisan's 
son's case and the TJnchastity case, does not apply to a Mitdkahars 
joint family in which partial resting and diyesting continually 
take place on birth, adoption, marriage, or death of a meinber. 

But the amount of share to which a particular. member would 
be entitled if partition were to take place at a particular time^ 
may be ascertained by having regard to the rules of distribution, 
the principal of which are: — (1) that the division among the 
descendants of the common ancestor is to be made per Btirpes and 
tiot per capita; (2) that the first division must be made by 
dividing the partible property into as many shares as would satisfy 
the claims of the members entitled to participate, suQh as the 
common ancestor, his wife or wives, and his sons and their 
descendants, — the individuals composing each of the difEerent 
branches descended from the common anceijtor, together getting 
one share ; and (3) that the share so qbtained by one branch is to be 
subdivided between its members on the same principles, i.e., the 
common ancestor of that branch, his wife, and each of the branches 
descended from him, getting a share each, and so on. 

History offather's and son's right— In ancient Hindu Law, 
as in Roman Law, the father of the family, or pater familiar was 
the absolute master of the family property and of the person of 
its members ; the patria potestaey or tlie authority with which the 
father of the family was armed by ancient Law extended to the 
power of inflicting punishment of death, and to absolute domi- 
nion even over the acquisitions of the members. Thus Mann 
(viii, 416) says:— 

^(n«it w^M <tw^ ^T lorraTTJ ^prr^ i 

which means, --r" A wife, a son, and a slaye, thefe three, ajre 
ordained incapable of holding property: whatever wealth they 
earn becomes his whose they are/* 

The exercise of absolute power by an autocrat, in thegovem- 
ment of a family as of a State, may be cheerfully submitted to, if it 
is made with an eye to tlie happiness of all the governed^ 
without partiality, and consistently with the prinoiples of equity, 
justice and good conscience. But inequality of treatment owin^ 
to caprice or whims, undue partiality or favouritism to one, to the 
injury of others, and undeserved severity or leniency in th^ 
^ward of punishment, would render such government unpopular, 
and the curtailing of the power desirable. The usage of polygamy 



Digiti 



zed by Google 



C^. v.] HISTOBY OF FITHER's AND SON's RIGHT. 129 

appears to have been a fertile source of discord in a family, and 
an old father under the undue influence of a young wife, would be 
betrayed into acts injurious to her stepsons. This furnishes us 
with the reason why unequal distribution among sons prohibited 
in respect of property of which alienation is allowed. Tliere must 
have been frequent abuse of the particular power, by fathers, 
amounting to a crying evil for which a remedy was felt necessary. 
Accordingly the Mitakshara curtailed it by admitting the son's 
right by birth as explained above, and by conferring upon sons 
co-equal right in ancestral property, as well as by restraining 
unequal distribution, while permitting alienation, of moveables 
and self-acquired property. 

This doctrine of the son's right by birth to ancestral pro- 
perty, introduced by the Mitdkshara as a remedy against the 
abuse of the father's arbitrary power, is found in many instances 
to be attended with grave evils of a different description. Head- 
strong and prodigal youths sometimes foolishly quarrel with their 
father, take their shares by partition, and dissipate the patrimony 
in no time ; and then the fathers hav^ to save those sons and 
their families from starvation, with the diminished means at 
their disposal. The author of the Dayabhdga appears to have, 
therefore, made a change in the law by laying down ihat the sons 
have no right to the ancestral property during the lifetime of the 
father; but at the same time he laid down for the protection of 
the sons, that the father has no power of disposal over the bulk 
of the ancestral property except for legal necessity, so that the 
estate taken by the father in the ancestral property, is under the 
Dayabhdga similar to the Hindu widow's estate in property in- 
herited from the husband. 

But by what appears to be an improper application of the 
doctrine of Factum valet, our courts of justice have again thrown 
the sons completely at the mercy of the father, as they were by 
the ancient law. This change does not seem to be detrimental to 
the interests of sons except when the father is a spendthrift or 
is entirely merged in the step-mother, and under her undue evil 
influence perpetmtes the grossest iniquity to her sons by any 
other wife. 

4. Management. 

Father manager.— " The father is in all cases naturally, and 
in the case of infant sons, necessarily, the manager of the joint 
family estate/' The relative position of the father and the sons 
in a joint family is still regulated by the ancient rule that sons 
are dependant on the father (Mit. 1, 5, 9 and 10), with whom the 
17 
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government of tlie family rests, and wbose word is still the law 
as regards the management of the aflfairs of the family. Al- 
thoQgh the sons are co-owners witli the father, of the ancestral 
property with co-equal rights, yet so long as they continue to live 
joint with tlie father and do not enforce a partition which they 
are at liberty to do whenever they please, they cannot interfere 
with the father's management of the family and its property. 
They have no doubt the power of interference in the case of an 
unauthorized alienation by the father of ancestral immoveable 
property, but their enjoyment of the same is subject to other 
dispositions lawfully made by him, and if dissatisfied, the son's 
remedy is partition. Accordingly, a suit for ejectment brought 
by a father against his son who had against the will of the father 
taken possession of a house vacated by a tenant, which was partly 
ancestral and partly the father's self-acquired, has been allowed 
and it has been held that, " while the son's interest is proprietory, 
it lacks the incident of dominion,'* when the son lives jointly 
with the father. Baldeo v. Sham^ 1 A. S., 77. 

The fatlier has the power of disposal over property other 
than immoveable, (Mit. 1, 1, 27) and consequently also over the 
income of the family property. We have already seen that there 
is a difference oi opinion with respect to his disposal of the an- 
cestral moveables, p. 124. 

When the other members are minors, the manager whether 
the father or a brother, may make a sale, mortgage or the like 
alienation of joint immoveable propert}^, which is rendered neces- 
sary by any calamity affecting the whole family, or by the support 
of the family, or by indispensable religious duties such as obsequies 
of the father: (Mit. 1, 1, 28 and 29). 

The father's power of alienation of the family property has 
been considerably extended by modern decisions purporting to be 
founded on the doctrine of the son's liability to pay off the 
father's debts. These decisions have practically changed the 
Mitakshara doctrine of the co-equal ownership of father and son 
in the ancestral property. These decisions are really, though not 
professedly, based on the following principle : — Sons cannot have 
a better friend than their own father, when, therefore, a father of 
even adult sons living with him, raises money by alienating pro- 
perty or otherwise, he must always be presumed to have done so 
for the benefit of the family, unless it can be proved by the sons 
that the father was addicted to wine, women or wager, and the 
money was wanted for these illegal or immoral purposes. I shall 
return to this subject when dealing with the topics of Alienation 
and Debts. 
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Manafifer other than father.— Ifc often happens tliat tlie eldest 
son is allowed by the father to look after the affairs of the family 
under his direction, and sometimes he becomes the karta even 
during the lifetime of the father who is old and incapable, or 
religiously disposed and unwilling to remain concerned with 
worldly matters. When the father is no more, the eldest brother 
generally becomes the manager or karta, and sometimes a younj;er 
brother who is capable governs the family. It is seldom, if ever, 
that a manager is elected by all tiie members or even by those 
that are adults, or that more members than one act as joint 
managers of a family. Although there is nothing to prevent any 
member from taking p«art in the management, yet as a general 
rule one member only acts as the karta. 

His power of alienation when other members minors— It 

Las already been said that the manager alone is competent to 
charge or alienate family property for a family purpose, when 
the other members are minors. The power of a manager tor an 
infant to charge his property is a limited and qualitied power as 
is pointed out by the Privy Council in the leading case of 
Hunooman Prasad Pandayj 6 M. I. A., 893, thus : — " It (the 
power) can only be exercised rightly in a case of need, or for the 
benefit of the estate. But where, in the particular instance, 
the charge is one that a prudent owner would make, in order to 
benefit the estate, the bona fide lender is not affected by the 
precedent mismanagement of the estate. The actual pressure on 
the estate, the danger to be averted, or the benefit to be conferred 
upon it, in the particular instance, is the thing to be regarded. 
Their Lordships think that the lender is bound to enquire into 
the necessities for tlie loan, and to satisfy himself as well as he 
can, with reference to the parties with whom he is dealing, that 
the manager is acting, in the particular instance, for the benefit 
of the estate. But they think that if he does so enquire, and 
acts honestly, the real existence of an alleged, sufficient and 
reasonably credited necessity, is not a condition precedent to the 
validity of his charge, and they do not think that under such 
circumstances he is bound to see to the application of the money.*' 
This passage should be carefully read, as it enunciates a very 
important principle applied also to the case of an alienation by 
a Hindu female, of property in which she has a Hindu widow's 
estate, and it has been adopted and embodied by the Legislature 
in Section 3S of the Transfer of Property Act iV of 1882. 

When other members majors — As to the power of the 
manager when the other members are majors the law is thus 
explained by Justice R. Mitra after referring to previous cases :— 
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*« The result of these cases in our opinion, is, that an alienation 
made by the managing member of a joint family cannot be bind- 
ing upon his adult co-sharers unless it is shown that it was made 
with their consent, either express or implied. In cases of implied 
consent it is not necessary to prove its existence with reference to 
a particular instance of alienation, but a general consent may be 
deducible in cases of urgent necessity, from the very fact of the 
manager being entrusted with the management of the family 
estate by the other members of the family ; and the latter in en- 
trusting the management of the family affairs to the manager 
must be presumed to have delegated to him the power of pledging 
the family credit or estate, where it is impossible or extremely in- 
convenient for the purpose of an efficient management of the es- 
tate, to consult them and obtain their consent before pledging 
Buch credit or estate : ^* Miller v. Runganathy 12 C. S. 389, 899. 

Accordingly it has been held that the compulsory sale of the 
joint family property mortgaged by the managers of a trading or 
money-lending business of the family for the purposes of that busi- 
ness during the minority of the other members, in execution of a 
decree obtained in a suit brought against the managers only, is 
binding on the other members who cannot impugn the sale solely 
on the ground of their not being made parties to the suit, when it 
appears from the proceedings that the whole property was sold 
and bargained for: Daulat v. Mehr, 15 C. S., 70; and Sheo v. 8aheb, 
20 C. S., 463. The managers were held to represent the whole 
family in the suit. I shall return to this subject when dealing 
with the topic. Judicial Proceedings, 

Manager's liability to account :— All ihe adult members are 
entitled to take part in the management of the joint property, and 
if all are joint managers then no one is liable to be called upon 
to render an account. But if one member is the Earta or gover- 
nor of the family, as is generally the casein practice, and as 
such is in exclusive management of the joint family property, 
exercises control over the income and the expenditure, and is the 
custodian of the surplus if any, Ihen the other members have 
the right to an account against him, especially when they were 
minors. The principle upon which the right to call for an ac- 
count rests, is not that the manager is to be looked upon as an 
agent or a partner; but it is, that when one of sevei-al joint 
owners receives all the profits, he is bound to account to his co- 
sharers for their share of the profits, after making such deductions 
as he has the right to make. The demand for an account may be 
made even during jointness by a member desirous to know the actual 
state of the family fund : Abha^ v. Peari^ 13 W. E., F. B., 75. 
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But the accounts must be takeu upoa the footing of what 
has been actually spent for family purposes, and not upon the 
footing of what should have been so, if the manager had been more 
prudent and less extravagant. But he is bound to make good 
what has been misappropriated or concealed by him. 

Guardians and Wards Act VIII of 1890.— No guardian can be 
appointed under the Guardians and Wards Act, of the property 
of a minor member of a joint family governed by the Mitakshara, 
if he is not possessed of separate property : Sham v. Mahananda, 
19 C. S., 301. Otherwise, the interference would have forced 
the disruption of the joint family against the will of the mem- 
bers thereof. 

6. Alienation. 

Alienation of family property.— Although the female mem- 
bers of a joint family are entitled to certain rights in the family 
property, yet as their right is imperfect and they hold a subordin- 
ate and dependent position, the male members alone have the 
right of managing and dealing with the property. When, there- 
fore, alienation of any property becomes necessary for a purpose 
affecting the whole family, the male members are cojnpetent to 
effect the same, and they must all join in the transaction, in 
order to be bound by it. But if some of them are minors, then 
those that are adults are competent to make the necessary trans- 
fer. We have already seen (p. 131) that the manager also may 
alone make an alienation with the express or implied consent of 
the other adult members, sucli consent being implied in a case of 
urgent necessity when it would be impossible or extremely incon- 
venient to obtain express consent : 12 C. S., 399. The managers 
of a joint family trading or moneylenjing business are the accre- 
dited agents of the family, and authorized to pledge its credit for 
all proper and necessary purposes within the scope of the agency 
(Daulat V. Mehr, 15 C. S., 70 ; Sheo v. Saheb, 20 C. S., 453), and 
to represent the family in suits brought on mortgages executed 
by them in that capacity. The father of the family has the power 
of alienating the whole property for the payment of his debts which 
the sons are held bound to pay : Nanomi v. Modhun, 13 C. S., 21. 

Legal necessity. — The expression legal necessity is very often 
used, to signify the causes for which, or the circumstances under 
which, a single member of a joint family, or a like person, having 
a limited interest in property, is authorized to transfer it so as 
to pass to the transferee a right to the entire property. It com- 
prises maintenance and support of the family, preservation of the 
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family estate, management of the family business, if any, per- 
formance of necessary religious rites, such as marriage and the like 
initiatory ceremonies, exequial rites and Sraddha ceremony, — and 
the payment of debts contracted for the above purposes. 

Alienation of undivided co-parcenery interest of a member.— 

The members of a joint family governed by the Mitakshara hold 
the joint property as joint-tenants and not as tenants-in-common 
as in the Bengal school. The Mitdkshard theory of the tenure of 
joint property by members of a joint family is, that each co-par- 
cener's right extends to the whole; whereas the Ddyabhaga 
doctrine is, that each member's right extends only to the share 
to which he would be entitled on partition, and not to the whole. 
From these theoretical conceptions of the nature of joint right, 
important legal consequences are deduced by the two schools. 
According to the Mitdkshard, one member cannot alienate his 
undivided interest in the family property, for he has no definite 
share in it ; and when he dies his interest passes by survivorship, 
for he has no specific defined share such as might be claimed by the 
heirs of his separate property. But the Dayabhdga controverts 
these doctrines by setting up a different theory of co-ownership 
as stated above, and maintains as incidents of this theory, that 
a single co-sharer is competent to deal witli his undivided share, 
and tliat such share does not pass by survivorship, but devolves 
on the heirs succeeding to his separate property. 

The law on the subject of a member's power of alienating 
his undivided interest, is different in Deccan and in this side of 
India. 

In Bombay and Madras— the strict ante-alienation rule of 
the Mitakshara has been departed from, and it has been held that 
a co-parcener can, for valuable consideration, sell, encumber, or 
otherwise alienate his interest in undivided family property : 
Vamdev v. Venkatesh, 10 B. H. C. 139 ; Virasvami v. Ayyasvami, 
1 M. H. C, 471 ; Banga v. Ganapa, 15 B. S., 673. 

In Bengal and North- Western Provinces— the ante-alienation 
doctrine of the Mitakshara is strictly followed so far as voluntary 
alienation by a co-parcener, of his undivided interest, is concerned. 
The question was considered by a Full Bench of the Calcutta 
High Court in the case of Sudahurt v. Foolhash, 12 W. R., F. B., 
1, and it was held that a member of a joint Hindu family governed 
by the Mitakshara Law, has no authority to mortgage his un- 
divided share in a portion of the joint family property, in order 
to raise money on his own account and not for the benefit of the 
family. In the case of Balgohind v. Narain, the Privy Council 
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have laid down tliat under the Mitdksbard, as administered by the 
High Courts of the Nortli-Western Provinces and Bengal, an 
undivided share in ancestral estjite, held by a member of a joint 
family in co-parcenery cannot be mortgaged by him on his own 
account without the consent of his co-parceners : 15 A. S., 339. 
So also In a case from Oudh the Judicial Committee have held 
that a nephew was entitled to recover from a purchaser from his 
uncle the latter's undivided share after his death, which had been 
sold without the former^s consent : Madho v. Mehrbariy 18 C. S., 167. 

Equity in favor of alienee when alienation set aside— When 

an alienation made by a member, of liis undivided sliare, is set 
aside at the instance of another member, the court may order 
that the property should be thenceforth possessed in defined 
shares, and that the share of the transferor should be subject to 
a lien for the return of the purchase-money. For,* equity looks 
on that as done which ought to have been done, and as a co- 
parcener may make his share available for payment of his just 
dues by coming to a partition with his co-sharers, and as he ought 
to do it and fulfil his obligation, the court of equity declares it 
done: MaAabeer v. Ramyad, 20 W. R., 192. But such a course 
would be precluded by the death of the transferor and by the 
accrual of the right by survivorship before a judicial partition 
could be enforced in that way : 18 C. S., 157. 

Involuntary sale in execution before death— Upon the same 
principle of equity, is founded the doctrine settled by judicial 
decisions that the undivided co-parcenery interest of a member 
in the joint property may be seized and sold in execution of a 
decree against him for his personal debts : Deen Dyal v. Jugdeep* 
narain, 3 C. S., 198=4 I. A., 247 ; Rai Balkishen v. Rai Sita, 7 A. S., 
731 ; Bailur v. Lakshmana, 4 M. S., 302. A Hindu is bound, not only 
legally and morally, but also religiously, to pay oflf the debts con- 
tracted by him; he is also in a position to pay when he has an 
interest in joint family property, provided that interest be severed 
by partition from that of his co-parceners, — but not otherwise ; 
the severance again depends entirely on his will, for partition 
may take place by the desire of a single co-sharer ; the debtor, 
therefore, ought to have come to a partition, and applied his 
share to the payment of his debts ; he cannot in equity and good 
conscience, be permitted to defraud his creditors by choosing to 
continue joint, and to enjoy the same : his undivided co-parcenery 
interest, therefore, is allowed to be seized and sold in execution 
of a money- decree against him, and the purchaser acquires the 
right of standing in his shoes for the purpose of carrying out 
partition, and getting his share. But this can be done only during 
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the debtor's lifetime, and the interest mnst be attached before his 
death, otherwise the right bj survivorship would operate and 
defeat the creditor's equity : Surajbunsi Koer v. 8heo Persad Singh, 
5 C. S., J48; Madho v. MeArban, 18 C. S., 157. 

Bights of purchaser of undivided share.— The purchaser of 
the undivided co-parcenery interest of a member of joint family, 
at a voluntary alienation permitted in Bombay and Madras, must 
be taken to purchase an uncertain and fluctuating interest, with 
the right of converting it, by partition after the purchase, into 
definite separate property. I have already told you that the 
interest of a member is liable to variation, according as existing 
co-parceners die or new co-parceners are born, until it is adjusted 
by partition, and so the interest purchased is liable to diminution 
or increase by changes in the family, should there be delay on the 
part of the jmrchaser in suing for partition : Ranga v. Krishna^ 
14 M. S., 418. But a compulsory and involuntary sale in execu- 
tion of a deceased member's share attached before his death, is 
taken to operate as a partition, in so far as regards the division 
of interest, and the purchaser is entitled to what the debtor would 
get if a partition were then made; though partition, in so far as 
it means division of possession, may be effected by a suit for the 
same : Hardi Narain v. Ruder Perkashy 10 C. S., 626. 

Gift. — Although on grounds of equity, the strict ante-aliena- 
tion doctrine of the Mitdkshara has been departed from in Bom- 
bay and Madras, in favor of purchasers for value, whom equity 
regards with considerable affection, yet equity does not thus act 
in favour of volunteers. Accordingly, it has been held that a 
Hindu cannot make a valid gift of his interest in undivided pro- 
perty ; such gift is void and cannot prevent survivors from taking 
the share : Baha v. Timma, 7 M. S., 357 ; Ponnusami v. Thatha, 
9 M. S., 273 ; Viraya v. Hanumanta^ 14 M. S., 459 ; Lakshman v. 
Bain, 5 B. S., 61. 

Devise of undivided interest. — A testamentary gift also, of the 
undivided interest stands on the same footing as a gift inter vivos. 
For, as regards testamentary power, it is now settled law that 
no Hindu governed by the Mitakshara can make a testamen- 
tary disposition of his undivided interest in the joint family pro- 
perty, which interest passes, on the moment of his death, by sur- 
vivorship, to the surviving male members, so that there is nothing 
left on which his will can operate The law on the subject has 
been explained by the Privy Council in the case of Lakshman Dada 
Naik V. Ram Chandra Dada Naik, thus : — 

*' It has been ingeniously argued that partial effect ought 
to be given to the Will, by treating it as a disposition of the one- 
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third undivided share in the property to which the father was 
entitled in his lifetime. The argument is founded upon the 
comparatively modern decisions of the Courts of Madras and 
Bombay, which have been recognised by this Committee as esta- 
blishing, that one of several co-parceners has, to some extent, a 
power of disposing of his undivided share without the consent of 
his CO- sharers. 

"Those cases have established that such a share may be 
seized and sold in execution for the separate debt of the co-sharer, 
at least in the lifetime of the judgment-debtor, and that it may 
be also made the subject of an alienation by a deed executed for 
valuable consideration. The Madras High Court has gone 
further, and ruled that an alienation by gift or other voluntary 
conveyance, inter vivosy will also be valid against the non-assen- 
tient co-parceners. And assuming this latter proposition to be 
law, the learned Counsel for the appellant have insisted, that it 
follows as a necessary consequence, that such a share may be dis- 
posed of by will, because the authorities, which engrafted the 
testamentary power upon the Hindu law, have treated a devise 
as a gift to take effect on the testator's death, some of them 
affirming the broad proposition that what a man can give by act 
inter vivos he may give by Will. 

" To this argument there are two answers. Their Lordships 
have to apply to this case the law as it is received at Bombay. 
The decisions of the High Court of Bombay have ruled that a 
co-parcener cannot, without the consent of his co-sharers, either 
give or devise his share; that the alienation of it must be for 
value ; and if this be law, the whole argument in favour of testa- 
mentary power over the undivided share fails. 

" Again, the High Court of Madras, though admitting that 
a co-parcener can effectually alienate his share by gift, has ruled 
that he cannot dispose of it by Will. Its reasons for making this 
distinction between a gift and a devise are, that the co-parcener's 
power of alienation is founded upon his right to a partition; 
that that right dies with him ; and that the title of his co-sharers 
by survivorship, vesting in them at the moment of his death, 
there remains nothing upon which the Will can operate. This 
principle was invoked in the case of Surajbunsi Koer, and was 
fully recognised by their Lordships, althouti^h they decided the 
particular case, which was one of an execution against a mort- 
gaged share, on the ground that the proceedings had then gone 
so far in the lifetime of the mortgagor, as to give, notwithstand- 
ing his death, a good title against his co-sharers to the execution 
purchasers. It follows from what has been said, that the weight 
18 
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of positire authority at Madras, as well as at Bombay, is against 
the proposition of the learned Counsel for the appellant. 

" Their Lordships are not disposed to extend the doctrine 
of the alienability by a co-parcener of his undivided share, without 
the consent of his co-sharers, beyond the decided cases. In the 
case of Surajbunsi Koer, above referred to, they observed : — 
* There can be little doubt that all such alienations, whether 
voluntary or compulsory, are inconsistent with the strict theory 
of a joint and undivided family (governed by the Mitakshara 
law) ; and the law, as established in Madras and Bombay, has 
been one of gradual growth, founded upon the equity which a 
purchaser for value has to be allowed to stand in his vendor^s 
shoes, and to work out his rights by means of a partition.' 
The question, therefore, is not so much, whether an admitted 
principle of Hindu law shall be carried out to its apparently 
logical consequences, as what are the limits of an exceptional 
doctrine established by modern jurisprudence P *' 5 B. S., 61, 
= 71. A., 181 : see also 22 C. S., 565. 

6. Debts. 

Family debt. — ^When a debt is contracted for a family pur- 
pose by any member of the family, it is payable by the family or 
all the members. We have seen that the manager of a joint 
family or of its trading or money-lending business, is competent 
to charge or alienate the family property for a legal necessity 
falling within the scope of his authority. 

Duty of creditor dealing with manager. — The lender dealing 
with a manager is bound to enquire into the necessities for the 
loan, and to satisfy himself as well as he can, that the manager 
is acting for the benefit of the family. If he does so enquire, 
and acts honestly, he is safe : he is not affected by the precedent 
mismanagement of the family property, nor by the subsequent non- 
application of the money to the purpose for which it is borrowed, 
nor even by the non-existence of the alleged necessity if it was 
reasonably credited and is legally sufficient. Hanuman Persad 
Panday v. Mt. BabooiMunraj Koer, 6 M. I. A., 393. The Transfer 
of Property Act IV of 1882, Section 38, embodies the same rule 
by laying down that the circumstances constituting legal neces- 
sity shall be deemed to have existed if the lender, after using 
reasonable care to ascertain the existence of such circumstances, 
has acted in good faith. 

Personal debt of a Member.— According to the strict theory 
of the Mitdkshara law, the family property is not liable for the 
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personal debts of a member. But a course of decisions has in- 
troduced two innovations destructive, to a great extent, of the 
Mitdkshari system ; one of which is the conversion into legal 
liability, of the son's pious duty to pay off the father's personal 
debts, and the consequent liability of the entire family property to 
satisfy the father's debts if not proved to have been contracted for 
immoral purposes ; {Oirdharee Lall v. Kantoo Loll, 1 I. A., 321 = 
22 W.E., 56) and the other is the compulsory sale of a member's 
undivided coparcenery interest in the family property in execution 
of a money decree against him : Deendyal v. Jugdeep Narairiy 3 
C. S., 198=4 I. A., 247. 

But while our courts have gone far beyond Hindu Law to 
help the father's creditors, they do at same time overlook and 
refuse to enforce the rule of Hindu Law in favour of the creditors 
of members other than the father. 

For though a debtor's coparcenery interest is allowed to 
be sold during his lifetime in execution of the creditor's decree, 
yet it has been held that if the debtor dies before the attach- 
ment of his undivided interest, the creditor cannot follow it into 
the hands of the collateral male members to whom it passes by 
survivorship (see p. 135) and who are considered not liable for 
the debts. 

Liability of the heir by survivorship— But the Hindu Law 
declares the heir of a person, whether taking by survivorship or 
by succession, to be liable for his debts. The rules on the 
subject are contained in three slokas of YSjnavalkya (Text 
No. 18, p. Ill) and are explained in that part of the Mitdkshar^, 
where the Action for Recovery of Debts, is dealt with, and may 
be summarized as follows : — 

1. That the male issue are liable to pay off the debts of 
their father and paternal grandfather (and great-grandfather P), 
whether they inherit any property from or through them, or 
not. 

2. That their liability arises only when the father is dead 
or gone to a distant place and not heard of for twenty years, or 
laid up with an incurable disease. 

3. That they are not liable for debts incurred for indulgence 
in women, wine, or wager, or for other unlawful purposes. 

4. That he who takes the riktha ( = rights) or heritage of a 
person, i.e., his heir by survivorship or by succession, is bound 
to pay off his debts. The term riktha means heritage obstructed or 
unobstructed : that this word signifies unobstructed heritage or 
coparcenery interest devolving by survivorship on a collateral 
relation, is beyond all doubt, see Mitakshard 1,1,13. 
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The Hinda law discloses a high sense of morality as regards 
the payment of debts, which is declared to be religiously necessary 
for the salvation of the debtor's soul. 

Oar courts are certainly right in so far as they do not allow 
the creditor to follow the coparcenery interest passing by survivor- 
ship to an heir other than the male issue. For^ Hindu Law no- 
where contemplates a compulsory sale of immovable property in 
execution of decrees. Tbe policy of Hindu legislators appears to 
have been rather against depriving {People of ancestral land, the 
hereditary source of their maintenance. But when that policy 
has been departed from to an unwarrantable extent, in the case 
of the fathers* debts, to the prejudice and injury of the male 
descendants, there is no cogent reason why the remoter heirs 
should be exempted from a just liability and permitted to appro- 
priate the deceased debtor's share free from the charge of paying 
his debts. 

Father's debts and son's liability.— The pious duty of a son as 
such, to pay o£E his father's debts is independent of his inheriting 
any property from or through him, whereas the liability of an 
heir as such must be limited by the extent of the inherited pro- 
perty. The son's pious duty again, arises only after the father's 
death, as a general rule. 

We have already seen that as regards ancestral property 
there is no distinction between the father's and the sou's interest, 
either in extent or in character. 

Our courts of justice have transformed the future pious duty 
into a present legal liability limited by both the father's and the 
son's interests in the ancestral property, if the father's debts be 
not contracted for illegal or immoral purposes. And accordingly 
it was at first held that an alienation by sale, mortgage or the like, 
of the family property by the head of the family for antecedent 
lawful debts is valid and binding on the sons : Girdharee v. Kan* 
tooy 22 W. R., 56 ; Luchman v. Giridhur, 5 C. S., 85. Some nice 
questions then arose as to the validity or otherwise of a mortgage 
or tbe like alienation made by the father when there was no 
antecedent debt ; but it was contended that having regard to the 
principle enunciated in Girdharee" s case, the consideration money 
paid to the father for such alienation if not proved to be spent 
for immoral purposes, must itself constitute a lawful debt pay- 
able by sons ; and accordingly it has been held that although the 
mortgage may not be valid, yet the debt being antecedent to the suit 
on the mortgage, the creditor is entitled to a decree directing the 
debt to be raised out of the whole ancestral estate inclusive of the 
mortgaged property: Ganga \. AjudHa, 8 C. S., 131; KholUul y. 
Gohindy 20 C. S., 328. 
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The father's creditor, tberefore, is entitled to realize bis 
debts not only from the father's undivided eoparcenerjr interest 
in the ancestral property during his life, but also from the entire 
property inclusive of his and the son's interests, either during bis 
life or after his deatb. Thus the creditor has the right to proceed 
either against the father's interest or against the entire property 
during his life ; and it is a question of fact to be decided by 
Laving reference to the circumstances of each case, as to whether 
tbe father's interest only or the entire property was sold in 
execution of a money decree against the father alone. This 
question will be discussed in the next topic. 

When a joint family consists of the father and tbe son, and 
also of collateral coparceners, then the interests of both tbe 
father and the son in the family property are liable for the 
father's lawful debts, and the execution-purchaser would be entitled 
to have their shares allotted to him at a partition with tbe 
collateral coparceners : Grammal v. MutAusamiy 13 M. S., 47. 

The strict rule of the Shasters, that a son is liable to pay bis 
father's debts with interest, and a grandson those of bis grand- 
father without interest, even though no assets have been inherited, 
was legally enforced in Bombay, until the liability was limited to 
assets by legislation : Bombay Act VII of 1866. 

It would seem that partition is the only remedy by which a son 
may now protect his interests from the liability of paying off the 
debts of an extravagant father ; but this would apply only td 
debts incurred after the partition. 

Indian Legislature and Judicial Committee— A student of 
jurisprudence would be at a loss to understand the principle on 
which tbe highest tribunals are changing the Mitdksbard Law 
which they are called on to administer. Hindu Law as it is, seems 
to be suited to tbe exigencies, and is conducive to the welfare and 
well-being, of Hindu society ; and the introduction of an innova- 
tion, like the legal liability of tbe son to pay off the father's debt, 
has been attended with mischievous consequences entailing great 
hardship. The Indian money-lenders are shrewd and astute 
enough to be able to protect their own interests, while men of 
property here are often surrounded by unprincipled servants and 
hangers-on who feel no compunction in robbing their masters and 
benefactors in collusion with money-lenders. By the operation 
of the doctrine introduced by the Privy Council in Girdharee LalVs 
case many ancient families are becoming ruined and reduced to 
poverty. But while the Judicial Committee is changing the law 
for tbe benefit of creditors, the Indian Legislature is passing 
Enactment after Enactment for the protection of the people against 
money-lenders. 
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7. Judicial Proceedings. 

Personal and representatiye capacity.— Every member of a 
joint family Las two capacities, one of wbich may be called the 
personal, and tbe other, the representative. In transactions with 
outsiders he represents the whole family if he acts in his repre- 
sentative capacity ; but if they relate to his individual interests, 
then he acts in his personal capacity. We have already seen 
that in several matters a single member such as the manager, 
acts as the representative of the family so as to bind the whole 
family. A property purchased in tbe name of a member of a 
joint family is presumed to be family property, on the principle 
that he represents the family. How far a single member may 
represent the family in suits or other judicial proceedings is now 
considered. 

The ordinary general rule is that no person can be bound by 
a decree to which he is not a party, it cannot even be used as 
evidence against him ; and that a person cannot be appointed 
guardian ad litems if his interests be adverse to those of the 
minor. But this rule is not followed in all cases in which the 
managing member alone was the party to a suit ; sometimes he 
is held to represent the whole family, and sometimes not so. The 
decisions do not seem to be uniform. 

Suit by the manager or a single member— There are several 
cases in which it has been held that one member of a joint family, 
cannot alone sue on behalf of the family. When, however, the 
other members of the family are minors, then the manager must 
necessarily represent the whole family, and may alone sue, but 
the defendant may always insist on all the co-owners being joined 
as plaintiffs on the record ; Harigopal v. GokuldaSy 12 B. S., 158 ; 

10 B. S., 32. So it has been held that the dismissal of a previous 
suit brought by elder brothers is not binding on a minor brother 
in the absence of evidence proving that they acted on behalf of the 
family, or that any one of them had been a de facto manager of 
the family: 10 B. S., 21. 

Suit against manager alone-— It has been held that a decree 
in a suit against one brother alone, based on a mortgage executed 
by him as manager for legal necessity even during the minority 
of another brother, and the sale of the mortgaged property in 
execution of that decree, are not binding on the other brother : 

11 C. S., 293; 5M. S., 126. 

The learned judges in these cases enunciate the ordinary 
principle that a person ought not to be deprived of his rights by 
judicial proceedings to which he was no party. But if the debt 
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was one payable by tbat person as well as by tbe parties to the 
previous suit, and the property was sold at its proper price, and 
there is no other ground for impugning the decree or the sale, so 
far as his share is concerned, save and except the mere technical 
objection of his not having been made a party to the previous 
proceedings, then it has been held in some cases, having regard to 
the peculiar nature of the transaction and the position of the mem* 
bers who alone had been made defendants in the previous suit, 
that all the members were bound by the proceedings although 
some were not joined on the record. Thus the managers of a joint 
family trade and of its money-lending business have been held 
to be the accredited agents of the family and to represent the whole 
family, in transactions falling within the scope of their authority 
such as borrowing money by pledging the family property, for 
the purposes of such trade or business, as well as in suits based 
on such mortgage, brought against them only ; and the whole 
family property has been held to pass to the execution-purchaser, 
unless it can be proved by the other members viho were not 
parties to the suit, that there was no legal necessity or that what 
was intended to be sold and bargained for was not the whole 
family property but only the coparcenery interest of the managers 
who alone were parties to the previous suit : Daulat Bam v. Mehr 
Chand, 15 C. S., 70 = 14 I. A., 187 ; Sheo Pershad v. Sakeb Lai, 20 
C. S., 453. So also it has been held that the member of the family 
in whose name a leasehold property stood represented the family 
in suits respecting the rent of the property, and that the decrees 
for rent against him alone may be realized by the sale of the whole 
family property : Bissesur Loll v. LucAmessuVy 5 C. L. R., 477 = 6 
I. A., 233 ; Hari v. Jairam, 14 B. S., 597. 

Havin)^ regard to the low standard of morality among the 
money-lenders and many other classes of people in this country, 
this departure from the strict rule of law appears to be likely to 
lead to fraud, collusion and dishonesty for the purpose of depriving 
men of their just rights by law-suits of which they may be ignorant; 
and our courts would not be justified in extending this exceptional 
rule. 

Suit against father. — The father of the family stands on a 
different footing from that of a brother or an uncle, and cannot 
be presumed to act in fraud of his sons, and therefore he may in 
a proceeding be deemed to represent the family. 

The following extract from the judgment of the Privy Coun- 
cil in the case of Mt. Nanomi Babuasin v. Modun Mohun (13 C. S., 
21 = 13 I. A., 1) shows what the law is on the subject:^ 

" There is no question that considerable difficulty has been 
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found in giving full effect to each of two principles of the Mi- 
tdkshard law, one being that a son takes a present vested interest 
jointly with his father in ancestral estate, and the other that he 
is legally bound to pay his father's debts, not incurred for immoral 
purposes, to the extent of the property taken by him through 
his father. It is impossible to say that the decisions on the 
subject are on all points in harmony, either in India or here. ^ * * 

^^ It appears to their Lordships that sufficient care has not 
always been taken to distinguish between the question how far 
the entirety of the joint estate is liable to answer the father's 
debt, and the question how far sons can be precluded by pro- 
ceedings taken by or against the father alone from disputing 
that liability. Destructive as it may be of the principle of in- 
dependent coparcenery rights in the sons, the decisions have 
for some time established the principle that the sons cannot set 
up their rights against their father's alienation for an antecedent 
debt, or against his creditors' remedies for their debts, if not 
tainted with immoraUty. On this important question of the lia- 
bility of the joint estate their Lordships think that there is now 
no conflict of authority. 

" The circumstances of the present case do not call for any 
inquiry as to the exact extent to which sons are precluded by a 
decree and execution proceedings against their father from 
calling into question the validity of the sale, on the ground that 
the debt which formed the foundation of it was incurred for 
immoral purposes, or was merely illusory and fictitious. Their 
Lordships do not think that the authority of DeendyaVs case 
bound the Court to hold that nothing but Girdhari's (the father's) 
coparcenary interest passed by the sale. If his debt was of a 
nature to support a sale of the entirety, he might legally have 
sold it without suit, or the creditor might legally procure a sale 
of it by suit. All the sons can claim is that, not being parties 
to the sale or execution proceedings, they ought not to be barred 
from trying the fact or the nature of the debt in a suit of their 
own. Assuming they have such a right, it will avail them no- 
thing unless they can prove that the debt was not such as to jus- 
tify the sale. If the expressions by which the estate is conveyed 
to the purchaser are susceptible of application either to the 
entirety or to the father's coparcenary interest alone (and in 
DeendyaVs case there certainly was an ambiguity of that kind), 
the absence of the sons from the proceedings may be one material 
consideration. But if the fact be that the purchaser has bar- 
gained and paid for the entirety, he may clearly defend his title 
to it upon any ground which would have justified a sale if the 
sons had been brought in to oppose the execution proceedings." 
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What passes in execution against father alone. — In tbis case 
and in the cases of Bhagbat v. ML Oirja, 15 C. S., 717 = 15 I. A., 
99, Meenakshi v. Immudi Kanakay 12 M. S., 142 = 16 I. A., 1, and 
Mahahir v. Moheswar, 17 C. S., 584=17 I. A., 11, the Judicial 
Committee beld that the entire family property passed in execu- 
tion of a decree against the father alone; and in the cases of 
Deendyalr. Jugdeep^ 3 0. S., 198 = 4 1. A., 247, Suraj Bunsi v. 
Sheo Persad, 5 C. S., 148 = 6 I. A., 88, Hurdy v. Ruder, 10 C. 8., 
626 = 11 I. A., 26, Sumhunath v. Golah Sing, 14 0. S., 572=14 
I. A. 77, and PettacH v. Sangili, 10 M. S., 241 = 14 I. A., 84, it has 
been held that the father's undivided share only passed. The 
following propositions appear to be laid down in these cases : — 

1. The whole family property may be sold in execution of 
a money decree against the father alone, if the debt was not con- 
tracted for immoral purposes. 

2. If the proceedings show that the intention was to sell 
the entire property and the same was sold and bargained for, 
then the purchaser would be entitled to the whole ; and the sons 
though not parties to the proceedings, cannot claim their shares 
against the purchaser except by proving that the debt was con- 
tracted for immoral purposes, and that the purchaser had actual 
or constructive notice of that fact. A claim preferred by the 
sons has been held to affect the purchaser with such notice : 
5 C. S., 148. When the execution- creditor is the purchaser, he 
is affected with full notice of all the proceedings : 14 I. A., 84. 

3. Should, however, the original transaction and the proceed- 
ings in the suit, as well as the price paid, show that what was 
intended to be sold was the f ather^s coparcenery interest only, then 
the purchaser cannot get more than that interest: 14 C. S,, 
572. In the absence of circumstances showing an intention to 
put up the entire interest of the family in the property sold in 
execution of a money-decree against the father, only his interest 
passes to the execution-purchaser : Maruti v. Bibaji, 15 B. S., 87. 

4. The Court will look at the substance, and not merely at 
the form, of the execution-proceedings, and therefore the expres- 
sion " right, title and interest of the judgment-debtor '* used in 
the sale- proceedings and in the sale-certificate, is not to be taken 
to necessarily show that the father^s interest only was sold. 

5. The points to be determind in such cases are, — 

(a.) What was the interest that was bargained for and paid 
for by the purchaser? Was it the father's interest only, or was 
it the interest of the entire family ? And if the latter, then 

(6.) Were the debts, for which the decree was obtained 
under which the property was sold, contracted for immoral pur- • 
poses? and 
19 
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(c.) Had the purchaser notice that the debts were so con- 
tracted P KrUfhTidjiY. Vithaly 12 B. S., 625. 

8. Devolution. 

Joint-tenancy and survivorship.— The members of a joint 
family governed by the Mit^ksbard law, may be said to bold the 
family estate as joint-tenants. But they do not resemble, in every 
respect, the joint-tenants of English law, whose rights are 
equal in all respects, and whose joint-tenancy is accordingly said 
to be distinguished by unity of possession^ unity of interest, unity 
of title, and unity of time of the commencement of such title ; 
and all the survivors are equally entitled to the estate on the 
death of a joint-tenant. The joint-tenancy in English law is 
created by a deed or a will. 

The joint-tenancy under the Mitdkshard arises by the opera- 
tion of the law of inheritance. There is unity of possession and 
also, in one sense, unity of title, namely, the right derived imme- 
diately or mediately from a common ancestor; but there is 
neither unity of time of the commencement of title, nor unity of 
interest in all cases. Nor are all the survivors entitled to the 
undivided share of a deceased member in all cases : there is a 
certain order in which some of the joint-tenants take, to the 
exclusion of the rest ; though it is ordinarily said that, the inter- 
est of a deceased member passes by survivorship to the surviving 
male members alone ; but this is true only in a qualified sense. 

Order in devolution by survivorship.— The undivided share 
may be said to pass in a certain order : it devolves on the male 
issue in the first instance ; on their default, it goes to the nearest 
male ascendant and collaterals descended from him ; and on 
failure of these, to the next male ascendant and his descendants ; 
and so on. This is true in a qualified sense only ; for, females 
getting shares on partition, do take by survivorship together with 
the males, provided partition takes place, when their shares also 
are augmented. 

Suppose for instance, A and B are two brothers, having sons 
and ancestral property, then all of them are entitled to undivided 
shares in the property; but the death of a member of A's branch 
will not augment the share of B and his branch. Suppose again 
that, A dies leaving a wife and three sons, then A's share may be 
said to devolve on the widow and the sons, should the latter make 
a partition : if one of these sons dies before partition without 
leaving male issue, then his share may be said to devolve on his 
two surviving brothers and also on his mother, should the two 
brothers come to a partition during her life, otherwise on the two 
brothers only if they continue joint. 
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The result of a member's death may be stated thus : — If he 
dies leaving ma1eissae,be may be deemed to exist in them ; other- 
wise, excepting for the purpose of the maintenance of his widow 
and maiden daughter, if any, and the marriage of the latter, his 
existence may be ignored as regards the joint property, which con- 
tinues to be enjoyed by the survivors as before ; and their rights 
are, on partition, determined in the same way as if the deceased 
never existed, except for the purposes mentioned above. 

But not such order as in succession.— Hence, although there 
is an order of devolution as between different branches, there is 
no preference given to any of the members of the same branch 
by reason of his being nearer in degree than another. For in- 
stance, if a family consists of three brothers, and one of them 
dies leaving two sons, and then another dies without male issue 
leaving the two fraternal nephews and one brother surviving him, 
then the surviving brother, though nearer, cannot claim the un- 
divided one-third share of the sonless deceased brother to the 
exclusion of the nephews who are more remote in degree. The 
sonless deceased brother's share passes to the surviving brother and 
the nephews ; and, on partition between the uncle and the nephews, 
the joint property is to be divided into two equal shares, one of 
which is to be allotted to the uncle, and the other to the two 
nephews : Debt Parahad v. Thakur Dialy 1 A. S., 105 (F. B.), Bhimul 
Do88 V. Choonee Lally 2 C. S., 379 (F. B.). It should be observed 
that, if the sonless deceased brother had been separate, the sur- 
viving brother alone would have taken his estate to the exclusion 
of the nephews. 

Exclusion of female heirs and daughter's son.— The effect of 
this rule of devolution by survivorship is to exclude the widow, 
the daughter, and the daughter's son in all cases, if the member 
dies without leaving male issue. A member's grandfather's great- 
grandson's grandson living jointly with him, takes by survivor- 
ship his undivided interest to the exclusion of his widow : Ratan 
V. ModhoOy 2 C. L. E., 328. Should the circumstances of the 
family be such that a female heir of the deceased would be en- 
titled to a share on partition, then she cannot be said to be excluded 
except in the sense of her not being entitled to claim a share if 
the family continues joint. 

Charges on undivided share passing by survivorship. — It 

has already been indicated tbat the maintenance of the widow 
and the maiden daughter of a deceased coparcener, and the 
marriage expenses of the latter, are charges on his coparcenery 
interest. If he leaves any male issue excluded from inheritance 
for any cause other than being outcasted, then such issue and 



Digiti 



zed by Google 



148 MITAKSHAFA JOINT FAMILY. [Ch. V. 

his family are also to be maintained ont of tbe deceased's undivided 
interest. The co-sharers taking it by survivorship are liable for 
these charges to the extent of the said interest. They are also, 
according to Hindu law, similarly liable for his debts which form 
a charge on the interest left by him ; but our Courts of justice 
have not, up to the present day, enforced this liability. 

Illegitimate brother of a Sudra taking by sarvivorship.— 
It has been held by the Calcutta High Court following certain 
Bombay decisions (11 C. S., 702), that in a Sudra family governed 
by the Mit&kshard a ddst-puttra or illegitimate son by a slave girl, 
is a co-parcener with his legitimate brother in the ancestral estate, 
and will take by survivorship ; and this view has been upheld 
by the Judicial Committee : Jogendra Bhupati v. Nityananday 18 
C. S., 151 = 17 r. A., 128. 

I have not been able to understand and follow the reasons 
upon which the above conclusion is based. According to the 
Mitdkshard, an illegitimate son, like a maiden daughter, is not 
entitled to any share when the partition is made during the life- 
time of the father, except at the pleasure of the father. But 
when partition is made by the legitimate sons, after the death of 
the father, they are directed to allot a half share to an illegiti- 
mate son, in the same way as a quarter share to a maiden 
daughter, of the father. When there is no legitimate son, an 
illegitimate son may take the whole estate, provided there be 
no widow or legitimate daughter or her son, in which case the 
illegitimate son takes half. It is not easy to find out, as to when 
does an illegitimate son become a co- parcener in the ancestral 
estate ; if he had been so, during the lifetime of the father, his 
riglit to a share could not have depended on the father's choice; 
he would have been entitled to a share in his own right in- 
dependently of the father's discretion. Nor can rules of suc- 
cession and survivorship apply to the same ancestral estate ; 
and, therefore, it cannot be said that he acquires by succession a 
title, on the death of the father, to a half of the father's undivided 
share, the other half dev o] viu g by survivorship to the legitimate sons. 
How again is the coparcenary interest of an illegitimate son 
affected by the existence of a legitimate daughter or her son 9 
A son takes even the father's separate estate by survivorship and 
not by succession, except when he has been separated from the 
father. The correct view seems to be that Sect. xii. of the 
first chapter of the Mitdkshara, — which concludes the subject of 
Partition, Succession being dealt with in the next chapter, — deals 
with the position of an illegitimate son to whom the preceding 
sections cannot apply, and defines his rights generally. He is no 
more a co-parcener than the father's wife, who is entitled to a full 
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share on partition. And it is doubtful whether he is entitled to 
any share when there is a single legitimate son, that is to say, 
whether he has a right to demand partition. Accordingly, it was 
held by the Madras High Court in several cases that, he was not 
entitled to claim partition, (7 M. S., 407; 8 M. S., 557), the 
ordinary incident of his status being held to be a right to be 
maintained (10 M. S., 334). But the said Court thought itself 
bound by the above decision to hold that he is entitled to enforce 
partition; Tliangum v. Suppa, 12 M. S., 401. 

A female member cannot take by survivorship.— It has al- 
ready been said that a lawfully wedded wife or Patniy becomes from 
the moment of her marriage, the co-owner of her husband with 
respect to all his property ; and it is by virtue of this right, that 
she becomes entitled to a share at a partition between her husband 
and his male descendants or at a partition between the latter. 
But she is not entitled to a share in other circumstances; for in- 
stance, if her husband dies withoutleaving male issue, his undivided 
interest passes to his surviving brother or other collateral male co- 
sbarer, to the exclusion of his widow. Then what becomes of her 
co-ownersliip with the husband, or right to the family property ac- 
quired through her husband? According to one view, it subsists 
even after the husband's death, and she continues to get mainten- 
ance out of his property by virtue of that right ; her subordinate 
capacity to get a share or not, at a partition which she can never de- 
mand or enforce, is no criterion of the existence or non existence of 
that right. But according to another view, this right becomes ex- 
tinguished by the death of the husband, the co-ownership subsists 
only during their joint lives. And accordingly, it has been held 
that a widow of a deceased co-parcener living jointly with the 
last surviving male member of the family, is not entitled to take 
by survivorship [Auand v. Nownit, 9 C. S., 815) ; although there is an 
earlier case in which the contrary view was taken, which is con- 
sistent with the former principle as well as with equity and jus- 
tice. For, suppose a man died leaving his mother, widow, find a 
brother behind Idin ; and then the surviving brother, who became 
entitled to the whole family property, dies leaving a widow, the 
mother and the brother's widow; it is but just and equitable 
that these three ladies whose position was the same during the 
lifetime of the male member, should jointly take the estate by 
survivorship, and not the last male member's widow alone, to the 
exclusion of the other two ; for, succession applies to the estate 
left by one separated from his co-heirs. Curiously, however, the 
law has been strained against females on many points, as will be 
shown hereafter. 
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9. Partition, 

What is Partition. — ^The tenure of joint property by the 
members of a joint family governed by the Mitakshard, is charac- 
terized by community of interest, unity of possession, and common 
enjoyment: there is no question of shares during jointness ; and 
the members are said to be joint in food, worship and estate. 
And the Mit^kshara theory of joint right is, that each co-parce- 
ner's right extends to the whole family property. 

Partition, according to the Mitakshard, is the adjustment into 
specific portions, of divers rights of different members, accruing 
to the whole of the family property ; in other words, it is the 
ascertainment of individual rights which are never thought of 
during jointness. 

Tlie word * partition' or ^ division* may be employed to mean 
either a division of interest or a division of possession, or both. 
In connection with the Mitdkshard joint families, it means sever- 
ance of interest and defeasance of survivorship. 

At whose instance. — Partition may take place under the 
Mitikshard by the desire of a single male member, who is there- 
fore entitled, at his pleasure, to put an end to the joint-tenancy 
so far as he is concerned ; the other members must submit to it, 
whether they like it or not : Mt. Deo v. Dwarka, 10 W. R., 273 ; 
Pirthi V. Jowahir, 14 C. S., 493 ; 8 W. R., 15 ; 5 A. S., 430 (grand- 
son.) Accordingly, an execution-purchaser of a member's in- 
terest, as well as a purchaser of the same for value in Bombay 
and Madras, are entitled to demand partition in right of that 
member. 

The majority of a Pull Bench of the Bombay High Court 
has held that although it is now settled law in all the Presidencies 
that under the Mitaksharfi, a son can claim partition of ances- 
tral immoveable property inherited by the father, whether he 
assents to it or not, yet a son cannot in the life-time of his father 
sue his father and uncles for partition of such property, against 
the will of the father: Apdji v. Ram, 16 B. S., 29. 

This decision seems to be due to a misapprehension of the 
meaning of a passage of the Mitdkshard. There cannot be the 
slightest doubt in the mind of a Sanskritist, on reading the 
original passages of the Mitdkshard(Ch. 1, Sect, v.), that no such 
restriction on the son's right, as is supposed by the majority of 
the judges to be imposed by paragraph 3 of that section, is really 
intended to be laid down by that treatise. It should be borne in 
mind that the Mitakshard is a running commentary on Yajna- 
valkya's Institutes ; after havingr explained in paragraph 2, the text 
cited in paragraph 1, of Sect, V., Ch. 1, and before citing and com^- 



Digiti 



zed by Google 



Ch. V.3 PARTITION, 181 

menting on the next text, the commentator sets out the impor- 
tance of the next text, by the introductory remark that but 
for the next text, two positions which are not correct propo- 
sitions of law, might be deduced from the preceding passage, 
and that the same are obviated by the next text ; and then he goes 
on to explain the next text, and in the course of doing so, Inys 
down in paragraph 5, that partition does take place, and tliat it does 
take place not by the father's choice only, thereby implying that 
it takes place by the son^s desire as well : and thus the commen- 
tator shows that the two positions mentioned in the introductory 
passage in paragraph 3 are obviated as not being correct proposi- 
tions of law, by the next text asserting co-equality of father's and 
son's right. (In 8uhba v. Oanasay 18 M. S., 179, correct view taken), 
A suit for partition may be brought on behalf of a minor 
member on the ground of malversation or other circumstance 
shewing that separation of his share would be beneficial for him : 
{Bamoodur v. Senahutty^ 8 C. S., 687), although the minor should, 
by the partition, be deprived of the right to take by survivorship, 
which is but a contingent right ; which circumstance will not 
therefore deter a Court of justice from securing the existing inter- 
ests of the minor by ordering partition: Mt, Deo. v. Dwarkay 10 
W. R., 273, 

What constitutes partition for defeating survivorship. — 
When partition may take place at the instance of a single co- 
sharer whether the other members assent to it or not, it would 
appear that the declaration and communication by a member 
of his desire for separation, to the other members, is legally 
sufficient to sever his interests and to constitute him a tenant-in- 
common and separate so as to defeat the mutual right of sur- 
vivorship so far as that member is concerned, i.e., between him 
on the one hand and the rest of the members on the other. 
As regards the enjoyment of the family property there is no 
diflFerence between a Bengal joint family and a Mitakshard joint 
family ; although in the one case the members are deemed to 
hold as joint-tenants, and in the other as tenants-in-common, 
by reason of survivorship being recognized in the one, but not 
in the other. The distinction is a purely metaphysical one 
and is founded on intention or a particular state or act of 
the mind: the members of a Mitakshard joint family may agree 
to cease to hold the family property as joint-tenants without 
dividing the same by metes and bounds — without, in fact, doing any 
physical act, and yet continue to live together as tenants-in-com- 
mon, like a Bengal joint family. Hence, when a member expresses 
his desire to become separate, as he is legally entitled to be so. 
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whether the other members wish or not, there arises a correspond- 
ing dutj on the part of the other members to give effect to his 
desire immediately ; and as no physical act is absolutely necessary 
for a legal severance of interest, the verbal agreement of the 
co-tenants being sufficient for that purpose, and as the other 
members are legally bound to agree to the desired partition, and 
as Equity presumes that to be done which ought to have been 
done, it appears to follow as a necessary logical consequence that 
a member's desire for partition is sufficient in law to consti- 
tute him separate so as to put an end to his joint-tenancy and 
the operation of survivorship : Radha v. Kripa, 5 C. S., 474. But 
there seems to be some misconception about this point, as will 
appear from an examination of the decisions, which do not seem, 
to be uniform. 

It should be remarked that the essential idea involved in 
the conception of partition, is the division of right to, or the 
severance of interest in, the joint property : there may be separa- 
tion in residence and food without thei^e being separation in 
estate [Badamoo v. WazeeVy 5 W. R., 78 ; Bewun v. MU Radhuy 4 
M. I. A., 168 = 7 W. E., P. C, 35; Chhabila v. Jadavhai, 3 B. H. 
C. R., 87) ; and, conversely, there may be a division of right 
without there being any separation in food and dwelling; for 
the sake of convenience, the members may live in commensality, 
each contributing his share of the expenses. 

There may likewise be a definement of shares to which the 
members would have been entitled had there been a partition, in 
the Revenue Records, under the Land Registration Act, without 
any one of them having the remotest idea of separation : Ambika 
V. Sukhmani, 1 A. S., 437 ; Hoolash v. Kassee, 7 C. S., 369. The 
intention to separate is the important and principal thing to be 
regarded; even the enjoyment by different members of different 
portions of property {Ram v. Sheo^ 10 M. I. A., 490), or the divi- 
sion of income for the convenience of the different members, 
would not amount to partition in the absence of intention : 
{Sonatun v. Jogguty 8 M. I. A,, 86). While partition may be pre- 
sumed from what shows an intention for it, such as opening 
separate accounts in the Collectorate, (Te; v. Champay 12 C. S., 
96 ; Ram v. Debiy 10 A. S., 490) or separate enjoyment of different 
portions of property (15 B. S., 201) or participation of income 
in distinct and defined shares (5 A. S., 532 ; 23 W, R., 395), 
taken in conjunction with other circumstances. 

In Appovier's c^se, 1 1 M. I. A., 75=8 W. R., P. C, 1, the Privy 
Council held that actual partition by metes and bounds is not neces- 
sary for the completion of division of right ; an agreement by the 
members to hold their property in defined shares, without actually 
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severiDg and dividing it, takes awaj from it the cbaracter of being 
joint and undivided ; the joint-tenancy is severed and converted 
intoatenancj-in-common ; it operates in law a conversion of the 
cbaracter of the property, and an alteration of the title of the family, 
converting from a joint to separate ownership and is sufficient in 
law to make a divided family and to make a divided possession, 
without actual partition of the subject-matter: 8 W. R., 116= 
Doorga v. ML Kundun^ 21 W, R., 214 P. C, ; Tej v. Champa^ 
12 C. S., 96. 

In these cases, there were agreements to separate without 
actual division, and it was held that the question in every parti- 
cular case must be one of intention to effect a division. In one 
case, it was held that when a deceased co-owner had not merely 
declared his intention for partition but done everything that lay 
in him to carry it out, and when failure to do so was the result 
of the co-heir's determined opposition, it would be allowing the 
co-sharer to benefit by his own wrong, if he were to succeed by 
survivorship to the exclusion of the deceased's widow: Joy v. 
Goluch. 25 W. R., 355. 

But there are some Bombay decisions in which it hns been held 
that, notwithstanding a suit and a judgment or a decree for parti- 
tion, the plaintiff wha died before decree or execution of it respec- 
tively, is not to be deemed to have become separate, and that there- 
fore survivorship applied to his share (4 B. S., 157; 6 B. S., 113). 
But these are opposed to Privy Council decisions in which it has 
been held that the judgment or the decree in a suit for separate 
possession effects severance of interests, if the same is nob already 
effected : Jmj v. Goluch, 25 W. R., 855=4 C. S., 434, Chidam- 
baram V. Gouriy 2 M. 8., 83=6 I. A., 177. 

In one case it has been laid down that there must be define- 
ment of shares, and distinct and independent enjoyment, in order 
that the mother may claim to have a share, right to which was 
held to be created by partition, — Jadoonath v. Biahonath^ 9 W. R., 
^\. Both the principles herein laid down appear to be erroneous, 
and this case will be considered later on. 

Thus all the cases do not appear to be reconcilable. In each 
of these cases, the Court had to consider whether, having regard 
to the facts and circumstances of the particular case, tbe mem- 
bers were joint or separate in estate. The courts appear to have 
dealt with the question as one of fact, and have only incidentally 
referred to the legal principle on the subject, without fully 
discussing and deciding what is absolutely necessary to constitute 
severance of interest. 

But one important point is settled by the decisions of the Privy 
Council, namely, that division by metes and bounds is not necesr 

20 
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BQTjy but an agreement by the members that henceforth the joint 
property shall be the subject of separate ownership, is sufficient 
to cause division of right. It is also settled beyond all dispute 
that such agreement may be verbal, — Reivun v. Badha, 4 M. I. A., 
187=7 W. R., P. C, 87. 

Let us now consider what are the necessary logical con- 
sequences of these decisions, taken in conjunction with the doctrine 
of tbe Hindu Law that partition may take place by the desire of 
a single member. According to the view taken by the Privy 
Council, the members become separate from the time of the 
agreement; that is to say, no physical act beyond the verbal 
agreement, or interchange of words conveying mutual consent, 
was considered necessary to effect severance of interest, in the 
particular case. From the moment they agree to separate, the 
status of the family becomes changed, though nothing else is done, 
and they may live together as before, as they must, for some time. 
But partition must take place by the desire of a single member, 
and the others are bound to consent and agree to it. Therefore, 
the declaration by a member of his desire for partition to 
the other members, must be sufficient, to cause the severance 
of his interests. That is all that he can do: if the others 
do not agree and obstruct his desire, and compel him to 
continue to live with them, for some time as before, they cannot 
be permitted by equity to prejudice his right, and to gain an 
advantage by their such wrongful omission. He should thencefor- 
ward be deemed to live with them in the same manner as a mem- 
ber of a joint family governed by the Ddyabhdga, that is to say, 
as a tenant-in-common, and no longer as a joint-tenant. 

Partition is, no doubt, defined as the adjustment into speci- 
fic portions of the joint property, of divers rights accruing to 
the whole of the same: it means, the ascertainment of the share 
receivable by a coparcener, which may be done in a moment ; 
and it implies neither more nor less than the cessation of the other 
members* right to his fractional share, i. e., the conversion of his 
joint-tenancy into a tenancy-in-common. 

And it is a settled doctrine of Hindu Law that it may be effect- 
ed by the desire of a single member. Hence, according to both law 
and equity, a member of a joint family is to be deemed separate, 
as soon as he declares his desire to become separate, or does 
virtually declare himself separate, with the object of causing 
his share to devolve on his widow, daughter and daughter's son, to 
the exclusion of the male relations entitled to take by survivorship. 

This view is consistent with the decisions in which it has 
been held that when the undivided coparcenery interest of a son 
or the father is sold in execution, it is equivalent to partition and 
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the father's wife is entitled to demand a share : Bilaso v. Dina, 
3 A. S , 88 ; Pursid v. Honooman, 5 C. S., 845. 

Partition and liability of manager to account.— It has al- 
ready been said that the manager is liable to render an aecount, 
and it has been so held by a Full Bench of the Calcutta High 
Court (18 W. R., F. B., 75). There was an earlier case (9 W. R., 
483) on the subject, which was virtually though not expressly, 
overruled by that Full Bench, and which appears to be founded 
on a misapprehension of the constitution of a joint-family-govern- 
ment, when the other members are adults. It is observed in that 
earlier case with respect to a family composed of adult members, 
— ^^ They manage the property together ; and the Karta is but 
the moathpiece of the body, chosen and capable of being changed 
by themselves. The family may in this respect be likened to a 
Committee with the Kariia as Chairman.^' 

A joint family would have been what is thus described, had 
it been composed of Englishmen who are distinguished by greater 
individuality and independence of character, and by far less 
reverence for age and authority, than the Hindus, amongst whom 
blind submission to the authority of the head of the family, be 
he the father or an elder brother, is the rule, when the family is 
joint. An European judge must always guard against the natural 
error of presuming that the people of this country feel and act 
in the same way, as Englishmen would do, if placed under the 
same circumstances. 

In a Hindu family as in Hindu society, no two persons can be 
equal in rank and position, one must be superior and the other in- 
ferior : an elder brother managing the family affairs, is to be looked 
upon as father (Manu 9, 106), and conversely an younger brother is 
to be looked upon as son, an elder sister is to be looked upon as mother 
and an younger sister as daughter, an elder brother's wife is similar 
to themother (D.B.,4,3,31) and an younger brother's wife is similar 
to a daughter-in-law. The idea of equality, fraternity, and 
universal brotherhood .of mankind, is unknown to the Hindu 
mind with respect to family government and social order, though 
of course the people of this country has now been learning this 
doctrine under the British rule. 

The conception of the family government, such as is depicted 
in the above passage, is seldom, if ever, found in practice. 
Autocracy is the rule, democracy is nowhere met with; never 
is a Karia elected or changed ; the senior member holds the office 
by usage. The Karta is all in all, exercising complete authority 
as if he were the sole proprietor of the whole family property, 
so long as absolute trust and complete confidence reposed in him 
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by tbe other members, remain nnsbaken : and the junior members 
seem to be entirely dependent on him, and neyer dare to look into 
accounts for the purpose of examining their bond fdes during 
jointness ; for, as soon as suspicion arises with respect to the bond 
fides of the Karta, it must necessarily be followed by the disruption 
of the family. To be suspicious about the manager's good faith, 
and to continue joint, would be two inconsistent things. Hence 
the adult members other than the Karta cannot be supposed to take 
any part in the management, except as a servant by order of the 
Karta. A wide door to fraud and misappropriation would be 
opened if the manager of the family be held not liable to ac- 
count, on the ground of the other members being adults and 
their consequent supposed participation, or liberty to participate, 
in the management of the family ; for of tener than not, managers 
of joint families are found to defraud the other members by mis* 
appropriating joint property and its proceeds, as undoubtedly 
they have the opportunity to do so with impunity, as also thej 
have the necessity for so doing by reason of having the largest 
family of their own to provide for, in comparision with that of 
the younger members. 

Hence the view taken by the Calcutta Full Bench ought to 
be followed, as being one absolutely necessary for the protection 
of the interests of the younger members of joint families, unless 
there be proved exceptional circumstances exonerating the mana- 
ger from the liability. 17 B. S. 271 ; 7 M. S., 564 (con.). 

Share of father's wife.— £ach of the father's wives is en- 
titled to a share equal to that of a son on partition, whether it 
takes place during the father's life [Summn v. Chtrnder, 8 0. S., 17) 
or after his death: Damoodur v. Senabutty, 8 C. S., 537 ; Damoodar- 
das V. Uttamramy 17 B. S., 271. She gets the share in virtue of the 
co-ownership she acquires from the moment of her marriage in her 
husband's property by reason of her being the lawfully wedded 
wife or Patni of her husband. It is erroneous to suppose that 
partition creates her right to get a share (9 W. R., 61) ; for, 
according to the Mitakshard (1, 1, 17 & 23) partition does not 
create any right, but it proceeds upon the footing of the pre- 
existing rights. 

She is entitled to get a share, not only of the ancestral pro- 
perty but also of the accretions thereto. Isri v. Nasib^ 10 C. S., 
1017. 

If stridhan has been given to her by the husband or the 
father-iu'law, whether by gift inter vivos or by devise, she is 
entitled to so much only as together with the stHdhan so received, 
is equal to a son's share : Jodoo v. Brojoy 12 B. L. E., 385 ; 
Kishori v. Moni, 12 C. S., 165. 
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It is erroneous to sappose that she gets the share in lien of 
maintenance : this may virtually be true when the property is 
small, and the sons may relieve themselves of the liability to 
supply her with maintenance, by coming to a partition and allot- 
ting to her a share. But this cannot be true when the property 
is very large, for in such a case she gets property far in excess of 
what is necessary for her maintenance. The real reason why a share 
is given to her will he explained in the Chapter on Female Heirs 
of both the Schools. 

The share which she gets becomes her sMdhan; for, the 
Mitakshara (1, 6, 2] distinctly says, upon the authority of a text of 
Ydjnavalkya declaring succession to the mother's stridhan estate, 
that the daughters inherit this share, and in their default the 
sons, and thereby clearly implies that it becomes her stridhan. 
The same result follows by necessary implication, from the role 
that she is to get only so much as together with the stridhan 
received from the husband and the father-in-law, would equal 
the share of a son ; she must have the same sort of right in 
what she receives in addition to the stridhan as in the latter, 
i,e. absolute right. The obiter dictum expressed to the contrary, 
(9 W. R., 61 ; 23 C. S., 262) is, therefore, not acceptable as being 
inconsistent with the Mitdkshard. 

She cannot enforce partition, but she is entitled to get a share 
when partition does take place at the instance of male members, 
or when the interest of a single member is severed by execution- 
sale : 3 A. S., 88 ; 5 C. S., 845. 

Grandmother's share. — The paternal grandmother also is 
entitled to a share on partition : Badri v. Bhugwant^ 8 C. S., 
649. 

But according to the Allahabad High Court she is not entitled 
to any share, Badha v. Buchhaman 3 A. S., 118. 

Unmarried sister's share. — At a partition made by sons after 
the death of the father, they must allot a quarter share to a 
maiden sister, {Laljeet v. Raj, 20 W. R., 336.) The quarter share 
is ascertained in this way ; suppose the partition takes place be- 
tween a man^s three sons, two widows, and two maiden daughters, 
then the property is to be divided into seven shares, and a quar- 
ter of one such share is to be given to each of the maiden daugh- 
ters, and then the residue is to be divided equally between the 
sons and the widows : Damoder v. Senahutty, 8 C. S., 539. 

Illegitimate brother's share amongst Sudras.— The half share 
to which an illegitimate son is entitled when partition takes 
place at the instance, and amongst, the legitimate sons of a Sudi*a, 
is to be ascei*tained in the same manner as the quarter share, of 
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an unmarried sister, the principle being the same ; but see supra 
p. 148. 

Common charfifes on joint property. — Provision must be made 
before distribution for common charges such as the maintenance 
of a widow not entitled to a share, and of one who would have 
been a sharer but is excluded from inheritance by reason of 
some bodily deformity and the like, as well as of other dependent 
members of the family. If some co-sharers have been initiated 
or married at the expense of the family, and the others are un- 
initiated or unmarried at the time of partition, then the expenses 
for the initiation or marriage of the latter should be set apart. 

Distribution j>er stirpes not per capita.— When a family 
consists of different branches, each of which is composed of un- 
equal number of male members, then the division is to be made 
per Hirpes and not per capita ; if the common ancestor and his 
wife or wives are alive, then each of them is to get a share ; and 
there should also be as many shares as there are branches des- 
cended from him, one share being allotted to the members of each 
branch collectively : should there be an unmarried daughter o£ 
the common ancestor she must get a quarter share. In this 
manner the partition is to be carried out. Should there be any 
dissention amongst the members of any branch, and any one o£ 
them desire to separate, then the share allotted to that branch is 
to be distributed amongst the members of that branch in exactly 
the same mode in which the primary partition is to be made. 

Partition, not neceaearily separation of all members.— Thus 
partition may stop at the primary stage, that is to say, the mem- 
bers of each branch may, and of tener than not do, remain joint 
while the branches become separate from each other: Bata v. 
Chinta^ 12 0. S., 262. Similarly one member or one branch only 
may separate from the other members or branches, while the 
latter continue to live jointly as before. Hence partition or sepa- 
ration of one or some members is not incompatible with the 
jointness of the rest. 

The whole thing depends upon intention. But yet a nice 
question arises which is not merely metaphysical but also practi- 
cal by reason of being attended with different legal incidents of 
importance, namely whether those who do not separate but con- 
tinue to live together as before, are to be deemed joint or re-united f 
On the one hand it may be said that there is a disruption of the 
unity even when only one member separates, inasmuch as there 
arises a conversion of title, from the joint-tenancy into a tenancy- 
in-comttion, as between those to whom a share is to be allotted 
for the purpose of ascertaining the share of the co-parcener desir- 
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ous to separate, while those to whom collectively one share is given 
may be deemed joint : Badha v. Kripa, 5 0. S., 474. On the other 
band it may be said that the mere theoretical allotment of sepa- 
rate shares to co sharers who are to continue joint and whose shares 
are to remain undivided, which is made only for the purpose of 
calculating and ascertaining the share to be separately assigned 
to the member separating, cannot have the legal effect of causing 
a division of right, or severance of title, of the former ; hence 
a separation of one member does not necessarily create a separa- 
tion between the other members, nor cause the general disrup- 
tion of the family : Upendra v. Gopee, 9 C. S., 817. According 
to the first view, the undivided members are to be deemed re- 
united {II M.S. /4O6); according to the second, they are to be 
considered joint : the distinction is an important one, for in re- 
union there is not survivorship as in jointness. 

Acquired property and doable share— If any property is 
acquired with small aid from joint funds, but through the special 
personal exertion of a member, then he is entitled to two shares : 
Sree v. Gooroo, 6 W. E., 219 ; 8heo y. Judoo, 9 W. R., 61. 

The same mode of partition should be applied to property 
which was self-acquired of a member, but has been thrown by 
him into the common stock by reason of allowing the other 
members to enjoy it ; that is to say, two shares should be allot- 
ted to the acquirer, who cannot be placed in a worse position 
than one acquiring any property with slight aid from the joint 
funds, which must necessarily be enjoyed by all the members 
during jointness. Hence if joint enjoyment by all the members 
cannot deprive the acquirer in the latter case, of his right to a 
double share, then there is no reason why an acquirer without 
any aid from the joint estate, should not get an additional share 
of the property acquired by him through his sole personal labour 
or capital. But see Ram v. 8heo, 10 M. I. A., 490. 

Bennnciation by a member of his share.— If a member is pos- 
sessed of sufficient separate property and therefore does not wish to 
take any share of the joint property, he may renounce his share. 
But the Mitdkshara directs that some trifle sliould be given him 
at the partition, so that no claim may be advanced by his heir in 
future : see Text No. 7, p. 110 ; 11 M. S., 407. This renunciation 
enures for the benefit of all the other members. But it is 
argued that according to the Smritis the renunciation operates 
as alienation of one coparcener's interest in favour of the others, 
and that if he can alienate in favour of the other coparceners as 
a body there is no reason why he should not be competent to do so 
in favour of one of them. And accordingly it has been held that 
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he can do so : Peddayya v. Ramalingam. 11 M. S., 406. But it 
has been held that a member of a joint family cannot make a 
gift of his undivided share, {siipra p. 136). Hence if the excep- 
tional rule of renunciation, be carried out to its apparently logical 
consequences, in the manner stated above, it may as well be 
argued that there is no reason why he should not do so in favour 
of any other person ; but then it would be in conflict with the 
rule against gift. 

Partial partition. — From what has already been said it i« 
clear, that there can be a partial partition in the sense of some 
members remaining joint notwithstanding the separation of 
the rest, also in the sense of some property being divided by 
metes and bounds and the rest not being so divided. But it is 
unlikely that there should be a partial partition in the sense of 
there being a severance of interest as regards part only of the 
property, and not as regards the whole. 

It has been held that a suit will not lie for partition of a 
portion only of joint family property : Jogendra v. Jugohundhuy 
14, G.S., 122 ; Venkayya v. Lakshmayya^ 16 M. S., 98. 

Be-opening partition. — If a male child was in the womb of 
its mother at the time of partition, who would have been entitled 
to a share had he been then in separate existence, and the child 
becomes born alive subsequently to partition, then a share is 
to be allowed to him by re-opening the partition already made. 
But a son begotten after partition, cannot havie any claim against 
his separated brothers, but his rights are limited to the father's 
share. 

10. Impartible things. 

There are certain things that are not liable to partition. 
They are dealt with in the Mitakshara, Ch. I, Sec. iv, and in the 
Ddyabh^ga, Ch. vi. They are : — 

(1.) Those that are not the subjects of joint right, i.e., the 
separate property of a member ; 

(2.) Certain moveables, though joint, used personally by 
the members severally, such as wearing apparel, or ornaments 
given to a female, or the father's gifts to a son ; 

(3.) Those that cannot conveniently be divided, as for in- 
stance, a reservoir of water, a common pathway, the place for 
worship and pasturage ; 

(4.) Those that are impartible by custom, such as a raj or a 
principality, which may be the joint and undivided property of a 
family, but is exclusively held by one member only according to 



Digiti 



zed by Google 



Ch. v.] PBBSITMPTIOVS. 161 

customary roles ; the other members being entitled to get main- 
tenance only, and under certain circumstances, to take possession 
of the estate by surviyorship. This subject will be dealt with in 
a separate chapter. 

11. Premmptions. 

The joint family system is the normal condition of Hindu 
Society. Hence having regard to this peculiar feature of social 
organization, certain presumptions arise, which form a part of 
the Law of Endence, and are only indicated here. They are : — 

1. That the relations that may naturally be members of a 
joint family are joint : any one alleging separation must prove 
that fact. 

2. That the property in possession of any such relation is 
joint property belonging to all the members : he must prove that 
it is his separate property, if he says so. 

3. That any property purchased in the name of such a re- 
lation is a joint acquisition, provided there be a neucleus of joint 
funds wherewith the purchase might be made. 

There are conflicting decisions (10 C. S., 686 ; 8 M. S., 214), 
as to whether a property purchased in the name of a female 
member should be presumed to be joint family property. Con- 
sidering that every Hindu female has separate property and that 
she is not a co-owner of the joint family property, the foundation 
of this presumption is wanting in her case. In the case of a 
male, the presumption says that he is not the sole owner ; whereas 
in the case of a helpless female, it says that she has no right to 
the property, she is merely a benamdar for the male members. 
When, however, a widow as heiress of her husband is a co-sharer 
of her husband's agnate relations, as she often is in a Bengal 
joint family, then, no doubt, the presumption may be applied to 
a purchase in her name ; but not otherwise. 

See Mayne's Hindu Law and Usage §§ 265-267, for fuller 
information on the subject of Burden of Proof in this respect. 
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CHAPTER VI. 

inHAKSUARfC SUCCESSION. 

ORIOXNAL TEXTS. 

jcm^i vn% ^4^ vnmr-^^TP^hR:: i 

1. The lawfully wedded wife, and the daoghte^rs aJso, bofch 
parents, brothers likewise, and their sons, gentiles (or agnntes), 
cognates, a pupii^ and a fellow-student ; on failure of ti^e first 
among these, the next in order is heir to the estate of o^e who 
departed for heayen leaving no male issue : this role extends to 
all classes. — ^Y^jnavalkya ii., 136-137. 

Rl ^PR?«^ 9^^ iTim ^0^ 'IWT^^ 

2. Of a son dying childless, the mother shall take the 
estate, and the mother also being dead, the father's mother shall 
take the heritage.*'— Manu ix, 217. 

3. To the nearest Sapinday the inheritance next belongs ; 
softer them, the aakulyasy the preceptor of the Vedas, and a pupil. 
— Mp-nu IX, 187. See supra p. 26. 

firgs fiRS^m* 5^r. fq^TRf^^^: Ben* I 

4. The sons of his own father's sister, the sons of his own 
mother's sister, and the sons of his own maternal uncle, aire known 
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fts his own Bandhtwt the sons of his father's father's sister, the 
SODS of his father's mother's sister, and the sons <^ bis father's 
maternal nnole, are known as his father's Bandhus : the sons of 
his mother's father's sister, the sons of his mother's mother's 
sister, and the sons of his mother's maternal nncle are known 
as his mother's Bcmd/it^.— -Texts cited in the Mitdkshard without 
name of their author. 

MUdkshard Succession. 

The law of succession— laid down in the above two slokas 
of Y^jnaTalkja, applies according to the Mitdksbara to the e9tate 
left by a male who was separated from his co-heirs and not re- 
united with any of them; see Mit<ikshar&, 2, 1, 80. Although 
it might be contended with good reasons, that according to the 
Mit&ksharA school, the three different modes of devolution therein 
propounded, of a deceased man's property, according as he was 
joint, or separated, or re-united, apply to the whole of the estate 
left by him ; yet as regards devolution by survivorahip on the 
ground of the deceased having been joint and undivided with 
his coparcraers, it is now settled by judicial decisions that survi- 
vorship applies only to such property which the deceased got as 
unobetruetea heritage, i. e., to property inherited from the father, 
the paternal grandfather and the like, and to accretions, if any, 
to such property; see «tfpra p. 112: but it does not apply to his 
separate property, nor even to other descriptions of joint property, 
such as jointly inherited as obstructed heritage from female 
ancestors, or from maternal grandfather, or from collateral rela- 
tions, or jointty acquired by common labour or with separate 
funds of each ; such joint property, the co-sharers are deemed to 
hold, as tenants-in-common and not as joint-tenants. But it 
should be observed that the other two courses of succession apply 
to the whole estate left by the deceased. 

SatYiyorsUp and succession.— It should be observed that in 
a case of succession, a person acquires ownership in another 
man's property to which he had no right before the latter's death ; 
whereas, survivorship applies to property to the whole of which 
tiie survivor had a right from before, and the death of a joint 
tenant simply removes a co-sharer having a similar right to the 
whole, and thereby practically augments the pre-existing right 
of the survivor in some cases, but does not create any new right 
in him. 

The order of succesdion— is founded on the above two slokas of 
TfijnalYalkya, (Text No. 1), arid is moulded by the joint family sys- 
tem the normal condition of the Hindu society. All male relations 
are heirs in tl»dir order; and the primary classification for that 
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parpose is into Chtrajas or gentiles or agnates, or those connected 
through males only^ or members of the same family, and into 
BandhtLs or cognates, or those connected through a female, or those 
belonging to a difEerent family. The former, however distant, are 
preferred to the latter however near they may be. There is a 
single exception introduced by the fiction or interpretation, 
namely, the daughter's son, who is said to be implied by the par- 
ticle (^) " also *' used after the term *' daughter *' in the above text 
(No. 1.) of Yfijnavalkya, which is taken to include something not 
expressed. 

The gotrajas are divided into two groups, namely, sap'ndas and 
$amdnodaka8, of whom tbe former succeed in preference to the 
latter. 

The order of succession amongst the sapvndas is worked out 
on the analogy of the order so far as it is given in the above 
text, namely among the parents, the brothers and their sons. 

Proximity of relationsLip is, upon the authority of the above 
text of Manu (Text No. 8), propounded as the principle on which 
the order is to be worked out; but it Las not been completely 
worked out, so our Courts will have to do it, following the 
analogy of the order such as is given in the Mitfikshard. 

Females, as a general rule, are excluded from inheritance 
save and except such as have been expressly named as heirs. 

But this rule of exclusion has been departed from by the 
Bombay Hi^h Court by recognizing agnate female sapindas as 
heirs, and by the Madras High Court by recognizing the right 
of female relations to succeed as handhua. 

From the Mitdkshai*a is deduced the following — 

Order of Stu^eession,^^ 

1-3. Separated son, grandson and great-grandson.— If they 
were joint and undivided with the deceased, they would take 
even his self-acquired property by survivorship and not by suc- 
cession. 

The right of representation obtains amongst the male issue ; 
hence, a grandson by a pre-deceased son, and a great-grandson 
whose father and grandfather are both pre-deceased, succeed with 
a son. It should be remarked that the right of representation 
does not obtain amongst any other heirs, so that the nearer will 
take in preference to one more remote ; for instance, a brother 
will exclude the sons of a pre-deceased brother. 

The male issue again take per stirpes, and not per capita : 
suppose a man dies leaving two grandsons by one pre-deceased 
son, five grandsons by another pre-deceased son, and one great- 
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grandson being the son of a predeceased grandson by a third 
pre-deceased son^ then his estate is to be divided into three shares, 
one of which is to be allotted to the two grandsons bj one son, 
another to the five grandsons bj another son, and the remaining 
one to the single great-grandson descended from the third son. 

It shonld be borne in mind that the division per stirpes 
applies onlj to the male issue in the male line ; all other heirs 
take per capita ; for instance, if the succession goes to the 
daughter's sons or the brother^s sons, then if one daughter or 
brother leaves one son, another three sons, and a third five sons, 
the estate is to be divided into nine shares, one of which is to be 
allotted to each of the daughter's or brother's sons. 

4. The lawfolly wedded and loval wife.— In default of the 
male issue the Patni or the lawfully wedded wife succeeds, pro- 
vided she was loyal to the husband. 

A lawfully wedded wife is one married in any one of the 
approved forms of marriage : see supra p. 47. A wife espoused in a 
disapproved form is not recognised as heir. The Sanskrit term 
^T^ iriit is generally rendered into " Chaste wife ;" and it is 
thought that the absence of physical unchasity entitles the wife 
to succeed. But a woman's character may be above all suspicion^ 
and she may be purity personified, but if she does not love her 
husband, refuses to live with him, and habitually acts contrary to 
his wishes, then she cannot inherit from him, for she is not 
sddhvi. The term ^li|^ sddhvi rendered by Colebrooke into 
" Chaste " is thus defined by Manu,— 

v!^ ITT *ii(i<M<(d ^T'fNw-^-^Nrcn i 

which is rendered by Sir William Jones thus,— 

" While she, who slights not her lord, but keeps her mind, 
speech, and body, devoted to him, attains his heavenly mansion, 
and by good men is called sddhviy or virtuous/' Manu, v. 165. 

The condition of loyalty or chastity applies to the wife only, 
and not to the other female heirs. 

A wife who is not entitled to inherit, is entitled to mainten- 
ance provided she was and continues chaste. 

The wife inheriting the husband's estate, does not become 
absolutely entitled to it, but takes only what is called the widow^s 
estate in the same. On her death it goes to her husband's next 
heir, not to her heirs. This is according to judicial decisions, 
but not according to the Mitakshara which maintains that pro- 
perty inherited by a woman becomes her stridhan. This is another 
instance in which the law has been strained against females. 
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Turo or more widows take in equal lAtares ^ on the #eath of 
one, the snrviving widow takes her share. 

The widow of a Hindu inherits his estate in the character 
of being his surviving half, or continuing the widowed wife of 
her deceased husband ; in other words, the Hindu widow's estate 
lasts durante viduitate : her re-marriage, whether legalised by the 
Hindu widow's re-marriage Act xv of 1856, or by custom, vnll 
divest her of the deceased husband's estate, whether she marries 
according to Hindu rites or not : Matcmgini v. Bam, 19 0. S., 289 ; 
Rami V. Uam, 22 C. S., 589. But mere uncbastity will not divest 
JTert V. Mmiram 19 W. R., 367=6 C. 8., 776. 

5. Daughters. — In default of the widow, the daughters are 
heirs ; of them, one who is unprovided takes in preference to one 
who is provided. 

A daughter takes a widow's estate : on her death it goes 
to her father's heir ; a surviving daughter will take what is left 
by a deceased daughter 22 W. R., 496=4 C. S., 744. 

Uncbastity of a daughter is no ground of exclusion from 
inheritance : 4 B. S., 104. 

6. Daughter's sons.— In default of daughters, their sons take 
the inheritance of their maternal grandfather, they take per 
capita in equal shares. 

7. Mother. — After the daughter's son, comes the mother 
who takes in preference to the father. The Viramitrodaya says 
that a chaste and virtuous mother is preferred to the father ; 
otherwise, the father takes before the mother. From this it 
appears that uncbastity does not exclude tUe mother from in- 
heritance : 5 M. S., 149. 

The nK)ther takes the widow's estate. 

8. Father.— After the mother comes the father ; but they 
take in the reverse order according to the Bengal School. 

9. Brothers.— Those of the whole blood take to the exclusion 
of the half brothers. In default of the former, the latter take. 

The preference based upon connectidn by whole blood, ap- 
plies to all collateral relations of equal degree ; propinquity being 
the principle of the order of succession, a relation of the full 
blood by reason of his proximity excludes a relation of the same 
degree, who is of the half blood. 

10. Brother's sons.— In default of both full and half brothers, 
the succession devolves on the brother's son^; of them, a full 
brother's son will take in preference to a half brother's son. 

11. J?aternal grandmother. 

12. Maternal grandfather. 
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13. Patemal uncle. 

14- Patei;nal ancle's son. 

16. Paternal great-grandmother. 

16. Paternal great-geandfiather. 

17. Paternal grand uncle. 

18. His son. 

19-30.— Similarlj, and in the same order, the paternal grand- 
parents of the 4th, 5th and 6th degrees in ascent, and their two 
male descendants. 

_, 31-67. Then come the remaining Sapindas ; (Mit. 2, 5, 6 ; 
BhyaRamyr. Bhya ITgur, iS M. I. A., 373), the order in which they 
take 18 not stat^, bxit is to be gati^ered by analogy from the 
foregoing order : it appears to be as follows :— 

31-33. The deceased^s male descendants, if any^ of the 
4th, 6th and 6th degrees in descent, beginning with th^ 
gr^at-great-grandson. These mnst be separated from 
the deceased; for if they were joint and undivided with 
him, then they would take by survivorship in preference 
to all other heirs. 

34>37. The father's 3rd, 4th, 8th and 6th descendants 

beginning with the fraternal nephew's son. 
38^1. The paternal grandfather's 3rd, 4th, 6th and 6th 
descendants beginning with the paternal uncle's son's 
son. 

42-67- Similai*ly and in the same order should come 
the 3rd, 4th, 6th and 6th descendants in the male line 
of the paternal great-grandfather and of his father, 
grandfother aQd great-grandfather : the descendants of 
the nearest ancestor must come before those of a remo- 
tier ancestor; and of these descendants the nearer in 
degree will take in preference to one more distant. 

68-204. The Sam&nodakas come after the sapindas: tbey 
are thirteen descendants of the deceased himself, his thirteen 
ascendants, and thirteen descendants of each of these thirteen 
a8cenda.nts-*-all in the male line ; from these the sapindas are to be 
deducted^ then the remaining 147 relations come within the term 
Samdnodakas. They are the distant agnate relations. Accord- 
ing to some, the term includes remoter distant relations of the same 
gotrafii the relationship can be traced and is remembered. 

This enumeration is, to some extent, theoretical; for, no 
■ man can live to see and leave behind descendants to the thirteenth 
degree^ of his nearer ancestors, far less of himself. 
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The order of succession amongst these appears to be governed 
by two principles, namely, 

(1) The descendants of a nearer ancestor sncceed in pre- 
ference to those of a remoter ancestor. 

(2) Amongst the descendants of the same ancestor the 
nearer exclades the more remote. 

Bandhus. 

Bandhus or cognates come after the gentiles. While explain- 
ing the order of succession the Mitaksharfi says, — " After the pater- 
nal grandmother, the aapindaa of the same gotra such as the 
paternal grandfather become heirs,** and then it is observed,— 

f^ifNrat ^fiwprt ?wii?^ TiT5irTq[i 

which means,— ^^ For, the sapindcu belonging to a different gotra 
are included by the term Bandhu (in the above text of Ydj- 
navalkya.)** 

The heirs down to the great-grandfather's son are then set 
forth ; and it is then laid down that, — ^^ In this manner is to be 
understood the succession of the sapindas of the same gotra^ to 
the seventh degree (according to the Hindu mode of computa* 
tion, which is the same as that of the cannonists.)'* 

In Colebrooke^s translation of this part of the Mitikshari, 
the term sapinda is erroneously rendered into " one connected 
by funeral oblations.** The learned translator appears to have 
thought that this term bears the same meaning in the Mit&kshara, 
as in the Ddyabhdga. 

This error in the rendering given by Colebrooke, was recti- 
fied by Messrs. West and Biihler, who gave in their very learned 
and valuable Digest of Hindu Law (3rd Edition, pages 120-122), 
the translation of passages from the Achdra-kdnda of the Mitdk- 
sbard^ in which sapinda relationship is explained for the purposes 
of marriage. 

It is laid down in the AcMra-hdnda of the Mit&kshara (which 
explains the text of Y&jnavalkya on marriage I, 52), that 
wherever in that work the term sapinda is used it must be taken 
in the sense of a " relation or one connected through the body** 
and not in the sense of " one connected through funeral oblations.'* 

And while explaining the text of Ydjnavalkya ordaining that 
the intended bride should be beyond the fifth and the seventh 
degrees respectively on the mother's and the father's side, the 
Mitdksharfi says that sapinda relationship is by this text limited 
in the said manner, and explains and illustrates the mode of 
computing the five and seven degrees. All this relates to mar« 
riage only : for, it is not said that this difference in the number 
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of degrees on the two sides, is applicable to other purposes as 
well. 

Messrs. West and Biihler have translated a portion only of 
the passage of the Mitdkshar^, in which this subject is dealt 
with ; the concluding sentence of their translation is misleading^ 
which runs as follows,—" and thus must the counting (of the 
sapinda relationship) be made in every case.^' 

For, this has given rise to the error of supposing that 
this curtailment of sapinda relationship applies to inheritance 
also. Hence the translation of the entire passage of the Mitdk- 
shard has been given in pp. 54-65 supra, from which it is clear 
that the exposition of sapinda relationship therein given is in- 
tended only for the purpose of marriage. See supra, pp. 34-40, 
where the question as to who are included by tbe term Bandhu 
has been discussed at length. 

It would appear that according to Hindu Law all relations 
are heirs; they are divided by Tajnavalkya and the Mitdkshari 
into two classes, namely, the gotrajas and the handhus, or those 
belonging to the same family, and those belonging to a diflBerent 
family ; the latter as a body are postponed to the former. 

The fact that the Mitdkshard cites the text of Vrihan-Manu 
(Text No. 2, p. 25) for explaining the sapinda and the samdno" 
daka relationship for the purpose of inheritance, shows that what 
is said in the i^chara-kdnda for the purpose of marriage is in- 
applicable to inheritance. 

Hence, the Bhinna-gotra Sapindas, who are according to the 
Mitakshara included by the term Bandhu, may be taken to mean 
any relation, however distant belonging to a different family, 
whose relationship can be traced ; for the term sapinda where- 
ever used in the Mitdkshard, must be taken in the sense of one 
connected through the body. 

But if its meaning is to be curtailed by taking the word 
sapinda in a limited sense, then it should be taken to extend to 
seven degrees on both the maternal and tiie paternal sides ; for, in 
tbe text of Vrihan-Manu as well as in the text of Manu (p. 25), 
no distinction is drawn between the two classes of relations. 

Case-law on Bandhus.— While dealing with the order of 
succession among handhus, the Mitakshara (2, 6, 1), on the 
authority of a text whereof the autlior's name is not mentioned, 
divides the Bandhus into three classes, namely (1) one's own ban- 
dhus, (2) the father's bandhus, and (3) the mother's bandhus, and 
enumerates nine relations as such, thus : — 

C Father's sister's son. 
One's own bandhus are his own < Mother's sister's son. 

( Mother's brother's son. 

22 
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{Father's sister^s son. 
Mother's sister's son. 
Mother's brother's son. 
{Father's sister's son. 
Mother's sister^s son. 
Mother's brother's scfn. 

In Giridhari Lai Boy v. Bengal Government^ 12 M. I. A., 448, 
the Lords of the Judicial Committee held that the above enumer- 
ation is not exhaustive, and therefore the maternal uncle or the 
father's maternal uncle is a bandhu and, as such, entitled to suc- 
ceed. In coming to tbis conclusion their Lordships relied upon 
the Vlramitrodaya, — where it is laid down that the term handhu 
comprises also the maternal uncle and the like, and tbe reason 
assigned is that it would be improper to hold that their sons are 
heirs, if they themselves, though nearer, were not so. 

Two other relations not falling within tbe enumeration have 
been held by two Full Benches of the Bengal High Court, to be 
handhus and heirs, namely, the sister's son in tbe case of Amrita 
Kv/mari Dehi, 2 B. L. R., F. B., 28, and the sister's daughter's son 
in the case of TJmaid Bahadur ^ 6 C. S., 119. Tbe decision in the 
former case, however, was founded on the doctrine of spiritual 
benefit; but it has been held in the latter case that in the 
Mitdkshara School inheritance is not based upon that doctrine. 
In tbe latter case an opinion has been expressed that the sister's 
daughter's son's son is not a handhu nor an heir ; it is diificult 
to understand the principle upon which that opinion is based. 
See supra y pp. 39-40. 

In the case of Ananda Bibi (9 C. S., 315), it has been held 
that the father's maternal grandfather's great-grandson is a 
bandhu and heir. So daughter's son's son (11 M. S., 287), mother's 
maternal uncle's grandson (5 M. S., 69), grandfather's sister's 
grandson (12 M. S., 155), have been held bandhus and heirs. 

Order of succession among Bandhus.— The next point for 
consideration is the order of succession amongst the bandhus. 
In the Mitikshara and the Vlramitrodaya it is said, that of the 
three classes of bandhusy the first class succeed in preference to 
the other two, and the second before the third. You will observe 
that the first class comprises relations connected through both 
the parents ; the second, those connected through the father 
alone ; and the third, through the mother only : and that the rela- 
tions of the first class are equal in degree but nearer than those 
falling under the second and the third classes. You will remark 
that the relations under tlie second and the third classes are all 
equal in degree, but differ in sides. 
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The following tbree rules therefore may be deduced from tbe 
above considerations, governing cases of competition between 
bandhus. 

(1) The nearer in degree on whichever side is to be preferred 
to one more remote. 

(2) Of those equal in degree, one related on the father's side 
is to be preferred to one related on the mother's side. 

(3) When tbe side is tbe same, the circumstance of one being 
related through a male and another through a female makes no 
difference. 

No light, however, is thrown by the above enumeration on a 
case of competition between a descendant, and a collateral or an 
ascendant equal in degree, computed in the mode adopted by 
civilians; for instance, a son's daughter's son and a sister's son. 

Other heirs. — When a man has no relation, then his Pre- 
ceptor, Pupil, and Fellow-student are in their order, entitled to 
take his estate. 

Fellow caste-people. — In default of all these, the estate of a 
Brahmana goes to learned Bralimanas, not to the king. But it 
has been held by the Privy Council in the case of tbe Collector of 
Muslipatamy 8 M. I. A., 600=2 W. R., P. C, 59, that the personal 
law of the Hindus relating to inheritance, by which they are permit- 
ted to be governed, cannot apply when there is a total failure of 
heirs ; hence tbis provision of Hindu law cannot have any force 
and prevent the crown as tbe ultima hseres to take by escheat tbe 
property left by a Brdbmana leaving no heir properly so called, 
namely, a relation. 

King. — But the estate of a man of any other caste escheats 
to the king. 

Female heirs in Bombay and Madras.— The above order of 
succession is according to the Benares and the Mitbila Schools : — 

In Bombay all tbe female sapindas of the same gotra are 
recognised as heirs, and they are shuffled in among the male 
sapindas, namely, tbe fall sister who is placed after the paternal 
grandmother but before the paternal grandfatber {Lallubhai v. 
Mankuvarhai, 2 B. S., 445, affirmed 5 B. S., 110=7 I. A., 212), 
tbe half sister (4 B. S., 188), tbe stepmotber (11 B. S., 47), the 
widows of gotraja sapindas who occupy the place of their hus- 
bands, and the daughters of descendants and of collaterals : 4 B. 
S., 209 and 219 ; 9 B. S., 31. 

In Madras certain female relations have been recognised as 
bandhus and heirs. 

The rule that female relations cannot inherit save such as 
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have been expressly named as heirs, and Tfbicli is followed in 
northern India, has been departed from in Bombay, on the ground 
that the female sapindas are expressly recognised as heirs by the 
following text of Manu as translated by Sir William Jones, 
namely — 

"To the nearest Sapinda, male or female, the inheritance next 
belongs,'^ 

The italicized words which are not in the original, but 
were interpolated by the learned translator from KuUuka's com- 
mentary on Manu, were supposed to be important words of the 
text itself . And the rule has been departed from also in Madras 
on the ground that as the Preceptor and the like succeed, *' If 
there be no relations of the deceased (=irwnn ^Wlt, Mit. 2, 7, 1),'' 
therefore by implication female relations must succeed before the 
Preceptor and the like. Accordingly, son's daughter (14 M. S., 
149), daughter's daughter (17 M. S., 182), sister, and father's sister 
(13 M. S., 10), have been held heirs as bandhus. 
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CHAPTER VII. 

EE-UNION. 

ORIGINAL TEXTS. 

1. But of a re-united (co-heir), a re-united (co-heir shall 
teep the share when lie is deceased, or deliver it if he is born in 
the shape of a son), but of a uterine brother, a uterine brother 
shall keep the share, or deliver it (to his son) if (he is) born (in 
the shape of a son) ; but a re-united half brother may take the 
property, not a half brother (not re-united) ; also a (brother) 
united (through uterus, i.e., a full brother) though not re-united 
may take, not the (united, i.e., re-united) half brother alone. — 
Tajnavalkya, ii, 139-140. 

These two slokas are differently construed by different com- 
mentators : see Viramitrodaya, Chapter iv. 

5^ I ftwwt ^5 un* fr^T ^rs(T ^3ir^ ^fm^i I 

2. He who having been separated dwell together again 
through affection, with the father, a brother, or a paternal uncle 
is called re-united with him. — Vrihaspati. 

1^ I 4g|^!c1^ ^ra^^ ^sn^JTTfiT ^ cf^Hlt fqcT^ Tt^ncff ^^ 

m ^^ I ^- I 

3. The wealth of a person who departs for heaven leaving 
no male issue, goes to the brothers ; in their default, let the 
parents take, or the senior wife. — Sankha. 

4. But if there be a sister of his {i.e., of the re-united 
person), she is entitled to get a share of it, this is the law regarding 
the estate of a person destitute of issue, also destitute of the 
wife and the father. — ^Vrihaspati* 
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5. If the deceased leave no issue, nor wife, nor brother, nor 
father, nor mother, then all the eapindas shall divide his property 
agreeably to shares (i.e., in the order of proximity). 

MITAKSHARA SCHOOL. 

If two or more parceners after partition agree to annul the 
partition and to live together jointly as before, and make a junction 
of their property with the stipulation based on affection, that 
what is mine is thine and what is thine is mine, then they are 
called re-united, and their status, re-union. Mere living together 
in one residence without junction of estate is not re-union. 

According to the Mitdkshard School, the circumstance of 
two or more co-parceners being re-united, after separation from 
others by partition, modifies the order of succession to some 
extent. 

This variation in the order of succession is based upon no 
principle such as survivorship, or proximity of relationship, on 
which is founded the devolution of the estate of one who is joint 
or separate respectively. 

The order of succession applicable to the estate of a re- 
united person is entirely based on the above texts and a few 
others repeating the same thing, which are construed by the 
Mitdkshar^ School to lay down the order different from the ordi- 
nary one. From the Mitakshard and the Viramitrodaya, is 
deduced the following 

Order op Succession : — 

1-3. Son, grandson and great-grandson— as in the ordi- 
nary case of succession, whether they are separated or re-united. 
A son who is re-united cannot claim preference to another who 
remains separate. 

Because the above text of Yajnavalkya, containing the rule 
giving preference to a re-united co-parcener, forms an exception 
to the rule contained in the text (No. 1 supra page 162), relating to 
the order of succession ; and as the rule applies to the estate of 
a person destitute of male issue; therefore the rule itself does 
not apply to the male issue ; hence, the exception also cannot 
apply to the male issue. 

4. Re-united whole brother. 

5. A re-united half-brother, and a separated full brother 
jointly succeed ; in default of the one, the other takes the whole. 
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6. Re-united mother. 

7. Re-united father. 

8. Any other re-united co-parcener. 

9. A half-brother not re-united with the deceased. 

10. The mother not re-united with the deceased. 

11. The father not re-united with the deceased. 

12. The widow. 

13. Daughter. 

14. Daughter's son. 

15. Sister. 

Subject to this modification, the succession goes to the 
sapindasy the samanadakasy the handhus and the rest, as in the 
ordinary order of succession, explained in Chapter vi. 

A great deal of misconception appears to prevail on the sub- 
ject of re-union ; it is difficult for one who has no access to the 
original treatises, to clearly understand the law of re-union which 
seems to be arbitrary in character. 

It is thought by some that survivorship applies to the estate 
of re-united co-parceners : (20 W. E., 197 ; 17 C. S., 33). But 
this is a mistake: for, there cannot be any doubt that a re-united 
half-brother, and a full brother not re-united but remaining 
separate, succeed jointly to the estate of a re-united co-parcener ; 
nor can there be any doubt that a separated full brother of a 
person who became re-united with the parents or the paternal 
uncle, is entitled to succeed to that person's estate in preference to 
the parents or the paternal uncle who became re-united with him. 
Hence, it is clear that by re-union there is merely a mixture of 
the shares of those forming it, but the unity of their titles is not 
effected thereby, and so they become tenants-in-common and not 
joint-tenants. 

It should moreover be observed that the advantage derived 
from being re-united is a personal privilege, which cannot be 
claimed by the sons of the re-united co-parceners although living 
jointly ; for, re- union pre-supposes jointness and partition ; hence, 
a re-united co-parcener is one who had been originally joint, 
then separated, and afterwards became re -united through affec- 
tion with another co-sharer, by annulling the previous partition 
and mixing up their shares, and agreeing to live together as 
members of a joint family. Hence the very person who was 
joint at first, then separated, and then agreed to annul the sepa- 
ration and to become joint over again, is to be understood by 
the term " re-united." This is what is laid down by the above text 
of Vrihaspati (Text No. 2). Suppose, for instance, three brothers 
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forming members of a joint family, separate from eacli other, 
then two of them become re-united, subsequently each of them 
has a son born to him, then ail the brothers die one after another, 
each leaving a son behind him, the two sons of the two re-united 
brothers Continue to live joint, then one of them dies leaving the 
two first cousins with one of whom he lived jointly, while the 
other was separate: here the two first cousins living together 
cannot be called " re-united," hence both the surviving cousins are 
entitled to succeed to his estate according to the ordinary law of 
succession, the one living jointly with the deceased cannot claim 
preference, as he was not re-united. But see contra^ Abhai v. 
Mangal, 19 C. S., 634. 

There is also a good reason for considering the privilege to be 
personal and not heritable, for instance, two of three brothers 
may like each other and dislike the third, so they come to a partition 
and then the two become re-united. Now it is quite possible that 
each of the two brothers who dislike the third, may love his 
children in the same manner as the children of his re-united 
brother. Therefore the attachment being personal, the preference 
also should be, of the same character. 

It is worthy of remark that when a member of a joint 
family, re-unites with another member after partition, it shows 
that he does not repose much confidence in his wife, nor does he 
feel love and affection towards his daughter and her son, if he 
has any ; for, the effect of re-union is to postpone the wife, the 
daughter and the daughter's son to a few of the agnatic relations. 
The legal incident of re-union again, that a brother succeeds in 
preference even to the parents show that nearness of relationship 
is not the criterion of preference ; but at the same time it shows 
that while tlie preference assigned to a brother cannot but be 
agreeable to the parents, it appears to be based on natural love 
and affection, as it excludes other remoter re-united relations such 
as the uncle or nephew. 

DA'TABHAGA SCHOOL. 

The above text of Ydjnavalkya is explained in the Dayabhaga 
to mean that when there is a competition between claimants of 
equal degree, then if any of them is re-united and the rest are 
not so, the re-united parcener will take the heritage to the exclu- 
sion of those who are not so. According to the Dayabhaga, the 
above texts do not lay down a different order of succession 
applicable to the estate of a re-united co-parcener : D. B., xi, v, 
10-11 and 38-39. 

The above text of Vrihaspati is explained in the Dayabhaga 
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Ch. xii., §§ 3-4, to curtail tbe operation of the rule of preference 
on account of re-union, by limiting it to tbe three sets of rela- 
tions mentioned therein, namely, father and son, brothers, and 
uncle and nephew. 

So that according to tbe Diiyabh&ga, if the claimants for 
inheritance be either two or more sons, or brothers, or paternal 
uncles, or fraternal nephews, and any one of each of these sets 
of heirs be re-united, then he is to be preferred to another of 
that set, who is not re-united. But if the deceased was re-united 
with any other relations than the four mentioned in Vriliaspati*^ 
text, then the legal incident of preference for re-union does not 
apply to them ; such relations whether re-united or not, are 
entitled to succeed together. 

The case-law — appears to modify the law of re -union as 
laid in the Dayabhdga, by holding that the privilege extends to 
the sons of the brothers who became actually re-united : 1 Hyde, 
214 ; 5 W. E., 249 ; 3 B. L. E., A. C. J., 7 ; 19 C. S., 634. In the 
last case Justice Ghosh examined all the passages of the Daya- 
bhdga bearing on the subject of re-union ; and the learned judge 
while holding that there cannot be a re-union between two 
agnatic first cousins so as to be attended with the legal incident 
of preference, thought himself constrained to follow the previous 
decisions and hold that the son of a re-united brother is entitled 
to preference to the son of a separated brother, although the 
former was not re-united in the legal sense. 

But it should be remarked that if the separated brother had 
been alive, he would undoubtedly have succeeded in preference 
to the re-united brother's son ; for, re~union gives preference, 
only when the claimants are of the same degree. 
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CHAPTER VIII. 

DAYABHAGA JOINT FAMILY. 

The Mit4kshar& — is universally respected and accepted as 
of the highest and paramount authority, by all the schools except 
that of Bengal where it is received also as of high authority 
yielding only to the DdyabhSga in those points where they differ. 
The Mitakshard law should therefore be followed in Bengal where 
the Ddyabbaga is silent. 

Points of difTerence between Mitikshar^ and Ddyabh&ga.— 

The cardinal points of difference between the two schools are as 
follows : — 

1. Heritage means according to the DSyabhSga property in 
which a person's right arises by reason of his relationship to the 
former owner, on the extinction of his right by natural death, or 
civil death, such as degradation from caste for the commission 
of a heinous sin, or retirement from worldly affairs by the adop- 
tion of religious order : Ch. I, paras. 5, 31-34. 

2. Bight by birth is not admitted ; hence, heritage is in all 
cases obstructed, and never unobstructed. 

8. Two or more persons jointly inheriting property become 
tenants-in-common, and not joint-tenants in any case. 

4. The Dayabhdga doctrine of the co-heirs* tenure of joint 
heritage is, that each co-parcener's right extends to a fractional 
portion only of the inherited property, in other words, to that 
fractional share which should be allotted to him if there were an 
immediate partition made. Hence it differs from that of the 
Mitdkshard, according to which the right of each co-heir extends 
to the whole of the property : D.B. Ch I, para. 7. 

6. The legal incidents deduced from this doctrine are that 
a co-sharer can alienate his share without the consent of the rest, 
(D.B., ii, 27), and that survivorship cannot apply to the undivided 
share of a co-heir. 

6. Partition accordingly means manifesting or making known 
that unknown and unascertained fractional share in which alone 
the heritable right of a co-sharer arose when the succession fell in, 
and which was undetermined during the joint state; D.B., i, 8-9. 

7. As regards ancestral property, a son does not acquire 
an equal right during the father's life, so as to compel the 
father to make a partition of it against his will: D.B.^ ii, &• 
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Partition of anoestral property can take place daring the father's 
life only by his desire, and after the mother is past child-bearing : 
D.B., ii, 7. On partition of ancestral property the father is 
entitled to two shares : D.B., ii, 20, 35-64. 

But the father cannot alienate ancestral immoveable property 
(D.B., ii, 23), excepting a small part (D.B., ii, 24), nor a corrody 
(D.B., ii, 25). He is competent to alienate the ancestral im- 
moveable property only for the support of the family, and not 
otherwise : D.B., ii, 26. 

Nor can the father make an unequal distribution of the 
ancestral property among his sons : D.B., ii, 76. 

The father's estate in the ancestral immoveable property, 
therefore, is similar to the widow's estate in the husband's pro- 
perty. 

Although a son cannot demand partition of the ancestral 
property as against the father, he is certainly entitled to mainte- 
nance out of the same : D.B,, ii, 23. 

8. The father making a partition of the ancestral property 
during his life is entitled to a moiety of a son's self-acquired 
property, and to two shares of any property acquired by a son 
with slight aid from the family funds, but principally through 
his personal exertion : D.B., ii, 65-72. 

9. The father may make an unequal distribution of his self- 
acquired property among his sons, and retain as much as he 
chooses of such property. D.B., ii., 74-76. 

D&yabhdga law changed, how ?— While dealing with the texts 
(see supra, p. 109) upon the authority of which the Mitakshard 
maintains the co-eqnal right of father and son in ancestral 
property, JimiitavShana says that the intention of those texts is 
not to declare father and son joint owners so as to make their 
shares equal on partition, or to entitle a son to acquire right to 
ancestral property during the father's life, and to enforce a parti- 
tion against the father's will, but the intention is that a grandson 
becomes entitled to a predeceased son's right, and that the father 
is not entitled to make an unequal distribution of such property 
among his sons, nor to alienate ancestral immoveable property 
except for the support of the family ; and he maintains that the 
father is entitled to two shares out of the ancestral property, if a 
partition be made by him. 

From what he says it is clear that the father is not absolute 
owner of the ancestral immoveable property, his right therein 
resembles the right of the Hindu widow in the husband's estate. 
It is also clear that the sons and their wives and children are 
entitled to maintenance from the ancestral property which is 
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declared the source of the maintenance of the family, and there- 
fore inalienable except for their maintenance : D.B. ii, 22-26. 

Jimutavahana then controverts the Mitakshara doctrine of 
incapacity of a co-parcener to alienate his undivided share without 
the consent of the other members of the joint family^ and main- 
tains that he is competent to deal with his share according to 
his pleasure: D.B., ii., 27. The text requiring the consent of 
co-sharers is, according to bim, intended to prohibit transfers to a 
person of bad character, the introduction of whom as a co-sharer 
would put the other membera of the family to difficulty, it is 
not intended to invalidate an alienation : D.B., ii, 28. 

He then maintains that the father may transfer his self- 
acquired property in any way be pleases, without the concurrence 
of his sons, notwithstanding a text of law to the contrary, which 
must be construed to impose a moral duty, and not a legal restric- 
tion so as to invalidate an alienation actually made by the father ; 
for, the nature of the father's absolute ownership in his self- 
acquired property, — or the capacity to deal with such property 
according to his pleasure, which is the legal incident of owner- 
ship, — cannot be altered by even a hundred texts like the one pro- 
hibiting alienation without the sons' consent: D.B., ii, 29-30. 

Herein the author of the Dayabhaga is said to lay down the 
doctrine of Factum Valet : see supra^ p. 9. 

Bj an extension of this doctrine of factum valet our courts 
of justice have come to the conclusion that the father is the 
absolute owner of the ancestral property, so that there is no 
distinction between a father's self-acquired and ancestral property 
as regards his right of disposing of the same either by an act 
inter vivos or by a will, and that a son has no right except that 
of maintenance : Tagore v. Tagore, 

The process of reasoning by which this conclusion is arrived at, 
appears to be, that as the sons have no right to enforce partition 
of ancestral property, therefore they have no right to the property 
which is accordingly vested absolutely in the father ; the father 
therefore is the owner of the property, and as such has the capa- 
city to deal with the property according to his pleasure ; and this 
capacity cannot be altered by the text restricting his power of 
alienation. 

But this argument is fallacious ; for it might as well be 
argued that a reversioner has no right to the property inherited 
from her husband by a Hindu widow during her life ; the estate 
is absolutely vested in her, no part of it being vested in any body 
else ; therefore she has the capacity to deal with it according to 
her pleasure ; and this capacity cannot be altered by the texts 
restraining her from alienating the same* 
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The two cases are exactly parallel ; there is no difference 
between them in principle : and the error has been induced by 
not bearing in mind the broad distinction between self-acquired 
property and inherited property, in the latter case the nature of 
the right taken by an heir is defined and limited by the passages 
of the law of inheritance conferring such right. As regards the 
ownership of self -acquired property, its nature and character can 
by no means be affected by the existence or non-existence of a 
son. But as regards inherited property, the restrictions and 
limitations on the father's power of disposal are^ of the same 
character as those imposed on the widow. 

Hardship when father merged in stepmother. — Whatever 
may be the theoretical view of the father's and the son's right, 
practically there is no distinction between a Mitakshar& and a 
Dayabh^ga joint family as regards the enjoyment of the family 
property by sons. As a man cannot have a better friend than his 
own father, the above change of law does not prejudicially affect 
sons in Bengal in the majority of cases. But there are a few 
instances in which a great wrong is done to sons by fathers under 
the undue influence of their young wives, which our courts of 
justice ought to remedy. 

It is worthy of remark that whatever view of Hindu law, 
may be taken by our courts of justice, the people are governed 
by their old customs, habits and manners. It is a notorious fact 
that Hindus are still married by their fathers, at a time when 
they cannot, and do not, earn their own maintenance, and that the 
family property is looked upon as the hereditary source of main- 
tenance of the sons and their wives and children. It sometimes 
happens that the first wife of a man dies after presenting him 
several sons, the man then marries a girl of tender age, as grown 
up maidens are rare among Hindus. The children by the deceased 
wife look upon their stepmother with jealousy, and presuming 
upon the unusual affection naturally felt and shown by the father 
for his deceased wife^s children, as he is to them both father 
and mother, they do sometimes ill-treat and even insult her, 
when she is young. This ill-treatment and insult make deep 
impression on her young mind, and she takes her revenge when 
she has by her charms of youth gained complete influence and 
ascendancy over her husband who must be considerably older 
than herself, — by alienating the heart of her husband from them, 
more especially if she has herself become mother of children. And 
all this ultimately results in a deed or a will whereby the sons 
1>y the deceased wife are either disinherited or cut off with a 
trifle. As this iniquity is the consequence of the erroneous view 
of the Dayabh^ga law, our Courts of justice are called upon to 
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remove the miscbief introduced by them, which they may 
very easily and justly do, by setting aside the perpetration 
Of the iniquity by declaring the transaction invalid on the 
ground of undue influence, which is usually exercised by wives 
Over husbands considerably older than themselves, and of which a 
tj'pical instance is depicted by the great Hindu bard Vdlmiki in 
the well-known Ramayana. The exile of Prince Rama, the eldest 
and beloved son by the senior wife, to live in forests like an 
ascetic for a period of fourteen years, was ordered by his father, 
the King Dasaratha, at the instance of a junior wife, although his 
love for the prince was so great that he died of the grief of separa- 
tion from that prince who in obedience to his father's desire 
did piously and cheerfully leave the palace the instant he was 
informed of it, and went away for carrying it out as a filial 
duty. And the reason assigned by the poet, ot this extraordinary 
conduct of the king is, .that he loved the prince equal to his 
life, but he loved the prince's stepmother the younger queen more 
than his own life. Thus, it is said : — 

^rarer ^n^^ w^ inS^sfqr mct^ i 

which means, — " An old man^s young wife is dearer to him than 
even his own life." 

If our courts of justice do, having regard to the character of 
the people, take this undoubted undue influence as undue influ- 
ence in the legal sense, they would certainly do justice in many 
hard cases which owe their origin to a misapprehension of the 
Hindu law. 

Joint family in Bengal. — Although the joint family system 
which is the normal condition of Hindu society prevails in 
Bengal in the same manner as in other provinces, and although 
the real diflference between the two schools, with respect to an- 
cestral property, is that the author of the Dayabbaga, with a view 
to prevent the growth of disobedience in sons, deprived the sons of 
the right of enforcing partition against the father's will, and 
further provided two shares for the father in case he made a 
partition during his life, while at the same time the author 
deprived the father of the power of capriciously and whimsically 
doing any injustice to the sons by declaring him incompetent to 
alienate, or to make unequal distribution of, the family property ; 
yet, according to the view taken by our courts of justice with 
respect to ancestral property, there cannot be a real joint family 
consisting of father and sons during the father's lifetime, inas- 
much as joint property which is the essence of the conception of 
Joint family, is wanting to make them joint. Nor can there be, 
according to the modern view, a real partition during the father's 
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life ; for, it mast now mean neither more nor less than a gift of 
the property by the father to his sons. 

So the position of afiEairs has become anomalous, owing to the 
divergence between actual practice and legal theory. But the 
evil consequences that might otherwise arise, are in the majority 
of instances prevented by the natural love and affection of a 
father to his sons, the regard to which appears to have induced 
the courts of justice to confer on fathers, rights not accorded to 
them by the commentaries on Hindu law. 

But when a son acquires property with or without the aid of 
the family property, then a father and his son may be joint as 
regards such property. For, the father is, according to the Daya- 
bhaga, entitled to a moiety of his son^s acquisitions even when 
made without any aid of his property, and to two shares of such 
property when acquired with the aid of his estate, the acquirer 
being entitled to two shares and each of the other sons, to one 
share. The right of the other sons in the latter case is the same, 
whether partition is made during the lifetime of the father or 
after his death. 

The father, however, must, if he wishes to take a share of 
his son's acquisitions, be willing to divide his property, whether 
ancestral or self-acquired, according to the rules laid down in the 
Dayabhdga, which are now to be regarded as directory in other 
respects. 

It is after the death of the father, that the sons may really 
become members of a joint family. According to the theory of 
the Bengal School they become tenants-in-common, and not joint- 
tenants, in respect of the estate inherited by them from their 
father. 

As regards the enjoyment of the joint property by the 
members, the management of the same, the manager's powers 
and the presumptions, the law appears generally to be the same 
in the Bengal School as under the Mitakshara. 

Partition. — Real partition may take place only after the 
father's death. It may take place at the instance of a single 
co-sharer (D.B., i, 85) who has an interest in the family property 
according to the rules of succession, that apply to all cases with- 
out any such distinction as there is under the Mitakshara, based 
upon jointness, separation or re-union. 

If the owner dies leaving male issue him surviving, then his 
son, a predeceased son's son, and a great-grandson whose father 
and grandfather are both predeceased, are entitled to the estate 
and may claim a partition. 

Partition amongst the male descendants is tobemadej^er 
stirpes. 
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Maiden Sister. — When partition is made by the sons after 
tbe death of their father, their maiden sister is not entitled to a 
quarter share as in the Mitdkshard School, bat only to mainte- 
nance until her marriage, and to the expenses of her marriage, 
which cannot exceed a quarter share where the property is small. 

Mother's share. — ^When the sons left by a man, are all full 
brothers, and their mother is alive, then if partition is made by 
them, she is entitled to a share equal to that of a son. The 
mother's share is liable to be reduced if she has received stridhan 
property from her husband or father-in-law, in the same way as 
under the Mit&kshari. But if her siridhan so received exceed 
what is receivable by her as her share, then she does not get any 
share, but retains her strtdhan. But the stepmother, if any, is 
not entitled to any share, but to maintenance only. 

Maintenance of father's wives.— -When the sons are not all 
full brothers, then on partition between them the father's wives 
are entitled only to maintenance, and not to any share. Their 
maintenance is a charge upon the whole estate. But it has beea 
held by the Calcutta High Court and the Privy Council in the 
case of Srimati Hemangini v. Kedar Nath, 13 C.S., 336=16 C.S., 
758=16 I.A., 115, — in which a person left three sons and one 
widow who was the mother of one of these sons, and there was a 
partition suit between them ending in a decree, — that the widow's 
maintenance after partition was a charge on the share of her 
son, and not on the entire estate. This rule will operate with 
great hardship, in cases where the property is not so large as it 
was in the case in which the above rule has been laid down; 

Nature of mother's right in the share.— The share which the 
mother obtains appears to become her strvdhan. The nature and 
extent of the mother's right in such share are not expressly- 
stated in the DdyabhSga. But regard being had to the fact that 
her share may consist in part of her strtdhariy and to the rule of 
Hindu law that ^ WPl ^mm^ ft*^^ "Equality is the rule 
where no distinction is expressed," it appears to follow that she 
has the same sort of right in it, as her sons have in their shares. 
She does undoubtedly acquire an interest in the share, and in the 
absence of any limitation, express or necessarily implied, the pre* 
sumption is that such interest amounts to absolute ownership* 
The Mitakshara also supports this view. {See supra p. 156-7). Any 
other view must necessitate the introduction of principles and 
distinctions unknown to Hindu law, and create considerable dif- 
ficulty. The property is not inherited by her, and there cannot 
therefore be a reversioner as regards it. The share again may fall 
short of her maintenance, and what should be her rights then ? Is 
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ber interest a life-interest, or a widow's estate, or an absolute 
estate ? There was no authoritative decision on the point. But 
there were obiter dicta in several cases, which appear to be against 
the mother's absolute right, and to introduce the estate of vested 
remainder in the sons. 

The question has at last been, settled by the decision of the 
High Court in the case of Sorolah v. Bhoobun, 16 C.S., 292. The 
mother's right to the fihare has been held to be similar to the 
widow's estate; and as regards succession after the mother's 
death, to the share if not consumed by her, the sons from whom 
she received the same are declared to have a vested remainder, 
so that they or their representatives will get the share equally : 
so this is more anomalous than the widow*6 estate. 

This is another instance in which women's right has been 
curtailed. 

Other persons entitled to maintenance.— There are some 
other persons that are entitled to maintenance, such as depen- 
dent members of the family. They will be mentioned later on 
in the Chapter on Maintenance. 
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CHAPTER IX. 
DATABHAGA SUCCESSION. 

TliP order of succession to the estate of a male, according 
to tbe D&yabhiga of Jim^tavAhana, as supplemented by the 
Dijatattva of Baghunandana, and as explained in Srikrishna's 
commentarj on the Ddjabbfiga, and according to the traditional 
interpretation of the D^yabhaga which alone is regarded by the 
people of Bengal as the authority by which they are governed 
in matters of inheritance, is as follows :— 

1'3. Soili grandson, and great-grandson in the same manner 
as under the Mitdkshar§, see supra p. 164. 

4. Widow, 6. danghter (1) first maiden (2) and then married 
aad kaTing or likely to have male issue, a widowed sonless 
daughter, a barren daughter, and a daughter who gives birth to 
female children only, are excluded from inheritance; 6' 
Danghter's son« 

The widow's estate is the same as has already been explained 
under the Mitdkshara, {suprarp. 165). It has been held that an 
unchaste daughter is, according to the Dayabhfiga, excluded from 
inheritance, 22 C.S., 347. But see contra supra p« 166. Daughters' 
sons take per capita, and not per stirpes. 

1. Father, 8. Mother, 9. Brother, 10. Brother's son, 
VL. Brother's son's son, 12. Father's daughter's son, 

It has been held that an unchaste mother is excluded from 
inheritances 4 C.S., 660. But see contra supra p, l&Q. A full 
brother is entitled to take, to the exclusion of a half brother; and 
this distinction applies to all collaterals such as the brother's son, 
paternal uncle and the like. But it has been held that the half 
sister^s son is entitled to take together with the full sister's son, 
— the capacity for spiritual benefit being assumed as the sole 
test: 11 C.S., 69, But see Srfkrishna's Eecapitulation infra p. 195. 

13. Paternal grandfather, 14 Paternal grandmother, 16 
Paternal uncle, 16. Paternal uncle's son, 17. Paternal uncle's 
son's son, 18. Paternal grandfather's daughter's son, 

19. Paternal great-grandfather, 20. Paternal great-grand- 
mother, 21. Paternal grauduncle, 22. His son, 23. His son's 
son, 24. Paternal great-grandfather's daughter's son, 

25. Maternal grandfather, 26. Maternal uncle, 27. Ma- 
ternal uncle's son. 28. Maternal uncle's son's son. 
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29-6L SaknlyM,— tliey inclade the 4tb, Stb^and 6Ui descend- 
ants in the male line, if any, of the propositus himself, and 
of bis father, paternal grandfather and paternal great*grandfather ; 
and they also inclade the three remoter paternal ancestors in th^ 
male line, namely, the paternal great-grandfather's father, grand- 
father, and great-grandfather, if any, and also six descendants in 
the male line, of each of these ancestors,-^^altogether thirty-threa 
relations. 

The order of sncoession amongst the Sakulyas appears to h% 
that th« descendants of the propositus come first, and then the 
descendants of his nearest ancestor; and tha^ atnongst the 
descendants of the same ancestor, the nearest in degree takes in 
preference to the more remote. 

62-208. Sam&nodakas.— They are the same os under the 
Mit^kshar^ : see supra p. 167. 

The remaining Bandhos,— such as the son's daughter's son, 
the daughter's sou's son, brother's daughter's son, ^e father's 
and the mother's maternal relations and so fortb^ in the saioae 
manner as under the Mitaksharfi ; then 

Preceptor of the yedas, Pupil, and Fellow-student in their 
order— then 

Sagotras of the ssAie viUai^e— more remote than the 
JSamdnodakaSf-^then 

Samina-pravaras of the same Tillage,— then 

Brdhmanas of the same village,— lastly 

The Eing^is the ultima hceres^ but not to the estate of a 
Br&limana, which goes to the members of his caste. 

Heirs under Mit&kshari and D&vabh^a.— There is no 
difference between the two schools as to the persons that are heirs. 
To the question who are heirs 9 the answer is the same in both 
the schools, namely, relations, agnate and cognate, are heirs. 
But there is some difference as to the order of succession. 

The term gotraja in Ydjnavalkya's text {supra p. 162) is, 
according to the Mitdkshar^, equivalent to sagotra or a member 
of the same gotra with the propositus. But the Diyabhdga 
explains the word to include also cognates descended from a 
member of the gotra, such as the daughter's son, the sister's son, 
the father's sister's son, and so forth. And the word Bandhu 
ivhich^ according to the Mitakshara, signifies all cognates, is 
restricted by the Dijabhaga to cognate relations connected 
thi'ough the mother^ the father's mother, and so forth. Thus 
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Jimutavabana controverts tbe intei'pretation put on the texts of 
Tdjuavalkya {supra p. 163) by tbe Mitdksbara, wbicb postpones 
all cognates save and except tbe daugbter's son, to agnates com- 
prised bj tbe terms aapinda and aamdnodaka. 

The autbor of tbe Dayabbdga follows tke analogy of tbe 
succession of tbe descendants of tbe propositus bimself, in 
working out tbe order of succession among tbe tbree paternal 
ancestors* descendants, and introduces their great-grandson in tbe 
male line and tbeir daughter's son, just after their son's son 
respectively. Thus, in addition to the daughter's son of the 
propositus, tbree other cognates are introduced, namely tbe son 
of tbe daughter of tbe father, of tbe grandfather, and of the 
great-grandfather. And then reciprocally to these four cognate 
descendants of tbe family, four maternal relations are intended 
to be introduced by the autbor of tbe Ddyabbaga, namely, 
maternal grandfather reciprocally to daughter *s son. 

Maternal uncle reciprocally to sister's son, 

Maternal uncle's son reciprocally to father's sister's son, and 

Maternal uncle's grandson reciprocally to grandfather's sister's son; 

And it should be observed that the maternal uncle and bis 
son, and his son's son are tbe maternal relations who confer tbe 
greatest amount of spiritual benefit on the tbree maternal an^ 
cestors of the deceased, on whom he is said to be bound to offer 
pindas. But nevertheless tbe maternal grandfather must be 
placed before them ; for, it is through him that they are related 
to tbe deceased, and they cannot confer any spiritual benefit so 
long as be is alive. 

Subject to this modification, tbe autbor of tbe Ddyabbdga 
i^utended to leave the order of succession such as it is according 
to tbe Mit^kshard which also is respected by the Bengal school 
as of high authority. 

Ddyabhdga order of succession misunderstood.— A question 
arose for the consideration of a Full Bench of the Calcutta High 
Court, whether a brother's daughter's son or tbe father's brother's 
daughter's son is heir according to the Bengal School. 

There was another question in that case, namely, if be is 
an heir, what is his position in the order of succession? As 
regards this latter question, an erroneous admission was made 
before tbe Division Bench by the learned pleader, that if they 
were recognised as heirs their position would be before the 
maternal relations. The Dayatattva of Eaghunandana was not 
then translated into English, and so it was not noticed that 
the same position is assigned by that treatise to all cognates 
other than those mentioned above, as they hgld under the 
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Mitdkshara, and that therefore the position of those cognates 
in the order of succession is exactly the same as under the 
Mitaksh^rd. 

Doctrine of spiritual benefit no test of heirship.— At one 

time it was supposed that the doctrine of spiritual benefit is the 
key to the Hindu law of inheritance. It is, however, now 
admitted on all hands that the doctrine is not recognized by the 
Mitakshara School, that is to say by the majority of the Hindus. 
In the Bengal School also, the doctrine was for the first time 
introduced and relied on by Jimdtavdhana as a corroborative 
argument in support of his expositions of the texts of law 
relating to the order of succession. It is in fact, a pretext by 
which he fortifies his argument in support of the changes made 
by him in the order of succession, by the introduction of some 
near and dear cognates in preference to more distant agnates; 
it has nothing whatever to do with the question as to who are 
lieirs ; for, as to that, both the schools are at one, and give the 
same answer, namely, the relations are heirs. 

Propinquity, or proximity of birth, is the principle of the 
order of succession, according to the Mitakshara. This is 
admitted also by the Bengal School, but the capacity for spiritual 
benefit is also taken into consideration along with it : D T xi 
§63. ' *' ' 

Object of Ddyabh&ga, and the doctrine misunderstood.— 

According to its traditional interpretation, the Dayabhaga was 
all along understood to lay down a particular well-known order of 
succession. And this is clear not only from the order expounded 
by the Dayabhaga, but also from the author's express statement, 
see D. B., XI, vi, 30. Its object was not to lay down the so-called 
principle of spiritual benefit, and to leave the order of succession 
uncertain and unsettled. But Justice D. N. Mitter who was 
ignorant of Sanskrit, and therefore had no access to the original 
works on Hindu law, put a novel construction on the Dayabbd^^a, 
which is different from, and opposed to, its traditional interpreta- 
tion. That eminent judge imagined that the object of the 
Ddyabhfiga was not to lay dowiT an order of succession, but to 
lay down the principle of spiritual benefit, from which the order 
of succession is to be worked out. That this view is inconsistent 
with the Ddyabhdga, and therefore unworthy of acceptance, is 
established by the following passage in the concluding portion 
of the judgment delivered by him in Guru Gobind Shaha MandaFs 
case, 5 B.L.R. 16=13 W.R., F.B., 49. »uuai5 

'* Lastly it has been urged that the precise position which 
the son of a paternal uncle's daughter would be entitled to hold 



Digiti 



zed by Google 



190 DATABHAaA SUOCKSSION. [Cli. iz. 

according to the principle of spiritual benefit, would interfere 
with that which has been assigned by the author of the Ddya- 
bbdga to some of the heirs specified in the earlier part (Sections 
1-5) of Cbapter XL * * * * But 

this circumstauce, even if true, cannot be accepted as a suffi- 
cient reason to justify the total exclusion of one single heir 
who is competent to satisfy all the requirements of that principle. 
If in any case which may arise hereafter^ it should become neces- 
sary for us to determine the precise position which the son of a 
paternal uncle's daughter is entitled to hold in the order of 
succession, the question would fairly arise, namely, whether the 
details of a work like the Ddyabhdga ought to be permitted tc over^ 
ride the principle upon which it is abmittedly based,'^ 

This passage shows that the principle of spiritual benefit 
as explained in the above judgment, is inconsistent with and 
opposed to the details of the order of succession among certain 
heirs, worked out and expressed in the clearest possible language, 
by the author of the Dayabhfiga himself. 

The interpretation put on the Dayabhdga, by assuming that 
its acute logical author did not understand the principle which 
is taken to be enunciated by himself, is one which is opposed to 
all canons of construction, and is inconsistent with the traditional 
exposition given by learned Pandits, of the views maintained by 
the founder of the Bengal School, and contained in that treatise 
which is accepted by the people of Bengal as the book of para- 
mount authority on inheritance. 

The learned Pandits who are the repositories of the traditional 
interpretation of the Ddyabhdga hold that the doctrine of spiri- 
tual benefit is put forward by Jimiitavdhana merely as a corro- 
borative argument in support of the order of succession which he 
maintains as the one intended to be laid down by the sages in the 
Smritis. 

Proper mode of reading Mitdkshari and Ddyabh&ga.— The 
proper mode in which our Courts of Justice are to read these com- 
mentaries, is to ascertain the conclusions drawn by their authors. 
The reasons assigned by the aofchors for their conclusions may be 
good, bad or indifferent ; and the duty of a Judge is not so much 
to inquire whether a disputed doctrine is fairly deducible from 
earliest authorities namely, the texts of the codes, as to ascertain 
whether it has been received by the particular school and has been 
sanctioned by usage (12 M. I. A., 397). The Lords of the Judicial 
Committee have in a subsequent case pointed out the manner in 
which these works are to be read, thus, — 

" But even if the words were more open to such a construc- 
tion than they appear to be, their Lordships are of opinion that 
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wliat tliey liave to consider is not so much what inference can be 
drawn from the words of Catyayana's text by itself, as what are 
the conclusions which the author of the Dayabbdga has himself 
drawn from them i *' — Moniram v. Keri, 5 C. S., 776=7 I. A., 116. 

The order of succession laid down by the author of the Dfiya- 
bhaga embodies the conclusions drawn by the author himself from 
the texts and the doctrine of spiritual benefit, and it is not open 
to the courts to consider what inferences they can draw from the 
words of texts^ and from the arguments put forward by the author 
in justifying his own conclu8ions,'--and to lay down an altogether 
different order. 

Hence the mode of construction adopted by the above Full 
Bench has been pronounced by the Priry Council to be improper 
and unreasonable. 

The author of the Ddyabh^ga used the vague expression 
" Maternal uncle and the rest '* who are to inherit after the pater- 
nal great-grandfather's descendants inclusive of his daughter's 
son: D. B. XI, vi, 12 & 20. This has been explained in the 
Ddyatattva (ch. xi. §§ 69-71) by Baghunandana who says that 
the maternal grandfather must come before the maternal uncle ; 
and by Srikrishna in his commentary on the D&yabhaga, who 
says that ^' Maternal uncle and the rest," includes his son and 
grandson. And this is also the traditional interpretation of the 
Dayabhdga. 

Raghunandana and Srikrishna.— Baghunandana is the 
author of the 8mriti-tattva also called Ashtdvinsati-Tattva, or 
twenty-eight subjects or books, one of which is the Ddya-tattva 
or Subject of Inheritance which is thus noticed by Colebrooke in 
the preface to his translation of the Mitakshara and the Daya- 
bhaga: — 

" The Dfiyatattva or so much of the Smriti-tattva as relates 
to inheritance, is the undoubted composition of Baghunandana, 
and in deference to the greatness of the author's name and the 
estimation in which his works are held among the learned Hindus 
of Bengal, has been throughout diligently consulted and care* 
fully compared with Jimritavfihana's treatise, on which it is 
almost exclusively founded. It is indeed an excellent compendium 
of the law, in which not only Jimutavfiliana's doctrines are in 
general strictly followed, but are commonly delivered in his own 
words in brief extracts from his text. On a few points, however, 
Baghunandana has differed from his master; and in some ins* 
tances he has supplied deficiencies." 

Baghunandana introduces after ihe Samdnodakas the re- 
maining Bandhus, i.e., those other than the eight to whom a 
preferable position has been assigned by Jimiltiivahana, (Ddya- 
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tattva cli. Xi., §§ 62 and 78) ; he cites tlie same texts (see supra 
p. 162) enumerating nine cognates as Bandlms, which are cited in 
the Mitakshari, and thus he supplies an apparent deficiency of the 
Dayabhdga. But it was not translated into English when the 
Full Bench had to consider whether the father's brother's 
daughter's son is an heir or not, according to the Bengal School, 
and it does not appear to have been brought to the notice of the 
Judges. 

Srikrishna is a commentator of the Ddyabhaga and the 
author of the Dftyakrama-Sangraha, a treatise on the order of 
succession. Of him, Colebrooke speaks as follows in the aforesaid 
preface x — 

"The commentary of Srfkrishna Tarcalancara on the 
Diyabhfiga of Jiraiitavdhana has been chiefly and preferably 
used. This is the most celebrated of the glosses on the text. It 
is the work of a very acute logician, who interprets his author 
and reasons on his argument with great accuracy and precision. 
* "^ * (It is) ranked in general estimation after the treatises 
of Jfmutavahana and of Raghunandana. 

*'An original treatise by the same author, entitled Ddya- 
crama-Sangraha, contains a good compendium of the law of 
inheritance according to Jfmutavdhana's text as expounded in 
liis commentary. 

But this latter remark is correct if the passages which are not 
found in all copies of the Dayakrama-Sangraha, but which have 
been incorporated in its English translation, be omitted as being 
spurious interpolations. These passages are those which relate 
to the succession of the brother's daughter's son and the like,, 
and those which relate to the succession of the maternal great- 
grandfather and the great-great-grandfather and their descend- 
ants. The former are not at all noticed by Colebrooke in his 
annotation at the end of Chapter XI of the TDayabhSga, — a 
circumstance which shows that those passages were not in the 
copies of the work in his possession, (W.R., special No. 176; 
23 W.R., 117) ; and the latter passages are noticed in the annota- 
tion by Colebrooke, but he says that these were wanting in some 
copies of the work-^a fact proving them to be interpolations. 
For, had these passages been genuine, the views therein ex- 
pressed would undoubtedly liave been mentioned by Srlkrishna 
in his commentary on the Ddjabhdga. 

It is worthy of special remark that neither Raghunandana 
nor Srikrishna nor the five other commentators of the Daya- 
bh^ga did understand that treatise as laying down the principle 
of spiritual benefit such as is expounded in the judgment of 
Justice Dwarka Nath Mitter. 
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When there is a conflict between the Dijabh^ga on the one 
hand, and the other writers of the Bengal School on the other, 
the former must be followed. The latter cannot override the former, 
but are accepted as mere commentaries on the same, and as such 
are authoritative only on points on which the O&yabh&ga i* 
silent. 

D&yatattva misunderstood.— The Dfiyatattva does not at alt 
support the view taken by the Full Bench, of the principle of spiri- 
tual benefit. But nevertheless a very learned lawyer contended 
before a Division Bench of the Calcutta High Court that the D^ya- 
tattva supported his contention, namely, that a brotber*s daughter's 
son is entitled to preference to a great-grandson of the paternal 
giandfather (15 C.S,, 780), and went to the length of asserting 
that " in the translation (of the Ddyatattva), para. 64 is some- 
what different from the original.'* This is an instance showing 
how even the well-regulated mind of an advocate may be betray- 
ed into error by taking an onesided view of a question ; for no 
teal Sanskritist could call the correctness of the translation into 
question. The original passage runs as follows :^ 

and the translation is as follows : — 

" Accordingly, as on failure of the deceased proprietor's line- 
age including his daughter's son, others succeed, similarly in de- 
fault of the brother's son, the father's lineage ending with his 
daughter's son, takes the heritage." — D. T., xi, 6 § 64. 

It should be observed that the conjoint or compound word 
n{l{^^ll ^ : = *^ ending-with-his-daughter's-son " is an adjective 
qualifying the term firip ^wiw t = " the father's lineage." In the 
original, the former word stands first and then the term ^^ th^ 
father's lineage," so that if the words be placed in the same 
order in which they stand in the original, the last sentence would 
fctand thus,— 

" Similarly in default of the brother's son, ending-with- 
his-daughter's son the father's lineage takes the heritage." 

And then the question arises to what word does the pronoun 
"his" in the compound adjective term ** ending-with-Af^ 
daughter's-son " relate, to the word brother, or his son, or to the 
father, or his lineage P 

The contention which appears to have been raised before 
the court, was, that it relates to the word " brother or " brother's 
don*" This contention would have been plausible, if the pronoun 
" his " had not been a component part of a compound word 

25 
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qualifying the term " tbe father's lineage'*; for, as it stands 
it cannot but relate to the principal word " father's *' according 
to the grammatical rule of construction. 

If you now turn to the logical rule of consti*uction, then 
having regard to the context, there cannot be the slightest doubt 
on the mind of a reader as to the person to whom the pronoua 
^^ his '* relates. 

In order to understand the true meaning of the passage, it 
is necessary to understand what is really intended to be expressed 
by it ; and for the purpose of understanding the same, what 
is laid down in Yajnavalkya's text on succession, and the exposi- 
tion of the same as given by the Mitakshard, should be taken 
into consideration. 

The text of Tajnavalkya, lays down the order of succession 
down to the brother's son, thus — 

**The widow, the daughters also, both parents, brothers 
likewise, their sons, gentiles, &c./' awpra p. 162. 
^ It should be borne in mind that the order of succession 
down to the brother's son as laid down in this text, has beeiv 
adopted with the addition of daughter's son after daughter, by both 
the schools. It is after the brother's son that the orders diflEer in 
the two schools : the Mitakshard maintains that after him the 
paternal grandmother and the like succeed ; but the Dayabhdga^ 
following the analogy of the succession of the descendants of the 
propositus himself, introduces the brother's grandson and the 
Sister's son after the brother's son and before the paternal grand- 
parents. And the above passage of the Dayatattva embodies this 
view of the Dayabh^ga school ; the principal words in the proposi- 
tion are the deceased proprietor and his father, — the word 
^* brother's son " being but a word of secondary importance ; he is 
enumerated in Yajnavalkya^s text, as an heir, and so his default is 
mentioned in the above passage, as the question arises who is ta 
take in his default, see Dayatattva ch. xi, § 60. And the answer 
given by the above passage is, that the father's descendants shall 
succeed like the descendants of the propositus himself, ending 
with his daughter's son, or in other words, the father's great- 
grandson and daughter's son, succeed in their order after th^ 
brother's son. Had the sons of the daughters of the propositus's 
son and grandson been enumerated in the Ddyatattva as heirs 
taking before the parents, then and then only could it have been 
put forward with reason, that the pronoun " his '^ in the above 
compound word relates to the " brother '^ or " brother's son." 

Hence it is clear that the assertion made before the court 
impugning the accuracy of the translation is erroneous and 
unjustifiable. . * 
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And the learned Judges of the High Court were not justified 
in attaching the importance they did, to the ipse dixit of the 
pleader who made the bold assertion. 

Recapitulation of heirs in their order, by Srfkrishna— 
in his commentary on the Dayabhaga, as given by Colebrooke in 
his translation, is inconsistent with the Ddjabhaga as well as with. 
Srikrishna's comments thereon. It is difficult to account for this 
error, except by assuming that Colebrooke's copy of the work was. 
inaccurate. The following is the rendering of the recapitulation 
-which is given in the Edition of the Ddyabhdga with its six 
commentaries by Pandit Bharat Chandra Siromani p. 342 : — 

•* The following is the order of successors to the estate of a 
deceased male according to this (i e., Dayabhaga): — (1) First, 
son; (2) in his default, son's son ; (3) in his default, son's son'a 
son, — a grandson by a predeceased son and a great-grandson 
whose father and grandfather are both predeceased, succeed 
jointly with a son ; (4) in default of male issue down to great 
grandson, widow, — having succeeded to the husband's estate she 
should live with the family of her husband or in their default 
with the family of her father, and enjoy her husband's heritage 
for preserving her body, she should likewise make gifts and the 
like, of a small portion of the property for the benefit of her 
tusband, but must not alienate it according to pleasure like her 
Stridhan (5) in her default, daughters, amongst them, first,. 
maiden, in her default, betrothed, on failure of her, married, of 
married daughters she who has a son and she who is likely to- 
have a son are entitled to succeed jointly, but a barren daughter, 
and a sonless widowed daughter are not entitled to succeed ; 
(6) in default of the married daughter, daughter's SOU ; (7) ia 
his default, the father; (8) failing him, the mother; (9) in her. 
default, brothers, among them first the uterine, in his default, 
d. half brother, if the deceased was reunited with a brother, then 
should there be only full brothers, the re-united full brother, 
alone is entitled, in his default a full brother who is not re-united 5, 
similarly should there be only half brothers, then first the, 
re-united half brother, failing him a half brother who is not 
re-united, when however a half brother is re-united and a full 
brother is not re-united, then both of them equally succeed ;, 
(10) in default of brother, brother's sons, amongst them also,; 
first the full brother's son, failing him the half brother's son, in 
case of re-union, should there be only full brother's sons, first 
the full brother's son who is re-united, failing him the full; 
brother's son who is not re-united ; should there be only half 
brother's sons, then first the half brother's son who is re-united,, 
failing him the half brother's son who is not re-united, when how- 
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eyer, tbe full brother's son is not re-united and the half brother's 
son is re-united, then both of them like the brothers, equally 
succeed; (11) in default of brother's son, brother's son's sons^ 
amongst them also the order by reason of tbe brother being uterine 
or non-uterine, and the order by reason of being re-united or not, are 
to be understood ; ^12) on failure of him, the fieither's daughter's 
son, he again is the full sister's son or the half sister's son ; (13) 
in his default, the paternal grandfather; (14) on failure of him 
the paternal granomother ; (15) in her default, tbe father's uterine 
brother, failing him the father's half brother; (16) in his default, 
the father's full brother's son, the father's half brother's son; 
(17) the fiBither's Ml brother's son's son, and the father's half 
brother's son' son are heirs in their order ; (18) in their default 
the paternal grandfather's daughter's sons, amongst them also, 
the father's uterine sister's son, and failing him the father's half 
sister's son, this rule is applicable also to the paternal great-grand- 
father's daughter's sons to be mentioned below ; (19) in his default 
the paternal great-grandfather; (20) on failure of him, the 
paternal great-grandmother ; (21) in her default, the paternal 
grandfather's uterine brother, his half brother ; (22) their sons ; 
(23) son's sons;(24)aiid the paternal great-grandfather's daughter's 
son ; in default of heirs down to these who are givers of pindas 
partaken of by the deceased proprietor, the succession goes to the 
maternal grandfather, the maternal uncle and the like who are 
givers of pindas which were to be given by the deceased, amongst 
them also, (25) the maternal grandfather (26) in his default, the 
maternal uncle, (27) his son (28) and grandson are entitled in their 
order; in their default tbe Sakulyas in the descending line who are 
givers of lepa or remnants of oblations, participated by the 
deceased, such as the three descendants beginning with the great- 
great-grandson, are heirs in their order ; in their default the Saku- 
lyas in the ascending line such as the paternal great-great-grand- 
father and the like who are participators of the lepa or remnant 
of oblations which was to be given by the deceased, and their 
descendants are heirs according to their proximity : in their 
default, the sam&nodakas are heirs ; m their default, the pre- 
ceptor, failing him, a pupil, in his default, the fellow-student, in 
his default, the sagotras and samdna-pravaras of the same 
village are heirs in their order ; in default of all the said rela- 
tions, the king should take the estate other than that of a 
Brdhmana, but the estate of a Brdhmana should be taken by 
Brahmanas endowed with good qualities such as the knowledge 
of the three Vedas." 

Capacity for spiritual benefit— The principle of spiritual 
benefit is examined at length at the end of this chapter. It 
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will be seen that it is not the foandation of the right of inherit 
tance, nor is it the only criteriou of the order of succession. As 
regards the relative amount of spiritual benefit conferred by 
relations other than those whose succession has expressly been 
discussed by Jlrndtavdhana, there is absolutely no test or criterioi^ 
whereby the same may be determined. 

Spiritual benedt may be conferred by the so-called Sapindaa 
in the secondary and the tertiary senses {supra p. 29), as well as by 
the Sakuhfos and Samdnoddkas ; there are many factors to be taken 
into account for the purpose of ascertaining tbe respective 
amount of such benefiit, that may be bestowed by different rela- 
tions ; and having regard to them, it is difficult to say that the 
so-called Sapindas confer higher amount of benefits than the 
Bakulyas, &c. Take for instance, tbe case of a brother's daughter's 
son and a Sakulya : as regards a sahulya his capacity to confer 
spiritual benefit by offering pinda-lepa or divided oblation is 
certain and unconditional, and is transmitted after his death to 
his son and other male descendants; whereas a brother's daughter's 
son's actual capacity arises only after his father's death and dies 
with him, so that his capacity may be only potentialy and may 
never become actualy should he die before his own father. Such 
being the case, how could it be said tbat the latter confers a 
higher amount of spiritual benefit than tbe former, when it m^j 
be that he cannot confer the slightest benefit at all. 

As regards the maternal relations, admittedly they do nol^ 
confer any spiritual benefit directly on the deceased proprietor 
himself, but, it is said that they confer benefits on tbe deceased'^ 
maternal ancestors to whom the deceased was bound to oflEer 
funeral cakes when he was alive. On such a ground as tbis, you 
can bring in only those who confer tbe greatest amount of 
spiritual benefit on the three maternal ancestors, in preference 
to tbe sakulyas wbo admittedly bestow benefits on the deceased 
himself, or on his paternal ancestors, on whom also tbe deceased 
was bound to bestow spiritual benefits. So tbat only four maternal 
relations mentioned above wbo have been introduced by Eaghu- 
nandana and Srikrishna are tbe only maternal relations tbat 
can properly be placed before the Sakulyas. 

The TuU Bench begs tbe question by holding that every 
person offering a pinda to tbe deceased or to any one of bis three 
paternal or maternal ancestors, confers higher amount of spiritual 
benefit than a Sakulya; for, there is nothing in tbe Dayabbaga^, 
that may support tbis position : and justice D. N. Mitter mis- 
apprehended tbe meaning of tbe term Trai-purushika-pinda or 
funeral cake offered to three ancestors of the deceased ; and even 
if his interpretation of the term be assumed to be correct, yet his 
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argument is vitiated by the fallacy of composition or of applying 
to a class what is predicated of certain specified individuals of the 
same. 

II is worthy of special remark that the arguments by which 
the author of the Ddyabhdga supports his conclusions are some 
of them opposed to well-known principles universally acknow-> 
ledged by learned Pandits, and also opposed to the actual usages 
and practices of the people. 

For instance, the maternal relations are introduced before 
the Sakulyaa on the ground that it was the duty of the deceased 
to present funeral cakes to his three maternal ancestors, and that 
therefore the maternal relations who offer pincia^ to the same ances- 
tors perform the same duty, and therefore benefit the deceased* 

Now, it is a well-known doctrine of the Hindu practical 
religion that a religious duty attaches to a person so long as he 
is free from impurity and pollution, and so long as he is alive. 
Hence assuming that the deceased was bound in duty to present 
pindas to his three maternal ancestors, that duty dies with him, 
be is not bound to make any provision for the performance of the 
same duty by anybody else after his death. For, although a Hindu 
is bound to leave a son for the benefit of his paternal ancestors, 
his son cannot benefit his maternal ancestors. How then can the 
maternal relations benefit the deceased by offering pindas to his 
maternal ancestors, who are their own paternal ancestors to whom 
they are personally bound to oSer pindas ? For, they only discharge 
their own duty by performing their ancestor-worship which they 
can never, nor ever, do celebrate in two different capacities. 

Then again the ancestor-worship called the Parvana Srsddha, 
which is the foundation of the doctrine of spiritual benefit relied 
on as an argument by Jimdtavahana, is not really made for the 
benefit of the ancestors, but for the benefit of the worshipper 
himself, in the same manner as the worship of the various deities, 
celebrated by the Hindus. There is no authority in Hindu Law 
that the pindas offered at the Parvana Srdddha ceremony, are 
actually enjoyed or participated in by those to whom the same 
are offered and by their male descendants. The interpretation 
put by Jimiitavdhana (D. B., 11, 1, 38) on the text of Baudhayana 
(D. B., 11, 1, '67) is not supported by the language of the text 
(see supra p. 25) : for, the Sanskrit word Ddya does not mean 
pinda or funeral cake, it means primarily a gift and secondarily 
heritage, and it is nowhere used in the sense of pinda. But 
Jimdtavahana alone construes the word as raefimng pinda because 
its etymological meaning is " what is given ^' and a pinda is also 
a thing given or offered to invisible donees. 

There is scarcely a Hindu to be found that performs the 
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Pdrvana Srdddha regularly, that is on each conjunction of 
the sun and the moon. A daj is therefore set apart in the year, 
namely, the Mahdlayd day in the month of Aswina, which is a 
public holiday, on which day the Hindus may, if they choose, 
perform the thirteen Srdddhas which they ought to have per- 
formed, one in every lunar month during a year. 

So far as actual practices of the Hindus are found, this 
Pdrvana Srdddha is, seldom if ever, performed by the Hindus 
not belonging to the higher castes of Brahmanas, Vaidyas, 
Kdyasthas and the like, and even as regards the members of these 
higher castes it is doubtful whether one in ten performs it, even 
on the Mahdlayd day. 

Hence the conferring of spiritual benefit on ancestors by 
presenting pindas to them in the Pdrvana Srdddha is a myth in 
the majority of instances. And I have already told you that 
these are intended for the good of the worshipper, and not for 
the benefit of the ancestors. 

There is however one Sraddha which is performed by every 
Hindu on the day after the impurity occasioned by the death of 
the deceased proprietor is over, that is on the 11th, 13th, 16th, 
and 31st day including the day of death, in the cases of Brdh<- 
manas, Kshatriyas, Vaisyas and Sudras respectively. This Srdddha 
is called the Adya Sraddha or the first ceremony of the kind, 
which concludes the actual funeral ceremony commencing from 
the cremation rite. Fifteen other Srdddhas ending in the 
Sapindi-Karana Sraddha on the 1st Lunar Anniversary of the 
day of death are enjoined for performance within the first year 
of death. These ceremonies are popularly believed to be beneficial 
to the departed spirit who is compelled to reside for one year 
in what is called Preta-loka or the region for the departed souls, 
which is something like the purgatory, where the spirit, being 
severed from the relations in this world and not being allowed 
to join his ancestors in the next, is to remain in something like 
solitary confinement until the end of the first year when the 
Sapindi-Karana ceremony is to be performed for him, which 
enables him to enter the Pitri-loka or the region of the Manes of 
ancestors. 

Although these sixteen SrSddhas ending with the Sapin- 
dikarana are popularly believed to be necessary for the comfort 
and peace of the departed spirit, yet the Adya or first Sraddha 
is the only one which is universally performed, and as regards the 
rest they are not performed by most people who cannot afford 
to pay the expenses necessary for their celebration. 

If capacity to perform the Srdddha ceremony be regarded a 
factor in the matter of inheritance, then the capacity to perform 
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these sixteen Sriddhas and not the Pdrvana Sraddhas^ should 
consistently with reason and popular feelings, be taken into 
consideration. 

Besides, the doctrine of Adrishta which is universally believed 
by the Hindus as the fundamental article of faith, is opposed to 
any spiritual benefit being derived by the deceased from Si-dddha 
ceremonies performed for him. Adrishta or the invisible dual 
force is the resultant of all good deeds and bad deeds, of all 
meritorious and demeritorious acts and omissions, done by a 
person in all past forms of existence and also in the present life, 
and it is this Adrishta which determines the condition of every 
soul i.e,y is the cause of its happiness or misery ; the state of a 
living being depends on his own past conduct. 

And this affords the strongest argument for the view that only 
the conclusions set forth in the D4yabh&ga should be accepted, irre- 
spective of the reasons whereby the same are sought by its author 
to be supported, which may not be cogent at all, nor necessarily 
acceptable to, or accepted by, the people, and that novel inferences 
deduced from them are not justifiable. 

It would not be out of place here to enumerate the relations 
^n whom the duty of performing the sixteen Sr4ddhas or Preta- 
kriyd is cast, in their order. The following order is deduced by 
Kaghunandana in his Suddhi-tattva from a consideration of 
various texts :~ 

" (1) Eldest son, (2) younger son, (3) son's son, (4) son's 
son's son, (5) widow, (6) widow having a son too young to be 
capable of performing the ceremony, (7) unbetrothed daughter, 
(8) betrothed daughter, (9) married daughter, (10) daughter's 
son, (11) younger uterine brother, (12) elder uterine brother, (13) 
younger half brother, (14) elder half brother, (16) son of younger 
uterine brother (16) son of elder uterine brother (17) son of 
younger half brother (18) son of elder half brother (19) father, 
(20) mother, (21) daughter in-law, (22) son's maiden daughter, 
(23) son's married daughter, (24) son's daughter-in-law, (25) son's 
son's maiden daughter, (26) his married daughter, (27) paternal 
grandfather, (28) paternal grandmother, (29) the paternal uncle, 
(30) and the like sapinda (on the father's side), (31) Samdnodaka^ 
(32) Sagotra, (33) maternal grandfather, (34) maternal uncle, (35) 
sister's son, (36) sapindas on the mother's side, (37) Samdnodakas 
on her side, (38) widow of a different caste, (39) unmarried wife 
(continuous concubine P), (40) father-in-law, (41) son-in-law, 
(42) paternal grandmother's brother, (43) pupil, (44) priest, (45) 
preceptor, (46) friend, (47) father's friend, (48) fellow villager of 
the same caste who is paid for, — these forty-eight are in their 
order entitled and liable (to perform the Preta-kriyd of a male)." 
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It is worfcby of special remark that " a son's daughter's son ** 
or any other relation of the same kind, is not mentioned at all, 
although son's son's daughter is mentioned. 

And it cannot but be admitted that the above order affords 
the strongest evidence of degrees of natural love and affection 
of the relations who are to perform the last services to the 
deceased. 

The conclusion, therefore, to which we come, is that the capa- 
city for spiritual benefit, such as is expounded by Justice D. N. 
Mitter, cannot and ought not to be made the basis of an order of 
succession, which is opposed not only to the feelings of the people 
but also to the natural development of law. 

Natural love, and number of degrees of relationship.— 
Europeans among whom joint family system is unknown, may 
very well take the strength of natural love and affection between 
a man and his relations to be inversely proportional to the 
number of degrees by which they are distant from him. But 
tiie same can, by no means, be predicated of Hindus who live 
in joint families, the joint family system being the normal con- 
dition of Hindu society. It goes without saying that those who 
are associated together in times of joy as well as of distress, and 
who help and are expected to help each other whenever necessary, 
are tied together by bonds of union which cannot but be very 
strong in the nature of things, quite independent and in*espective 
of the number of degrees of relationship. I have already told 
you that the agnates, though distant, have bonds of closer union 
to be attached to each other than the cognates as a general body 
{supra p. 38.) Hence, athough a son's daughter's son or a brother's 
daughter's son may, in the estimation of Europeans and of some 
English-educated Hindu *' lawyers without Sanskrit," be deemed, 
having regard to the number of degrees of distance, to be very 
near and dear relations, yet they are in the estimation of the 
Hindus very distant relations, by reason of their belonging to 
different families ; and it cannot but be admitted that amongst 
the majority of the Hindus who are followers of the Mitdkshard, 
all cognates, with the single exception of the daughter's son in 
case the deceased was separate, are considered to be inferior to the 
agnates, however distant, who are recognized as heirs in preference 
to all other cognates agreeably to the principle of propinquity 
which is the admitted criterion of the order of succession in the 
Mitakshard School. 

The custom relating to the observance of mourning affords 

the strongest possible evidence of the nearness of the Sakulyas 

and the Samdnodakas : all the SaJculyas have to observe mourning 

at the death of a Hindu for the same period as his own son, 

26 
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that is to say, 10, 12, 15, and 30 days respectively for the four 
castes in their order ; it should be borne in mind that for the 
purpose of mourning, sapindas under the Dayabhaga are those 
relations who are sagotra sapindas under the Mitdkshara, see D. B., 
xi, i, 41-42 ; remoter agnate relations residing in the same village 
do also actually observe mourning like the Sahulyas, though the 
period of mourning ordained in the Shasters, for them, is three 
days only, which is also the period for nearest cognates such as the 
daughter's and sister's sons, while the brother's daughter's son. 
and the rest whom the Full Benches have introduced before 
Sahulyas are not required to observe mourning even for a single 
day. 

But nevertheless, one of the unnatural consequences of the 
principle of spiritual benefit being supposed in the manner ex- 
plained by the Full Bench, to be the criterion of the order of 
succession, has been, that some cognates are entitled to take in 
preference to agnates of the same degree — a result which is 

Opposed to every system of Jurisprudence.— A student of 
comparative jurisprudence will find that at first cognates were 
not recognised as heirs at all, then in the course of progress 
they were recognised as heirs, but placed after all the agnates ; 
then, some of them were permitted to have a position in the order 
of succession, in preference to more distant agnates ; and the last 
stage of development has been, to abolish all distinctions between 
agnates and cognates : but it is nowhere found that cognates 
take in preference to agnates of the same degree with them- 
selves. 

Take for instance the Roman law: the Twelve Tables did not 
at all include the cognates in the category of heirs. In course 
of time when the family union became weaker, and importance 
began to be attached to the nearness of kin, irrespective of the 
family, the exclusion of all cognates from inheritance came to be 
regarded as unjust and as the survival of an archaic institution ; 
the Proetor Urbanus recognized the heritable right of certain 
cognates under the pretext of giving them forms of action. And 
at last all distinctions between agnates and cognates were abrogated 
by Justinian. 

The Mahomedan law also discloses similar development. 
The Sunni School appears to be anterior to the Mitakshard on 
the point of development ; for, it postpones all cognates without 
any exception to agnates however distant. According to this 
school, even the daughter's son is excluded from inheritance by 
the remotest agnate. 

The Shia School, however, has abolished this distinction 
between agnates and cognates as regards the right of inheritance, 
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although the agnates still enjoy certain privileges showing their 
superiority to the cognates. 

We find similar development in Hindu law to a certain 
extent. Manu does not recognize the cognates as heirs at all; 
the daughter's son mentioned by Manu to be equal to a son's 
son, refers to the appointed daughter's son — a kind of adopted 
son who is an agnate, and not a cognate. 

Cognates are, later on, recognized as heirs for the first time, 
by Ydjnavalkya who places them after the agnates. Then the 
Mitakshara made a change in the law by giving the daughter's 
son a very superior position in the order of succession, as has 
already been said ; and the D&yabhaga has given to some other 
cognates a position in preference to many agnates. 

The Hindu law, however, has not yet arrived at that stage in 
which the distinction between agnates and cognates is abolished, 
by reason of the joint family system, which is the foundation 
of the distinction, still prevailing in Hindu society. 

But the development of law, whereby cognates are preferred 
to agnates of the same degree with themselves, is quite unnatural 
and unprecedented in the history of law; for instance, son's son's 
daughter's son taking in preference to son's son's son's son, 
brother's son's daughter's son taking in preference to brotlier's 
son's son's son, and the maternal great-great-grandfather's 
descendants taking in preference to paternal great-great-grand- 
father's descendants. It appears so unreasonable that the High 
Court did at first refuse to sanction it, 24 W. E., 229. This 
decision was subsequently overruled by a Full Bench, the judges 
of which did not decide the question but thought themselves 
bound by the judgment of the first Pull Bench, although the only 
question before the latter was, whether a brother's daughter's son 
and the like were heirs at all. 

Case-law and altered order of succession.— In the case of 
Gv/rugovinda, v. Anund Lall, 5 B. L. R., 16, = 13 W". R., F. B., 
49, the uncle's daughter's son was held to be an heir and it 
was admitted by Babu (subsequently Justice) Rameschandra 
Mitra that if he whose claim was resisted by his client be 
heir, he would succeed in preference to his client who was a 
Sahulya ; and the reason for this admission seems to have been that 
if the doctrine of spiritual benefit, upon which Justice D. N. Mifcter 
wanted to base that claimant's heritable right, be correct, then he* 
must take to the exclusion of Sakulyas. It did not strike any one 
then that the said claimant might be an heir, yet he might hold 
the same place under the Bengal School as under the Mitakshai'4 
School. It is, however, clear that technically speaking, this Full 
Bench did not decide the question as to the exact position of 
the paternal uncle's daughter's son in the order of succession. 
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However that may be, the result is that all the second and 
tbe third class Dayabb^ga Sapindds (see 8upra p. 29 and the 
tables at pp. 31-32) may be contended, according to the reasons 
set forth io the judgment of justice D. N. Mitter, to be preferable 
to the Sakulyas. 

Although Full Benches are said to settle doubtful points of 
law, yet the effect of the above Full Bench decision has been 
to unsettle the whole law of inheritance. 

It should be observed that eight daughter's sons were by 
necessary implication recognised by that Full Bench as heir : 
they are, (1) son's daughter's son, (2) son's son's daughter's son, 
(3) brother's daughter's son, (4) brother's son's daughter's son, 
(5) paternal uncle's daughter's son, (6) paternal uncle's son's 
daughter's son, (7) paternal granduncle's daughter's son, (8) 
paternal granduncle's son's daughter's son. 

The precise position of these in the order of succession has 
been the subject of dispute in many cases. The contention on 
behalf of them has been that the two descendants of the proposi^ 
tu8 should succeed in preference to the parents and their des* 
cendants, and that the two descendants of the father should take 
in preference to the grandfather, and so on. 

But this contention could not be accepted and given effect 
to, except by overriding the order given in the Ddyabhaga. The 
first case on the point was that of Gobindprasad v. Mohes- 
chandra 15 B.L.R., 35 = 23 W.R. 117, which was decided by two 
eminent Judges of the Calcutta High Oourt^ namely. Chief 
Justice Sir Richard Couch and Justice Ainslie, who held that 
these eight daughter's sons cannot be placed before the paternal 
great-grandfather's descendants, including his daughter's son 
(No. 24 supra p. 186) ; the competition in that case was between 
the brother's daughter's son and the paternal grandfather's 
great-grandson, and the latter was held preferable. 

The correctness of this decision was impeached in many 
subsequent cases, but it has been uniformly followed : see 4 C. S., 
411 and note, 11 C. S, 343, 15 C. S., 780 ; besides, there are 
many unreported cases. 

But nevertheless some judges of Mofussil courts misunder- 
stand the effect of the above rulings of the High Court, and 
commit errors by following the arguments in the judgment of 
Justice D. N. Mitter. 

The order of succession among these eight daughter's sons 
is the order in which they have been enumerated above : 10 C. L. 
E., 484. 

There has not, up to the present day, been any case of 
competition between these eight daughter's sons and the maternal 
relations. 
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The order of succession amongst the maternal relations who 
come within the sapinda relationship expounded by Justice 
D. N. Hitter is in the order in which I have numbered them in 
the genealogical tree, supra p. 32. It must be exactly similar to 
the order amongst the three paternal ancestors and their descend- 
dants, excepting this that the three female ancestors are not re- 
cognized as heirs. 

The question whether the eight daughter's sons and the 
maternal relations other than the maternal grandfather and his 
three descendants, should be preferred to the Sakulyaa has not, 
as I have already said, actually been judicially discussed and 
decided by the High Court in any case. 

In the case of Kasinath Roy, 24 W. R., 229, in which there 
was a competition between the brother's son's son's son and the 
brother's son's daughter's son, the former who is a sakulya, was 
preferred to the latter who is a sapinda according to Justice 
D. N. Hitters exposition of the principle and the order of 
succession. The learned judges could not accept the view that 
a cognate should take to the exclusion of an agnate of an equal 
degree. 

The correctness of this decision was called in question in the 
case of Digiimber v. Motilal 9 C.S., 663, in which the compe- 
tition was between the brother's daughter's son and the great- 
great- great-grand father's great-great-great-grandson ; acd the 
question was referred to a Full Bench for their consideration. 
But this Full Bench refused to judicially decide the point, as the 
learned judges thought themselves bound by the decision of the 
first Full Bench, although the judges thereof were not called upon 
to decide the point, as it was not at all referred to them. 

Thus has arisen an unsatisfactory and abnormal state of the 
law, in which certain maternal relations whose very existence 
may be unknown to the deceased proprietor, would become his 
heirs in preference to the Sakulyas living, it may be, in the 
same house with him and regarded by him ;is rear relations. 

It may be asked does a Hindu in the ordinary state of 
things, know even the existence of the daughter's son, of the sou 
and the grandson of the maternal great-grandfather or great- 
great-grandfather, or even of the son and the grandson of 
the maternal grandfather? The answer is obvious. Any one 
acquainted" with the customs, manners and habits of the Hindus, 
and pausing to think about the matter, cannot but wonder how 
these daughter's sons could be preferred to Sakulya relations who 
have to observe mourning at the death of the deceased proprietor 
for the same period as his own son. 

The question is one which ought to be judicially considered. 



Digiti 



zed by Google 



206 BArAfiHAGi STTCCE8S10H. [Ch. I3f. 

and tbe law enunciated according to the true construction of the 
Bengal commentaries, by a Full Court of all the judges ; and 
there is a precedent for this course. If, however, the High Court 
be not disposed to reconsider and overrule the Full Bench deci- 
sions, the Legislature ought to be moved to codify the law con- 
sistently with the feelings of the Hindus of Bengal, in con- 
sultation with the learned Pandits and some English-educated 
Hindu lawyers. 

Some explanation^. — The male issue take per stirpes ; and as 
regards them, the right of representation obtains down to the 
third degree. 

But the sons of difiPerent daughters, as well as all collateral 
relations of equal degree take per capita, nor is in their case the 
right of representation. 

A relation claiming to be an heir must be in existence, at 
the time when the succession opens : subsequent birth of a nearer 
heir cannot have the effect of divesting the estate already vested 
in a more distant heir: Kalidas v. KrisTian, 2 B. L. E., (F. B.), 
103. 

The nature and incidents of the estate taken by the female 
heirs in the property inherited by them from their male relations, 
shall be discussed in detail, later on. 

The preference based upon whole blood when two relations 
are in other respects equal, appears to apply to all collateral 
relations according to the Dayabhaga. But as the doctrine of 
spiritual benefit is deemed in modern decisions to be th6 sole 
criterion for deciding every question relating to inheritance in the 
Bengal School, it has accordingly been held (11 C. S. 69) that 
a half sister's son is entitled to inherit together with a full 
sister's son, there being no difference in the amount of spiritual 
benefit conferred by them respectively. But see Srlkrishna's Ee* 
capitulation supra p. showing that nearness of the whole blood 
should be preferred — a proposition based upon express texts of 
the Smriti ; — D. B., xi, v, 10, see supra p. 173, and D. T., xi, § 63. 
Upon the authority of this decision, the preference on this 
ground is to be confined to the nine collaterals among the first class 
Dayabhaga sapindas, such as a brother, an uncle, or a granduncle 
and their descendants ; it will not apply to any other relations. 

Re-union after separation is another cause for preference. 
This subject has already been dealt with in Ch. vii. 

The effect of the operation of these two grounds of prefer- 
ence in the cases of brothers, nephews and uncles is as follows: — 
A re-united brother or nephew or uncle, of the half blood, re- 
spectively, succeeds together with a brother or a nephew or an 
uncle, of the whole blood, if the latter is not re-united : the 
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ground of one's being a relation of the whole blood, is counter- 
balanced by that of the other's being re-united. 

But the preference has been extended by the case-law to 
sons of re-united coparceners, see supra p. 117. 

The inheritance of the preceptor, a pupil and a fellow-student 
has under the altered state of society become almost a thing of 
the past. Do not, however, think that we may become heirs to 
each other ; nor that the Diksha Gruru can come under the term 
'preceptor.' 

The relation between the preceptor and a pupil was a very 
strong one in old times, when a pupil had to live with the pre- 
ceptor as a member of his family, and to procure the maintenance 
of himself and his preceptor by begging alms, a practice now 
found in Burma, which is calculated to drive out all vanity and 
conceit from the mind of boys. 

Examination of the Principle of Spiritual Benefit. 

At one time it was thought that the doctrine of spiritual 
benefit is the key to the Hindu law of inheritance. It is now, 
however, admitted on all hands that the doctrine has nothing 
whatever to do with the Mitdkshard law of inheritance. But 
you must not think that the Mitdkshard is silent about the 
srdddha ceremonies forming the foundation of the doctrine. 
On the contrary you will find in the i!^chdra-kanda a minute and 
exhaustive description of the various matters concerning those 
ceremonies. But the author of that treatise does not even allude 
to those ceremonies while dealing with inheritance, so as to imply 
any sequence between the two. There are, however, a few 
passages in that part, implying rather the converse of what is 
understood by the doctrine of spiritual benefit : in other words, 
relations that become heirs are required to perform the exequial 
ceremonies of the deceased ; but they are not held to become 
heirs because they confer spiritual benefits. 

By the expression " exequial ceremonies ^' I mean the sixteen 
srdddhas ending with the sapindtkaran ceremony. These are 
the most important ceremonies, but only one of them is (supra 
p. 199) regularly performed by every Hindu that has not openly re- 
nounced Hinduism. The last ceremony has, as I have already 
said, the effect of uniting the deceased with his departed paternal 
ancestors in the next world. But for this, his spirit would 
have roved over the earth, in something like solitary confinement. 
These ceremonies are required to be performed by relations 
male or female in a specified order, the next in order being 
competent to perform in default of the first. Some of these 
relations, however, are not in the category of heirs, see supra 
p. 200. 
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The antlior of the Dayabhdga deals with the order of suc- 
cession in the eleventh chapter of that treatise. In laying down 
the order he professes to interpret certain texts of the sages, which 
set forth the order to some extent by naming the relations, and 
then end with generic terms ; and he refers to the capacity for 
conducing to the spiritual benefit of the deceased as one of the 
many reasons in support of his exposition of those texts. 

The author does not, however, allude to the above-men- 
tioned sixteen srdddhas or to the ehoddista srdddha, in consider- 
ing the capacity of a relation to confer spiritual benefit. He 
confines his attention to the pdrvana srdddhas alone for that pur- 
pose. I have already said that these ceremonies are regularly 
performed by none : and although the unwillingness of the people 
to regularly perform the ceremonies, has given rise to the rule, 
that these may be performed once for a year, and a day named 
mahdlnyd is set apart for that purpose, still very few Hindus of 
the present day observe these ceremonies. This omission is 
rather to be regreted and is due mainly to the ignorance of the 
people in general as to what is meant by the ceremonial conducted 
in Sanskrit. They are calculated to exercise a very salutary 
influence on the human mind, by forcing on it the idea of the 
vanity of the world, like a walk in a cemetry. 

You will be in a position to clearly understand the doctrine 
of spiritual benefit if you examine how the author of the Daya- 
bhaga makes use of that theory The following is a summary of 
the references in the Dayabhdga to this principle : — 

1. A grandson by a predeceased son, and a great-grand- 
son whose father and grandifather are both dead, inherit too^ether 
with a son. The reason assigned is, that these three confer equal 
amount of spiritual benefits by performing the parvana srdddha, 
ch. iii, s. i., 18. 

A grandson whose father is alive cannot perform the pdrvana, 
so he cannot take, ch. iii, s. i., 19. Potential capacity is here 
disregarded. 

You will remark that a son ofiPers three oblations, a grand- 
son two, and a great-grandson one, but this difference in the num- 
ber of oblations is taken to be of no effect. It is also to be 
noticed that when they confer equal amount of spiritual benefit, 
why do they not take per capita, if this doctrine be the sole cri- 
terion of inheritance P 

2. Widow succeeds to the state of the sonless husband, by 
virtue of express texts. Conflicting texts are referred to. They 
are reconciled by holding that the contrary texts do not intend 
to lay down the order of succession but to enumerate the heirs. 
You will bear in mind that from these texts the author of the 
Mitakshara deduces three different modes of devolution. 
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The author of the Diy&bhaga in ch; xi, d. i., 81 — 44 invokes 
the aid of the doctrine of spritnal benefit in support of his con- 
ckision in favor of the widow's succession. He explains the term 
' sonless ' to mean, destitute of wm, grandson itnd great-grandson^ 
on the ground of spiritual benefit. This latter position is again 
supported by an exposition of the aapinda relationship, according 
to which the first class aapmdas only may come undei* that term. 
He further states that next to the male issue the widow may con- 
fer spiritual benefits by practising austerities ; and adds that she 
might cause her husband to fall to the lower region by leading 
a vicious course of life for want of wealth. 

The widow cannot perform the pdrvana srdddha. 

8. Daughter's succession is based upon express texts. She 
herself cannot confer any spiritual benefit, but her son may do so. 
The daughters that are sonless and not likely to have sons*are 
excluded. 

The maiden daughter is preferred to others ; as her marriage 
is requisite for the spiritual wel&re of her departed paternal 
ancestors, who would otherwise fall to a region of torment. But 
there is an express text for this preference. 

If the spiritual benefit derived from srdddhas were the only 
criterion, the daughter^i son ought to have been held prefefrable 
to both maiden and married daughters. 

4. Daughter's son. There are express texts in favor of his 
succession. There are also texts to the effect that he confers 
peculiar spiritual benefit like the son's son. These texts, how- 
ever, really refer to the appointed daughter's son i.e., a kind of 
adopted son. 

5. Father's succession is based upon express texts. .He is 
postponed to the daughter's son, because he offers two oblations 
and the daughter's son three. 

Tou will observe that in this instance the potential capacity 
alone is looked to. The daughter's son may not actually present 
any oblation at all. For if his father be alive he is not compe- 
tent to perform the pdrvana srAddha^ and if he predecease bis 
father he can bestow no spiritual benefit at all by offering obla- 
tions. The daughter's son's son does not offer any oblation. . 

You will bear In mind that the pdrvana ardddha is not sepa- 
rately performed in honor of the maternal anceistors. It is a 
ceremony in honor of the paternal ancestors alone. When it is 
performed, then the maternal ancestors also are worshipped, but 
not in, aU cases. 

According to the doctrine of spintual benefit, the father and 
the paternal uncle ought f o have succeeded together, as both of 
themeff^ two oblati^is. 

27 
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6« Mother's right is based upon express texts. Seasons for 
preferring her to a brother are, gratitude in return for secular 
benefits received, — a new factor, and her capacity to confer spiri- 
tual benefits by giving birth to sons. 

She can inherit when a widow, and if she has no male issue 
then, she cannot even indirectlj confer any spiritual benefit. 

In strict accordance with the doctrine of spiritual benefit, as 
understood by the Full Bench, she ought to have been postponed 
to many others. 

7. Brother's succession after the parents is expressly men* 
tioned in texts. There is an express text for the preference of 
whole blood. An additional reason assigned is that the full bro- 
ther offers oblations to the deceased's own mother to whom he 
was bound to present oblations in the pdrvana srdddha, whereas 
tbd'half brother offers to his own mother and not to the mother 
of the deceased. 

Following the spiritual benefit theory strictly, a re-united 
half brother could not be held to succeed jointly with a full bro- 
ther not re-united. Nor could re-union be taken to give prefer- 
ence in other cases. 

The oblation presented to the mother is a new factor. 

The full brother offers therefore six undivided oblations or 
rather nine : three to paternal male ancestors ; three to the 
mother, the paternal grandmother and great-grandmother ; and 
three to the maternal ancestors. Still he is postponed to the 
father who offers only four, and to the daughter's son who offers 
only three. 

8. After the brother comes the brother's son under express 
texts. He offers two oblations. A full brother's son offers two 
more oblations to two female ancestors while a half brother's son 
presents only one such oblation to the deceased's paternal grand- 
mother. This is set forth as an additional reason for the prefer- 
ence of the former. 

Thus far the order of succession is the same as under the 
Mitfikshard, with the slight difference as to the m'der between the 
parents and the inheritance of barren and childless widowed daugh- 
ters. 

9. Then comes the brother's grandson, he is not expressly 
named but is included under the term gotraja. He offers one 
oblation. 

The brother's son and grandson are preferred to the pater- 
nal uncle who offers two oblations inasmuch 943 they present 
oblations to the father who is to 1)e principally considered. 

The brother's great-grandson being the fifth in descent, 
offers no undivided oblation and therefore cannot take now. 
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10. The sister's son comes in next. He presents three obla- 
tions. 

11. Then the author of the Dayabhiga lays down generally 
that the grandfather's and great-grandfather's descendants inclu- 
sive of their daughter's son, will take in the same way as the 
father's descendants. 

The reasons assigned for the succession in the above order, 
of the sons of daughters of the three paternal ascendants, are 
that they ought to take in the proximity of offering oblations 
and that they are included under the term gotraja in the text 
or Yajnavaltra. 

The word gotraja is taken in the Mitfikshara in the sense of 
sagotra or agnatic relation. The author of the D&yabhdga takes 
it in its literal sense, namely, descended from the gotra* In this 
sense the sons of daughters born in the family may be called 
gotrajas. 

12. Then the author says that in default of the great-' 
grandfather's descendants including his daughter's son, who offer 
oblations enjoyed by the deceased, the maternal uncle and the 
like succeed. Because Yajnavalkya includes them under the 
term handhu, and because they confer spiritual benefits upon the 
deceased by performing a duty which the deceased was bound to 
perform, namely, by presenting oblations to their own paternal 
ancestors who are the maternal ancestors of the deceased. 

He says that the uses of wealth are -two, enjoyment and 
charity. When it cannot conduce to the enjoyment of the de- 
ceased it ought to be appropriated to charitable purposes such as 
are calculated to confer spiritual benefit upon the deceased. He 
adds that the taking of the wealth by the maternal uncle and the 
like furnishes them with the means of presenting oblations to the 
maternal ancestors to whom the deceased was bound to give obla- 
tions ; and the deceased is benefitted by gifts of oblations to 
maternal ancestors by the maternal uncle and the like. 

In ch. xi, s. vi, paras. 12-20 and 28-33, there is a lengthy 
discussion on this subject. The real difficulty of the author, 
and the way in which he meets the same, will be better under- 
stood, if attention be paid to the following two texts, one of 
Yajnavalkya and the other of Manu. 

(1) The widow and the daughters also, both parents, bro- 
thers likewise, their sons, the gentiles (gotrajas) y the cognates 
fbandhusj, a pupil and a fellow-student : in default of the first 
among these the next in order is the heir.-^Tdjnavalkya (p. 49.) 

(2) To three must libations of water be made ; for three 
is the offering of funeral cake ordained : the fourth is the giver 
of the same ; the fifth has no concern in them. To the nearest 
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aapinda the inheritance next belongs. After these the sahuly^s 
or gentiles, the preceptor or the pupil. — Manu (p. 16.) 

Yon will mind that according to the plain meaning of the 
tej^t of Yajnavalkya, the cognates or bandhvs can be heirs only in 
default of the gentiles. And this is the real difficulty in the way 
of the introduction of the maternal uncle and the rest before 
the sakulyas or gentiles. 

The expedient hit upon by the author of the Dayabh&ga is^ 
this. Manu does not name the cognates in the category of heirs. 
But there is a maxim that no code of law can be accepted if con* 
trary to Manu. Therefore- in order that handhus who are men- 
tioned by Yfijnavalkya may become heirs, we must hold that 
Manu also has mentioned them by implication. And the text — 
"To three must libations, &c./' — is taken by the author ta 
include the cognates by implication. Agreeably to this view the 
cognates come first in Manu^s text and then the sakvlyas. The 
author means to say that neither the enumeration thus obtained,, 
nor the enuineration by Ydjnavalkya of gentiles aad cognates 
one after the other, does indicate the order of succession. But 
the order is to be determined by the text *' To the nearest sa- 
pinda the inheritance next belongs/' The term * nearest sapinda * 
is interpreted by the author to mean, the greatest-spiritual-bene* 
fit-giver. 

According to the author of the Dayabhfiga, the cognates ta 
whom he has given a position before the sakulyas confer greater 
amount of spiritual benefit than the latter. 

They are the daughter's son, sister's son, father's sister's son 
and grandfather's sister's son, as well as the maternal uncle and 
the like. 

The term ^ maternal uncle and the like ' has been explained 
by Srikrishna and Eaghunandana, to mean the maternal grand* 
father, the maternal uncle, his son and grandson. The expres- 
sion traipunishika-pinda used by the author of the Dfiyabhaga in 
the course of the argument, and the principle of reciprocity may 
have influenced this explanation. 

13, The sakulyas come after the maternal uncle and the like* 
There are express texts, for their succession. They also confer 
spiritual benefit by offering pinda-lepas either to the deceased 
himself or to those to whom the deceased was bound to offer such 
oblations. 

The doctrine of spiritual benefit is hot referred to Ir dealmg 
witV the successicm of the samdnodaikaa and the rest. 

14. After having completed the order of succeMioiV t>y -vay 
of explaining the texts cited, the author does in pararS. 2$^S, 

^agaiu return to the discussion of the right of the co^nat69 to 
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-whom he Jbas Sl^^n a preferable position in the order of succession. 
For thelein be principally differs from tbe Mitaksharll. Be 
argues tbat tbe order of succession laid down by bim agreeably 
toiiie theory of spiritual benefit is the proper one 2 xi, 6, oO. 

Then he concludes by saying that even if the learned be not 
satisfied that the doctrine is deduciblefrom the texts of Manu, still 
the order of succession as laid down by him is supported by them. 

Srikrishna's comments on the above' ai*e, that according to 
the doctrine of spiritual benefit, strangers might come in as heirs ; 
for, any person by throwing into the waters of the Ganges the 
ushes of the deceased's body after cremation, may confer upon 
the deceased inestimable amount of spiritual benefit. This diffi- 
culty induced the author to make the last mentioned remark. 

16. I have already said that the order of succession amongst 
the paternal grandfather's and great-grandfather's descendants 
is not laid down in extenso by the author of the Ddyabhfiga. But 
Baghunandana and Srikrishna place them in the following 
order, — grandfather, grandmother, uncle, uncle's son, uncle's 
grandson, f ather^s sister's son, great-grandfather, great-grand- 
mother, granduncle, his son, grandson and grandfather's sister's 
son, — following the analogy of tbe order in which the parents and 
their descendants take. And this is indicated by Jimdtavdhana 
in ch. xi, sect, iv, paras. 4-6. 

This order is not consistent with the oblation theory. But 
nevertheless this order is laid down by the author of the D&ya* 
bhiga. . . 

Upon a review of the above references to the capacity for 
conferring spiritual benefit, it is very difficult to see how a clear 
and consistent principle can be deduced from them ; or how may 
it be said that it is the key to the law of inheritance. The other- 
heirs after the safewZj/as do not confer any spiritual benefit. As 
to libations of water, they are offered by strangers as well as by 
relations ; nor is any authority cited, supporting the rendei'ing 
of the term samdnodakas into those connected by libations of 
water. 

It has, however, been asserted that the whole of Chapter 
XI of the Ddyabhdga is nothing but a mere elaboration of the 
doctrine of spiritual benefit. But with the greatest deference 
to those that take this view, I say that I fail to see how such 
a conclusion can be come to on a perusal of that chapter. The 
object of the author appears beyond the shadow of a doubt to 
have been, to lay down a particular order of succession, and to 
invoke the aid of that doctrine merely to fortify his positions* 
That doctrine itself has nowhere been fully and completely ex- 
plained, nor independently dealt with, but has only been in a 
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subordinate manner referred to in the course of the arguments 
put forward in support of his positions. 

And it may very fairly be doubted whether the induction of 
the doctrine of spiritual benefit, and the generalizations^ made hy 
the Full Bench in Grurugovinda Shaha MunduVs case, are correct ;: 
when these are admittedly inconsistent with the order of suc- 
cesssion, specified by the author of the Ddyabhdga. And I may 
repeat that I Lave not been able to find anything in that work, from 
which the relative amount of spiritual benefits conferred by twa 
relations, can be ascertained in a case in which we have not the 
opinion of the author himself ; reading, of course, the work in the 
way in which the Privy Council says it should be read : — ** but 
even if the words were more open to such a construction than 
they appear to be, their Lordships are of opinion that what they 
have to consider is not so much what inference can be drawn 
from the words of Caty&yana's text taken by itself, as what are 
the conclusions which the author of the D&yabh%a has himself 
drawn from them/' (5 C. S. 776.) 

The doctrine appears, as I have already said, to have been 
introduced by the author of the Ddyabhdga as a mere pretext for 
assigning in the order of succession a higher position to some dear 
and near cognates who, under the MitdksharS, are all postponed 
even to the most distant agnates, — a pretext similar to that under 
which the Prsetor Urbanus of Rome recognized the heritable 
rights of cognates. 

Too much appears to be made of this doctrine, for the sole 
object of recognizing the heritable right of the remaining cog- 
nates about whose position in the order, the author of the Daya- 
bhaga is silent, and of giving them a position preferable to distant 
agnates. 

As to the cognates other than those named by all the autho- 
rities of the Bengal School as heirs bofore the Sakulyasy their 
order is no doubt, not mentioned in the Ddyabhaga. But that 
does not show any intention to exclude them unless the enumer- 
ation of heirs in that treatise be held to be exhaustive. 

Two questions arise with reference to this point (1) How is 
their inclusion to be reconciled with their omission in the enu- 
meration of order P (2) Where are they to be placed P 

Before proceeding to consider these questions, it ought to be 
mentioned that by the term cognate I mean to include all those 
that are included under the term handhu in the Mitfikshara. 
They are divisible into those that confer spiritual benefits, and 
those that do not. 

The Full Bench decision in Gruru Govinda Shaha MandaVs 
case is silent as to the second class ; and the first class are held ta 
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be included in the category of heirs hy the principle of spiritual 
benefit. 

Now the term handhu occurs in the text of Tdjnavalkya, 
laying down the order of succession. That text has been cited 
by the author of the Ddyabhiga, as an authoritative one while 
opening the subject of succession, ch. xi, s. i., 4, and its autho* 
rity has been invoked throughout the chapter. Maternal uncle 
and the like are said by the author to come under this term 
handhu. But no explanation of the term has been given so as to 
enable us to undei*stand who else are included bj that term. The 
term handhu has been explained in the Mitdkshar&y a work of the 
highest authority in all the schools not excepting Bengal where 
however it yields to the Ddyabh£ga, on points in which they 
differ. But when the Ddyabhfiga is silent, the Mitdkshard is to 
be consulted in the Bengal School as well. This has been laid 
down by the Privy Council at least in two cases. (See p. 15 and 
the TJnchastity case.) Hence all relations that are handhua under 
the Mitakshard are also heirs in Bengal. With this difference 
that the sister's son, the father's sister^s son and the like who 
are descended from agnatic relations are included by the author 
of the Dayabh^ga, under the term gotraja. 

The enumeration of the distant heirs was not the object of the 
author of the D^yabb&ga. It is rather given by way of digression 
from the subject he was considering. He was contending for the 
higher position of certain cognates, and in doing so he cited 
certain texts, bearing upon the order of succession ; and as a 
commentator, he offered parenthetically his explanations of the 
same, and then returned to his subject with which he concluded. 
It would therefore, appear that he intended to leave the distant 
succession in the same state in which it was in the Mitakshara. 
This view is supported by Baghunandana who introduces the 
cognates again after the agnates. 

As to the precise position, there would be no difficulty what- 
ever if the rule contained in the Mitdkshara and the Dayatattva 
be followed. But this would be opposed to our present sense of 
natural justice. The expression natural justice, means, if it 
means anything definite, the speaker's sense of what ought to be. 

The question has in several cases arisen before the High 
Court with reference to the eight relations beginning with the 
son's daughter's son, four of whom may offer two oblations, and 
the rest one oblation, to be partaken of by the deceased. 

I have already told you that it is now settled by the High 
Court that these relations cannot be placed before the great- 
grandfather's daughter's son. 

The contention therefore must now be confined to this posi- 
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tion that they are entitled to take before the relattona on the 
maternal side and before the saktUyas. 

Their position before the maternal side is in direct opposi- 
tion to what the author of the Ddjabhfiga expressly says. The 
author has laid down that the maternal uncle and the like are to 
succeed after the great-grandfather's daughter's son. Wbai the 
author of the D&yabh^^ says so, we are bound to conclude that 
after the great-grandfather's daughter's son, the maternal uncle 
and the like confer the greatest amount of spiritual benefit^ 
admitting that to be the sole criterion of inheritance. Both these 
sets of relations confer spiritual benefit, and we have no reason to 
assume, in the face of what is said by the author^ that the maternal 
uncle and the like confer a lesser amount of benefit. There is 
nothing in the D&yabh^iga from which directly or by implication 
such a conclusion can be deduced. See ch. zi, s. vi, para. 20. , 

fiesidesy there is no other ground for preferring the brother's 
daughter's son or the nephew's daughter's son to tihe mother's 
brother. 

A plausible argument, however, may be raised in favour of 
the succession of the eight relations before the saJculyds^ but 
there is not an iota of reason for placing them before the mater- 
nal uncle and the like« 

The competition betw^n a maternal uncle or the like on 
the one hand, and any one of the above eight relations on the 
other, has not yet arisen in any case. 

The next noint for consideration is whether those eight 
relations and the maternal relations other than those specified 
above, — who are mpindas according to the Full Bench, — are to 
be preferred to sakulyas. 

It is contended that the three classes of sapinda^ must, 
according to the doctrine of spiritual benefit, be held to come 
before the saknlyas. The former are assumed to confer a greater 
amount of spiritual benefit than the latter. 

Let me once more draw your attention to the ceremony of 
pdrvana srdddha, the foundation of the doctrine. A person does, 
according to that ceremony, present three oblations to his father, 
paternal grandfather and great-grandfather; three to his mother, 
paternal grandmother and paternal great-grandmother; three 
to his three maternal male grandsires; and three pinda-lepiis 
or divided oblations to his 4th, 5th and 6th paternal male 
ancestors in the male line. And by so doing he confers spiritual 
benefits on them. Hence a person is bound to confer spiritual 
benefits on his six paternal male ancestors, on his three paternal 
female ancestors and on his three maternal maie ancestors. Thote 
that confer spiritual benefits on these ancestors of a person 
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aJ!e keld to confer spirito^,! benefits upoa hiin. A person 
aftet bis deatb partakes of undivided oblations presented to tboee 
ancestors with whom he is united by the mpind^hanma cere' 
uionj. Such ancestors mnst be his three sagotra male ancestors 
i.e^, his father^ paternal grandfather and great-grandfather. 
While dealing with the sapinda relationship, I liave pointed out 
tj you that such ancestors are not necessarily his three imme* 
diate ascendants, but may consist of bis 4th and 5th ascendants, 
under, certain circnmstsuices* The paternal great-grandfather 
may be considered to offer pmdas enjoyed by the deceased agree- 
ably to the foregoing rule. And the deceased becomes actually 
the sapinda of the 4th and even of the 5th ancestor. 

Spiritual benefit is therefore conferred in two ways (1) by 
offering an undivided oblation to the deceased himself or to those 
with whom he partakes of undivided oblations (2) by conferring 
Epiritual benefit upon those on whom the deceased was bound 
to confer spiritual benefit, and upon the deceased by offering 
di vided oblations. 

A person conferring spiritual benefit in the first way is 
•assumed to confer a greater amount of spiritual benefit than all 
relations conferring such benefits in the second way. It is fur- 
ther assumed that no salcuh/a^ can confer spiritual benefit in the 
first way. 

Th^e is nothing in the Dayabhaga, expressly or impliedly, 
supporting the first a;SSumption. On the contrary the position 
assigned to the maternal uncle and the like just after the great*'- 
grandfa^er's daughter's son, negatives such an idea. As to the 
second, suppose a man dies during the lifetime of his father, 
then he is united by the sepmdikaran ceremony with his paternal 
grandfatbet, great-grandfather and great-great-grandfather and 
suppose iJie last to have a great-grandson living, then this great- 
grandson offers an undivided oblation to the great-great-grand- 
fathery and this oblation is participated in by the deceased. The 
second assumption too proves to be incorrect. 

The author of the Ddyabh%a does nowhere lay down as a 
general rtxle that the amount of spiritual benefit varies directly 
as the number of oblations, or that an oblation enjoyed by him 
is more valuable than oblations effered to ancestors to whom he 
was bound to present oblations, or that undivided oblations are 
of greater value than divided ones. 

There is, however, only one sentence, used by the author of 
the B&yabhdga in the course of an argument, that does apparent- 
ly i^em to support the last of the three propositions mentioned 
above : and that is the slender basis upon which an argunietit 
jnaj be based f<^ the exclusion of the sahulyas by the. three 

28 
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classes of sapindaa. See ch. xi, s. vi, 1 7. Bat that is not his 
conclusion; had it been so, it wonld not still have supported the 
above position in its entirety. 

His conclusion or rather the re-statement of his position set 
forth in paragraph 12, is contained in paragraph 20 ; paragraphs 
13-19 contain his argument for that position, which is summa- 
rised in paragraph 19, and it is, that the cognates that offer 
trai'puirushik pinda are to be preferred to the sakulyas. Every- 
thing therefore hinges on the meaning of the expression trai^ 
pv/rushik pmda or pinda offered to three purushas on the paternal 
or maternal side. Now so far as I am aware of, the term 
purusha is used in Sanskrit law-books to denote an ancestor ; 
and where a numeral is prefixed to the term, such as in the 
phrase * three purushas' or * seven purushas,* the person with 
reference to whom the expression is used is taken as one of 
the three or seven. A brother or a son cannot be deemed a 
puruslm of a person. Now if this is correct, then a person may 
be said to offer traipurushik pinda^ if he offer three pindas to 
the deceased and his two ancestors, or to his three ancestors only. 

Now a brother's daughter's son can by no means be held to 
offer trai-pv/ruahika pinda* The brother's daughter's son offers 
one pinda to the brother, another to the father and a third to the 
grandfather ; so he offers dvai-purushik pinda or pinda^ to two 
ancestors only, namely, the father and the grandfather of the 
deceased. Similarly the son's daughters son, offers to the de- 
ceased and his father only. You must bear in mind that these 
daughter's sons offer no pinda-lepa or divided oblations to their 
remoter maternal ancestors. 

It may be objected that how may then the maternal uncle's 
son be said to offer trai-purushik pinda, he offers one oblation 
to the maternal uncle, another to the maternal grandfather and 
a third to the maternal great-grandfather, so he offers to two 
ancestors only. This objection may be obviated by the circum- 
stance that he offers pinda-lepas to his remoter ancestors, and so 
he may be taken to offer trai-purushik pinda. This view is sup- 
ported by what is said by the author in another place. Besides 
the maternal uncle and his two descendants confer by their very 
birth inestimable benefit on the three maternal ancestors of the 
deceased on whom he was bound to confer spiritual benefit. 

But still another objection arises, namely, how can the 
maternal grandfather be said to present trai^purushik pinda ? He 
offers pindas to his three ancestors who are also the ancestors of 
the deceased, although the deceased was not bound to confer 
spiritual benefit upon the third ancestor of his maternal grand- 
father. But it should be noticed that the author does not meu'^ 
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tioD the maternal grandfather by name, the expression used by, 
the author of the Dayabh&ga is, * maternal uncle and the like., 
Baghunandana places him before the maternal uncle, following 
the analogy of the father's succession before the brother. The 
reason seems to be that the maternal uncle and the like can 
confer no spiritual benefit so long as the maternal grandfather ia 
alive ; the maternal grandfather is nearer than his descendants ; 
and the wealth taken by him will ultimately enure for the benefit 
of his descendants. The truth is that capacity for spiritual 
benefit is only a mere pretext, and has already been shown to be 
not consistent. 

The traditional interpretation of the D&yabh&ga supports 
the above exposition of the expression * trai-purushik pinda.* 
The only cognates, to whom the author of the Dayabhdga was 
all along understood to assign a higher position, were the daugh- 
ter's son, the sister's son, the father's sister's son, the grand- 
father's sister's son, the maternal grandfather, the maternal 
uncle, his son, and his grandson. If the intention of the author 
were to include also the brother's daughter's son and the rest, he 
would have named at least one of them, while there were so many 
occasions for doing it in the course of the arguments. 

As to the eight relations, namely, the sons of daughters 
born in the family, you will observe that their capacity for con- 
ferring spiritual benefits may be merely potential, and even when 
it is actual, it ceases with their own existence : they can leave 
no descendant that can conduce to any kind of spiritual benefit 
of the deceased. There is no reason why the duration of the 
capacity should not be taken as a factor in calculating the 
amount of benefit. With respect to this point the sakulyas are 
superior to these eight relations. With regard to the sons of the 
daughter of the propositus and of his three ascendants, there 
is an express text laying down that a daughter's son like a son's 
son confers peculiar benefit on his maternal grandfather from the 
moment of his birth. So these latter are in a different position. 
But the above factor may have influenced the author of the 
Ddyabhfiga in laying down as he has done in one passage, that 
even the daughter's son is entitled to a life-interest in the estate 
inherited from his maternal grandfather: ch. xi, sect, ii, para. 31. 
You must not, however, mistake this for the law on the subject. 
Because the author having laid down that, goes on to say * or the 
female heirs will take a life-interest.' Our Courts have given 
effect to the latter alternative only. The daughter's son is now 
held to acquire an absolute title. 

The position of all the second and third class sapindas be- 
fore the sakulyas would be most anomalous. 
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' Suppose A and B are two brothers, B died leaying a son's^ 
«on^$_80ii a; and a daughter's son ^ or a son^s daughter's son 2; ; 
theh A dies leaving no other their than B's descen£ints. If the 
above grder were to be accepted, then B's estate will descend to 
iz; to the exclusion of ^ or 2; ; but the estate of his brother A will 
go to ^ or 2; to the exclusion of ^. 

I have explained to you how some of the sakutyas may come 
under the term sapinda. So the above order would be opposed 
to this. Besides, the benefits conferred upon the 4th, 5th, 6th 
ancestors must at least in one case, be taken to be superior. The 
paternal great-grandfather is a preferable heir, but he offers obla- 
tions to those ancestors only. 

The grandson's, the nephew's, the uncle's son's, and the grand* 
uncle's, — daughter's sons are equal in degree respectively to their 
«on's sons. But the former are aapindas and the latter sdkulyas. 
Similarly the maternal great-great-grandfather and his descen- 
dants are equal in degree to the paternal great-great-grandfather 
und his descendants. But the former are sapindas and the latter 
^akulyas. We shall have to prefer cognates to agnates of the same 
degree. It ought to be remarked that the maternal great-great- 
grandfather qannot confer any spiritual benefit whatever- 

When there is a competition between two relations equal in 
degree, one of whom is a cognate and the other an agnate, to 
prefer the cognate to the agnate would be opposed to every 
system of jurisprudence. Comparative jurisprudence tells us 
that the cognates were not originally recognised as heirs at all ; 
their claims were admitted as society advanced ; at first they had: 
assigned to them the lowest position^ which continued to be<^me 
higher with the progress of civilization; and the last stage of 
development Was the abolition of all distinctions between the 
agnates and the cognates. Look to the Roman law and its suc- 
cessive stages of development, to the two schools of Mahomedan 
law, to the Mitdkshard law in force in every part of Hindustan 
except in Bengal proper, as well as to the Ddyabh^a law so far 
as it appears to be settled ; and you will be convinced of the 
truth of what is said above. According to the Sunni School of 
the Mahomedan law, still followed by the greater portion of the 
Mahomedan community, even the daughter's son is postponed 
to the most distant agnate. And we fail to find anything pecu- 
liar to the Hindus of Bengal to account for the abnormal prefer- 
ence of the above-mentioned cognates, such as would result from 
the view taken by some, of the oblation theory. 

The Hindu law of inheritaiiice as it is, may not in many 
respects 'commend Itself to Europeans, who are so advanced in 
civilization. Some of the educated natives also may f^eel it to 
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be contrarj to natural justice. And we too maj eiidorse the 
same view. Bat nothing will be farther from trath tbafi to 
mistake oar own indiridaal feelings for those of the Hindu 
commanity at large. Most of what we call nataitil^ originate 
in acquired habite of thought. The feelings of a people are 
moulded and shaped by its peculiar manners^ customs and insti- 
tutions. What is suited to the feelings of an imaginative people 
may be perfectly unsuitable to an objective race. What is 
suitable to an agricultural or pastoral nation may be altogether 
unsuited to a commercial people. What is agreeable to a com- 
manity in its infancy may be quite disagreeable to it in a later 
stage of development. In the infancy of a society when the 
goyemment could not be strong, and the protection of life and 
property depended more upon the exertions of the members 
themselves, people are observed to live in groups. Persons 
connected by natural ties of birth continue to live together : 
and we find society composed of families. Society has been 
continuing in this stoge longer in India than in any other coun- 
try. Ritual and social rules laid down upwards of three thou- 
sand years ago, are in most respects observed strictly to the 
present day. They again re-act upon the feelings of the people. 
Look to our marriage law. In order to preserve peace in 
families, it was ruled that two persons of either sex, born 
in the same family cannot intermarry. This rule has the 
force of law even now, and no man of the twice-born classes 
can marry a girl of the same gotra, although their common ancestor 
may be distant by more than a hundred generations. The Hindus 
are an agricultural people adhering to their ancestral homes and 
fields, and guided by tbeir ancient customs and usages. Daughters 
bom in the family pass by marriage to strange families which,, 
oftener than not, reside in different and distant villages. The 
feelings of two families allied by marriage are often very far 
from being amicable towards each other. Persons having grand- 
sons by daughter are found to adopt sons. Seldom does a 
daughter come back to see her relations, and even when she 
comes, she is allowed but a few days to remain with them. Sht^ 
and her children being thus out of sight become out of mind; 
nor can fathers have any power over their married daughters 
and their children who live separate from them. While 
the agnate relations live together in the same village assist- 
ing and sympathizing with each other on joyous as well as 
on mournful occasions. How strong is the tie that bind the 
agnatic relations together, and how complete is the estrangement 
between cognates, will appear in a glaring light if you look to the 
tnleB of mourning. A man shall have to observe the same period of 
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monrniDg on the death of an agnatic relation, male or female, 
who may be on the extreme verge of sapvada relationship ex- 
tending to seven degrees, as he has to observe on the death of his 
own father; whereas a brother's daughter's son or a son's 
daughter's son is not required to observe the same even for a day. 
There are many and various other circumstances in our society 
and families, to account for the preference given by Hindu law 
to agnates. But things which present themselves often to us, are 
the very things which we least observe. 

The feelings of the majority of the Hindus of Bengal seem to 
be against the introduction before the sahulyasy of the second and 
the third classes of sapindas, other than those who are admitted 
on all hands to have a preferable position under the Dayabhaga, 
and who have in a later stage been, under altered circumstances, 
thought so nearer and dearer in the estimation of the Hindus 
of Bengal. 

The law of inheritance, can by no means be so framed as to 
suit the feelings of all persons of a community. It is therefore 
supplemented in every civilized country by the law of testa- 
mentary succession. The people of the Lower Provinces of 
Bengal have now the power of devising their property by will. 
Those who think the law of inheritance to be unsuited to th^ir 
feelings, therefore, are no longer fettered by its rules. 

Inheritance is so important a branch of law, that it ought 
to be placed beyond the possibility of any doubt or dispute. It 
ought to be as simple and clear as is possible* Anything ought 
to be deprecated that is calculated to throw any cloud upon the 
fiame. 
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CHAPTER X. 

EXCLUSION PEOM INHERITANCE, AND DIVESTING. 
OBIOINAL TEXTS. 

1. All co-heirs, who are endued with religion, are entitled 
to the property ; but he, who dissipates wealth by his vices, 
should be debarred from participation, even though he be the 
first bom. So, of one, who has been excommunicated, the heri- 
table right, and connection through oblations of food and liba- 
tions of water, become extinct. — Apastamba. 

2. A son who is devoid of S&stras, prowess and good pur- 
poses, who is destitute of devotion and knowledge, and who is 
wanting in conduct, is similar to urine and excrement. — Vrihas- 
pati. 

3. All those brothers, who are addicted to vice, lose their 
title to the inheritance. — Manu ix, 214. 

9 I ( ^nrfer ^ ) T ^ f^ftft?^ ^RWT^ fmt wit rfei 

4. A woman is not entitled to the heritage ; for, a text of 
Bevelation says. Females are devoid of prowess and incompetent 
to inherit. — Baudhdyana. 

^'»nf-«i'?;g^in^ 5r ^ %f^ Prftftjin: » ^Rfs, £., Rot, i 

5. An impotent person and an outcast are excluded from a 
share of the heritage, and so are those deaf-and-blind-from-birth, 
as well as madmen-idiots-and-the-dnmb and any others that are 
-devoid of an organ of sense or action. — Manu, ix, 20L 

The words connected by hyphens are compound words in the 
original. Organs of action are five, namely, organ of speech, both 
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hands, both feet, excretory organs, and generative organs;, 
organs of sense are also five, namely, eyes or the organ of sight,, 
ears or the organ of hearing, nose or the organ of smell, palate 
or the organ of taste,. and skin or the organ of touch. These are 
caUed the external organs of sense ; for, an intemaj, orgim of sense^ 
is admitted, and is named manas (=mind) which is the necessary 
channel of communication between the external organs of sense 
and the soul, and which accounts for the absence of simultaneous- 
perception of the sensations on the five external organs, inasmuch 
as it is supposed to be atomic in size and incapable of coiirveytng- 
more than one sensation at the same time. 

^m^D^ ^Brf't nTt'i^ilf ^f^?:^ ^^Wr« 3S^5 I TR^, \^, '^^ I 

6. An enemy to his father, an outcast, an impote.nt persQn^ 
and one who is addicted to vice (or excommunicated) take no- 
shares of the inheritance even though they be legitimate : much 
less, if they be sons of the wife by a man appointed to raise issue 
on her.— Narada, xiii, 21. 

7. When the father ia dead an Impotent person, a leper, a 
madman, an idiot, a blind man, an outcast, the offspring of an 
outcast, and a person wearing the token of a religious order are 
not entitled to a share of the heritage: food and raiment should 
be given to them, excepting the outcast : bat tiie sons of such 
persons being free from similar defects, shall obtain tbdr f ather^» 
share of the inheritance. — Devaja. . . , 

8. An impotent person, an outcast and bis issue, <nie lame, 
a madman, an idiot^ ajbi^nd man, and a personidBicted. witb, an 
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incurable disease, and the like, are excladed from participation, 
but are to be maintained. But their sons, whether real legitimate 
or born of the appointed wife are entitled to allotments, if free 
from defects ; and their daughters must be maintained, until they 
are provided with husbands ; and their sonless wives, conducting 
themselves aright, must be supported, but such as are unchaste 
should be expelled, and so indeed should those who are perverse. 
— Tfijnavalkya, ii, 141-143. 



1. Moral or religious -< 



EXCLUSION TEOM INHERITANCE AND DIVESTING. 

Exclusion not total. — From the foregoing texts it is clear 
that the persons that are excluded from participation of shares 
on partition are, with their wives and children, entitled to main- 
tenance, save and except one who is degraded and excommuni- 
cated and his issue born after his degradation ; so they cannot be 
said to be totally excluded from the inheritance. 

Causes of exclnsion. — ^It should be remarked that sex is a 
cause of exclusion; for, females are, as a general rule, excluded 
from inheritance, save and except such as have been expressly 
enumerated as heirs. The other causes of exclusion are certain 
moral or religious, mental, and physical defects and deformities. 
They may be classified thus :— 

f 1. Irreligion or renunciation of 
religion. 

2. Sins causing excommunica- 
tion or degradation, 

3. Unchastity. 

4. Addiction to vice. 

5. Enmity to father. 

6. Adoption of religious order. 

DefeoU i 2. M.nW f J; J^^f 

1. Blindness. 

2. Deafness. 

3. Dumbness. 
3. Physical >{ 4. Lameness. 

5. Impotency^ 

6. Leprosy. 
^7. Other incurable diseases. 

Religious disability & excommunication, and Act XXI of 1850. 

The renunciation of Hindu religion, and consequent excommuni- 
cation are no longer causes of exclusion from inheritance, since 
the passing of Act XXI of 1850 which provides :— 

<* 1. So much of any law or usage now in force within the 
29 



Digiti 



zed by Google 



226 EXCLUSION PROM INHfiRITANOB AND OTVBSTING. [Cb. X. 

territories subject to the Government of the East India Company 
as inflicts on any person forfeiture of rights or property, or 
may be held in any wAy to impair or affect any right of inheri- 
tance, by reason of his or her renouncing, or having been exclu- 
ded from the communion of any religion, or being deprived of 
caste, shall cease to be enforced as law in the Courts of the East 
J ndia Company and in the Courts established by Royal Charter 
within the said territories/^ . - 

The language of this section, so far as it affects the Hindu 
law, shows that it relates to a person who, had been born a Hindu, 
but has renounced the Hindu religion or has been excluded from 
the communion Of Hindu religion or has been deprived of caste ; 
l3ut its wording cannot apply to a person who is born a non- 
Hindu, although his father or mother might be a Hindu by birthi 
but had become a pervert from Hinduism before he was born, 
Tliis Act removes the disability of the person who renounces 
Hinduism ; his n6n-Hindu descendants cannot claim any benefit 
tinder this Act. 

A person who is from birth a non-Hindu cannot be Subject tO 
the personal law of the Hindus, and cannot therefore lay claim 
to a right which is conferred on Hindus by the Hindu law to which 
he is not amenable. Nor can a Hindu claim to inherit from a 
Mahomedan or a Christian ^ for, succession to their property m 
governed by Ih6 Mahomedan li»aw or the Succession Act respect- 
ively, neither of which applies to the Hindus. 

But the Allahabad High Court has held that a person who 
is born a Mahomedan, his father having renounced 4ihe Hindu 
religion, is entitled to inherit hii Hindu paternal uncle's estate, 
by virtue of the provision in the above Act XXI of 1850, — Bhag- 
want V. Kallu, 11 A.S., 100. It is difficult to follow theurgument 
set forth in the judgment. 

Section 9 Regulation vii of 1832 provides,; — ** whenever, 
therefore, in any civil suit, the parlies to such suit i^ay be of 
different persuasions, **■'<• the laws of those (Hindu and Maho- 
medan) religions shall not be pet-mitted to operate to deprive such 
party or parties of any property to which, but for the' operation 
of such laws they would have been entitled. I|i all ^Uch cases 
the decision shall be governed by the principles of justice, equity 
and good conscience ; it being clearly understood, however, that 
this provision shall not be considered as justifying the introduc- 
tion of the English or any foreign law, or the application: to such 
cases of any rules not sanctioned by those principles.** ; 

This Regulation was enacted to be in force throughout thje 
provinces subject to the Presidency of Fort William. ; 

The preamble of Act XXI of 1850 recites this Eegulation 
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and says that *^ vfbereas it \?ill be beneficial to extend the principle 
of that enactment (S. 9 of Reg. vii. of 1832) throughout the terri- 
tories subject to the Government of the East India Company, it 
is enacted as follows : — " 

Thus it will be seen that what was intended to be done by 
Act XXI of 1850, is to extend that to the wiiole of British Inclia, 
which was in force only in the Presidency of Fort William. 

Now, is it at all conformable to the principles of justice^ 
equity, and good conscience to hold that the son born to a person 
after he had renounced Hinduism and become a Mahomedan 
or a Christian, is entitled to be heir of that person's Hindu 
brother or other relation, when it is a notorious fact that they 
Jtecorae totally estranged and excommunicated, and are no longer 
recognized as relations by the Hindus ? For, it cannot but be ad- 
mitted that inheritance is founded on the principle of natural 
love and affection, and no court of equity can hold the principle 
.applicable to persons who are practically perfect strangers to each 
other. 

. Bepriviation of caste and Act XXI of 18W.— According to 
Hindu law, persons who are guilty of certain heinous sins are con- 
•sidered degraded and deprived of caste, that is to say^ they are 
•deemed dead so far as their relations and caste*people are con- 
•cerned, there being a complete cessation of all social intercourse 
as well as of the mutual right of inheritance. 

Now, an important question arises for consideration, namely, 
whether Act XXI of 1850 was intended to remove the disqualifi* 
cation based upon deprivation of caste by reason only of change 
of religion P or irrespective of the same P 

If the Act be read and construed by the light of its Preamble, 
there cannot be any doubt that deprivation of caste, owing only 
to change of religion, is what is intended by the Act to be declared 
as having no legal effect so as to affect the rights of a person 
changing his religion. The Act does not affect the principles 
of the Hindu moral law, and is operative only when there is a 
change of religion. This was the view taken by the Sadder 
Dewany Adawlut of Bengal, (Sudder decisions of 1868, p. 1891,) 
differing from the .contrary view taken by Sir Lawrence Peel 
(2 Taylor and Bell, 300) ; the latter view, however, is supported 
by the weighty opinion of Sir Barnes Peacock (14 W.R., O.J., 23). 

But with the greatest deference to that eminent Chief Jus- 
.tice, it may be asked was it the intention of the Legislature to do 
away with disabilities imposed by Hindu Law on persons 
guilty of gross moral offences P Are we to understand that reli- 
.gion and morality are to be utterly ignored by the Indian Legis- 
lature and the Indian Courts? 
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If that be so^ then it cannot bat be held that the whole 
Chapter of Hindu law on exclusion from inheritance, has been 
abolished by the above Act; for, the defects or deformities causing 
exclusion from inheritance are supposed and believed to be the 
consequences of sins committed in the past forms of existence ; but 
if heinous sins perpetrated in the present life, which cause depri* 
vation of caste and exclusion from inheritance, be taken to have 
no longer any legal effect in consequence of the said Act, why 
then should similar sins committed in past forms of existence, and 
manifested and evidenced by the deformities, have the efiEect 
of excluding from inheritance the unfortunate persons affected 
thereby P 

The Madras High Court appears to take the same view as the 
Bengal Sudder Dewany Court, namely, that the Act contemplates 
deprivation of caste by reason of change of religion. For, it has 
been held that as regards inheritance to the property left by 
dancing girls or prostitutes who are degraded from caste, their 
sister or adopted niece belonging to their fallen class succeed in 
preference to a brother remaining in caste: 12 M, S,, 277; 
18 M. S., 133. 

It has also been held by the same court that marriage is dis- 
solved by a Hindu husband becoming a Christian, which is tan- 
tamount according to Hindu Law, to becoming degraded and out- 
casted, 8 M. S., 169. 

The Calcutta High Court also have followed these rulings 
and held that the general rule, that the tie of kindred between 
a woman's natural family and herself ceases when she becomes 
degraded and outcaste, applies with even greater force as between 
her and the members of her hnsband^s family; the husband's 
sister's son, therefore, has no right of inheritance in property 
acquired by a woman who left her husband's family and became 
degraded by being a woman of the town ; 21 C. S., 697. 

It should, however, be remarked that in the case of depriva- 
tion of caste, also, the privilege conferred by this Act is only 
personal, as applying to the person who having been in the caste 
is deprived of it ; it cannot apply to his descendants coming into 
existence after he has become an outcaste. For an outcaste is 
beyond the pale of Hinduism to whom the Hindn law cannot 
apply ; and there cannot, in law, subsist any connection or rela- 
tionship between the outcaste and those in caste. The outcaste 
is deemed dead, and funeral ceremonies are performed for him, 
by his relations in caste, see Manu xi, 183 etseq. But see contra 
18 C. S., 264. 

Unchastity — of women is highly condemned, and it is admit- 
ted by all the schools to exclude the widow from inheriting her 
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busband's estate ; in fact a wife's right to be ber bnsband's beir 
is founded on ber fidelity and loyalty to bim. It is ber devotion 
to tbe husband that constitutes her to be the half of ber basband, 
in which capacity she inherits his estate, and of which estate 
she becomes divested by giving up that character by re-marriage. 
Although unchastity and disloyalty before the husband's death 
would exclude the widow, unchastity subsequent to the husband's 
death will not divest the estate already vested in her, — Moniram 
V. Keriy 5 C. S., 776 affirming 19 W. E., 367. The latter proposi- 
tion, however, is true only in a qualified sense, as will presently 
appear. 

But there is a conflict of decisions with respect to the 
effect of unchastity of the daughter and the mother on their 
right of inheritance. The Allahabad, Bombay and Madras 
High Courts have held that neither the daughter nor the mother 
is excluded by reason of unchastity which, as a cause of disin- 
herison, applies to the widow alone : {Oanga v. Ohasita, 1 A. S., 
46 ; Advyapa v. Bvdrava^ 4 B. S., 104 ; Kqjiyadu v. Lahshmi, 
5 M. S., 149). But tbe Calcutta High Court has held that 
the condition of chastity applies not only to tbe widow but also 
to the daughter (22 C. S., 347) and to the mother (4 C. S., 650). 

There is nothing, however, in the Dfiyabhaga in support of 
this view taken by the Calcutta High Court; and the reasoning 
by which that conclusion is arrived at, appears to be, as pointed 
out by the Madras High Court, disapproved by the Privy Council 
in the Unchastity case. 

The chastity of the mother and the daughter is not required 
by any commentary, as a condition of their succession. The 
reasons assigned in the D£yabhdga for the mother's succession 
are the secular benefits received from her by the deceased, and 
her capacity to confer spiritual benefit by giving birth to other 
sons ; but the existence of the second reason is not at all necessary. 
As regards the daughter, her capacity to be mother of sons, and 
her descent from the propositus^ are set forth as the reasons for 
ber succession. Their unchastity does not prejudicially affect 
the spiritual welfare of the deceased, in tbe same way as that 
of the wife or the widow. Tbe Viramitrodaya appears to declare 
by necessary implication, that tbe mother's unchastity is no 
disqualification for inheritance, — p. 190. 

In the two cases before the Calcutta High Court, the two 
women concerned were not only unchaste but were also degraded 
and outcasted; and their exclusion could be justified on the 
latter ground, if Act XXI of 1850 be taken to remove the dis- 
qualification of being deprived of caste by reason only of re- 
nunciation of the Hindu religion. The Judges, however, avoided 
deciding that question. 
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Mere tinchastifcy when not followed by conception or by loss 
of caste is an expiable and venial offence and cannot justifyr 
exclusion from inheritance, of female relations other than th^ 
wife whose case stands on a different footing altogether; for 
conjugal fidelity to the husband is of the essence of the notion 
of a wife and forms the foundation, and is the sine qua non, of her 
heritable right. 

Par^isaiu, who is said to ordain the law for this Kali age, 
■declares— 

<i^i 3jQI^ TT^ ft^nsf ^ T Jl^fd II ^3, 8 1 

^^m^-^WT g vj Tift ^t^pift mH*4((iTJ { 

grt <'5r%^ ^R^ Trf Mfd<il mM^ifi^* n \o, ^* i 

which means, — " A woman (committing adultery) is purified by 
catamenia, provided she did not conceive, (vii. 4). If a woman 
has committed adultery once, and is not desirous to commit that 
sinful act again, she becomes pure by Prdjdpatya rite and by the 
flow of the catamenia (x. 26.) If a woman becomes pregnaiib 
by her paramour when her husband is dead or is missing ; she 
being a wicked and degraded woman should be carried to the 
territory of a different king and be abandoned there, (x. 30.) ^ 
Thus it will be seen that there are different grades of unchastity : 
und the offence is an expiable one in light cases. It should be 
noticed that a widow becoming pregnant by adultery must become 
deprived of her husband's estate by reason of the punishment 
'of banishment inflicted on her. 

Tdjnavalkya also ordains the same rule : — 
which means. — " X woman guilty of unchastity shall be deprived 
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of het* position and possewona, shall wear dirty clothei^y shall 
Ii?e upon starving maintenance, sl^all be humiliated and made to 
sleep on bare ground. The Moon has given them purity, the 
Gandarvas have given th^m sweet voice, the Five has given them 
permanent sanctity, women are therefore always pure. A woman 
guilty of adultery is purified by o^tamenia ; but her abandonment 
is ordained in case of conception by adultery, and in case of 
causing abortion or killing the husband, as well as in case of com- 
mitting heinous sins." — i, 70-72. > 

The above texts were not before the courts in the Uuchastity 
case. They show that Unchastity alone is a light offence, it 
becomes very grave if followed by conception, and that then a 
widow's right to her husband's estate must cease. 

It should be remarked that unchastity pf women is not enu* 
merated in the Chapter on Exclusion, as a cause of exclusion from 
inheritance. ^ 

Addiction to vice-~7A man of vicious habits is excluded fron^ 
inheritance. Under this head you may include unchaste women* 
But if you exclude females on that ground, you must disinherit 
also males who disipate wealth in wine and women, or by 
gambling. There is, however, no reported case in which a male ha^ 
ever been excluded on account of vice, though instances are unforr 
tunately too frequent, of young men inheriting property, being 
led astray to a vicious course of life by designing and unprincipled 
people. , , 

Enmity to the father. — The father is so ..great a benefactor (^ 
the son, that the Hindu law requires the son to respect the father 
the author of his being, as a Qod: in ,fa<5t jthe idea of father is 
associated with the idea of the Creator of all beings,*or, God the 
Father. A son who does not respect his father is highly censured : 
and a son who is habitually inimical to his father and beats him 
or otherwise ill-treats him is excluded from inheritance, as being 
an ungrateful wretch and heinous sinner, and as such unworthy 
of having the status of son. i 

Adoption of religious order. — Entrance into a religious order 
is tantamount to civil deatji so as to cause a complete severance 
of his connection with his relations, as well as with his property 
inheritance to which opens on his renouncing the world by the 
adoption of a religious order; any property which may be subse- 
quently acquired by persons adopting religious orders passes to their 
religious relations. Such persons might be of three descriptions, 
namely, (1) Naishthika Brahmathdrl or life-long student, (2) 
Vdnaprastha or retired to a forest, meaning one adopting the third 
order or stage of retired life for religious, purpose, (3) Bhiksh^ 
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or Jati or Sannydsi or one who renounces the world and be- 
comes a religious mendicant. The adoption of the first two 
orders is included under practices to be avoided in this kali 
age, see twpra p. 5 ; persons of the last description are still 
found, who renounce all worldly concerns and cut oflp all connec- 
tion with their relations ; and they are excluded from inheri- 
tance. 

But the renunciation must be complete and not nominal 
only, as in the case of persons entering the Vaishnana sect in 
lower Bengal, called Byragis by name, but who do not mean 
thereby to renounce worldly affairs and relinquish property. 
Such a Byragi is not excluded from inheritance [Teeluk v. Shama, 
1 W. R., 201,) and his property passes on his death to his ordinary 
relations,— 10 W. R., 172 ; 16 W. R., 197. 

Idiotcy.— In the Ddyabhaga (V, 9) Ja<fa or an idiot is de- 
fined to be a person not susceptible of instruction. It is a con- 
genital and incurable mental infirmity arresting development of 
the intellectual faculties : the onus lies on the party asserting the 
existence of the disqualification : Surti v. Narain^ 12 A. S., 630. 

Insanity — is a disease of the mind, which need not be 
congenital nor incurable to exclude from inheritance the person 
affected thereby at the time the succession opens : Woma v. Giria^ 
10 C. S., 639 ; Deo v. Budh, 6 A. S., 609. 

A member of a joint family governed by the Mitdksharfi, 
will be precluded from participating a share as coparcener if at 
the time of partition, he is affected by insanity, although he 
"was free from that disease before, and did acquire a right to the 
ancestral property from his birth : Bam v. Lalla^ 8 C. S., 149 
and 922. 

He is therefore divested of a vested right, and thus it is 
apparent that the strict rule of vesting and divesting does not 
apply to a Mit^kshard joint family ; and it follows therefore that 
if the malady is cured after partition, he would be entitled to a 
share by re-opening partition. 

Defects of external organs of sense and of action.— Blind- 
ness and deafness must be congenital, according to Manu. And 
it follows a fortiori and by necessary implication, that the defects 
of other organs, namely, dumbness, lameness, impotency and 
the like must be of the same character, i.e., congenital. If the 
defects of the two principal organs of seeing and hearing, can- 
not disinherit, when they arise subsequently to birth ; then why 
should the defect of a minor organ, exclude from inheritance, 
if it be not congenital ? Otherwise, the accidental loss of a limb 
or organ of action, as in the case of a soldier and hero, may 
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have the effect of exclusion. It appears to be necessary that 
these defects must also be incurable : 23 W. E., 73; IB. S., 177 
and 657 ; 6 A. S., 322; 18 C. S., 327. 

Leprosy and other incurable diseases— Leprosy may be 
taken as a defect of the organ of touch. It need not be 
congenital ; but it appears that it should be incurable : Ananta 
V. Rama, 1 B. S., 554. It is not easy to determine what other 
incurable diseases will be held to be disqualifications for in- 
heritance. 

Disqualification personal. — If the person affected by a dis- 
qualification, has a son or other descendant of his body, who 
would by right of representation take his place and inherit in 
.case he were dead, then such a descendant will, if he is himself 
free from similar defects, inherit, notwithstanding the exclusion 
of his father or other ancestor. Thus a son of a blind person, 
if not affected by any disability, is entitled to succeed to his 
grandfather^s property, notwithstanding the exclusion of his 
father. This rule, however, does not apply to a son born to an 
outcast after his degradation; nor to a son adopted by a dis- 
qualified person; nor to a son of a disqualified brother, when 
there is another brother free from defects. 

Cure of defect, after-born son, and divesting. — But if there 
be no such son or descendant in existence at the time when the 
succession opens, but comes into existence afterward?, then such 
a son is not entitled to take by divesting the heir in whom the 
succession has already vested. It has been so held by a Full 
Bench of the Calcutta High Court in the blindman^s son's case of 
KalidasY. Knshan, 2 B. L. R., P. B., 115, governed by the Bengal 
school. 

Nor will the removal of the defect subsequent to the opening 
of the inheritance, entitle the affected person to claim the heri- 
tage by divesting the person in whom it already vested. 

But this rule cannot apply to Uit&kshari joint family.— The 
Mitdkshari deals with the subject of exclusion in connection 
with the partition of joint property ; it does not require any defect 
to be congenital ; if the disqualification arises before partition, it 
will cause exclusion of the affected person ; if again the disquali^ 
ficationis subsequently removed, he will be entitled to take his sharq 
by re-opening the partition, like a posthumous son: Mit. 2, 10, 6-7. 
I have already observed that the strict rule of vesting and divest- 
ing cannot apply to a Mitdkshard joint family ; for, vesting and 
divesting continually go on in such a family by births and deaths, 
How else could a person becoming insane after birth but before 
30 
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partition, be excluded from participating a dhare of tbe ancedtrftl 
property to wbicb be bad acquired an interest from bis birtb P 

Accordingly in a case where one of two brothers died leating 
a deaf and dumb son, and afterwards a son was born to tbe latter, 
it has been beld by the Madras High Court that this after-born 
grandson is entitled to take his grandfather's undivided copar- 
cenery interest which may be said to hare passed on his death 
by surviyorsbip to his brother's descendants, subject, however, 
to the charge of the maintenance of the disqualified son and his 
family, Krishna v. 8ami, 9 M. S., 64. The Madras High Court 
followed the principle underlying the case of Boghunada v. Brojo 
KisoTy 1 M. S., 69=8 I. A., 154, in which the last holder of an 
impartible estate died leaving a widow authorized to adopt a son, 
and an undivided brother in whom the estate vested by survivor- 
ship to the exclusion of the widow, who subsequently adopted a 
son, and it was held by the Judicial Committee that this adopted 
son was entitled to take the estate by divesting his uncle. 

It should be borne in mind that the ancestral property of a 
Mitdkshard joint family is really vested in the family and not in 
the individual members thereof, although it is possible that at a 
particular time one member alone possesses the right of aliena^ 
tion over it for family purposes. It is quite erroneous to suppose 
in either of the above two cases that the family property was 
absolutely vested in the surviving brother or brother's son, when 
tbe maintenance of the disquidified son and the female members 
is a charge upon the property. 

The English lawyers create a confusion in Hindu law by 
introducing the distinction of legal and equitable estates and 
charges. 

If a man may become divested of half the ancestral estate 
by the birth of a son to him, where is the incongruity if he be 
divested of the same half by tbe birth of a son to his disqualified 
nephew who also has an interest in the estate from which he gets 
his maintenance. 

But in a case similar to the above Madras case, the Bombay 
High Court has taken a contrary view by holding that a grandson 
born after the death of the grandfather, to his deaf and dumb son 
is not entitled to take the undivided moiety of the grandfather, 
which passed by survivorship to the latter's surviving brother 
and his son : Bapuji v. Pandurang, 6 B. S., 616. 

It should, however, be remembered that properly speaking, 
the undivided coparcenery interest of a deceased member does 
not really pass to any body, but simply lapses ; no person acquires 
on his death any right to the family estate, which he had not 
before. No question of shares arises so long as the family 
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remains joint ; in this case, there were the sarviving brother and 
bis son forming a joint family, of which the deaf and dumb 
person also was a member, and when a son was born to the dis- 
qualified member, he also became a member of the joint family ; 
and there is no reason why he should not get a share on partition 
of the property of the family of which he is a member. The 
Hindu law says that ^* their sons if free from defects shall get their 
shares,^' the hereditary source of their maintenance. The opera- 
tion of this equitable rule cannot be restricted, unless there be 
equitable considerations of a difiPerent kind. 

Mainteaimce.— Excepting the outcaste, the disqualified per- 
sons are not really excluded from inheritance, but, they do not 
get shares on partition of the family property^ while they and 
their wi^es and children are entitled to get maintenance out of 
the property. 

It should be observed that agriculture is the chief resource 
of the people of this country, and the ancestral fields form the 
productive property of fomilies. But the infirmities causing the so- 
called exclusion from inheritance, incapacitate the persons affected 
thereby for carrying on the cultivation of their shares of the land. 
Hence what the Hindu law seems to provide is, that their shares 
should be in the possession of the other members wbo must 
furnish them and their family with maintenance, and defray the 
expenses of the marriage of their daughters. So these disqualified 
persons enjoy the rights of a co-sharer so far as their necessary 
expenses ar^ concerned ; and thus the Hindu law is not really hard 
on those to whom nature has been so unkind. 
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CHAPTER XI. 

MAINTENANCE. 
ORiaiNAL TEXTS. 

1. The father is master of all of the gems, pearls and 
corals ; but neither the father nor the grandfather is so, of the. 
whole immoveable property. — ^Tajnavalkya. 

2. They who are born, and they who are yet unbegotten, 
and they who are actually in the womb, all require means of 
support : the dissipation of their hereditary (source of) main<^ 
lenance is highly censured.— Mauu, D. B., i, 45. 

^OT ifl^ 'IT^ ^T^T^ — ^^ rf '^i^ I ^i I 

8. The support of the group of persons who sliould be 
maintained, is the approved means of attaining heaven ; but 
bell is the man's portion if they suffer : therefore he should 
carefully maintain them. — Manu, D. B., ii, 23. 

4. The father, the mother, the Guru (an eldeily relation 
worthy of respect), a wife, an offspring, poor dependents, a guest, 
and a religious mendicant are declared to be'the group of persons 
who should be maintained. — Manu cited in Srikrishna's common* 
tary on the Ddyabhdga, ii, 23. 

«L I «3^ ^ wcTT fqcn^ '^T^ ^emf 5^J fti:5* i 

5. It is declared by Manu that the aged mother and father, 
the chaste wife^ and an infant child must be maintained even 
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bj doing a handred misdeeds. — MaDU cited in the Mitakshara 
while dealing witli Gifts. 

6. Property other than what is required for the mainte- 
nance of the family, may be given. — Tdjnavalkja, ii, 175. 

e I 15^1^ ^3?qre ^Wir €f%-%irt XTO^?^ I 

7. A father shall perform the purificatory ceremonies for 
his sonS; and proTide them with a source of maintenance. 

MAINTENANCE. 

Twofold liability for maintenance.— A person's liability to 
maintain other persons, is of two descriptions : one is limited by 
his inheritance of the ancestral and other property, while the 
other is absolute and independent of such property, and is 
determined by certain relationship. 

Absolute liability. — A man is bound to maintain his aged 
parents, his virtuous wife, and his minor children, (Text No. 5) 
whether he inherited any property or not. He is also bound to 
support his infant illegitimate child, see Criminal Procedure, Sec- 
tion 488. 

Liability limited by inherited property.— The ancestral imr 
moveable property is the hereditary source of maintenance of 
the members of the family, and the same is charged with the 
liability of supporting its members, all of whom acquire a right 
to such property from the moment they become members of 
the family, by virtue of which they are at least entitled to main- 
tenance out of the same: see aupra^ pp. 121 et seq. 

The ancestral property cannot be sold or given away except 
for the support of the family ; a small portion of the same may 
be alienated, if not incompatible with the support of the family, 
D. B., 2, 22-26. 

There is no diflPerence between the two schools as regards 
the view that the ancestral property is .charged with the main- 
tenance of the members of the family, and that no alienation 
can be made which will prejudicially aflPect the support of the 
group of persons who ought to be maintained, — Text No. 4. 

Hence, although according to the Bengal school a son does 
not acquire a right to ancestral property, co-equal to that of the 
father, and is not therefore competent to enforce a partition of 
the same against the father, yet the father is not absolute master 
of the same^ so as to be competent to alienate it and deprive the 
son and other members of the family, of their source of main* 
tenance. 
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This is the ^iew which is propounded in the second chap- 
ter of the Ddyabhaga, but it has been departed from by our 
courts of justice, who hold that there is no distinction between 
ancestral and self-acquired property as regards thQ father's right 
of disposal over the same. But still this modern development of 
law cannot affect the question of the son's right of support from 
ancestral property so long as it has not been actually disposed of. 

Persons entitled to maintenance f^om ancestral property.— 
According to the true view of Hindu law, and to the exigencies 
of Hindu society, as well as to Hindu feelings^ the persons that ar^ 
entitled to maintenance from ancestral and inherited property, 
are — 

1. All male members of the family, including those that are 
excluded from inheritance. 

2. Their wives or widows. 

8. Their unmarried daughters, 

4. Their married or widowed daughters when they cannot 
get maintenance from their huslxind's £mily. 

5. The dependent members or the poor relations whom the 
deceased proprietor used to maintain, if sufficient property has 
been left by him. 

As regards the Mit&kshar£ school there is no doubt as to the 
right of the persons under heads 1, 2, and 3, to maintenance out 
of ancestral property. 

In the Bengal school, however, a doubt may be raised as to 
the right of an adult son and consequently of his wife or widow 
and daughter. But it should be remembered that the Hindu law 
makes provision for the maintenance of even an illegitimate son. 

Adult sons, daughters-in-law, audthelike -— We have already 
seen that adult sons and their wives and children are entitled to 
maintenance from the ancestral property, in both the schools. 
It is to be now considered whether they are entitled to claim 
maintenance from the father's self-acquired property. It should 
be observed that the MitdksharS recognizes the right by birth, of 
the son and the like male descendant, to even the self -acquired pro- 

!)erty of the father and the like. This right is a subordinate right 
ike that of the wife, and is recognised for the self-same reason, 
namely, enjoyment by sons, of father's property: hence, sons 
must be held entitled to claim maintenance from such property. 
The Bengal school, however, does not admit right by birth. 

If we look to the actual usage even now prevailing in Hindu 
society, we find that the sons continue to live with their fathers 
even after attaining majority and also after marriage, and to be 
supported by them, when not earning anything. In fact it is 
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the father who celebrates the son's marriage^ the son being 
merely a passive agent in the transaction ; the father decides 
whether the son should marry, and it is he who selects the bride, 
and it is he who settles the terras with the bride's father. After 
marriage the bride comes to her *^ father-in-law's house," and 
not to her '* husband's house." A man consents to give his 
daughter in marriage, when he is satisfied that her fath^'in-law 
is possessed of means so as to be able to support her. Can there 
be any doubt that under the foregoing circumstances the father- 
in-law is bound to support her and the children born of her 7 

Although the general usage of the Hindu fathers' maintain- 
ing their adult sons, and the fact of a particular son's being 
always maintained from his birth by his father, would not create 
a legal liability of a father for furnishing adult sons with 
maintenance out of his self-acquired property, yet there are 
strong equitable considerations arising from his conduct, which 
tend to fix him with the legal liability to maintain that son's wife 
and children ; for, there is an implied, if not an express, contract 
on his part, with the infant bride's guardian, that he will support 
her, the bridegroom being unable at the time of his marriage 
even to maintain himself. 

But a widowed daughter-in-law who left her " father-in-law's 
house " without any just cause, has been held to be not entitled 
to claim separate monetary maintenance from her father-in-law, 
to be enjoyed by her while living in her " father's house." The 
" father-in-law's house " is the proper place of residence for a 
married or a widowed woman.— XAe^ra v. Easi, 10 W. E., 89 as 
2 B. L. E., 15. 

The debt incurred by a Hindu widow in possession of her 
husband's estate to celebrate the marriage of the daughter of a 
son who had died before his father, has been held to be a valid 
charge on the estate passing to the reversioner after the widow's 
death, Bamcoomar v. Ichamayiy 6 C. S., 36. 

It follows therefore that her maintenance is also a charge 
on her grandfather's estate. 

Wife and widowed wife. — According to both the schools, 
the lawfully wedded wife acquires from the moment of her 
marriage, a right to the property belonging to the husband at 
the time, and also to any property that may subsequently be 
acquired by him, so that she becomes a co-owner of the husband, 
though her right is not co-equal to that of the husband, but a 
subordinate one, owing to her disability founded on her status 
of perpetual or life-long minority or dependence. I have al- 
ready pointed out the reason why this right is recognized, see 
(mte p. 126. 
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This right subsists even after the husband's death, although 
her husband's rights may pass by survivorship or by succession 
to sons or even to collaterals ; these simply step into the posi- 
tion of her husband, and she is required by Hindu law to live 
under their guardianship after the husband's death. The reason 
for recognizing this right continues even after the husband's 
death. 

There are, however, a remark in the Ddyabhdga (xi, i, 27) 
and another in the Viramitrodaya (p. 165), which are made for 
meeting an adverse argument, and which may mislead the reader 
to think that the right is extinguished by the husband's death, but 
which are not intended to be taken as the correct doctrine. Jimdta- 
vdhana maintains that the widow is entitled to inherit her hus- 
band's estate in preference to his undivided brethren, who were 
according to the Mit^kshard, joint tenants with the deceased, 
and are therefore entitled to take by survivorsLip to the exclu- 
sion of the widow. The Ddyabhaga does not admit joint-tenancy 
of co-heirs, but maintains that they take as tenants-in-common, 
and that therefore survivorship does not apply (xi, i, 26). But the 
author of the Ddjabhdga proceeds further, and controverts the 
Mitdkshard doctrine of survivorsliipeven assumingtbe joint- tenancy 
of coparceners, by putting forward the argument that the wife 
was also a co-owner of the husband, and is tberefore entitled to 
take by survivorship; hence she cannot be excluded even on that 
ground by the husband's undivided brethren (xi, i, 27). But then 
jm objection might arise to this argument, namely, that why should 
not the widow take by survivorship to the exclusion of the male 
issue. This is obviated by the author by saying that, in that case 
her right might be assumed to be extinguished by the death of the 
husband, because there are express texts providing the succession 
of tbe male issue to the exclusion of the widow. 

But it should be noticed that tbe whole of this is merely an 
argument against the Mitdkshard doctrine of survivorship ex- 
eluding tbe widow, even assuming the correctness of tbe theory 
of joint-tenancy upon which the same is based. And therefore 
the last assumption of the extinction of her right is not the 
author's own view of the nature of the wife's co-ownersbip : D. B., 
xi, i, 26. 

The Viramitrodaya again while controverting the Ddyabhdga 
doctrine of the widow's succession in all cases, takes advantage 
of the last assumption made by Jimdtavdbana, and maintains 
that the widow's right to her husband's property, accruing from 
marriage, must be taken to be extinguished in all cases, by the 
death of the husband, so as to disentitle her to take by survivor- 
ship in any case. But this assumption is not at all necessary 
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to be made, nor is there any authority in support of it ; for the 
continuance of the widow's subordinate right is perfectly consistent 
with the right of the coparceners by survivorship, as it was with 
the right of the husband himself. 

Besides it is contrary to the reason for recognizing this 
right, and contrary to the Mitakshard itself (on Tajnavalkya, ii, 52), 
and to its fundamental doctrine, namely, that partition cannot 
create any right, but proceeds upon the footing of pre-existing 
rights, and that it is by virtue of the wife^s right to the husband^s 
property, that she obtains a share even when partition is made 
by her sons after the husband's death, and that it is by virtue 
of this right that she continues to enjoy the family property so 
long as it remains joint after the husband's death. 

Hence, according to both the schools, the right which a 
woman acquires to her husband's property subsists after his 
death, whether his interest passes by succession or by survivorship 
to the male issue or any other person. 

It has already been said (p. 67) that the wife is bound to 
reside with the husband, she cannot claim separate maintenance 
except for such ill-treatment as would amount to cruelty in the 
estimation of an English Matrimonial Court, {Matangini v. Jogen^ 
dray 19 C. S., 84). But if the husband refuses to receive the wife 
into his house without sufficient cause, she is entitled to separate 
maintenance, — Nitye v. Soondar, 9 W. B., 475. 

An unchaste wife or widow is not entitled to any maintenance 
from the husband or his heirs respectively. That the husband's 
successors taking his estate by survivorship, descent, or devise 
are not bound to maintain his unchaste widow, is a proposition 
which is beyond all doubt, Roma v. Rajaniy 17 C. S., 674. 

The provision made by Hindu law, for starving maintenance 
of an unchaste but penitent wife, is only a moral injunction on 
the husband. 

When the husband is alive, he is personally liable for the 
wife's maintenance, which is also a legal charge upon his pro- 
perty, this charge being the legal incident of her marital co-own- 
ership in all her husband^s property. But after his death, his 
widow's right of maintenance becomes limited to his estate, which, 
when it passes to any other heir, is charged with the same. 

But it has been held that a widow is not bound to live in her 
husband's house, though undoubtedly it is the proper place for 
her to reside, which she cannot be permitted to leave for unchaste 
purposes and retain her maintenance, — Qoki v. LakhmidaSy 14 
B. S., 490. 

A widow, however, whose husband has directed that she shall 
be maintained in the family house, is not entitled to maintenance 
31 
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if she reside elsewbere without cause, — Giriana v. Honama, 15 
B. S., 236. 

Stepmother.— Although a widow's maintenance is a charge 
on the entire estate of her husband, yet it has been held that 
after partition between her son and her stepsons, it will be a 
charge only on the share of her son and not on that of her step- 
sons, — Hemangini v. Kedar, 16 0. S., 758 = 16 I. A., 115. 

Daughters. — Unmarried daughters of the deceased proprietor 
are to be maintained by the heir until marriage. It has already 
been seen that the unmarried daughters of disqualified members 
are to be so maintained. 

A married daughter is ordinarily to be maintained in her hus- 
band's family. But if they are unable to maintain her, she is 
entitled to be maintained in her father's family. 

Sometimes the married daughter does not leave her father's 
house after marriage, but continues to live with her husband as 
Ohar-jdmaiy in her father's house : in such cases she, her husband, 
and her children are entitled to maintenance from her father and 
his estate. 

Sisters. — The maintenance of an unmarried sister and the 
expenses of her marriage are charges on the brother's estate, es- 
pecially when it was inherited by him from an ancestor. It is 
most unfortunate that the sister is not recognised as heir. 

Dependent members.— Poor relations and other dependent 
members whom a person used to maintain, as being morallj 
bound to do so, are after his death entitled to maintenance 
from his heirs provided he left sufficient property. Thus it has 
been held that a person succeeding to his father's self-acquired 
property is bound to maintain his pre-deceased bix)ther's widow 
who used to be maintained by her father-in-law,— Janfci v. Nanda^ 
11 A. S., 194 ; Kamini v. Chandra, 17 C. S., 373. 

But persons in this predicament are not entitled to separate 
maintenance except for very special causes ; they are bound to 
reside in the house with the heir, and to perform the reciprocal 
duty in connection with the household affairs as is ordinarily 
expected of him or her in the Hindu Society ; otherwise the bur- 
den would be very heavy on the heir, unless the inherited property 
be very large. It may be observed in this connection that female 
members of orthodox Hindu families have the duty of preparing 
the food for the family : so one claiming the right cannot justly 
refuse to perform the corresponding duty of such a member. 
And the amount must be fixed on a reduced scale, should separate 
maintenance be awarded, — Bhagwan v. Bindoo, 6 W. R., 286. 

Under this head are included invalid adopted sons, ooil- 
cubinesy illegitimate sons and the like. 
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Amount of maintenance. — If a person be entitled to separate 
maintenance, then the question will arise as to its amouat^ the 
solution of which will depend upon the extent of the property, the 
nature of the claimant's right, the number of other members of 
the family and other peculiar facts of each case, — Baisni v. Bup 
Sing, 12 A. S., 558 ; 15 W.E., 73 ; Nitya v. Jogendra, 5 I.A., 55. 

Where the right to maintenance is the legal incident of a 
right to property, such as that of the widow of the deceased 
proprietor, the lowest limit is to be determined by having regard 
to the extent of the property and to similar right, if any, of any 
other person. 

The widow of an undivided coparcener has been held to be 
not entitled to claim from the survivor, more than the proceeds of 
the share which would have been allotted to the husband had 
there been a partition during his life-time, — Madhav v. Oangaf 
2 B. S., 637, Adihai v. Oursciny 11 B. S., 199— Mitdkshard case. 

When, however, the property is very large, the maximum 
limit is to be ascertained by having regard to the expenses which 
the claimant will have to incur for living in the style suitable to 
the position of the claimant and of the family, that is to say, to 
the charges for establishment, food, clothing, religious ceremonies 
and the like, due to the claimant. The amount is not to bear any 
fixed ratio to the property, the sufBlciency of the maintenance is 
the criterion, — Tagore v. Tagore, 18 W. E., 373. 

As regards the amount a distinction, however, should be 
drawn between those that are entitled to maintenance as the 
legal incident of their right to the property, and those who have 
no such right but are to be maintained as being dependent 
members. In the latter case the amount must be smaller. 

Other sources of maintenance.— If the claimant for mainten- 
ance is possessed of property yielding an income, that must be 
taken into consideration. It is doubtful whether a person 
possessed of sufficient means for support derived from a different 
source, can claim maintenance from another person, who would 
otherwise be liable to maintain him or her. Take for instance, the 
case of a woman who has inherited her father's estate, the income 
of which is more than sufficient for her maintenance. If the 
right to maintenance depends on necessity for the same, then 
surely a person whose maintenance is otherwise satisfied, is not 
in need of it, and therefore cannot lay a claim for what is non 
set. The right however seems to remain, but the amount must 
be nil or nominal, as that must be fixed having regard to the 
need which does not exist. 

How far a charge.— There seems to be a misconception on 
this subject owing to the disregard of the subordinate or imper- 
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feet rights in property, which the Hindu law recognizes, and of 
which the right to maintenance is one of the legal incidents. 
The maintenance of all persons having this imperfect right in 
the property must be a legal charge on the same ; while that of 
others having no such right may be deemed only an equitable 
charge on the property. 

But it should be specially noticed that the ancestral im- 
moveable property is regarded by the Hindu law as the heredi- 
tary source of maintenance, of all the members of the family, 
dependent or independent, and no holder of it in whom it may- 
be deemed vested, and whp is described as "proprietary member" 
by Mr. Justice West, is competent to alienate it except for the 
support of the family. This is the view propounded even by 
Jimiitavdhana, upon the authority of the text No. 1 cited above, 
see D.B., ii, 23-26. 

The whole spirit of Hindu law is against alienation of an- 
cestral immoveable estate which is the only source of mainten- 
ance of the helpless females, and also of the males in this country 
where agriculture is the chief source of wealth, and the Hindus 
depend solely on the produce of land for subsistence. 

Thus both law and equity are in favour of the proposition 
that maintenance is a legal charge on the estate, the holder of 
which cannot alienate it so as to defeat the right of maintenance, 
at any rate of those that have an imperfect right in the property, 
such as the wife of an owner of the property. Besides it is erro- 
neous to suppose the proprietary member to be absolute owner 
when there exists a female member who acquired a right to it, 
which also is proprietary though subordinate. 

Bond fide purchasers for value without notice— are great 
favourites of the English law recognizing legal and equitable 
estates, charges and liens. 

Upon the analogy of English law our courts have held that 
hond fide purchasers for value without notice of the claim for 
maintenance, from the heir or other holder of the property, are 
not liable for the same. The learned judges proceed to discuss 
the question on the assumption that the widow has no lien on her 
husband's estate in the hands of his heir for her maintenance, 
and that it is only a claim against the heir personally : Bhagabati 
V. Kanai, 8 B. L. E., 225=17 W. R., 433; Adhirani v. Shona, 
1 C. S., 365 ; Lakshman v. Satyahhamay 2 B. S., 494. 

The wife's subordinate proprietary right to the husband's 
property is not at all noticed by the judges in these cases. It is 
unfortunate that that part of the Mitdkshar^ in which this right 
is recognised, wns not translated by Oolebrooke, and the conse- 
quence is that it is ignored both by lawyers and judges. The 
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restrictions on the proprietary member's power of disposing ances- 
tral immoveable property, is also overlooked in this connection. 

It has further been held that mere notice of the existence 
of her claim will not make the property in the hands of the pur- 
chaser liable, unless he had notice of the vendor's intention to 
defeat the claim for maintenance, or as Mr. Justice West puts it, 
a notice to be sufficient, must be ** notice of the existence of a 
claim likely to be unjustly impaired by the proposed transac- 
tion,''— 2 B. S., 517. 

But if a decree has been made in favour of the claimant, 
charging certain property with maintenance, then and then only 
it will be a legal charge on the property to whosesoever person's 
hands it may go ; a mere money-decree will not have that efiEect, — 
2 B. S., 524, 1 C. S., 365, Muttia v. Virammaly 10 M. S., 283; 
20 W. E, 126, 4 A. S., 296. 

It has also been held that even express notice at an exe- 
cution sale will not affect the rights of the purchaser, — Soorja v. 
Nath, 11 C. S., 102. 

This view appears to be embodied in Section 39 of the Trans- 
fer or Property Act. 

Hardship on females.— The result of the above view has been 
disastrous on Hindu females. Our courts think themselves bound 
as courts of equity to protect the rights of those who are from 
their situation most helpless. The Hindu law assigns to females 
the status of perpetual dependence or minority ; and having 
regard to their actual condition, they are regarded by both the 
Legislature and the Courts, to be incapacitated and incompetent 
to manage their estates and to protect their own interests. Ac- 
cordingly it is held by our courts that a document executed by -a 
woman in this country, cannot be binding on her and affect her 
interests, unless it be proved not only that its meaning and legal 
effect were fully explained to her, but also that she had indepen- 
dent and disinterested advice aboxit the same. They are really 
incapable of protecting their own interests, and are no better 
than children. In this state of things, they are completely at 
the mercy of their male relations for the protection of their 
rights : and if they have rights against those very relations, and 
if these feel no compunction to deprive the women of those rights, 
there is none to help them. 

To what miserable state ladies of respectable families are 
often reduced, will appear from one typical instance of a class 
of cases that are unfortunately rather frequent. A man of pro- 
perty dies leaving young sons, and his widow, mother, and the like ; 
the sons often become very soon surrounded by bad company 
containing some money-lenders, and are led astray to squander 



Digiti 



zed by Google 



246 MAiKTsifANCE. [Cb. xi. 

property in a vicious course of life ; debts have soon to be con- 
tracted, but there is no difficulty, the money-lender companion is 
ready to advance money on promissory notes at first, and then 
on mortgages ; all other properties are gradually sold, sometimes 
in execution ; and last of all comes the turn of the family dwell- 
ing-house, when, however, a difficulty presents itself in conse- 
quence of the ruling in the case of Mangala Devi v. Dinanath Bose, 
according to whicli the females residing in the house cannot be 
turned out by the purchaser into the public street. But the 
money-lender is equal to the occasion ; he advances some money 
to the now utterly depraved sons, to send away the women on pil- 
grimage, who are not aware of the actual state of things, and 
would gladly accept the proposal ; and when they leave the house, 
the purchaser is put in possession of the same. On their return, 
the women find that there home is gone and that they have 
nothing to live upon. This is not an imaginary case, but an 
actual one that has recently happened. 

These money-lenders are often mistaken for bond fide pur- 
chasers for value. 

The Purdanashin ladies are completely in the dark as to what 
is being done by the " proprietary members ** of the family, with 
respect to its property so long as they go on receiving their or- 
dinary maintenance, until when the whole property has become 
dissipated, and it is too late for them, according to the above 
decisions, to get any remedy. 

If the right view be adopted and acted upon, the helpless 
women would be saved, while bond fide purchasers would have 
their conveyances executed by the proprietary members as well as 
by these women whose rights would then be secured to some 
extent at least. 

If, however, the property has been sold for the support of the 
family or for the benefit of the estate, or for like necessity, the 
purchaser must be safe. But if the sale is made for the pro- 
prietary member's personal purposes, the purchaser cannot claim 
to have more than that member's personal interest in the property. 

To hold that the Hindu females must secute their right of 
maintenance by decrees declaring the same to be a charge on cer- 
tain property, is practically the same thing as to deprive them of 
the right. 

Besides, it is difficult to understand how a court of justice 
pan pass a decree converting a personal right against the de- 
fendant, into a charge on his property. A court of justice can 
only declare the pre-existing rights of suitors, but cannot confer 
any new rights on them, except by importing the peculiar arti- 
ficial distinctions of English law and equity, which are not neces- 
sarily founded on broad principles of justice universally applicable. 
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Transfer, and arrears of maintenance.— A right to mainte- 
nance being from its very nature a right restricted in its enjoy- 
ment to the claimant personally, cannot be transferred nor seized 
and sold in execution of decree. See Transfer of Property Act, 
Section 6 clause {d). Civil Procedure Code Section 266, and 
Biwali V. Apajiy 18 B. S., 342. 

But although the right to future maintenance is not liable 
to sale, yet arrears of maintenance may be sold, Hoymabati v. 
Karunay 8 W. R., 41 ; Raje v. Nana, 11 B. S., 528. 

It is not necessary that a demand for maintenance should be 
made by the person having the right to it, in order to be entitled 
to claim arrears, — Jivi v. Eamj% 3 B. S., 207. 

But in assessing the amount of arrears the court may take into 
consideration as to how the claimant was actually maintained. 
Suppose, a widow was maintained by her own father who is also 
morally bound to maintain his daughter, and no demand was 
made from the husband's relations, in such a case it is doubtful 
whether she can claim any arrears under such circumstances. 

Decree and future maintenance — When a decree awards 
future maintenance at a fixed rate, payable monthly or annually 
during the life of the claimant, the same when falling due can 
be recovered in execution of that decree without further suit,— 
Am v. Lukhiy 19 C. S., 139. But a mere declaratory decree for 
maintenance cannot be so enforced, — 12 M. S., 183. 

A widow in possession of her husband's estate— appears to be 
bound to maintain her husband*s poor relations, in addition to 
those already mentioned, and especially the presumptive rever- 
sioner, when he is in need of it, — D. B., 11, 1, 63. Here, gifts to 
husband's relations are declared to be conducive to the spiritual 
benefit of the husband. 

Impartible estate and junior members.— When the family 
property is held by a single member by primogeniture prevailing in 
certain cases according to custom, the junior members are en- 
titled to a provision for maintenance out of the property. Usu- 
ally some property is assigned to them in lieu of maintenance, 
the nature and character of the tenure of which are also deter- 
mined by custom. Usually the khorposh grants in Chhota-Nagpore 
where many impartible estates are found, are like estates tail-male, 
held by the grantee and the heirs male of their body in succes- 
sion to each other, and on failure of such heirs at any future time 
they revert to the holders of the estate for the time being; 
in some cases these maintenance grants are resumable on the 
death of the grantees; it depends entirely on custom in each 
case. 
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CHAPTER XII. 

FEMALE HEIRS AND STEfDHANA. 
ORiaiNAL TEXTS. 

\ I W^ "5^^ ^T^W ^^ IJi^nPTTJ ^^5 I 

1. A wife, a son, and a slave, these three even are ordained 
destitute of property: whatever they acquire becomes his pro- 
perty, whose they are. — Manu. 

The father protects in maidenhood, the husband protects in 
youth, the son protects in old age, — a woman is not entitled to 
independence. — Manu. 

8. What was given before the nuptial fire, what was presented 
in the bridal procession, what has been conferred on the wife 
through affection, and what has been received by her from her 
brother, her mother, or her father, are ordained the sixfold 
Stridhanam or woman^s property. — Manu and Kdtydyana, D.B., 
4, 1, 4. 

^rrs:^ rM<st**iiM ^rsfw ^w ^ ii ttc?? : I 

4. What is given before the nuptial fire, what is presented 
in the bridal procession, likewise her husband's donation (c?aya), 
and what is given by her brother or by her parents, are ordained 
the sixfold SMdhanam, — Narada. 
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6. What Is given to the wife by the husband ttrough affec- 
tion, she maj^ even when he is dead, consume as she pleases, or 
maj give it away, excepting immoveable property. — Nirada. 

6. What is given by her father, or mother, or a son, or a 
brother, what is received before the nuptial fire, what is presented 
to her on her husband's marriage to another wife, what is given 
by eL relation, her sulka or bride^s price, and gift subsequent are 
Strtdhanam. — ^Vishnu. 

7. What is given by her father, mother, husband, or 
brother, or what is received before the nuptial fire, or what is 
presented to her on her husband^s marriage to another wife, or 
the like (adya), is denominated Siridhanam or woman's property. — 
Ydjnavalkya. 

^ I Tiw^ ^Rrt fwr ftwT ^^ ^T^re ^tis% i 

8. A woman Is not entitled to independence in any period 
of her life ; her father shall protect her when she is maiden, her 
husband when she is married, her son when she is old ; and in 
their default their kinsmen shall protect her. — ^Ydynavstlkya. 

9. Her subsistence, ornaments, bride's price, and her gains 
(or profits of her Strtdhan) are Strzdhana, she herself exclusively 
enjoys it, her husband has no right to use it except in distress. — 
Devala. 

\o I fi«iiif*i% ^^ ftrf^ ciM<nr^x$f ft^ I 

10. Whatever is (formally) given at the time of the marriage 
32 
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to the bridegroom intending to benefit the bride, belongs entirely 
to the bride, and is not to be shared by kinsmen. — Vydsa. 

11. What is presented to the husband of a daughter, goes to 
the woman, whether her husband live or die ; and after her death, 
goes to her offspring. — Text cited in D.B., 4, 1, 17* 

^* W^ *f%^ ^^ ^^ ^©t^'f ^cf II *|(t|NMs I 

12. The wealth which is earned by mechanical arts, or which 
is received through affection from any other than a relation, 
becomes the subject of the husband's ownership : but the rest is 
ordained SMdhana. — Kdtydyana. 

13. Whatever again, a woman receives at the time she is 
taken away from her father's house (to her father-in-law's house), 
is denominated her Stridhan under the name adhydvdhanika or 
presented in the bridal procession. 

^** fir^'^J ^raiin^'^T 'CP^H^ ^-'^^^ II ^RTWRJ I 

14. But whatever is, after marriage, received by a woman 
from her husband's family is called gift subsequent, and likewise 
what is received from the family of her relations : whatever is 
received by a woman through affection after marriage, from her 
husband or her parents is gift subsequent according to Bhrigu.— 
Katyayana, D.B., 4, 3, 16 and 18. 



Digiti 



zed by Google 



Ch. xii.] OEiaiNAL texts. 251 

list^nH^^iFTcj w^rij ^[m^ ^3)^ ^igu? i u. i ^rn^rr^TTJ i 

16. (1) That which is received by a married woman or a 
maiden, in the house of her husband or of her father, from her 
husband or from her parents, is termed the gift of affectionate 
kindred. (2) The independence of women who have received 
such gifts, is recognized in regard to that property; for it is 
given by their kindred for their maintenance out of kindness 
to them. (3) The power of women over the gifts of their affec- 
tionate kindred is ever celebrated, both in respect of donation 
and of sale according to their pleasure, even in the case of 
immoveables. (4) The husband's gift (ddya)^ a woman may deal 
with according to her pleasure when the husband is dead ; but 
when he is alive, she shall carefully preserve it, or if she is unable 
to do the same, she shall commit it to the care of his kindred. 

(6) A sonless (widow) keeping unsullied the bed of her lord 
and abiding by her venerable protector, shall being moderate 
enjoy until death, afterwards the heirs shall take. — Katyayana. 

[This last sloka which is cited in the Dayabh^ga Oh. XI, 
Sect. I, paragraph 56 as the only autliority for restricting the 
widow's rights in her husband's estate inherited by her, relates 
really to Stridhan consisting of immoveable property given by the 
husband. And the sloka immediately preceding it is cited in 
D.B., 4, 1, 8.] 

\i I f ^ ^^ "^ 5^> f ftfcn ^rxar?^ if % I 

^ 9^d WMi ^M W^ ^^ I 

16. Neither the husband, nor the son, nor the father, nor 
the brothers, can assume power over a woman's property, to take 
it or to bestow it. If any of these persons by force consume the 
woman's property, he shall be compelled to make it good with 
interest, and shall incur punishment. — Katyayana, D. B., IV. I, 24. 
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17. Those relations of women who take their Stridhana 
during their life without their consent, shall be punished by a 
virtuous king by inflicting the punishment of a thief —Manu 
cited in the Yivada-Batndkara. 

irft^ ^t^ ^ T tw ^T?p^ ^Brrfir 1 mtn^^: i 

18. A husband (may take and) is not liable to make good 
the property of his wife (so) taken by him, in a famine, or for the 
performance of an imperative religious duty, or during illness, or 
under restraint. — ^Tajnavalkya. 

\d I (^r^) T ^, Wcft?^ ^RWRT^ fta^OT^ Jf^ ^* I 

19. A woman is not entitled to inherit ; for, a text of reve- 
lation says, — " Devoid of prowess and incompetent to inherit, 
women are useless.'* — Baudbayana, D. B., XI, 6, 11, 

FEMALE HEIRS AND STRrDHANA. 

Women in ancient law. — Lifelong subjection was the con- 
dition of women according to ancient law. This appears to have 
been due to the physical weakness of the fair sex, as well as to 
two peculiar institutions common to most systems of archaic 
jurisprudence, namely, patria potestas and slavery, the latter of 
which appears to have owed its origin to the former. 

Patria potestas— is the father's absolute and unlimited 
power over his children, in the exercise of which he could sell, 
give, abandon or even kill a child of his. The reason assigned 
by Vasishtha (ante^ p. 71) to explain this power is, that the father 
and the mother are the cause of a child's existence, and so they 
are entitled to full authority over him, extending even to the 
undoing of it. ^ This natural reason, though equally applicable 
to the mother, is qualified by her own personal disability. 

Slavery consisted in the proprietory right of man over man ; 
one man might own and have dominion over another man, in the 
same manner as he can own a cow or a dog. A slave is con- 
temptuously termed a biped in Sanskrit, to indicate his similarity 
to a quadruped. 
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Marriage in ancient law consisted in the transfer of domi- 
nion or patria potestaa from the father to the husband, {ante, 
p. 46), so that in Roman law a wife was deemed to be a daughter 
of the husband for the purposes of the patria potestaa. 

Hence it is clear that during the life of the jja^^r/ami'Kaa 
the condition of a son, a daughter, a wife, and a slave was ex- 
actly similar, as regarded the power of the former over these 
latter, who could not hold any property, being themselves in the 
category of property belonging to the pater familiaa who there- 
fore, became entitled to their earnings, (Text No. 1). On his 
death, however, a change took place in the condition of the son, 
who became emancipated and sui juris, and succeeded to the 
deceased's position as regards his property. But the condition 
of the women at first, and of the slaves, seems to have remained 
unchanged, there being only a change of masters. 

But the women appear to have very soon acquired a higher 
status than that of the slaves, so far as regarded their relation 
to the husband's heir, who became their guardian by ceasing to 
be their master. 

As incidents of their status, women could not, according to 
early law, hold any property ; and consequently they could not 
become heirs to their relations, (Text No. 19). 

Women's property ajid heritable right under the Codes.— 

To the general rule of woman's incapacity to hold property, ex- 
ceptions appear to have been gradually introduced, similar to 
the son's peculium in Boman law, according to which a son in 
the power of his father could not acquire property for himself, 
all his acquisitions, like those of a slave, belonged to his father. 

At first six descriptions of property were recognised as 
woman's property ; and these consisted of gifts received by a 
woman from four relations, namely, the father, the mother, the 
brother, and the husband, as well as of gifts received at the time 
of marriage, either when the ceremony is actually performed 
before the nuptial fire, or when the bride is taken to her father- 
in-law's house, (Text Nos. 3 and 4). 

To this list, other items ejusdem generis appear to have been 
added, as will appear from a perusal of the above texts : gifts 
from all other relations, and certain other descriptions of property 
are included as falling within the category of woman's peculiar 
property. Upon a consideration of all the items described as 
Stridhany it appears that woman's property under the codes con- 
sisted only of gifts or grants by her relations ; and some of them 
are separately enumerated either to remove some doubt, or to 
mark the occasions of the gift. 
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It would be better to enumerate and explain the different 
items of Strtdhanam mentioned in the codes : — 

!• Gifts at the time of marriage or yautaka ; they are — 

(1) Gifts before the nuptial fire, or at the actual cere- 

mony of marriage.. 

(2) Gifts received in her father's or father-in-law's 

house, either before or after the actual cere- 
mony, but at a time when various other rites 
appurtenant to marriage are performed, com- 
mencing from several days before, and conti- 
nuing several days after, the principal nuptial 
ceremony. Adhydvdhanika or gifts in the 
bridal procession come under it; some explain 
this term to mean gifts made at the time of the 
Dvir-dgamana ceremony. 
(8) Sulka or the bride's price. 

(4) To these must now be added the bridegroom's 
price. 
Gifts at the time of marriage are the most important, because 
all women get some property at the time. It should be observed 
that what is given before the nuptial fire by the bride's father in- 
tending to benefit her, is formally given to the bridegroom. It 
should be borne in mind that the bride herself is the subject of 
gift to the bridegroom ; and the dress, the ornaments and the 
household furniture, &c., which are intended for her, are all given 
together with her to the bridegroom. Hence Vyasa ordains (Text 
No. 10) that all these belong to the bride ; and besides, these are 
separately enumerated as Stridhan under the name of gifts before 
the nuptial fire. 

Sulka or the bride's price was originally appropriated by the 
bride's father ; but Vishnu (Text No. 6) and Devala (Text No. 9) 
enumerate it as StridhaUy and therefore the father or other guardian 
taking it, must hold it as a trustee for the bride. 

The bridegroom's price also which, according to a recent 
practice originating in the moral and religious degradation of 
the so-called educated men, is extorted by the bridegroom's 
party from the bride's father, must on similar and stronger 
grounds of equity, be considered to be the bride's StHdhaniy and the 
recipient must be held to be a trustee for her. 

II. Adhivedanika or the gift which a husband is to make 
to a wife on the occasion of marrying another wife. 

III. Anvddheycika or gift subsequent is a term used in cen- 
tra-distinction to Yautaka or gift at the time of marriage. In the 
Bengal school the courses of descent of these two descriptions of 
Stridhan are different. 
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IV. Vritti or subsistence or property given for, or allotted 
in lieu of, maintenance, is Struthan, such as the mother's share on 
partition, 

V. Ornaments form the kind of Stridhauy which is possessed 
by every woman. These are Stridhan when they have been the 
subject of gift to her. There may be family jewels, which any 
woman of the family is allowed to put on on particular occasions, 
but which may not be given to any one of them ; these cannot be 
regarded as StHdhan. The Hindus are found to convert all their 
savings into ornaments worn by their wives; these also cannot be 
regarded as the wife's Stridhan ; if that were so, a man might 
be deprived of the savings of his whole life by the death of his 
wife before him. 

VI. Acquisitions made by a woman by the practice of 
a mechanical art, are subject to the control of the husband 
who appears to be entitled to the fruits of the wife's bodily 
labour. 

VII. So also a present made to a woman by a stranger, i.e., 
by one who is not a relation, belongs to her husband and cannot 
become her Stridhan, Hindu law is jealous of women's connec- 
tion with strangers ; the present is really made to please the 
husband by a friend of his, consisting, however, of a thing that 
may be used by a woman only, such as an ornament or a female 
dress, and so intended for the wife. 

VIII. Gifts by affectionate kindred or near relations con- 
stituted, as has already been said, the peculiar property of women, 
under the codes, though there are some vague terms used in 
a few texts, which may be construed to include other descrip- 
tions of property. 

IX. The husband's gifts require special notice. From the 
peculiar character of the relationship, a gift by the husband 
to the wife should not be taken as absolute, so as to extinguish 
completely the husband's right to the thing given. As regards 
even the moveable property given by the husband she cannot deal 
with it according to her pleasure during his life-time, but may 
do so after his death (Text No. 15-4) ; and when the subject of 
gift is immoveable property, she has no right to dispose of it 
even after the husband's death. Texts Nos. 5 and 15 (5). 

The original general rule that women are incompetent to 
inherit, was departed from by the codes to a limited extent ; 
and the lawfully wedded wife, the daughter, the mother and the 
paternal grandmother, are declared entitled to inherit the pro- 
perty of males ; and certain females are declared heirs to 
stridhan property. 

According to the codes, the property inherited by women 
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became their stridhan ; because the very fact of one's becoming 
heir to another's estate, means tha,t the former acquires the 
rights of the deceased over his property, and because there is 
no express text restricting women's heritable right. 

There is, however, one rule relating to sMdhan property 
which may be extended by analogy to the husband's immoveable 
estate inherited by the wife, namely the rule, which restricts the 
wife's right over the husband's gift of immoveable property to her, 
may be deemed to restrict by necessary implication her heritable 
right over his immoveable estate. 

But there is nothing in the codes to curtail the rights of the 
other female heirs over property inherited by them either from 
males or from females. 

Women's property and heritable right under Oommentaries. 
— A great deal of injustice has been done to women by not keep- 
ing in view the great distinction between the early law contained 
in the Codes, and its later development by Commentators, regard- 
ing their disabilities and rights. There cannot be any doubt 
that women were originally disqualified for owning and holding 
property, and that under the Code's that disability continued 
as a general rule, but certain exceptions to it were introduced, 
and women Were declared competent to hold as owner only 
certain specified descriptions of property, the peculiar character 
of which was expressed by the technical term sMdhan or 
woman's property. On a consideration of the enumeration 
of strzdhana given by the different Codes, a development of law 
in favour of women is found ; for, while the earlier Codes lay a 
stress on the number six in enumerating «<r/dAan, the later ones 
either add fresh items, or describe woman's property in a mode 
indicating the enumeration to be only illustrative, and not ex- 
haustive, still the impression left on the mind of the reader on 
a perusal of the passages of the Codes is, that strtdhana or 
woman's property had but a technical and limited meaning. 

But when we come to the Commentaries, we find higher 
rights conferred by them on women who are placed almost on 
a par with men, as regards the capacity to hold property. SM- 
dhana or woman's property ceases to have any technical meaning, 
and women may acquire property in the same modes as men 
may do, subject to one or two exceptions. The general rule 
and exception are now reversed ; for, under the Commentaries, 
as a general rule, all kinds of property may be stridhan, while 
the exception relates to a few items that do not come under 
that category. Let us examine what is said by the leading Com- 
mentaries on the present subject. 
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The Uitikshari— wbicb is^ as we have already seen, a work 
of paramonnt autliority, and universally respected, says, while 
commenting on the Text No. 7 of Ydjnavalkya, — that the term 
stridhana as used in that text, bears no technical meaning, but 
it signifies "woman's property** or property belonging to a 
woman, which is its etymological meaning, (2, 11, 3) ; that the 
term " or the like ** in that text, includes property that may be 
acquired by a woman, by inheritance, purchase, partition, seizure 
or finding, t.a., by the same modes in which a man may acquire 
property and which are set forth in Oh, 1, Sect. I, paras. 8 and 
13 ; and that Manu and the like also intended to lay down the 
same rule, the enumeration by them of sixfold atridhan being not 
intended to be restrictive, — Mit. 2, 11, 2 and 4. 

Here the Commentator changes the law by the fiction of in- 
terpretation. He ignores the existence of any disability or 
incapacity in women with respect to the ownership of property, 
such as may appear from a perusal of the texts of the codes. 
But we have nothing whatever to do with what Manu and Taj- 
navalkya really intended to ordain ; what we have to see is, what 
construction has been put on them by the Commentators res- 
pected by the different schools : (See ante, pp. 12 and 15). The 
Mitakshard is clear and unambiguous that Stridhan has no tech- 
nical meaning, and women may hold property like men, and that 
property inherited by a woman is her stridhanami and according 
to the Privy Council {ante, p. 16), the courts are bound to follow 
and act upon it, without stopping to enquire whether this doctrine 
is fairly deducible from the earliest authorities. But on the 
present question, the Privy Council have acted contrary to their 
own direction, as we shall presently see. 

K&ty&yana's text and Mithlla School— The Yivada-Batnfi- 
kara and the Vivada-Chintamani are the principal commentaries 
of the Mithila sub-division of the Mitdksharfi school. They do 
not enter into any discussion as to the term stridhana being 
technical or limited in its meaning ; but they seem to accept the 
view propounded by the Mitakshara, while they go on citing and ex- 
plaining the diverse texts of the codes on the subject of stridhana. 

The Yivada-Batndkara while dealing with stridhana cites 
the text of Narada (Text No. 5), recognizing the full power of a 
wife over the husband's gifts excepting immoveable property ; 
it then cites the first three out of the five slokas of Kityayana. 
set forth above as Text No. 15, and after making a few com- 
ments on them concludes by saying that it is established on the 
authority of all the texts cited, that women are independent in 
dealing with property inclusive of immoveables given by the 
38 
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affectionate relations, excepting, however, immoveable property- 
given by the husband ; it then citei the 4th and the 5th slokas 
of Edty&yana's text No. 15, which have a very important bearing 
on women's right in property given by, or inherited from, their 
husbands. According to the explanation given in the two com- 
mentaries of the Mithila School, the English translation of the 
4th sloka is slightly different from what is given above, and 
should be as follows : — 

(4) "The husband's ddya or gift, a woman may deal with 
according to her pleasure when the husband is dead ; but when 
he is alive, she shall carefully preserve it ; otherwise (i.e., when 
he has no property) she should remain with his family." The 
fifth sloka may also be given here for the sake of convenience 
in understanding the explanation. 

(5) " A sonless (widow) keeping unsullied the bed of her 
lord, and abiding by her venerable protector, shall, being moder- 
ate, enjoy until her death ; afterwards the heirs shall take.*' 

Both the commentators of the Mithila school admit, that 
having regard to the context, both these texts relate to the hue* 
band's gifts to the wife, and that they lay down that a woman is 
perfectly independent after the husband's death in dealing with 
moveables given by the husband, and as regards immoveable 
property given by the husband, she shall enjoy it during her 
life, and afterwards the husband's heirs shall take the same. 

Bat they maintain that these two slokas must be deemed 
to apply also to the moveables and immoveables inherited by the 
widow from the husband, because the question as to the nature of 
a widow's right over the same, does arise for solution, and there 
is no other text bearing on the subject ; and that hence, notwith- 
standing the context shows that these slokas relate to gifts, yet 
they furnish us with a rule that may be applied to the solution 
of the question relating to the husband's inheritance. 

The result is that according to the Mithila school, the wife's 
right to the moveable and immoveable property inherited from 
the husband is similar to her right to similar property given by 
the husband; that is to say, the wife's Jright to the moveables 
inherited from the husband is absolute, i.e., stridhan in the 
technical sense ; but her right to immoveables is limited, and 
she must have in all cases what is technically called a life-interest 
in such property which will after[,her, death pass to her husband'd 
heirs. 

The Vivdda-Chintdmani, however, goes further and says that 
this rule also applies to the husband's property which the wife 
inherits not directly from the husband but mediately through her 
son who inherited it and dies leaving his mother as his heir. 
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E&ty&jrana's text and the D&yabh&ga.— It shoald be borne 
in mind that according to the Mitikshari school the widow is 
entitled to inherit only in the exceptional circumstance of the hus- 
band being separate, t.e., when he was neither joint nor re-united 
with any co-heir. The widow's succession therefore must be 
rare, having regard to the fact that the joint family system 
is the normal condition of Hindu society, and it takes place when 
there is no other dear and near relation who may be the object of 
the deceased proprietor's affection along with his wife. Hence 
there is no reason why the widow who has been the partner of 
the deceased during his life, and who is believed to become his 
partner in the next world, should not be absolutely entitled to his 
estate^ when the most distant male heir, whose very existence 
might not be known to him, would take an unlimited and absolute 
interest. 

The author of the Dayabhaga introduced a complete change 
in the law by recognizing the heritable right of the widow in 
default of male issue, in all cases, i.e., even when the husband 
was joint or re-united with his co-parceners, that is to say, in 
preference to and to the exclusion of, his father, mother, brother, 
and the like near and dear relations with whom he was associated 
from birth, and lived in harmony during his whole life. 

Such a radical change in the law of succession could not 
be acceptable to the people unless the widow's rights were cur- 
tailed and limited in the manner adopted by the D^yabhdga. 

^The acute founder of the Bengal school conferred higher 
rights on females in one respect, by curtailing their rights iii 
other respects, and thus he improved the condition of women, 
on the principle of give-and-take, in such a manner as to secure 
the approbation of the people of Bengal, for the change in law, 
which was suited to their feelings and so became adopted by 
them. 

Let us now see how the author of the Dayabhaga shows that 
his foregone conclusion is, supported, by the earliest authorities. 

He cites the five slokas of Kdtyfiyana in diffei^ent parts of his 
work : the slokas 1-3 are cited in paragraph 21, and sloka 4 in 
paragraph 8, of Section 1 of Chapter iv, in which stridhan is ex- 
plained; but the sloka 5 is cit^d in paragraph 66, Section i, 
Chapter xi, where the . widow's succession is discussed, for sup- 
porting his position with respect to the restrictions on the widow's 
power of alienation. 

He maintains that the widow inheriting her husband's estate 
is entitled only to enjoy it with moderation, but not to alienate 
the same by gift, sale or mortgage, &c., and in support of this he 
cites K^tydyana's text (sloka 5), as if it related to property inheri- 
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ted by a woman from ber busband^ without any allusion to its 
meaning according to the context^ and without feeling any hesi* 
tation or difficulty in relying on a text the primary meaning of 
wbicb is not what he puts upon it. 

We are in a position now to appreciate the great importance 
of the remark made by the Privy Council, namely, that the courts 
of justice must not trouble themselves with the question whether 
a doctrine maintained by a school is fairly deducible from the 
earliest authorities. 

The language of this text of Katyfiyana applies to the widow 
only. But the change of the law of inheritance, introduced by the 
Ddyabh&ga, was also in favour of the daughter and the daughter's 
son, as well as of the mother and the paternal gi*andmother« And 
it was felt by the author to be necessary to curtail their rights 
also. 

So he at fii*st extends the operation of bis interpretation of 
Kdtydyana's text to the daughter (xi, i, 65) and then to the 
daughter and to the daughter's son^ upon the ground that they 
being inferior to the widow with respect to inheritance, the res- 
trictions imposed by that text on the widow's estate should a for- 
tiori apply to them also, — Chapter xi. Section ii, paragraph 30. 

And lastly he puts it artfully as an alternative, that the text 
must be understood as applicable to female heirs only, the term 
widow being merely illustrative ; and he thereby implies that it 
does not apply to the daughter's son, xi, i, 31. And this alterna- 
tive is now accepted as the doctrine of the Bengal school. -» 

Here we have an extension of meaning based on the sex^ 
hence the meaning must be that the female heirs of a mahy tabe a 
limited interest, having regard to the context of the Chapter which 
deals with succession to the property of a male. That is to say, it 
can by no means apply to a female heir of a female's etridhan. 

Woman's estate in property inherited from males under 
D&yabh4ga. 

1. She has merely the right of enjoyment with moderation, 
D.B., 11, 1, 56 and 61. So she has not even a life-interest. 

2. If the estate falls short of what is sufficient for her legal 
enjoyment, she may alienate a part or even the whole of it, if 
necessary, — D,B., 11, 1, 62. 

3. Save as aforesaid, her rights in both moveable and im- 
moveable property is limited, and she cannot alienate them, D.B., 
11, 1, 56. 

4. Her management of the estate is subject to the control of 
the husband's kinsmen who are her legal guardians ; in other 
words, subject to the control of the reversioners, D.B., 11, 1, 64. 
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5. She may dispose of the property with the consent of the 
reversioners, D.B., 11, 1, 64. 

6. She is enjoined to make gifts to poor relations of the 
husband's, D.B., 11, 1, 68. 

7. The reversioners are entitled to the residue of the estate 
and of its accretions, left after her lawful enjoyment, D.B., 11,1, 59. 

Stridhana according to D&yabhdga.— The Dayabh&ga ap« 
pears to follow the Mitakshard, and to hold that stridhana or 
woman's property has no technical meaning. After citing many 
texts describing different kinds of woman's property, the author 
observes that the texts do not intend to exhaustively enumerate 
woman's property, but they intend to explain by illustrations the 
nature of woman's property; and then concludes by saying, 
** That alone is a woman's property, which she has power to give, 
sell, or use, independently of her husband's control," D.B., iv, i, 18. 
And he then goes on to show that the husband's control is 
confined to the wife's earnings by the practice of mechanical arts 
and to presents made by strangers. To these two must be added 
the gift by the husband, especially immoveable property, D.B., 
iv, i, 19-23. 

Vframitrodaya and Smriti-chandrik& on K&ty&yana's text.^ 
The Vlramitrodaya repeats the view propounded by the Mitak- 
shar&, with respect to stridhana. 

This work is regarded by the Privy Council to be a treatise 
of high authority at Benares and to be properly receivable as an 
exposition of what may have been left doubtful by the Mitdk- 
shar^, and to be declaratory of the law of the Benares school, — 
Qiridhari Lai Roy v. Bengal Oovernmenty 12 M. 1. A., 448=sl0 
W. R., 32. 

The author of this work notices the text of Katydyana 
(sloka 5), and maintains that it refers to the property assigned to 
the widow of a deceased undivided coparcener, for maintaining 
herself from its profits, — Vir., p. 136, 

He then notices the construction put on it in the Dayabhdga, 
and disapproves of the same. He maintains that the widow as 
heir must necessarily be absolute master of the inherited property, 
and texts like this must be taken £o be of moral obligation only, 
such as those with respect to which the doctrine oi factum valet 
is propounded by the author of the Dayabhaga. And he con- 
cludes by saying that the utmost that can be said is that gift 
and the like alienation made by a widow for immoral purposes 
or without any necessity, may be held improper ; otherwise, she 
has full power to dispose of property for religious and other lawful 
purposes, — Vir., pp. 137-141. 
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The Smriti'Chandrika notices the text of Kdty&yana, and 
explains it to refer to the widow of a member of a joint nndi-^ 
vided family, who has received from her husband's surviving 
coparceners an assignment of landed property for getting hex 
maintenance from the income thereof- In fact, the Yiramitro- 
daya has borrowed the explanation of Edtyayana's text from thi^ 
work which is frequently cited and referred to by it under the 
;Dame of the Chandrikd. 

Judicial Oommittee on E&ty&yanals text.— It should be ob- 
served that heritage means property in which the heir acquires 
9wner$hip by reason of relationship to the late owaer ; therefore 
when a woman becomes the heir, she must acquire an absolute 
right to the inherited property, unless there be an inherent dis-* 
fibility on her part, or there be an express text curtailing her 
rights. 

There would have been an inherent disability, if stridhana 
had still been held to have a technical meaning, or if the original 
incapacity of women to hold property had* been admitted even 
ROW to continue, or in other words, if women could not have 
absolute right in any kind of property, which is not expressly 
enumerated as stridhana. But the paramount authorities of both 
the schools hold that women do not, as a general rule, labour 
under any such disability or incapacity, whatever might have been 
their condition in early law. 

Therefore their rightgf in inherited property cannot be cur- 
tailed, unless there be an express provision of law to that eflfect. 
And Edtydyana's text (sloka 5) is the only passage of law by 
which the widoVs rights are curtailed according to the D4ya- 
bhdga and to the commentaries of the Mithila school. 

Katydyana's complete Code is not extant. It is, however, 
admitted by the writers of the Mithila school, that the text of 
Kdtjayana relates actually to the immoveable property given by 
the husband. 

So there is really no authority in Hindu Law, against the 
doctrine maintained by the Mitakshara, that property inherited 
by a woman becomes her stHdhana. 

But the Privy Council held this doctrine to be erroneous by 
reason of its being in conflict with the text of Katyayana who is 
recognised by the Mitdkshara as a lawgiver, though, the text 
is not cited in the Mitdkshard ; Bhagwandeen v. Myna Baiy 1 1 
M. I. A., 487 = 9 W. R., P. C, 23. The Lords of the Judicial 
Committee were betrayed into this error by assuming the inter- 
pretation put on it by the Dayabh%a to be its only real meaning. 
And herein their Lordships departed from their own view of the 
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duty of a Earopean judge in dealing with Hindu law,— ttfpra, 
p. 16. 

What really happened was that the D&yabhfiga rule had been 
erroneously applied to some small eases governed by the Benares 
school ; and when at last the question arose in a big case going 
up to the Privy Council, the view already acted on in the pre- 
vious cases and seeming to be sanctioned by usage, was main* 
tained intact, as the materials necessary for arriving at the correct 
view of the law were not placed before their Lordships. 

And their Lordships have proceeded further : not only the 
rule extracted by the author of the Dfiyabhiga from his peculiar 
intei*pretation of Katjdyana's text, but also his extension of that 
rule to cases not covered by the language of that text, have been 
applied by the Privy Council to cases governed by the Benares 
school. Accordingly the daughter has been held to take the 
widow's estate in her father's property {Chotay Lai v. Chunnoo Lai 
4 C. S., 744) ; and the same rule has been applied by the Calcutta 
High Court to the mother's inheritance, — JtUleswar v. Uggar, 
9 C. S., 725. 

Thus the females governed by the Benares school have been 
subjected to the restrictions and limitations of the Bengal school, 
while the privilege enjoyed by the Bengal females, of inheriting 
from their male relations even when these were joint or re-united, 
could not be granted to them. They have been deprived of their 
substantial rights without any compensation whatever. 

It should be remarked here^ that the text of Katyiyana lays 
down two continuing conditions for the enjoyment by the widow 
of her husband's estate, namely, (1) chastity and (2) residence 
with the husband's relations. It has, however, been held that 
these are not to be taken as conditions subsequent; inasmuch, 
as the author of the D^jabhdga has not himself drawn any such 
conclusion from that text. Hence it has been held in Coasinath 
ByaacVs case that the widow inheriting her husband's estate is 
not bound to live with her husband's kinsmen; and in the Uui* 
chastity case, that subsequent unchastity will not divest. 

[The effect of unchastity of women has already been consi- 
dered, p. 228 et. seq. and p. 241. But one point has accidentally 
been omitted to be mentioned, namely, that an unchaste wife may 
be divorced by the husband; thus, Manu cited in the Vivdda- 
Eatndkara, p. 426, ordains — 

which means, — "If a woman is licentious, her abandonment is 
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ordained ; the woman, however, should not be killed, nor should 
her limbs be mutilated/'] 

Privy Oonncil on Strfdhana.— In the case of Brij Indar 
Bdhadw Sing v. Ranee Janki Koety 5 I. A., 1, the Judicial Com- 
mittee, took into their consideration all the passages of the Mit&k- 
shard and the Ddyabh&ga, in which the character of strMhana 
is discussed, and came to the only conclusion that may be pro- 
perly deduced from them, namely, that stridhana has no technical 
or restricted meaning ; and their Lordships laid special stress on 
the conclusion arrived at by Jlmutavdhana, namely, ^* That alone 
is {siridhana) her peculiar property, which she has power to give, 
sell, or use, independently of her husband's control.'^ The words 
" her peculiar property " in this passage are misleading, the 
correct rendering should be, " That alone is a woman's property, 
&c.;" so there is no peculiarity about woman's property. 

The facts of this case were as follows : — A Tahhk in Oudh, 
in possession of a Hindu widow to whom it had descended as 
the heir of her husband, was confiscated by the Government, 
and was subsequently granted to her by a 8unnud^ with right of 
alienation, and with right of succession to her heirs. 

The Taluk was held by the Privy Council to have become 
the sMdhana of the widow, by the grant to her, and to pass on 
her deatn, to her heirs and not to her husband's heirs. The 
grant was made by a stranger, to a Hindu lady, and therefore 
if made during her husband's lifetime, it is doubtful whether 
it could become her str^hana. But as it was made to a widow, 
there was nothing to prevent it from being her sMdhana. If 
Btridhana had been technical and restricted in its meaning, and 
if nothing could have been sMdhana unless expressly ordained 
to be so, then it could not have been held that the Taluk had 
become the grantee's strMhana. SeeBachha Jha v. Jugmohan Jha, 
12C.S., 348. 

The principle enunciated in this case represents the true 
view of Hindu law, though it is in conflict with the opinion 
expressed by the Privy Council in some earlier cases, — ML Thakur 
Deyhee v. Bai Baluk Earn, 11 M. I. A , 189 = 10 W. R., P. C, 3. 

Case law on Strfdhana and inherited property.— It should 
be noticed that, — 

(1) According to the Bengal school a woman inheriting 
the estate of a male, has a limited interest or what is called 
the widow^s estate in both moveable and immoveable property : 

(2) That this Bengal doctrine has been (though improperly) 
extended to cases governed by the Benares school : and 

(3) That according to the Mithila school the widow inherit- 
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ing ber husband's estate, either directly from him, or mediatelj 
tbroQgh ber son, takes an absolute estate in the moTeables, 
and a life-interest in the immoveables in all cases; for her 
interest in such property is the same as in property given by the 
husband. 

She is therefore competent in Mithila, to alienate the move- 
ables according to ber pleasare, Doorga v. Pooran, 6 W. E., 141, 
Birajan v. Luehmi, 10 C. S., 892 ; 11 M. I. A., 487. 

The moveable property becomes her stridhan, and must there- 
fore pass to her heirs on ber deatb. 

The widow is likewise absolutely entitled to the proceeds of 
the immoveables ; for, her interest therein is the same as in im- 
moveable property given by the husband. 

Hence the savings of the income of the inherited immoveable 
property, as well as any immoveable property purchased there- 
with, must be her stridhanay and pass on her death to her heirs, 
and not to her husband's heirs. This great distinction between 
the Bengal school and the Mitbila school should be kept in view. 

The question of succession to the moveables and the savings, 
&c., under the Mithila law, is an open one, and has not yet been 
decided,— 2 M. I. A., 181 (251). 

It should be observed that the daughter takes an absolute 
estate in property inherited from her father, according to the 
Mithila school. 

In Bombay the Mithila rule seems to be followed to some 
extent, subject, however, to an extension in consequence of all the 
sapinda females being recognised as heirs. 

There the widow, the mother and the like, relations, becoming 
members of the family by marriage, are held to take a limited 
interest. 

While the daughter, the sister, the brother's daughter and 
the like, who are born in the family, are held to take the estate 
absolutely. 

In Bombay the widow and the like appear to have an abso- 
lute power of disposal over the moveables ; but yet it has been 
held that the moveables must pass, on the widow's death, to her 
husband's heirs, 16 B. S., 229 and 233. 

In Madras also it has recently been held that the widow's 
power over the moveables is not larger than over immoveables, 
8 M. S., 290 and 305. 

The perusal of most of the Mitakshara cases will show that 
the Bengal doctrine has been permitted to make considerable 
inroad on the Mitdkshard schools ; the judges' attention was not 
attracted by the great distinction between the two schools as 
regards the inheritance of women. And the learned judges appear 
34 
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to labonr under the misconception that strMhana is even now 
technical and limited in meaning. 

Strldhana inherited by woman.— The Bengal High Court has 
gone further and held that even strtdhana inherited by female 
heirs, does not becooie the latter*s strfdhana, 6 C. S., 222. 

The only authority on which this view is based is the opinion 
expressed by Srikrishna in hisDayakrama Sangraba, namely, that 
inherited property does not become stndhana. There is no autho- 
rity in support of this broad position, and there is no reason why 
this writer should be raised to the position of a lawgiver. This 
writer was neither a judge nor a lawyer but a mere Sanskritist 
without law, who appears to have lived in the beginning of the 
seventeenth century. He is not regarded by the people of Bengal 
as any authority. He has, however, been thrust into prominence 
by the adventitious circumstance of his work being translated 
into English. 

Ask any Bengali as to the law by which he is governed, and 
the answer you will invariably receive is, that he is governed by 
the Dayabhaga ; nobody will name Srikrishna. 

Now, not only there is nothing in the Ddyabhdga in support 
of the above view ; on the contrary, a perusal of the chapter 
IV of the Ddyabhdga wherein sMdhan and its devolution are 
discussed, will convince the reader that the daughters take the 
same interest in their mother's strtdhan as sons. 

Because, it is a peculiar doctrine of the founder of the Ben- 
gal school, that sons and daughters equally inherit their mother's 
non-Jautaka stridhan ; and in arguing out this position, he 
refers to the well-known maxim that " Equality is the rule where 
no distinction is expressed, — iv, ii, 1-8. It is difficult to under- 
stand, how in the face of what the founder maintains, namely, 
that the heritable right of the son and the daughter is equal, can 
it be contended that they take different estates. This would be 
over-ruling Jimiitavdhana by Srikrishna. 

Besides in nine hundred and ninety-nine cases out of every 
thousand, strtdhan consists of moveables only ; and the heir male 
or female takes it absolutely according to the popular belief 
and usage. That the female heir takes only a limited interest, 
and is not absolutely entitled, is an idea which is not known 
to the people, nor even to the persons likely to become rever- 
sioners. If that were the law, how is it that there is no provision 
made for the protection of the future interests of reversioners ? 

In the case of property inherited from males there is such 
a provision ; for, the widow is directed to reside with the persons 
likely to be reversioners, and to manage the estate subject to their 
control,— D. B., 11, 1, 66-64. 
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It should be noticed in this convention, that there is no com- 
mentator of the Mit^kshard school maintaining the view pro- 
pounded by Srikrishna. Hence that doctrine cannot be extended 
to cases governed by the Mitdkshard. 

Mother's share.— The share to which the mother in both the 
schools, and the stepmother under the Mit&kshai*^, are entitled 
to get on a partition of the property by the sons, is intended to 
become their atridhana or absolute property. Tliat it is strzdhana 
according to the Mitikshard is beyond all doubt. Because the 
Mitakshara says that on the mother's death, this share devolves 
on her daughters, and in default of the daughters, on her sons. 

Besides there are two strong reasons for considering this 
share to be the recipient's stridhana : (1) if the mother has got 
str{dhana from the husband or the father-in-law, then so much 
only is to be allotted to her as together with what has been so 
received would be equal to the share of a son ; hence when a 
share is so constituted, her right to its different component parts 
ought to be the same ; (2) when on a partition shares are allotted to 
different persons, the right of each to his or her share must 
'prima facie be of the same character, in the absence of any ex- 
press distinction ; hence the right of the mother to her share must 
be of the same character as that of a son to his share, since no 
distinction is anywhere expressed. These arguments apply to the 
Bengal school as well. 

But as a great deal of misconception prevails about the 
character of sMdhana, it has been held that this is not strtdhanc^ 
according to the Bengal school {antSy p. 184) ; and there is an 
obitur dictum to the same effect, with respect to cases governed 
by the Mitakshara school {antey p. 156). 

It is taken for granted that this share is given for the pur- 
pose of maintenance only ; if that were the object, why should 
a share be given at all, when the property is very large, and how 
again the share can be sufficient for maintenance, when the pro- 
perty is very small? Hence the assumption is groundless and 
unsupported by authority or reason. 

Contemplate the condition of a Hindu mother when her sons 
separate from each other during her life, and there is a general 
disruption of the family. How is she to live if all the sons 
separate from her? Is the Pardanashin lady to live alone under 
the zenana system in solitary confinement? That might have 
been her lot, but for the share allotted to her by the Hindu law, 
and intended by it to be her absolute property. If not for her 
sake, at least for the sake of her property, some one of her sons 
or some other relation of hers, would consent to live with her. 
And this is the real reason why a share is assigned to her, instead 
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of maintenance only. It is also intended to act as a deterrent 
on sons, for dissuading them from violating the religious injunc- 
tion which requires brothers to live together so long as the 
parents are alive. 

Thus v^e see that the Hindu females have been deprived of 
many rights, by reason of the materials in their favour not being 
properly placed before the Courts. The Pardanashin ladies 
coald not personally look after their own cases, and thus they 
were in a disadvantageous position in the unequal contests with 
their male adversaries, and so there is no wonder that they have 
been improperly cast even in British Indian Courts, the European 
Judges whereof cannot but be naturally disposed to protect their 
rights. 

Let us now proceed to discuss the widow's estate and its 
incidents. 

Widow's estate. 

Anomalous. — ^The nature of the widow's estate under the 
Dayabhiga has already been mentioned {supra p. 260). But 
the courts of justice felt considerable difficulty in giving full 
effect to all its incidents ; and so the law on the subject has been 
altered to some extent in favour of the widow. 

(1) The widow is required to enjoy with moderation : she 
is enjoined to lead a life of austerity, and is forbidden to wear 
delicate apparel or to eat rich food. Compliance with this 
requirement was considered difficult to enforce, and so it has 
been held that the widow may, if she chooses, spend the whole 
income arising out of her husband's estate^ and she is not bound 
to save a single farthing. 

(2) But if she does not spend the whole income, but saves 
and accumulates any portion, and invests these in the purchase of 
property, and dies without making a valid disposition, the same 
shall pass to her husband's heirs who are entitled to every thing 
that has not actually been enjoyed or consumed by her. 

(3) Although the widow has not even a life-interest when 
the property is large, still as a corollary of the position that 
she is not bound to be moderate as regards the expenditure of 
the income, it has been held that even without any necessity 
the widow may sell her husband's estate so as to pass to the 
vendee an interest in it for her life. 

(4) The restriction imposed on the widow that in her 
management of the estate, she shall be subject to the control of 
her husband's kinsmen, has been set aside, perhaps on the 
ground of its being a moral injunction only, the estate being 
completely vested in her, and no part of it being vested in the 
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husband's next lieir during her life. But it has been overlooked 
that this was intended for the protection of their future interest. } 

(5) But yet a partial effect has been given to the said res- 
triction, by holding that the widow can, with the consent of the 
husband's next male heir for the time being, transfer without any 
legal necessity, any property appertaining to her husband's estate, 
so as to give an absolute title to the transferee even against the 
actual reversioner who may be a different person. 

(6) When the property is small, and not sufficient for her 
lawful expenses, she may sell the whole of it, so that the widow's 
interest varies from an absolute estate when it is small, to less 
than a life-interest when it is very large, although she is permit- 
ted, if she chooses, to convert it into a life-interest in the latter 

case. 

(7) Although the widow's estate in both moveable and im- 
moveable property, is a limited one, yet the only mode of pre- 
serving the future interest of the husband's heirs, provided by 
Hindu law, namely, the control of the husband's kinsmen over her 
management of the estate, is not ordinarily given effect to. 

Thus the Hindu widow's estate has become an anomalous 
and peculiar one. It is thus described by the Privy Council in 
the Unchastity case, 5 C. S., 776 : — 

" According to the Hindu law, a widow who succeeds to the 
estate of her husband in default of male issue, whether she suc- 
ceeds by inheritance or survivorship— as to which see the Shiva* 
ganga case — does not take a mere life-estate in the property. 
The whole estate is for the time vested in her absolutely for some 
purposes, though in some respects for only a qualified interest. 
Her estate is an anomalous one, and has been compared to that 
of a tenant-in-tail. It would perhaps be more correct to say 
that she holds an estate of inheritance to herself and the heirs 
of her husband. But whatever her estate is, it is clear that, 
until the termination of it, it is impossible to say who are the 
persons who will be entitled to succeed as heirs to her husband. 
The succession does not open to the heirs of the husband until 
the termination of the widow's estate. Upon the termination 
of that estate the property descends to those who would have 
been the heirs of the husband if he had lived up to and died at 
the moment of her death." 

This anomalous widow's estate is what is taken by the female 
heirs in the estate of males according to the Bengal School. But 
that is not the view of the Mitdkshard School, although the Ben- 
gal doctrine has improperly been extended to cases governed by 
the Benares School, and also by the Southern Schools to some 
extent. 
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It may be noticed in this connection, that according to the 
Mitakshari, the heirs to the stridhana of a woman married in 
the approved forms, and dying without leaving any heir of her 
body, are the same persons who are her husband^s heirs and they 
take in the same order. So the succession of the husband's heirs 
to his estate inherited by his widow after her death might have 
contributed to the false view that such property is not her struLhan, 
although they succeeded as her and not as the hushand/s heirs. 

As regards the Mithila School, its peculiar doctrines have not 
been overlooked ; and accordingly the widow's estate there, is such 
as has already been pointed out, (p. 257), and differs materially 
from what is technically called the widow^s estate. 

Lapse of widow's estate. — It should be observed that the 
widow inherits her husband's estate, in the character of being the 
surviving half of the husband; all wives are not entitled to 
inherit (D. B. 11, 1, 48), those only who are Patnisy i.e., who are 
lawfully wedded, and with whom the connection is religious and 
permanent so as to subsist even in the next world, are recognised 
as heirs. When therefore the widow gives up this character 
and connection, by re-marriage, her right to the deceased husband^s 
estate ceases, — Matangini v. Bam, 19 C. S., 289 ; Act XV of 
1856, Section 2. Mere unchastity has not the effect of putting 
an end to the connection. 

When a widow adopts a son in the exercise of a power of 
adoption which may be deemed constructive pregnancy in such a 
case, then also her interest in her husband^s estate ceases. 

Two or more widows or other female heirs.— There seems to 
be some misconception about the nature of the estate taken by 
two or more female heirs in property jointly inherited by them. 

According to the Bengal School, two or more persons suc- 
ceeding together take as tenants-in-common, and not as joint- 
tenants in any case. 

According to the Mitdkshara School also, two or more persons 

J'ointly inheriting property by the rule of inheritance, and not by 
irth, take it as tenants-in-common, to which survivorship does not 
apply. 

The Mit^kshard has expressly laid down that two or more 
co-widows jointly inheriting their husband^s estate shall take the 
same by dividing it, — in the following passage accidently omitted 
by Colebrooke in his translation of the work : — 

which means, — " The singular number (of the term lawfully 
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wedded wife in the text of Yijnavalkya on succession. Text No. 1 
mpray p. 162) has been used to iinplj the class, hence if there be 
more wives than one, whether of the sain e caste or of different 
castes, they shall take the property dividing the same according 
to their shares/' 

This is in conformity with the Mitdkshari doctrine that the 
inherited pi'operty is the 8tr(dhan of the female heirs. 

Partition is an incident of joint heritage ; in fact, 'partition 
of hei-itage is the name given by Hindu lawyers, to the law of 
inheritance. 

Partition by two or more joint female heirs is expressly laid 
down by the commentators. 

It is no doubt true, that when the female heirs take the 
Hindu widow's estate, the share which may, on partition, be 
allotted to any one of them, will, on her death during the life- 
time of the others, pass to the latter as being the then next taker 
or reversionary heir of the last male owner. 

But this devolution is mistaken for passing by survivorship ; 
and consequently tiie tenancy of the female heirs is deemed to 
be an unseparable joint-tenancy in those cases in which they take 
the widow* 8 estate according to the Ddyabhdga. 

And as a consequence of this doctrine, an opinion has been 
expressed that although the joint female heirs may come to an 
arrangement whereby they may separately hold and possess 
portions of the property in proportion to their shares, for con- 
venience of enjoyment, yet there cannot be between them a legal 
partition or division of title, so as to defeat their survivorship; 
11 M. I. A., 487. Hence, although there cannot be an absolute 
partition, yet an order for separate possession may be made, 
when that is the only likely means to secure peaceful enjoyment, 
Oajapathi v. Gajapathi, 1 M.S., 290 = 4 I. A., 212. 

In the case of Amritalal v. Rajanikantay 2 I. A., 113, the same 
principle has been asserted though it was a case governed by the 
Ddyabhdga, one of the fundamental doctrines of which is, that 
jco-heirs cannot but take as tenants-in-common. 

The facts of this case were as follows : — Two married 
daughters jointly inherited their father's property, then one of 
them became widowed and she was also sonless, subsequently 
the other died. The question was whether the surviving daughter 
who was a childless widow, could take her deceased sister's share 
in the father's estate. It was held that she could. And this 
conclusion was based on the principle of joint-tenancy and sur- 
vivorship. 

But the conclusion may without invoking the above princi- 
ple, be justified on the ground that the question whether the sur- 
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yiving daughter was competent to become the heir to her father 
was determined when the succession opened to her at first, and 
the character of heirship having been once impressed on her, it 
cannot be taken away by any subsequent event, and therefore 
she as her father's heir could not be prevented from taking her 
Bister's share, any more than be divested of her own share. 

Nor does the principle of survivorship seem to be equitable 
in all cases. Take for instance a case in which a man dies 
leaving two maiden daughters and one married daughter having 
sons ; the maiden daughters inherit to the exclusion of the mar- 
ried one, then one of them is married and subsequently becomes 
a widow without sons, and afterwards the other maiden daughter 
dies leaving the two sisters one of whom is a childless* widow and 
the other having sons. According to survivorship the former 
alone would take the deceased sister's share, but according to the 
rule of inheritance both would take it : and the latter alternative 
appears to be acceptable for several good reasons. 

Another consequence which is sought to be deduced from the 
doctrine of co-widows' unseparable joint-tenancy, is the incapacity 
of either to alienate her share without the consent of the other, 
{Kathaperumol v. Venkdbai, 2 M. S., 194). A compulsory sale in 
execution of a decree personally against one of the co-widows, of 
her share, however, has been held valid during her life, Ariyaputri 
Y.Alamelu, 11 M. S., S04. 

A co-widow's power of alienation over her undivided interest 
in a particular property appertaining to her busband's estate, 
came to be considered by a Full Bench of the Calcutta High 
Court in the case of Janakinath Mukhopadhya v. Mothuranath 
Mukhopadhya, 9 C. S., 580, and it has been held that the pur- 
chaser is entitled to enforce a partition as against the other 
widow, which should be carried out in such a way as not to be 
detrimental to the future interests of the reversioners. The ten- 
ure of co-heirship was held to be the same between female co- 
heirs as between male heirs. 

In the case of Sri Oajapati v. Maharam^ 16 M. S. 1 = 19 I. A., 
184, governed by the Mitdksharfi, it has been held by the Privy 
Council that a mortgage by one of two co-widows, of part of the 
husband's estate jointly inherited by them, is not binding on the 
estate in the possession of the surviving widow after the death 
of the mortgagor, inasmuch as the mortgage was not so framed 
as to bind the same. And an opinion is also expressed that such 
a mortgage even for legal necessity, will not be binding on the 
estate, so as to afPect the interest of the surviving widow. 

Equity appears to require that a female co-heir should be held 
to have the same rights over her share, as if she bad been the sole 
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heir, and her share the only property, of the last full owner, and 
that the succession of the surviving co-heir to her share does not 
differ in any respect from the succession of a remoter female heir 
such as that of the daughter or the motheri after the widow and 
the like. 

Alienation for legal neeeeeitym 

A widow may sell her life-interest without any legal neces- 
sity, Hud she is competent to transfer with the consent of the 
presumptive reversioner, her husband's estate either in whole or 
in part, without any cause justifying the transfer. 

The widow ulone is also competent to absolutely alienate the 
property fot* certain religious purposes and for necessity. These 
are aa folhtws :— 

1. Payment of the husband's debts; it being conducive to 
his spiritual benefit, she is justified in alienating for the purpose 
of paying even debts barred by limitation; Udai v. AshUy 21 C S., 
190; 

2. The performance of his ezequial rite as well as that of 
his mother and the like ; 

3. Religious purposes, especially pilgriniage to Gya for 
performing . his eraddha there; Collector v. Cavali/t 8 M. i. A«, 
529 (550) =s 2 W. B., 59. Only a small portion of the property 
may be alienated for a pious purpose of her own, — Ram v. Bam^ 
22C. S.,506; 

4. Maintenance of herself and of those who are entitled 
to it out of the estate, such as his mother, paternal grandmother, 
maiden sister and daughter, and the like ; 

5. Marriage of his maiden sister, daughter, son's daughter, 
grandson's daughter and the like ; 6 C\ S., 36. 

ti. Preservation of the estate by payment of Government 
Bevenue and the like ; and 

7. Costs of any litigation respecting the estate, such as are 
incurred for defending her title to it, 12 C. S., 52. 

^ There is a distinction between a mortgage and a sale; for 
while the exact amount actually necessary may be borrowed; there 
may not be any property the value of which is equal to the 
amount necessary to be raised, so that a sale often covers pro- 
perty of .larger value, and is valid if the difference be not dispro* 
portionate,— iitillee^ v. Sreedhur, 13 W. R., 457. 

The reversioner cannot recover the property sold forjegal 
necessii^, even by offering to pay to the purchaser the amount 
raised,,J9 W. B., 284. But in a case of excessive sale, hef can set 
itaside^ by paying the amount which the widow was entitled to' 
rsise,— PAooi v. Bughoo, 9 W. B., 108; Muttee v. Gopa%U, 20 W^r B., 
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187 ; Shunuaol y. Shewukram^ 2 I. A., 7=22 W. B^ 409 ;, 8aM- 
^iv Y* Dhakubaif 5 B. 8., 450. 

A lender or a purchaser dealing with a Hindu widow, ii9» ISke 
one dealing with a inanager^ bound to enquire into the necessities 
for the loan or the skhy see ante p. 188. The onus lies on him 
to prove justifying necessity, — B. Kameswar v. Run BaKadur, 8 
I. A., 8 = 6 a 8,849- 

Besides, a person dealing with a Purdanashin lady, must take 
^Skij^ to see that th^ transaction is honest and bond fide^ ilmt tiie- 
^^ed^ and the power (should there be one), were fully explained to,^ 
and understood by, her before execution, and that she h^ disr 
interested and independent advice, and n^as free from undue 
influence^— Tacoorrffiw v. Nawab, 1 J. A., 192s=21 W. R., 540,, 
Sudisht Y. ML Sheobarat, 8 I. A., 39=7 C. 8,, 245, TTo^td v, Baja,\ 
XSI. A., 144=WC. S.,545, 

Accordingly, where a widow borrowed on mortgage, under* 
necessity^ the stipulated ipterest, which was found 1^ be ^orbir' 
(Ant and unreasonable, was reduced, Hurronath y. Bundhir^ 18: 
I,4.il=*18C, S., 111. 

AcmmtUations and iiequisitians. 

,j When the estate is lai^e and the income thereof is more 
t^An sufficient for meeting all the legal expenses, the widow is &t 
perfect liberty to dispose of tlie surplus income in any way ^he 
pleases ; she is not bound to save. Bat if she saves and makee^ 
tfo attempt to dispose of the savings or accumulations in> her 
l^e-time» they will follow the estate and go to her husband's 
heirs. As regards her oompetency during her life to deal with 
si^ccumulations, a difficulty has arisen in consequence of the con- 
flict betiieen the original view of the widow's restricted right ot 
ekijoyment, according to which she was considered incompetent 
to alienate without legal necessity what bad already heen accu- 
mulated by her moderate enjoyment of the income, and the modern 
view of the widow's unrestricted power of expending the whole > 
of theiBCome. Hence haa arisen a distinction between an accu- 
mulation amounting to an accretion to the estate, and an aocumu-. 
lafcion being simply income held in suspense for expenditure. 
It>i8 difficult to fix the line which distinguishes iiccretians to the 
husband's estate from income held in suspense in Uie wido.w^a 
hanas, as to which she has. not determined, whether or not she 
i^iUjipstiidit. If the widow acquires immoveable property with 
t&e savings of the surplus inoome^ and makes in no way aiiy di»* 
tinetioa between the original estate and the acquisiUoaBf and 
tveata such after*purchases as accretions to the original estate^ 
siji^will be afterwards precluded from alienating the acquisitions 
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except for Tegfal necessitj. tn the cases of hri Dutt Koer (tO 
G. B. 324) and of Sheohchan Sing (14 C. S. 387) the rale laid' 
dbwti by the Privy Council is, that when a widow not spending^, 
ihe income of her husband's ^tate, acquires immoveable property 
with her savings, and makes no distinction between the oriiirinal' 
estate and the after-purchases, the primd fade presumption iS 
that it has been her intention to keep the estate one and entire, 
and that the after-purchases are an increment to the orig^inai 
^tate. In both these cases the widow attempted to alienate both^ 
descriptions of property bj one transaction, and had not pre*' 
viouslj dealt with the after-purchases in atiy way. 

So the original view is now confined to the acquisition of 
immoveable property when there is nothing to show her intention 
to keep it separate. 

The Bengal doctrine is not applicable to cases under the 
Mithila School, where the widow is entitled to a life-interest^iil 
itiitnoveable property. 

Waste. 

It the widow commits any waste in respect of her husbafld*s 
estate, she may be restrained by the presumptive reversionary! 
hlbir by a suit. But the principles which are applied in Courtfii of 
Equity in England for securing in the public funds any property* 
to which one person is entitled in possession, and another is. en,-, 
fiQed in remainder, are not applicable to the property in posset^si )n 
of a Hindu widow : in order to induce the Court to interfei*e, it is' 
necessary to show that there is danger to the property from the 
niode in which the widow is dealing with it: (6 Moore, 433.)' 
And when she alienates any property belonging to her husbaud 
in excess of her power, the then next^ heir of tlie husband may' 
during her life bring a suit for a declaration that the alienat^OU, 
Mther in whole or in part, is invalid after her life. 

Thus the reversioner's interest is not so fully protected, dii 
it is under the provision made by the Ddyabbdga for the c6ntrol 
i>j the husband s kinsmen over the widow^s management. ^ 

Sudieial proceedings. 

14 has already been said that the widow represents the.wbole 
estate of her husband, which is entirely vested in her, ito on^ 
else havii^ any present interest in the estate before the termina- 
tion of her interest. It is only after the termination of he^ 
estate that the actual reversioner or the next heir can be asce^ 
tahied.. To a suit respecting the husband's estate she alone ia 
entitfed to b^ a; party as representing the estate; and a decree 
fairly and properly obtained against her ^ill bind the reversioners* 
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!Pbe loUowiug observation of the Privy Council in the ^hivaganga 
QBse lays down the rale on the subject r-—^^ The same principle 
which has prevailed in the Courts of this country as to tenauta- 
i]n-tuil representing the inheritance, would seem to apply to the 
case of a Hindu widow; and it is obvious that there would be 
the greatest possible inconvenience in holding that the succeeding 
Beirs were not bound by a decree fairly and properly obtained 
against the widow.^' See also the Ciise of Protahnarayan Sing 
(11 C. S. 186) in which, following the above principle, the Privy 
Coiuieil held that a decree properly obtained against the widow 
operates as res judicata against the reversioners. 

It was formerly held under the old Limitation^ Act that 
possession adverse to the widow was also adverse tp the rever- 
sioner. But it has been held that the law has been changed since 
tlie passing of the Limitation Act of 1871» and the reversioner 
is entitled to twelve years from the death of the widow,-r-? C 8., 
934. This ruling, however, seems to be inconsistent with the 
decision of the Privy Council in the case of ffurrinath Chatterje v. 
Mohunt Mothur, 20 I. A., 18S.«2! C. S., 8, in which a suit by 
a4**^gl*^^r ^o recover her share of her father's estate had been 
dismissed only on the groupd of limitation, and a subsequent suit 
by her son after her death was held to be barred by the prihciple 
€£ r^9 judicata. 

^ere again the same difficulty may arise as in a suit, against 
t)ie Mitdkshard father alone,^ f<»r a debt due by the whole family, — 
the difficulty in fact of distinguishing between proceedings 
ilgaiQSt the widow personally, and those against her as represent- 
ing the whc»Ie estate. In execution of a decree against the widow 
for a debt contracted for legal necessity, the right, titlie and in- 
terest of the widow may be sold according to our Civil Procedure, 
and the question may arise what was purchased, the whole estate 
or the life-interest of the widow; and it will have to be decided 
by the application of substantially the same principles as have been 
bid down in the case of a Mitikshara father. 

Thus, where a widow's estate was sold in exipcution of a 
decree against her personally, for arrears of maintenance payable 
by her, which was a charge on the estate, it has been held that 
only the widow's interest passed to the purchaser, — Baijun 
l)oobey v. BriJ Bhookun,2 I. A., 275= 1 C. S., 188 =s 24 W. E., 
806. 

But in another case in which the widow^^s right, title, ^nd 
ihterest, only was sold in execution of a decree, it has been held 
that the court is at liberty to look to the judgment to ascertain 
iivhat was sold thereunder, and that as it appeared from the-'jtidg- 
ment that the decree against the widow was in respect; of the 
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husband's estate and bound the reversionary heir, tlie purchaser 
took the estate absolutely »—(?ooi*oo Das v» Bam Narain^ 11 1» A., 
^9= 10 as., 860. 

Beversioner. 

Reversioner. — ^You will bear in mind that the term rever- 
sioner as used in Hindu law, bears a sense different from its ordi* 
nary meaning, for a Hindu reversioner has no present interest 
tn the property, the actual reversioner may be a different person 
from the presumptive reversioner and his heirs: the terms 'the 
next heir of the last full owner, * or * the then next heir* may be 
<used instead of the above expression. A' female heir may be a 
reversioner or the next heir, having a qualified estate. There 
appears to have been some misconception about the matter. It 
had to be settled by a Full Bench that when a maiden daughter 
succeeds in preference to her married sisters, and after marriage 
dies leaving a son, the estate will go to her qualified sister as the 
next reversioner in preference to her son. {9 C. S. 154.) 

Surrender. — A female heir may surrender or, properly speaks 
ing^ relinquish her rights so as to accelerate succession and vest 
the property in the then next heir, in the same way as if she had 
died at that time:— (5 C. S. 732.) This is bona fide done when 
the person in whose favour the relinquishment is made is also 
her own relation, for instance, when the Surrender is made by 
the mother in favour of her son or daughter or grandson. In all 
other cases it is a mere pretext for an arrangement whereby the 
property is divided between the last owner's relations and the 
widow herself, the latter getting her share aJbsolutely so that she 
might give them to her own relations. 

The rule originated from the doctrine that the retirement 
from the world or the extinction of One's desire for property, is, 
according to Hindu law, civil death, and causes, in the same way 
4U9 natural death, the extinction of his rights in property, and has 
the effect of accelerating inheritance. And because retirement 
from the world depends upon the will of the person, therefore it 
has been held that without the remotest idea of retiring from 
the world, she may do that which would follow from her actual 
retirement. 

But in ordier to accelerate the inheritance of the reversioner, 
the. widow must convey her estate absolutely; hence where a 
widow executed a deed in favour of a daughter's son, reserving 
her life^interest and declaring him to be entitled to the estate 
after her death, it has been held that there was no surrender at 
aU^ and therefore no title in him to exclude another daughter's 
SQn,~^Aan v. Madho, 19 I. A., 30^19 C. S., 236. 



Digiti 



zed by Google 



278 FEMALE HEIBS AND STBfDHAK. [Ch. XlL 

Alienation with reversioner's consent— It is laid down in the^ 
Ddyabhsgtt itself (D. B., II, 1, 64,) that the widow may, With tUe 
consent of the husband's kinsmen, deal with -his estate iti ntiy 
way ; and the reason is, that they are her lawful guardians in 
default of the husband and the male issue. This follows from 
her status of perpetual minority under the Hindu law (Texts 
Nos. 2 and 3,) her supposed want of discretion being supplied by 
their auc^i^. It is only with their permission, that she may 
make any gift to her relations on her father's and mother's side. 
This rule is supported by the authority of the following text of 
KSrada, — 

tiMtt wftfsr ^m^mi (%tiii5r i 

^ 'sf'nftw tiwR[5 Pnrtv vs* fkuMv i ^fvoo i 

which means^— *' When the husband is deceased, tiie hnriAnd's 
kin are the guardians of his sonless wife t in the disposal and cure 
of property, as well as in (the matter of) maintenaiK^, they have 
full power. But, if the busband^s faipily be extinct, or contasH 
no male, or be helpless, or there be no Sapinda of his, then tike 
kin of her own fisher are the guardians of the widow "• 

WhjUe commenting on this text the author of the Dayubh&ga 
says, that <^ the disposal " means *^ gift and the like " which ini-^ 
plies '^ gift, sale and mortgage," t.e., any disposition of property* 

This doctrine that the widow may with the consent of the 
husband's kinsmen deal with her husband's property^ was acted 
upon by our courts of justice from the earliest times. But the 
difficulty which was felt for a long time, was, as to whether hy 
^^ the consent of husband's kinsmen " is intended, the ctmsenb of 
all persons who may possibly be heirs of the husband, or the con- 
sent of the nearest or the presumptive reversionary heir. 

This difficulty has now been removed by a Full Bench of the 
Calcutta High Court, who have held that the presumptive re^N^r- 
sionary heir's consent is sufficient, becauiM the widow may by 
retirement or by surrender, cause the estate to be vested in Uie 
reversioaer, and so he is the person to be principally regarded in 
thieeonneetioD. -^-JVaba^Mor v. Qebind Ohandra^ 10 0^ S., 1102. 

So it appeals that the widow and the presumptive reversioner 
are together dompetent to deal with the property in any way 
they plei»e» But when there are more reversioners than oooy tiGle 
consent of aU is necessary, the consent of only one or some being 
of no legal effect : the alienation in such a case is. absolutely void, 
Radha v. Joy, 17 C. S., 896, and note 900. 



Digiti 



zed by Google 



Ob. Xii.] BBYSB8I024ER. 279 

Wbere» however, a widow relinqaished the whole estate ia 
favour of the then reversioiier, and the latter made an absolute 
gift of half the estate to tbe widow to enable ber to make a 
provision for maintenance of a son adopted by ber, whose adop- 
tion had been declared invalid in a suit bj tbe reversioner, it has 
been held that the relinquishment is valid as to one-half of the 
estate, and invalid as to- tbe other half re^granted to the widow. 
It is difficult to follow the principle of tbe distinction ; for tbe 
widow intended reallj to- relinquish one-half m eonnderaUan of 
igetting an absolute title to the other hal£,^^ Hemchunder v. Sama- 
moyi^ 22 C. S., 354. 

The Allahabad High Court, however,, do not recognise the 
validity of surrenders in favour, or alienations with the consent, 
<^f presumptive reversioners, so as to defeat the tiHe'of tbe actual 
reversioner,— 6 A. S., 116, and 288. Thus, the position of the 
Benares female heirs has been reduced from absolute ownership^ 
to one even inferior to that of the Bengal females. 

Deceased widow's debts.— The actual reversioner sncoeedtng 
to the possession of the estate after the death of tbe widow is 
bound to pay off the debts contracted by the widow for a valid 
purpose tor which she might have alienated anj portion of the 
estate, although tbe debts were not charged upon the eatate» It 
waa so held by Justices Jackson and Tottenham in the case o£ 
Bameoamar Mitter (6 C. 8. 36) in which a widow had borrowed 
money for the purpose of defraying the marriage expenses of the 
-daughter of a son who bad pre-deceased his father, and died 
without repaying tbe debt. 

In the case of Hurrymohun Boy (10 C. S. 823) it has also 
been laid down by a Full Bench of the Cslcutta High Court that 
if a female heir, who represents the entire estate, enters into a con- 
tract with a tradesman; which has conferred a benefit upon the 
^tate, and is ^ch as t|. prudent owner woidd make for the pre- 
servation of the estate, the obligation arising out 9f it will be 
annexed to the estate in the hands olibe reversioner, if she dies 
before discharging. the same* Tbe fa<^^ of the case were as 
follows :— A daughter inheriting a large estate bolonging to her 
father, ordered a quantity of lime for tbe purpose of making repairs 
to certain houses on.tbe^state; the repairs were completed, but 
she died without paying the price of tiiQ lime .supplied on 
credit. The lime-merchant was declared entitled to recover from 
the estate iri possession of the ireverstoner; 
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CHAPTER XIII- 

SUCCESSION TO STRfDHANA. 

ORIGINAL TEXTS. 

t,i «cif wen^s 'iRn^ kA^^ ^i:t.- ^ 
iRWi% ^i%^-ing-wif«n% ii%^ Pry i wrnurs i 

]« The wealth of a deceased maiden, let the uterine brothers 
themselves take; on failure of them, it shall belong to th& 
mother, in her default^ it shall belong to the father. — Baudh^- 
jaha cited in Hit. 2, 11, 30 and in D.B , 4, 8, 7. 

^1 vn w^ TV{ ^^pft ^^ vm^ ^ffhnf i 

2. For detaining a maiden after betrothing her, the offender 
^hall be punished, and shall also make good the ejcpenditore 
(incurred bj the bridegroom's side) together with interest; if 
she die (after troth plighted) let the bridegroom take back the 
gifts he had presented, meeting however the expenditure ou 
botii sides. — ^Tijuavalkj^a. 

^«5hpr inewf 9B^ i?fipir^ 5^^ 

3. When the mother is dead, let all tbe uterine brothera 
and uterine sisters equally divide the material estate. But 
whatever property is the mother's Yantaka (gift at the time of 
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marriage), that is the share only of her maiden daughter. The 
wealth of a woman, which has b^n in any manner given to her 
by her father, let the BriAnuin/ daughter take; or let it belong 
to her offsprihg. It is admitted, that thie property of a woman 
{married) in the forms called BrAhma^ Daiva^ Jtrsha^ Gdndharva, 
and Prdjdpatyay shall go to her husband, if she die without issue. 
But the wealth given to a woman (married) in the forms of 
marriage called, Asura and the like (i.e., Rdkshasa and PaisicJid) 
is ordained, on her death without issue, to become the property 
of her mother and father. — Manu. 

4. The daughters share the residue of their mother's pro- 
perty after payment of her debts ; in their default the (male) 
issue. The property of a childless woman (married) in the four 
forms beginning with the Brahma, belongs to her husband ; but 
if she leave progeny, it belongs to dausrhters : and in other forms 
of marriage, it goes to her parents (on failure of her issue). — Y&y 
navalkya. 

Ill ^n^^t^ iffRi'wY^lwnl^ I mfi i faal I 

5« All the uterine brothers and maiden sisters are equally 
ontitled to the property. — Sankha and Likhita. 

< I ^i««i«q iiw-^5^[TTt *MyMi ^tvf f^nrt i 

6. A woman's property is common to her sons and daugh- 
ters, when she is dead ; but if she leave no issue, her husband shall 
take it, or her mother, brother or father.— -Devala. 

'^ I wg-5'fT^i*n% ^;fT^irt ^^'^j i 'rn?t* i 

7. Daughters take their mother's property; on failure of 
daughters, their (or her) issue. — Narada. 

8. A woman's property belongs to her daughters unaffi- 
ancedy and to those not actually married.— Gautama. 

£. I ftiP^wN ^-vi ^frgj m^ vf i 

^Bwmnn ^a\<iNi4j^ «rT?CTTfiT g ^^ i w^ i ^iiin^^ ? i 

9. But whatever immoveable property is given by the 

36 
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parents to theiir daughter, go6» to Tier brother, on her dying 'with* 
cnt leaTing issue. — Senior Eaty&jana. 

10. ■ Bat what is given by her kindred, belongs to her kin- 
dred; in their default, it goes to her husband. — E^tyayana. 

11. A woman's property belongs to her children; and the 
daughter is a sharer of it ; but if there be an unmarried daughter^ 
the married daughter does not get the maternat property. — Vri- 
haspati. 

K'^ I wgj ^WT a^m^ fqww^ finnraT t 

- 12. The mother's sister, the maternal uncle's wife, the 
paternal uncle's wife, the father's sister, the mother>-in-law, and 
the wife, of an elder brother, ar§ pronounced equal to thd mother r 
if they leave itokaue of the body, nor son, nor dausrKter's 909, nor 
tht;ir aoQ, the lister's son and the like shall take their ^rope^. — 
Trihaspati. 

The term "the sister's son, and the like '* in this text means 
the male correlations of the six female relations, declared equal 
to the mothjer;, ^minely, the skter's s6n, the husband's sister's son, 
the husbahd's brothesr^s son, the brother's son, the son-in-law and 
the hpsbarid's youngerVl^rother, respectively. \ , .' 

13.. Jf ampnsr all the .wives of the samp man^ onftbei^mes 
mother of a son, Manu says that by that son all of them bejcome 
mothers of piale issue. — Mann. 

/. ,v> : , , . i^^^^g{0^ 10 Strzdhana*' •* ^ 

Hosband's.gift of inmoveable property.-T-It has^already l)een 
seen that according to Hindu law, tqe wife takes only & life- 
estate in the immoveable property given by the husband, and she 
has no. power of absolute alienation over it, whether it be a gift 
inter vivos or a bequest-^ 5 C. S., 684; and it appears to pass 
to the- husband's heirs. after her def^h. It has, however^'oeen 
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lield' tluit a Hindu' husband is not legally incompetent to make an 
-absolute gift of immoveable property to his wife; Hence this 
rtfl6 of^Hindu law does xiot apply when the deed of gift shows a 
clear intention of giving an absolute state: it is,, howev^, not 
necessary that there should such words as are ordinarily used to 
pass an absolute estate; the intention is a matter of construction 
and may be expressed in other ways, 9 C B., 880; 11 fi. S., 573« 
la sucb a.c^se the property will pass to her heirs* 
^ This rule of Hindu law app^^rs to be an exception to the rule. 
o*f construction embodied in oection 82 of the Succession^ Act 
at>d in Section 8 of the Transfer of Property Act, namely, ^that 
in the absence of express reservatioti, the entire interest: of the 
testaltor or transferor respectively will pass to the legatee or 
transferee. ' < i i r : 

A iaaideii'8 property goes in the following order accdrding 
to both the Mitdkshard and the Dfiyabhdga :— 
" (1) Full brother, (2). mother, (3) father. 
"Pi^operty given to a damsel by an intending bridegroom' mui^t 
be r,eturned to him, on her death before marriage., • . 

~ A married woman's property passes according totheHit^k- 
5hard in the following order : — . , 

(1) Maiden daaghter, (2) married but unprovided or indigent 
daughter, (Uma Y.Qokoolj 5 I. A., 40=8 a S., 687), (3) married 
provide^ daughter, (4) daughter's daughter, (5) daughter's ; son, 
(6) son (including adopted son), (7) son's son (including san's 
adopted son), (8) husband and his heirs in the same ovd^r in 
w^cji they take his property, if the marriage took place in the 
approved forms ; but if the marriage took place in any of the 
disapproved forms, then instead of the husband and hrs heirs, 
the naother, father and the father's heirs take. It should be 
observed that, generally marriages now take place in the apj^oved 
fQrm called Brahma. The Asqra form, however, is found a^pngst 
nfew castes, such as Agarwala Bunias. ; : 

. < You will note how completely a Hindu female becomes iden-^ 
tified with her husband's family;, her own relations are excllided 
by those of her husband, just as she is ex&luded by hier. father's 
a'elations living jointly with him. v 

The above text (No. 12) of Vrihaspati, enumerating the i^ster'e 
•eon and the like as heirs to Sl/tidhana, is not cited in the( lUlitfik- 
shara ; but it is cited in the Vframitrodaya and the ViVddaiJRat- 
nakara, ai>d these commentaries appear to lay down that thi&Beisix 
treifttiens are to tnkQ b^ore the relations included under the gen- 
eral rules, that is before the husband's heirs in cases of appToved 



Digiti 



zed by Google 



284 succESSiOK TO stb/dhana. [Ch. xiii. 

^forms of marriage of tlie deceased woman, and before the fatherV 
heirs in the disapproved forms of marriage^ respectively* 

The authority of this text has been recognized in Mithila 
cases,— Ifo&iin v. KUhen, 21 0. S., 344, and also in a case gov* 
emed by the Benares School,— >^n;{f v. Jagannath 12 C. S., 875. 

It wonid seem that the rival wife's son and daughter should 
come in before these six relations, for the same reason. 

The order of succession among the six relations in the eases 
of appoved marriage, appears to l^ as follows : — (1) the husband's 
younger brother, (2) tbe husband's brother's son, (3) the husband's 
sister's son, (4) her own bather's son, (5) her own sister's son, 
(6) and the son-in-law, — Baehha v. Jugman, 12 C. S., 348. 

Ddyabh&ga rules on the subject are not so simple as tbe above. 
Tbe author divides stridhan property into two classes, namely, 
yautaha and ayantuka or non-y autuka; tbe latter including property 
gained previously or subsequently to marriage. 

Distant succession to both the above descriptions of stridhan 
is the same. The courses of descent in the earlier stage are 
different. 

There is a doubt about the authenticity of a particular pas- 
sage of the Dayabbaga i4, S, 33,) which affects the position of the 
rival wife's son, daughter and grandson, so the following orders 
of succession should be taken as provisional only being not setUed 
yet in that respect, as well as in other respects. 

Succession to ynutuk'ty and to father's gifts other than nuptial 
presents, is in the following order : 

(1) Maiden daughter, (2) betrothed daughter, (3) married 
daughter,-«]st, one having or likely to have a son, 2nd, one 
thajit is not so, (4) son (including adopted son), 5) daughter's son, 
(6) son's son, (7) (son's grandson,) (8) husband, (9) brother, (10) 
mother, (11) father, (12) rival wife's son, daughter, and grandson. 

Succession to ajautuka, other than father's gifts. 
^ (1) Son and maiden daughter, (2) married daughters having 
or likely to have sons, ,3) son's son, (4) (rival wife's son and daughter,) 
(5) daughter's son, (6) barren and childless widowed daughters, (7) 
(son's grandson,) (8) whole brother, (9) mother, (10) father, (U) 
husband, (12) rival wife's son, daughter, and son's son. 

Succession to all classes of stridhan after the above relations,, 
is in tbe following order :—» 

(1) Husband's younger brother, (2) husband's brother's son, 
<3) sister's son, (i) husband's sister'A son, (5) brother's son, (6) son* 
in-law, (7) husband's sapindus^ &c. (8) father's kinsmen. 

The Bengal authorities are in conflict with each other with 
reference to succession to stridhan. 

It should be observed that as regards non-^aviaka property,. 
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the liusbanci is postponed to the woman's parents and brothers 
according to the i>&Yabhiga, so that property given by the hns* 
band's relationA, and even what was absolutely given by the hus- 
band himself, will go to her parents and brother, in preference ta 
the hasband,— Jiufoo v. Busaunt, 19 W, E., 264, Hurrymohun v^ 
Shonatufif 1 C. S., 275. 
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CHAPTER XIV. 
ENDOWMENT 

AND 
SUCCESSION TO FB0P6RTT OF PEBSONS OF HOLT OBDBBS. 

Tbe life of a Hiuda of the Brfibmana and the other twiee- 
^rn classes, was divided into four stages. He had to pass the 
first stage of his life as a Brahmackdri or student, supporting him- 
self by begging ; tbe second, as a Orihastha or bouse-bolder, being 
married when bis studentship was over; the third, as a Vdnd- 
prastha or one retired from tbe world, residing in some solitary 
place with persons of the same order, engaged in religious prac- 
tices and contemplation of tbe deity, being free from all worldly 
cares, and living on the vegetables growing in forests, or on 
alms, — the retirement having tbe effect of extinguishing his 
rights to the property he had at the time of retiring, and vesting 
them in his sons or other heirs ; and the fourth as a Yati or itiner- 
ant contemplative ascetic, supported by what is voluntarily given 
by people, or by begging in the evening and taking no more than 
what is sufficient for the day, and living under a tree or the like 
shelter. 

A Brahmachdri or student was of two descriptions, viz.y UpaJcur- 
vdna or an ordinary student and Naishthdka or a life-lpng student. 
The former became a bousebolder in due course, while the latter 
was a student for life, devoted to tbe study of science and theo- 
logy, felt no inclination for marriage, did not like to become a 
householder, and chose to live the austere life of a perpetual 
student. 

The law of succession that has already been explained, applies 
to the property left by a householder or an ordinary student. 

The above text of Tajnavalkya lays down succession to tbe 
properly which the persons of these holy orders may have while 
in such orders, and leave behind on their deatii. 
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./niepi^operty of «k Ufe-Iong:stu^nt goad to bis prec^for; of 
one^ retir^, ta a; religioas brother ^ atid of (n itinerant asostte, ta 
a Tj^rtoQcis^ pupil;: in their default to on^ of the same order (or 
hermitage) or to a fellow-stndent. , 

SJhe JSitndus . of 1^ present da^ rarely adopt the third and 
the &>nrth stages of Ufe. A Uf e^long student, suok as is con- 
teinplated bj the sages^ is also rare now. > 

But there are aiow persons belongitig to certain religious 
sect^ of modern origin, such as VaUhncmsm, that do in some 
respects resemble the life-long students and itinerant ascetics. 
They are connected with the wdlrknown Muths or Mobuntis. A 
Maih (nv) means a place for the residende of students. The 
f ounderK of these Muth$ were learned Br&hmans of the Vaishauwar 
Saiva <Mr Sdkta sect, who, obs^ving celibacy and leading a pious 
life of austerity, wandered from one place to another carrying 
with him an itnage of the Deity, representing a certain a^triJmte 
of Him, and teaching the truths of religion to those that attract 
ed by the sanctity of hia life, floelted to him. They were pre* 
vailed upon by th^ piety of someBajas or influential men that 
became their disc^pjes to settle in particular localities, reeeinnfir 
grants of land from thep, for the maintenance of themselves tm 
their pupils called chelae that accompanied them, lived with them 
an^ obser¥^d celibacy. ' ' 

,^hese maths are found in many parts Of Bengal. It is wortlb^ 
of .ren;f ark that almost all the maths m Bengal ^Krere founded by 
Br^l^mans come from the North- West Provinces, and not by Br&h- 
mans domiciled in Bengal. And the persons that are. now con- 
nected with, these muths either as the mohuuta or chelas are 
fre^ arrivals from the North-West. But th^se have lost their 
original character of being schools of religious teaching ai^d have 
now become Tather secular. The heads of these institutions are 
not pioue teachers of religion, such a;s their founders had been^ 
and aU the religious teaching they impart to their disciples is an 
aphoristic pray eir ; secretly, comnvanicated to eadi of th^ip. The 
mo^untaaandthe eheW are generally ignorant and illiterate 
persras; having no access to their religious books. They observe- 
ceUVftcy in so far that they have no wives with thet&, for a^ tbeii^ 
early Jife is not known it cannot be Qaid that allpf th^in are 
unmarried. Some leave. their home^ iu disgust, tvbile others app^r 
to^vefledfrom their country after, having committed heinous 
crimel.rBeligion, however, is not the object f<^ whiOh;p6of)le 
rei^iQi^fc'tb th#s^ plfkces. Those that.hop^ tp be maji^taiiied by the 
mohunt and especially nis own relaticfus :be<$ooie -his jdb^l^s. 
Acquisition, of property by fair means or foul, appears to be the 
princi^U object of their care, Aud the endowed property . is 
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generally misappropriated* The intention o£ tbe donors may be 
more naefnlly earned out by appropriating tbe large property so 
endowed, to the dissemination of Knowledge of the Sanskrit mn- 
guage and Hindu theology* 

The property belonging to these fnuths is regarded as Debutter 
belonging to the deity established by the founder. The manager 
is called the mohunt. The succession to the ofice is regulated 
by the usage of the muth. In some cases the present mohunt is 
considered to have the power of nominating one of his chdas or of 
his fellow-disciples or gvru^hais as his successor, the choice often 
falls on his own relation, if any, amongst them. In others, the 
successor is elected by the neighbouring mohunt^ or selected by 
the ruling power from amongst the chelas of the deceased 
mohunt. In some, again the office devolves on the senior chela of 
the last mohunt. The particular usage is to be proved in each 
case. (11 Moore 405). 

The succession of a chela or gururbhai resembles the success 
sion of a pupil or religious brother to the property of an itinerant 
ascetic. If any other person belonging to a muth dies leaving 
property, it goes to his preceptor, or fellow-disciple, in the same 
way as the property left by a life-long student. 

EndowmevUi. 

Endowments are either public or private* In the former the 
public is interested, and in the latter, certain definite persons only 
are interested. When property is dedicated to charitable, educa- 
tional or religious uses, for the benefit of an indeterminate body 
of persons, the endowment is a public one ; and when property^ 
is set apart for the worship of a deityof a particular family, in 
which an outsider is not interested, the endowment is a private 
one. A muth or mohunti is a public endowment. 

The distinction between private and public endowments is 
an important one ; for *' in the case of a family idol, the con- 
sensus of the whole family might give the estate another direc- 
tion *' {Konwa/r Doarga v. Ram, 2 C. S., 841) ; in fact, if the 
members of the family choose to throw the fatnily god into the 
waters of the Ganges, and themselves enjoy its property, no 
outsider can raise any objection, the endowment being a private 
one, the public is not interested. The gift of such a god and its 
property, has been held valid, 17 C. S., 557. 

The Hindu endowments consist of very extensive property, 
called Debutter. But although the object of the grants in many 
cases, may be in terms, a deity, the intention is to dedicate 
the property for charitable purposes. 

The images worshipped by the Hindus are visible symbols re* 
presenting someform of theattribute of God contemplated as bating 
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one only of His threefold attributes, upon which is based th« 
Hindu idea of Trinity, namely, God the Creator, God the Pre- 
server, and God the Destroyer, the same perhaps, as God the 
Father, God the Son, and God the Holy Ghost. 

When an image has once been consecrated with appropriate 
ceremony, the deity of which the image is the visible symbol resides 
in it (7 C» L. R., 278). If the image is cracked, broken or muti- 
lated it may be substituted by a new one duly consecrated. Fresh 
consecration or substitution is necessary should the image be 
polluted in any way. Removal from the temple, amounts to pollu- 
tion in the case of the image of Siva only. A new image cannot 
be substituted when the original one is free from any defect of 
the kind mentioned. 

Every respectable Hindu family has its family-god. In most 
cases there is no property dedicated to it; the worship is volun- 
tarily conducted by the descendants of the founder. If any 
member refuses to bear the expenses of his pdld or turn of wor- 
ship, in such a case it has been held that he cannot be compelled 
to do so, the obligation being a moral one. 

In some cases, the worship of an idol is made a charge upon 
certain property that is not entirely dedicated- Such property is 
heritable and transferable, subject to the charge (5 C. S., 438.) 
But the mere fact that the rents of a property have been 
applied for a considerable period to the worship of a god, is not 
sufficient proof of dedication (2 C. S., 341.) 

When any property is entirely dedicated for the worship of 
a deity and no person has any beneficial interest in the property, 
it becomes absolutely Debutter. It lias been held that the mere 
execution of a document dedicating property to a family god, is 
not dedication in the absence of any act following it, showing 
that the executant did divest himself of the property,— TFafaon v. 
Ram., 18 C. S., 10. 

A deity has for some purposes, been held to be a property. 
The Debutter estate belongs to the god but the management is 
vested in a trustee called sehait, sevak or paricharak. The powers 
of a Sebait in respect of Debutter property are the same as those 
of a manager of an infant's estate, a deity being a perpetual minor 
with regard to its property. The trustee may alienate the pro- 
perty for legal necessity, which in this connection, means the pre- 
servation of the estate, the repairs of the temple, the restoration 
of the image, and so forth, 22 C. S., 989. 

If a Sebayet or trustee of a public endowment becomes guilty 
of a breach of trust, the Advocate General or with his written 
consent two or more persons directly interested in such trust, may 
institute a suit in the High Court or the District Court for the 
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removal of the trustee according to Section 539 of the Civil Pro- 
cedure Code. 

Section 14 of Act XX of 1863, however, provides that any 
interested person may bring a suit in the District Court against 
a trustee guilty of misfeasance or neglect of duty or breach of 
trust, for the specific performance of any act or for damage or for 
the removal of the trustee. But it is necessary that the plaintifiE 
before he brings such a suit should obtain the leave of the District 
Judge, by presenting a preliminary application. 

It has been held that Act XX of 1863 applies to endowments 
to which the provisions of Reg. XIX of 1810 were applicable. 
All religious establishments for the maintenance of which land 
had been granted either by the Government or by individuals 
were subject to that Regulation, whether or not the Board of 
Revenue took them under its management. (9 C. L. R., 433.) In 
this case the endowment was created subsequently to 1810 A.D. 

Act XX of 1863 does not apply to private deities, Protap v. 
Brojo, 19 C. S., 275. 

The donor has the right to direct the mode of succession to 
the office of the Sebayet. If the deed of endowment is not forth- 
coming, or contains no such direction, the devolution of the trust 
depends upon the usage of each institution, if any, Bhagabany. 
Bam, 22 C. S., 843 ; or passes to the heirs of the original trustee, 
or of the donor himself where he retains the management. And 
it reverts to the donor or his heirs when the succession directed 
by him fails, 17 C. S., 3. The office is not saleable, nor is it 
divisible where there are more trustees than one. In such a case 
they may come to an arrangement whereby each of the members 
may, by turns, become the sole manager for a definite term. 

When the donor of an endowment has completely divested 
himself of the property dedicated, he cannot revoke the trust or 
derive any benefit therefrom, except what has been reserved. 

If the object of an endowment fails, and the funds cannot be 
applied to the original purpose, then according to the doctrine of 
cy presy they are to be appropriated to an object of a similar 
character. 
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CHAPTER XV. 
IMPARTIBLE ESTATES. 



1. Or the eldest brother alone may take the paternal wealth 
in its entirety ; and the others may live under him, as they lived 
under their father.— Manu, 9, 105. 

^ I ^ffWB^j srrcnTT is^^dt^ ^Brf^^i^cf : i 

T m^ ^^*{ ^rf% T^cft ^^#i ^:g^ I ^i £., ^^4^ I 

2. As between sons, born of wives equal in class, there 
being no ground for distinction, there can be no seniority in 
right of the mother ; but the seniority is ordained to be according 
to the birth.— Manu, 9, 125. 



Origin of impaxtible estates.— There are many valuable 
estates consisting of large tracts of land, the succession to which 
is not governed by the ordinary law of inheritance, prevalent in 
the locality, but is regulated by the custom of primogeniture, 
according to which they are descendible to, and held by, a single 
member of the family at a time, the other members being entitled 
to maintenance only. 

These impartible estates appear to have originated in three 
different ways, namely : — 

(1) Most of them appear to have originally been Rajes or 
principalities or territories of independent chiefs or feudatories ex- 
ercising powers of an autocrat, who have gradually been, in course 
of time, reduced by the paramount power, to the position of or- 
dinary Zemindars. 

(2) In some of them, the rents and profits of the landed pro- 
perty formed the emoluments of public hereditary offices which 
could be held by only a single member of the family, and so 
was descendible to a single heir by primogeniture. 

(3) While the rest appear to have owed their origin to 
family arrangements followed up in practice for many genera- 
tions, whereby it was originally agreed that the family property 
should be impartible and be held and managed for the benefit of 
the family, by a single member at a time, in a certain order of 
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2^2 IMPARTIBLE ESTATES. [Cb. ZV. 

succession, the other members being entitled to maintenance 
only without any power of interference with the management. 

According to the ancient law of the country, the ruling power 
was entitled to a certain share of the produce yielded by every 
bigha of cultivated land ; for the purpose of convenience in col- 
lecting the same, the country was divided into a large number of 
fiscal districts, each of which was under the charge of an officer 
of government, whose principal duty was, to collect the king's 
share of the produce or the land-revenue or the land-tax, as well 
as other taxes levied on tradesmen and the like. Like other 
occupations in India, the office of the tax-collectors became 
hereditary, and their remuneration consisted of a certain per- 
centage of the net collections made by them. In course of time, 
the vjilue of the king's share of the produce collected in each of 
the fiscal districts became well-known, and these revenue-officers 
were required to pay a certain amount of money, being the approx- 
imate value of the king's share after deducting therefrom the 
collection charges and their remuneration; which amount was 
liable to variation owing to circumstances justifying an increase 
or diminution thereof. 

By the Permanent Settlement of 1793, these hereditary tax- 
collectors in Bengal, Behar, and Orissa or Midnapur, were con- 
verted into proprietors of the fiscal districts or Purgunnahs ; in 
other words, the British Administration transferred its right to the 
king's share of the produce of the lands in the fiscal districts, to 
the hereditary tax-collectors generally known by the name of 
Zemindars in Bengal, subject to the condition of paying a certain 
fixed amount of annual land-revenue to the Government. 

According to a custom originating in considerations of 
financial convenience, these hereditary offices were impartible and 
descendible by primogeniture to the eldest sons of the holders 
thereof after tbeir death. But their character was changed by 
the Permanent Settlement, and they were converted from offices 
into tenures in land. 

While concluding the Permanent Settlement with the Zemin- 
dars, and thereby conferring proprietory right on them in respect 
of lands settled with them in perpetuity, the British Administration 
thought it desirable to take away the character of impartibility 
of their original status in relation to the lands, of which they 
had been the tax-gatherers only, and not proprietors. 

In order that there might not be any doubt on the subject. 
Regulation XI of 1793 A.D. was passed, which refers to the 
previous custom of impartibility, and declares that, notwithstand- 
ing the same, these newly formed estates shall be descendible like 
other descriptions of property, to all the heirs of the deceased 
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proprietary according to the Hinda or Mahomedan law of inheri- 
tance, and shall be liable to partition when devolving on two or 
more heirs. 

Subsequently in the year 1800 A.D., an exception to the 
above rule was declared by Regulation X of that year, the Pre- 
amble of which runs as follows, — "By Regulation XI of 1793, 
the estates of proprietors of land dying intestate are declared liable 
to be divided among heirs of the deceased, agreeably to the Hindu 
or Mahomedan laws. A custom, however, having been found to 
prevail in the jungle mehals of Midnapur and other districts, by 
which the succession to landed estates invariably devolves to a 
single heir without the division of the property, and this custom 
having been long established, and being founded in certain circum- 
stances of local convenience which still exist, the Governor Gen- 
eral in Council has enacted the following rule.'* 

The rule enacted is that, the Regulation XI of 1793 shall not 
be considered to supersede or afEect any such local custom, which 
shall continue in full force, and the landed estates shall devolve to 
a single heir, to the exclusion of the other heirs of the deceased. 
Similar in efEect is Regulation XI of 1816, which declared 
that certain tributary estates in the district of Cuttack shall not 
be subject to partition, but shall descend entire and undivided to 
a single heir according to local and family usage. 

It should be observed that it is difficult now to distinguish 
between the different kinds of impartible estates as described 
above, more especially between the principalities and the Zemin- 
daries, by reason of the holders of the latter, who are titular Rajas 
or Mahardjds having assumed the insignia of royalty. 

But still there are good grounds for considering that the im- 
partible estates in the Jharkband or jungle mehals of Ohota-Nagpur 
and the neighbouring districts, and the Gurjat states of Orissa, 
were originally principalities or small states or territories of in- 
dependent chiefs and feudatories, who were real Rajas, and at one 
time used to exercise the powers of an autocrat within their res- 
pective dominions ; some of them are still permitted to enjoy 
their former powers in certain matters, such as the Raja of 
Singhbhum. 

In the jungle mehals there is a custom according to which 
. the Raja*s sons have different titles in the order of their seniority ; 
the eldest son is called the Jubaraj, the second Hekim, the third 
Bara-Thakur, the fourth Kumar or Cowar, the fifth Musib and 
the rest Babu, — a term which is now the usual compellation in 
Bengali for respectable men. 

The holders of these estates follow the practice of real R^j&s 
or kings in a few matters ; for instance, the Raja is not subject to 
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tbe rule of impurity or mourning even on the death of his parents 
(Manu V, 96-97), nor has he to perform the srdddha and the like 
religious ceremony, \vhich it is the duty of the Hekim to do. 

Onus as to impartibility. When there is a dispute with res- 
pect to an estate being impartible or otherwise, the onus lies on 
the party who alleges the existence of a custom different from 
the ordinary law of inheritance, according to which the estate is 
to be held by a single member, and, as such, is not liable to parti- 
tion. Zemindar of Merangi v. Sri Raja, 18 I. A., 45, = 14 M. S., 
237 ; and Srimantu v. Srimantu 17 I. A., 134= 13, M. S., 406. 

The Zemindari of Hunsapur or the Hutwa Raj was, like simi- 
lar extensive zemindaries, impartible and descendible to the eldest 
male heir, for many generations before the Company's accession 
to the Dewany, when in consequence of the refusal of the holder 
thereof, to acknowledge the jwa«i-sovereign rights of the Com- 
pany, he was driven to the jungles, and the zemindari was confiscat- 
ed in 1770, but subsequently at the time of the Decennial Settle- 
ment in 1 790, the zemindari was granted to a member of the junior 
branch of the same family, as a matter of favour: it was held that 
in the absence of any express intention of the grantor to alter the 
nature of the tenure, it must be presumed, according to the policy of 
the Decennial Settlement, that the subject of the grant was the old 
zemiudary with all its incidents including impartibility, and that 
the transaction was not so much the creation of a new tenure, as 
the change of the tenant by the exercise of a vis majors — Bahu Beer 
Pertab Sahee v. Maharaja Rajender Pertah Sahee^ 12 M. I. A., 1. 

It was further held in this case that Regulation X of 1793 
does not aflPect the descent of the large Zemindaries held as ^aj, 
or subject to Kuldchdr or family custom. 

It was also held that the title of Rajah is not absolutely 
essential to the tenure of an estate as a Raj. 

In other cases, however, it has been held that there was 
nothing in the grant made by Government or in the circumstances 
attending it, showing that it was intended to create an impartible 
Zemindary or to restore an old tenure with impartibility attached. 
Raja Venkata v. Court of Ward, 7 I. A., 38 ; Zemindar of Merangi v. 
Sri Raja, 18 I. A., 45 = 14 M. S., 237. 

Evidence of family usage, by which the eldest son, succes- 
sively for eight generations, succeeded to a zemindari, to the exclu- 
sion of other sons on several occasions, was held to be sufficient to 
establish it to be impartible, — Rawut Urjun Sing v. Rawut Ghunsim 
Sing, & M.I. A., 169. 

But the mere fact that an estate has not been partitioned for 
six or seven generations, will not make it impartible when previous 
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partition is proved, Thakur Durriao Sing v. Thakur Davi Sing, 
II. A., 1 = 13B.L. E., 165. 

A special usage modifying the ordinary law of succession 
must be ancient and invariable, and must be established to be so 
by clear and unambiguous evidence, — Bama v. Siva, 14 M. I. A., 
570=17 W. R., 553; see also 15 W. R.,P. 0., 47; 16 W. R., 179; 
Eur V. Skeo, 3 I. A., 259 = 26 W. R., 55. 

Impartibility and Jointness. — Although the impartible 
estates cannot be held by more than one person, and is possessed 
exclusively by one member at a time, yet they may be the joint 
property of the members of a joint family governed by the Mitdk* 
shara, so as to pass by survivorship. 

It should be observed that where property is held in coparce- 
nary, by a joint family under the Mitakshara, there are ordinarily 
three rights vested in the coparceners, namely, the right of joint 
enjoyment, the right to call for partition, and the right to 
survivorship. Where impartible property is the subject of such 
ownership, the right of joint enjoyment of the members other 
than the holder thereof, is reduced to the right of maintenance 
receivable from the estate by virtue of the co-ownership, and the 
right of partition is, from the nature of the property, incapable of 
existence. But the right of survivorship founded on co-ownership, 
is not inconsistent with the nature of the property, and therefore 
remains unaffected. 

The holder of a joint but impartible estate, is a co-owner 
though entitled to the exclusive possession, and as such he appears 
to be under two duties to his coparceners in virtue of their co- 
ownership, namely, the duty to provide them with maintenance, 
and the duty to preserve the corpus of the estate, which he alone, 
being one of several joint- tenants, is incompetent to alienate 
except for justifiable causes, — Naraganti v. Venkata^ 4 M. S., 250. 
In this respect there appears to be a conflict between the 
different decisions of the Judicial Committee. 

In the Tipperah case of Neel Kisto Deb v. Beer Chunder Thakur, 
12 M. I. A., 540, the Lords of the Judicial Committee observe as 
follows : — " Still when a Baj is enjoyed and inherited by one sole 
member of a family, it would be to introduce into the law, by 
judicial construction, a fiction, involving also a contradiction to 
call this separate ownership, though coming by inheritance, at once 
sole and joint ownership, and so to constitute a joint ownership 
without the common incidents of co-parcenership. The truth is, 
the title to the Throne and the Royal lands is, as in this case, one 
and the same title; survivorship cannot obtain in such a possession 
from its very nature, and there can be no community of interest ; 



Digiti 



zed by Google 



296 IMPABTIBi;,K ESTATES. [Ch. XY. 

for claims to an estate in lands^ and to. rights in others over it, as 
to maiDtenance, for instance, are distinct and inconsistent claims. 
As there can be no sach survivorship, title by survivorship, where 
it varies from the ordinary title by heirship, cannot, in the absence 
of custom, furnish the rule to ascertain the heir to a property 
which is solely owned and enjoyed, and which passes by inheritance 
to a sole heir." 

This was a Bengal case governed by the D^yabhdga, and so 
it is no authority in a case governed by the Mitakshard, according 
to which a son living jointly with his father, inherits even the 
latter*s self-acquired property by survivorship and not by inheri- 
tance. It would, no doubt, be a contradiction in terms, to call a 
separate ownership, at once sole and joint ownership; but it 
would be begging the question to call the right of a single person 
to hold an impartible estate, a separate ownership. 

Then again, why should not the right of the other members 
to maintenance out of the estate, be referred to their joint owner- 
ship in the impartible estate ; the inequality and disproportion 
between what is received by the holder of the estate, and what is 
payed to each of the other members for his maintenance, cannot 
and does not affect their co-ownership, as similar inequality 
obtains even in other circumstances. For instance, take the case 
of a joint family consisting of eleven first cousins, of whom one is 
the son of one brother, and ten are the sons of another brother ; 
here, on partition, the former would be entitled to half the estate, 
and each of the others to one-twentieth, yet there are co-ownei'ship 
and survivorship among them. The excess of what the holder of 
the estate gets over what any other member receives, is designed 
for the preservation of the dignity of the family and the improve- 
ment of the estate. 

The argument that a son does not acquire a right by birth 
to an impartible estate in the possession of the father, because 
the former cannot demand partition, is contrary to Hindu law, 
which recognizes ownership in property, the only ordinary legal 
consequence of which, is, the right to receive maintenance from 
that property. And this co-ownership, which may be called imper- 
fect or subordinate, is recognized to account for the right of mainte- 
nance, which the wife and a son enjoy in the property of the hus- 
band and the father respectively. The ignoring of this doctrine 
of Hindu law, has led to the serious misconception, namely, the 
denial of proprietary right by reason of the want of power to de- 
mand partition. See ante p. 239. 

Accordingly in other cases the Privy Council have given effect 
to survivorship. — Naragunty v. Vengamay 9 M. I. A., 66 ; Ghintamun 
Sing V. Mt. Nowlukho Konwari, 2 I. A., 263 = 1 C. S., 153; JBo/a 
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Bup Sing v. Rani Baimi, 11 I. A., 149=7 A. S., 1 ; Maharani Hira 
Nath Koer v. Baboo Ram Narayan Sing^ 9 B. L. R., 274=17 W. R., 
316; Raja Jogendra Bhupati v. Nityanandy 17 I. A., 128 = 18 C. S., 
151. 

When a member of the family gets maintenance from the 
holder of an impartible estate, or enjoys the rents and profits of 
land granted in lieu of maintenance, he is deemed to be construc- 
tively joint in estate with the holder^ so as to be entitled to get 
the estate by survivorship. 

But, apparently inconsistent with, and subversive of, the 
above principle, is the doctrine enunciated by the Privy Council, 
namely, that a son does not acquire by birth any right to an im- 
partible ancestral estate in possession of the father, so as to be- 
come his co-owner and to prevent an alienation by the latter, of 
an important and valuable portion of the estate, — Sartaj Kuari v. 
Deoraj Kuari, 10 A. S., 272=15 I. A., 51. 

But it should be observed that there cannot be survivorship 
without co-ownership and joint tenancy ; and one co-owner alone is 
not competent to alienate that which is the subject of joint tenancy 
and co-ownership. The correct view seems to be, that the holder 
of the estate has no more interest in the estate than the other 
members, but by virtue of his position as the holder of the estate, 
he has full control over the surplus income for his life. 

Holder's rights. — The alienation of a portion of an impartible 
estate, by the holder thereof, would be contrary to the very na- 
ture and character of the tenure of such property ; for, if such 
transfer were allowed, it could not be effectuated except by par- 
titioning that which is ex hypothesi impartible. If therefore it 
cannot be alienated in part, it would follow a fortiori that it can- 
not be alienated in its entirety. Inalienability, therefore, ap- 
pears to follow as the necessary logical consequence of impartibi- 
lity. The policy of the law, or of the grant, or of the family 
arrangement, by which an estate was originally made impartible, 
cannot but be taken to intend the continuance of the corpus of the 
property intact, in the hands of the successive holders thereof. 
The object of excluding all the other members of the family 
from participation in the estate, cannot reasonably be taken to 
be any other than its preservation in entirety without diminution. 
To prevent the ordinary law of inheritance to take its course, by 
depriving all the other heirs of equal enjoyment, for the purpose 
of making the estate indivisible, and at the same time to allow 
the holder, to destroy or divide the property according to his 
pleasure, and so to undo the whole scheme, would be two most 
incongruous and inconsistent things, that cannot reasonably be 
S8 
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reconciled. The absolute power of alienation in the holder of such 
property, is not only contrary to the spirit of Hindu law, according 
to which immoveable property cannot, as a general rule, be alie- 
nated except for justifiable especial causes, but is also opposed to 
the doctrine of survivorship held to be applicable to these estates, 
in certain circumstances* 

Hence the view taken by the Madras High Court with respect 
to the position of the holder of the estate, in relation to it, appears 
to be in accordance with the Mit&kshar& law, namely, that an 
ancestral impartible estate is the subject of co-ownership of all the 
brethren like ordinary property, and the holder is bound to preserve 
the corpuB of the estate ; and that the position of the holder of an 
impartible Baj is similar to that of a father with respect to 
ancestral property under the MitSkshard ; — Naraganti v. Venkata, 
4 M. S., 250 ; Gavuri v. Baman, 6 M. H. C, 93. The Bengal High 
Court also took the same view in the case of Rajah Ram Narain v. 
Pertum, 20 W. R., 189, and held that all the incidents of joint 
property under the general Mitakshara law must still remain, 
except in so far as the same is controlled by the special custom, 
which went to show only that the property was not partible. 

The utmost right therefore, which the holder may be said to 
enjoy over the impartible estate, is the privilege of appropriating 
its income during his life, after meeting all the legal liabilities 
attached to the same ; the savings, and any property which he 
may acquire therewith, may be said to become his self-acquired 
and separate property, over which he may exercise absolute right, 
and which will pass on his death to his heirs under the ordinary 
law ; Kotta v. Bangari, 3 M. S., 145. Although the same may also 
be fairly contended to become accretions to the estate as in the 
case of accumulations and acquisitions made by a Hindu widow in 
Bengal, — and has been held to be so, in Lakshmipathi v. Kanda- 
samiy 16 M. S., 54, and Bamasami y. Sundara, 17 M. S., 422. 

The principle enunciated in these cases, with respect to 
acquisitions of immoveable property, made by the holder with the 
savings of the income, is analogous to that relating to similar 
purchases by a widow. It has been held to be a question of inten- 
tion on the part of the Zemindar, whether he treated the acces- 
sions as his private property, or as an increment to the estate. 
A distinction, however, is drawn between lands situated within 
the estate, and those that are not so j the former are presumed 
to be intended to be appurtenant to the estate, in the absence of 
any disposition inter vivos or testamentary. 

But it is asserted, as I have already told you, that a son does 
not acquire a right by birth to an ancestral impartible estate held 
by the father, because he cannot demand its partition j and from 
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this it is concluded that the bolder of the estate is competent to 
alienate it, unless there be a custom against alienation, proved to 
exist : — Sariaj Kuari v. Deoraj Kuariy 10 A. S., 272 ; Bajcu TJdaya v. 
Jadah Lai, 8 C. S., 199 ; Thakur Kapil v. Oovt of Bengal, 22 W. R., 
17 ; Beresford v. Bamaaubba, 13 M. S., 197; Narain v, Loketuith, 
7 C. S., 461. 

It is worthy of special remark, that the question relating to 
the holder's power of alienation arose, in most cases, in connection 
with permanent grants of portions of the estate, made either to 
the junior members for maintenance, or to the servants holding a 
hereditary office under the Baj, in lieu of salary, — 5 M. I. A., 82 ; 
22 W. R., 17 ; 8 0. S., 199; 7 C. S., 461. These grants appear 
to be resumable in default of the grantee's male descendants in 
the male line, who are entitled to maintenance, or competent to 
perform the duties of the office, respectively ; so these are never 
intended to be absolute alienations. Such grants are within the 
competency of the holder with restricted power of alienation. 
These, however, are sought to be justified by the assumption of 
unlimited power. 

But it should be observed that the right to call for partition, 
is only one of the incidents of joint ownership ; hence tbe infer- 
ence of absence of co-ownership, from the absence of the right of 
partition, does not appear to be logically correct. Besides, this 
is contrary to Bindu law which recognises co-ownership of per- 
sons who are not, however, on that account, entitled to call for 
partition; for instance, take the case of the father's wife who is a 
co-owner, but who is not entitled to demand partition, but who is 
nevertheless entitled to maintenance by reason of her co-ownership, 
and is also entitled to a share when partition does, at the instance 
of a male co-parcener, actually take place, by reason of her co- 
ownership ; for, partition cannot create any new right, it is merely 
an adjustment, into specific portions of the joint property, of 
divers existing rights over the whole thereof. It should moreover 
be remarked, that unless the right of sons by birth be recognised, 
there cannot be survivorship which has been held to apply to 
impartible estates. I have already told you that the two doctrines 
are irreconcileable. Tlie difficulty must continue until it is set 
at rest by the Judicial Committee. 

Maintenance of Junior Members and Grants. — ^An imparti- 
ble estate appears to be the hereditary source of maintenance of 
all the members of the family to which it belongs, though it is 
exclusively held by a single member at a time. 

I have already said that an impartible estate is the subject of 
joint ownership and survivorship under the Mitakshar^ law, aud 
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that tbe right of sons does accrue to such an estate in the hands 
of the father, from the moment of their birth, although it does 
not entitljB them to call for its partition. 

The right of maintenance is, therefore, claimable by the 
junior members and their descendants in the male line, by virtue 
of their co-ownership in the estate. 

Maintenance may be given in cash ; or grants of land ap- 
pertaining to the estate may be made in lieu of maintenance, the 
rents and profits of which, are enjoyed by the grantee and his 
heirs male in the male line : Lakshmi y. Durga, 20 1. A. 9=1 6 M. S., 
268; 16 M. S., 54. 

The putra-pautradik grants in Cbota-Nagpur appear to have 
originated in maintenance grants to junior members; they are 
enjoyed by the grantees and their male descendants in the male 
line, and their widows. They do not pass by inheritance to 
daughters or any heir belonging to a different gotra or family, — 
Narain v. Lokenathy 7 C. S., 46U But these become resumable by 
the Raja or holder of the estate, on failure of heirs male and 
their widows; the lands that are subjects of these grants, are not 
absolutely severed from the estate, there being the reversion in 
favour of the holder. 

This view is in accordance with the Mitdksharalaw which re- 
cognizes acquisition of ownership by birth, in the property of the 
father and other paternal ancestors, the lowest but invariable inci- 
dent of which is the right to maintenance. 

But these grants, providing as they do for the defeasance of 
the interest and its reversion, in the event of indefinite failure of 
male issue, contravene the Rule against Perpetuity as ennuciated 
in the Tagore case, and would therefore be inoperative, {Sri Raja 
V. Sri Raja, 17 M. S., 150), unless their validity can be main- 
tained on the strength of custom. 

According to the Bengal School, however, ownership is not 
acquired by birth ; sons are not therefore co-owners of their father 
in respect of the paternal or ancestral property ; but their right 
to maintenance out of such property is expressly declared, not as 
an incident of co-ownership, but as an incident of their status of 
being male issue of the paternal ancestors. There cannot be joint 
ownership and survivorship under the D^yabhdga; hence the 
question as to the right of remoter descendants in the junior 
lines must depend on custom. 

In a case of Pachete Raj which appears to be governed by 
the Ddyabhdga, it has been held that there is no law or custom, 
which entitles any member of the family, other than the son or 
daughter of a holder of the estate to receive maintenance, 
Nilmony v. Hingoo, 5 C. S., 256. It was, however, in evidence 
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in this case, that the other members did, as a matter of fact, 
receive maintenance allowances, but this was held referable rather 
to the favour of the Raja, than to any right in the recipients. 

In the case of Patkum Raj^ it has been held that mainte- 
nance grants are resumable by the Raja at the death of the 
grantees, — Rajah Wooday v. Mukund^ 22 W. R., 225. There was 
an admission on the part of the defendant as to the grant being 
resumable. The learned judges seem to have been influenced 
by what they observe in the following passage, — "The nature 
of a maintenance grant is obviously that whilst it makes for the 
immediate members of the family a suitable provision, it prevents 
by means of the exercise of the right of resumption the zemin- 
dari from being completely swallowed up by the continual demand 
upon it.'* 

But it should at the same time be borne in mind that the 
descendants of the original grantees also require maintenance; 
and there is no reasonable legal ground for drawing any distinc- 
tion between the original grantees and their descendants with 
respect to their right to maintenance. As regards the apprehen- 
sion of the estate being swallowed up, it may be remarked, that 
it is not unreasonable to expect that the holder should make 
provisions for the maintenance of all the members, out of the 
large income of the estate. It seems to be contrary to the spirit 
of Hindu law as well as to Hindu feelings, that the remoter 
descendants of the junior branches should be deprived of the 
source of their maintenance, whilst the holder of the estate 
should be permitted to waste its income and even to dissipate the 
estate itself by alienations for satisfying his personal wants of an 
extravagant character. 

It has, however, been held that the holder of the estate is 
competent to make permanent hereditary grants for the mainte- 
nance of the junior members and their descendants, Uday v. Jadub, 
5 C. S., 113 = 8 C. S., 199 (P. C.j. 

The validity of these permanent grants, is maintained on 
the ground, that the holder has the power to alienate the imparti- 
ble estate according to his pleasure, and not on the ground that 
the grantee's descendants are entitled to have maintenance out 
of the estate ; as they undoubtedly would have according to the 
Mitdkshard. There cannot be any doubt that the holders of im- 
partible estates, while making provision for the maintenance of 
their younger sons, will make the grants in perpetuity, when the 
view taken by our courts is known to them, namely, (1) that mere 
maintenance grants may be resumed by his successor, but (2) that 
he is competent to make the grants permanent and heritable in 
perpetuity. 
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It should, however, be observed that in those estates to 
which the right of junior members to succeed by survivorship 
is admitted to apply, the right of a junior member^s descendants 
to maintenance, must follow as a necessary logical consequence 
from the doctrine of the Mit^kshara, on which survivorship is 
based. 

Primogeniture lineal and ordinary. — The succession to an 
impartible estate is regulated by the custom of primogeniture, 
or more properly speaking, the holder of the estate is to be 
selected according to the particular custom of primogeniture, 
obtaining in the same. In the majority of cases the lineal pri- 
mogeniture appears to govern the succession to these estates, or 
to the office of the holder thereof, according as the holder is 
deemed to be the absolute master of the estate, or to be its sole 
manager. 

By lineal primogeniture the succession goes to the eldest in 
the eldest line, and to the eldest in the next eldest line in default 
of the former line. 

By ordinary primogeniture the succession goes to the nearest, 
or to the eldest among the nearest if there be more than one, from 
the common ancestor or the stock of descent, to whichever line 
he may belong. 

All estates to which survivoi'ship applies, and in which the 
son of the last holder succeeds in preference to his younger 
brother and the like, must be taken to be governed by the rule of 
succession by lineal primogeniture. 

In order to understand this position, let us take a case 
governed by the Mitfikshard : suppose, A the holder of the estate 
dies leaving two sons B and 0, B the senior son holds the estate, 
and G the junior gets only maintenance; B dies leaving a son D; 
then, D can get the estate in preference to 0, if lineal primogeni- 
ture governs the succession. 

For, the estate being one to which survivorship applies, is 
the subject of co-ownership of the members of the family, viz.. 
Ay By C and D, the last three acquired a right to the estate from 
the moment of their birth; in a joint family the rule of succes- 
sion does not apply; although when a member of a joint family 
dies, it is ordinarily said that his undivided coparcenary interest 
passes by survivorship to the surviving members of the family, 
yet this proposition is not at all accurate ; what really happens 
is, that the deceased member's interest lapses ; the right of each 
inember extended to the whole property, from its inception, that 
right remains unaffected by this death of a coparcener, which 
results only in the removal of a rival right of a similar character. 
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CO- existing in the property, and wliich event does not transmit 
any fresh right to any member,— 5 B. S., 62 ; 1 A. S., 105 ; 2 0. S., 
879. Therefore C and D both had a right to the estate from 
before B'a death which cannot confer any new right on D ; then 
if D succeeds to the estate, he can do so, only by virtue of lineal 
primogeniture, otherwise G being nearer in relation to all com- 
mon ancestors commencing from A, would take, if ordinary primo- 
geniture be applicable. Although by reason of the custom oE 
primogeniture B alone held the estate, yet as regards co-owner- 
ship, his position was not higher than that of G or D, his brother 
and son respectively, and the latter can take only according to 
lineal primogeniture. 

Accordingly it has been held by the Madras High Court that 
when the senior line becomes extinct by reason of there being 
no son or other male descendant of the last holder, and the right 
of exclusive possession of the impartible estate is to pass to a 
member of a different branch, then it devolves, in the absence of 
proof of special custom of descent, upon the nearest coparcener 
in the next senior line, and not on the coparcener nearest in blood, 
i.e., by lineal primogeniture and not by ordinary primogeniture, — 
Naraganti v. VenkatUy 4 M. S., 260. This is the conclusion that 
legitimately follows from the Mitakshard doctrines. 

The tendency of decisions, however, has been, to attach 
special importance to the last holder who is sometimes considered 
to form a fresh stock of descent. This may be perfectly true in 
the Bengal School. But there is a great and fundamental dis- 
tinction in doctrine between the two schools in this respect, 
which may be illustrated by the following example:— 

Suppose, the last holder dies without leaving male issue, but 
leaving his paternal grandfather's fifth and youngest brother 
and the said grandfather's second brother's son's son. 

If the estate is to pass by succession to the nearest heir of 
the last holder, then it will go to the granduncle, in preference 
to the first cousin, in both the schools. But if the family be 
joint and governed by the Mitakshard, then the property is to 
pass by survivorship and not by succession ; and as regards sur- 
vivorship, there cannot be any difference between the first cousin 
and the granduncle, the former represents his deceased grand- 
father the second granduncle of the last holder, both of them 
would be equally entitled by survivorship, — 1 A. S., 105 ; 2 C. S., 
879. 

The heirship to the last holder is no test in such a case. If 
it be conceded that if there were a son left by the last holder he 
would take, then that would afford conclusive evidence of succes- 
sion by Lineal Primogeniture, as has already been explained. 
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and therefore the first cousin being in the next senior line, would 
take in preference to the granduncle. 

But although tbe same conclusion would not follow from the 
Bengal doctrines, yet the succession of the eldest son of the last 
holder would follow, if tbe descent be governed by lineal primo- 
geniture. 

Where succession is governed by custom and not by the ordi- 
nary law, and the eldest son of the last holder succeeds according 
to it, it would be wrong to tbink that such succession has any- 
tbing to do with heirship to the last holder; for, the whole course 
of succession must be taken to be governed by custom irrespective 
of heirsbip to the last or any holder, although relationship to 
him is undoubtedly the most important factor, but the same 
should be dissociated from the idea of heirship which does not 
apply. 

It should be observed that succession by primogeniture may 
be either lineal, that is, in the line of the eldest or the next 
eldest and so on ; or it may be ordinary, that is to say, it will not 
devolve on the eldest line, but on the eldest from amongst the 
nearest in degree. Now the question arises, nearest in relation 
to whom? in relation to the common ancestor of all the existing 
members of the family P or in relation to the last holder ? 

Succession of the nearest to the last holder seems anomalous 
in principle. Suppose, the existing, holder's eldest son dies in 
his lifetime leaving a son, and then the holder dies leaving the 
said grandson and other sons ; then if the eldest among his 
nearest relations is to succeed, bis second son would succeed to 
the exclusion of the predeceased eldest son's son. This kind of 
succession, however, is never found in practice. And it should 
moreover be borne in mind that according to ordinary Hindu law 
the right of representation is admitted amongst male descendants, 
and so the eldest son's son would stand in the shoes of his prede- 
ceased father for the purpose of inheritance from his grandfather. 
Hence it is difficult to say that he is remoter than his uncle. 

Now, if we take the holder of the estate to be the manager 
oi the joint family property, and suppose the impartibility to be 
the result of family arrangement, then we may expect the primo- 
geniture applicable to such a case to be ordinary, in the sense of 
the succession of the eldest amongst the nearest from the common 
ancestor, and not from the last holder. For according to the 
classificatory system of computation of degrees, as well as of rank 
and honour, the eldest amongst the nearest from the common 
ancestor, would be the object of respect payable by all the other 
members of the family, and therefore he is the proper person to 
step into the position of its head. 
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ISence ordinary primogeniture, prima faek consiatent with 
Hindu law and usage, appears to be tbe auccefision of the eldest 
amongst tha nearest in relation to the common ancestor, and 
not in relation to ^e last holder. 

If again the origin of an impartible estate be supposed to 
be a grant by the paramount ^ower to a feudatory, then the 
course of succession to the By should likewise be presumed to 
have been settled at the time of the grant, in relation to tite 
original grantee. Therefore, if ordinary primogeniture be the 
rule of succession originally fixed, the nearness or otherwise of 
claimants was necessarily to be calculated in relation to the 
original grantee, who must have been the person principally con- 
sidered at tbe time of the grant. 

In practice, however, the nearest in relation to the last 
holder^ is likely to have a closer connection with the Baj and its 
officers and servants, than a distant relation of the Biytf^h, who 
maj be the nearest in relation to the common ancestor. Hence 
the former would naturally be respected by persons connected 
with ihe Baj, and be looked upon by them as the proper successor 
to the existing incumbent. He would thus be in an advantogeous 
position to easily take possession of the estate on the death of 
the last holder, and then to maintain his title to the same« And 
thus has arisen the importance of the last holder, with respect to 
succession and other matters. 

The kind of primogeniture applicable to a particular estate 
is generally settled by proof establishing the local or the family 
custom. So a consideration of the prinisiples and the arguments 
set forth in the above discussion may not be necessary in casea 
where there is a clearly established custom of succession. 

It has already been said that it is of the essence of special 
customs and usages modifying the ordinary law of succession, that 
they should be ancient and invariable ; and it is further essential 
that they should be established to be so by clear and unambiguous 
evidence, Bamalakshmi v. Sivanantha, 14 M. I. A., 670 = 1. A.,. 
Sup., 1. 

Case-law on suoeeesion.— Let us now turn to the decisiona 
of our courts on the subject o£<^ succession to these impartible 
estates. 

In some cases, tbe greatest importance is attached to the last 
holder who* is deemed to be full owner and as such to become a 
fresh stock of descent, — Muttuvadu v. Periasami, 16 M.S., 11. 

The distinction between the Dayabhdga and the Mitikshara 
should, however, be always kept in view, according to the former 
of which it was held by the Privy Council in the Tipperah case^ 
39 
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that ''it is the nearest in blood to the last male holder, that is 
the proper heir, and not the senior member of the whole group 
of agnates/'— 12 M. I. A., 523-12 W. E., P. C, 21. 

I have already told you that an impartible estate may be the 
subject of co-ownership so as to pass by suryivorship to male 
members, to ibe exclusion of the widow, the daughter and the 
daughter's son, of the last holder. It should be borne in mind 
that this can take place only when the family is joint and 
governed by the Mitikshara. Succession has been determined by 
survivorship in the following cases : — Naragunti v. Vengama, 9 
M. I. A., 66 ; 17 W. E., 816 ; 24 W. E., 256 = 2 I. A., 263 ; 1 M. 
S., 812=6 I. A., 61; 4 M. S., 250; 6 A. S., 642 ; 7 A. S.,l = ll 
I. A., 149 ; 4 C. S., 190«6 I. A., 149; 17 M. S., 816. 

In a MiUA[shara joint family there is no distinction between 
full and half blood ; hence a half brother senior in age succeeds 
by survivorship to an impartible estate^ in preference to an 
younger brother of full blood, — Subramanya v. Siva, 17 M. S., 
316; Bamasami v. Sv>ndaray 17 M. S., 422. 

In the jungle mehals, the lineal primogeniture appears to 
obtain as a local and family custom, as has been found in several 
cases most of which are not reported, see 19 W. E., 239. 

It has, however, been held with respect to the Talukdari 
estates in Oudh that in cases where the holder's name is entered 
in the second list prepared under Act I of 1869, and not in the 
third, the estate, although it is descendible to a single heir, is 
not to be considered as an estate passing according to the rules 
of lineal primogeniture,— -icAai Bam v. Uday Pertab, 11 I. A., 61. 

In such cases the degree prevails over the line ; but where 
the degree is equal, the line prevails, — Naraindarx. Achat, 20 1. A., 
77. 

Priority among sons by different mothers.— When the last 
holder leaves sons by different wives of the same caste, the first- 
bom son is entitled to become the successor, although his mother 
may be junior to his father's other wives that are also mother's 
of male issue. The rank or position of the mothers does not 
confer priority, — Bamalakshmi v. Sivananantha, I. A., Sup. 1; 
Pedda Bamappa v. Bangari Seshamma, 8 I. A,, 1 = 2 M. S., 286. 

But if the holder leaves sons by wives of different castes, 
then a junior son by the wife of the higher caste is superior to 
an elder son by a wife of a lower class, — Bamasami v. Sundara 
17 M. S., 422. 

As succession depends on custom, there may be a valid 
custom whereby the junior son by a senior wife has prior right of 
succession, to an elder son by a junior wife. The seniority and 
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juniority are determined by the date of marriage and not by age, 
—17 M.S., 422. 

It has been held that for determining who is to be heir to an 
impartible estate, the same rules apply which also govern the 
succession to partible estates, though these estates may be held 
by only one member of the family at a time ; and accordingly it 
has been held that an illegitimate brother succeeds in preference to 
a legitimate but remoter relation. I have already told you that it 
is difficult to understand the principle enunciated in this case, 
namely, Jogendra Bhupati v. Nityanund^ 18 C. S., 151 = 17 I. A., 
128. 
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MAHOMEDAN LAW OP INHERITANCE. 



In its general featares the Sanni School of inheritance bears 
a close resemblance to the Mitdkshara law of succession, and is 
anterior to the Mitdkshard as regards development. The heirs 
are divided into two classes, namelj the agnates and the cog- 
nates, or the residuaries and the distant kindred respectively 
according to English writers on Mahomedan law. The cognates 
including even the daughter's son, are all postponed to the agnates 
however distant. The agnates are composed mainly of males, 
and include only a few females born in the family, namely the 
daughter of the deceased himself, and of his father and male 
descendants in the male line. The legal sharers resemble those 
for whom a provision of maintenance is made by Hindu law. 

The Sunni School appears to have preserved the ancient usages, 
and to have put a strict construction on the passages of the 
Koran bearing on inheritance. While the Shia School introduced 
a complete change in law by abolishing all distinctions between 
agnates and cognates, and by establishing a different order of 
succession. 

The Mahomedans, like the Hindus, believe their law to be 
of divine origin. But there is a great difference; for, while the 
Hindu law is believed to have been communicated by God to 
man in the beginning of creation, the Mahomedan law is believed 
to have been, at a comparatively recent period, communicated by 
God to Mahomed, the only prophet who flourished in the seventh 
century and died in 632 A.D. 

The Mahomedans are divided into two sects, namely the 
Sunnis and the Shias : this division owed its origin to the differ- 
ence of opinion with respect to the succession of the office of the 
Imam or spiritual leader ; the Shias were in favour of heredity or 
succession by descent from Mahomet and nomination, whereas the 
Sunnis insisted on the principle of election. 

This difference has also given rise to a difference as to the 
sources of law. 

Mahomet*s writings and sayings form the principal source 
of law. 
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(1) The Koran contains the prophet's writings and is res- 
pected by both the sects ; it resembles the Sruti of the Hindus. 

(2) As regards the prophet's sayings traditionally handed 
down, the Shias respect those only that were handed down by 
his descendants, wherefis the Sunnis admit the authority of all 
i^raditions handed down by any person who heard or saw the 
prophet : the traditions are called Badis or Sunnat and resemble 
the Smriti of the Hindas. 

(3) Another source of law is the Ijmaa-i-Ummat or con- 
cordance of the followers, which includes the explanations and 
decisions given by the leading disciples of the prophet; the 
Shias do not admit the authority of these other than such as were 
given by the legitimate Imams according to themselves. 

(4) The Mahomedans admit the authority of conclusions 
derived from ratiocination by analogy — which are called Kiyas. 

The third and fourth sources resemble the commentaries on 
Hindu law, based on yukU or ratiocination. 

SUNNI SCHOOL. 

The heirs are divided into thr^e classes : (1), Zavi-il-furuz 
or Legal sharers, (2) Asabdh or agnates or Eesiduaries, (8) 
ZaV'iUarham or cognates or Distant kindred. 

Legal Sharers.— The sharers are,-- husband or wife, daughter, 
son's daughter, father, mother, true grandfather, true grand- 
mother, full sister, consanguine sister, uterine sister and uterine 
brother. 

'True grandfather' includes all paternal grandsires in the 
male line, the term is used in contradistinction to false grand- 
father, which means a male ancestor between whom and the de- 
ceased a female intervenes : mother's father, mother's mother's 
father, father's mother's father and the like are false grand- 
fathers. 

* True grandmother ' is a female ancestor between whom 
and the deceased no false grandfather intervenes: mother's 
mother, mother'^ mother's mother, father's mother, father's 
mother's mother, grandfather's mother, grandfather's mother's 
mother and so on are tme grandmothers; whereas mother's 
father's mother, father's mother's father's mother are false 
grandmothers. 

< Son's daughter ' is an expression denoting a daughter of a 
male descendant in the male line: it includes a son's son's 
daughter and so forth. 

So the sharers are not, strictly speaking, twelve in number as 
is ordinarily said. With reference to the ordinary enumeration. 
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it is also to be borne in mind that a deceased person can leave 
behind either a husband ot a wife, not both. 

Residaaries.— The Besiduaries are subdivided into three 
classes, (1) residuaries in their own right, (2) those in right of 
another, and (3) those together with another. 

(1) Besiduaries in their own right are agnatic or con- 
sanguine or sagotra male relations. Tor the purpose of showing 
the order of their succession they are subdivided into three 
classes, (a) the lineal male descendants, {b) the lineal male as- 
cendants, and (c) the collaterals. 

(a) The lineal male descendants as residuaries take to the 
exclusion of (jb) the ascendants, and (c) the collaterals. The order 
of succession amongst the descendants of different degrees, is 
that the nearer excludes the more remote. The right by repre- 
sentation is not admitted. Hence when there are a son, and a 
son of a predeceased son, the latter takes nothing. 

(6) The lineal male ascendants take as residuaries in default 
of the male descendants. The order of succession amongst these 
is, that the nearer excludes the more remote, the father excludes 
the grandfather, and the great-grandfather can take nothing 
when there is a grandfather. 

(c) The collaterals cannot inherit when there is any male 
descendant or any male ascendant, however, remote. Amongst 
the coUaterala the father's descendants take first ; in their de-^ 
fault, the descendants of the grandfather ; on failure of them, 
the descendants of the great-grandfather ; and so on ad infinitum. 
The order of succession in each branch is regulated by two 
rules, — (1), the nearer in degree excludes the more remote, (2), 
when the relations are of equal degree the full blood is preferred 
to half blood. A brother excludes a nephew, a full brother ex- 
cludes a half brother, and a half brother excludes a full brother's 
son. 

(2) The residuaries' in another's right are certain female 
relations who become residuaries in right of certain male rela- 
tions. They are— 

(a) A daughter (when co-existing with a son). 
(6) A son's daughter (when co- existing with a son's son or a 
remoter male descendant in the male line). 

(c) Pull sister (when co-existing with a full brother). 

(d) Consanguine sister (when co-existing with a consanguine 
brother). 

The term * son's daughter ' is to be taken in the sense ex- 
plained before. Hence a son's soa's daughter becomes a residuary 
with the great-grandson or a remoter male descendant. 
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With reference to the Buccession of these females and the 
males of the same degree with them, the rule is that a male takes 
twice as much as a female, and this rule is to be understood as 
applicable to all cases of succession of males and females of 
the same degree of relationship except where any special rule is 
laid down. 

(3). The residuaries with another are full sister and con- 
sanguine sister (when co-existing with a daughter or son's 
daughter). The sisters become residuaries with another in de- 
fault of their own brother. The reason for recognizing the sisters 
as residuaries with another is, that otherwise they would have 
been totally excluded, inasmuch as they could not take as resi- 
duaries in another's right by reason of their having no brother 
of their own, nor could they take as sharers when there is a 
daughter or a son's daughter. 

The residuaries as the name imports, are entitled to take the 
residue, if any, left after satisfaction of the claims of the legal 
sharers tbat are entitled to take shares under the circumstances. 

Legal Sharers and Residuaries. — On comparison of the 
relations that are legal sharers with those that are residuaries you 
will observe that the husband or the wife, the mother, the true 
grandmother, the uterine brother and the uterine sister can inherit 
only as legal sharers, whereas the others are both legal sharers as 
well as residuaries. The father and the grandfather are both 
legal sharers and residuaries in their own right ; the daughter 
and the son's daughter are either sharers or residuaries in another's 
right ; while the full sister and the consanguine sister are either 
legal sharers, or residuaries in another's right, or residuaries 
together with another. 

Let us now consider in detail the circumstances under which 
the legal sharers take shares, as well as the amount of their shares. 

1. The husband or wife respectively takes i or J when 
there is a son, or daughter, or son's son, Qr son's daughter how low 
soever, of the deceased, and i or i when there is no issue. 

2. The daughter, if one, takes i ; and if there be more than 
one they take ^. The daughter takes as legal sharer when she 
does not become a residuary, i. e., when there is no son, in whose 
right she becomes a residuary. 

3. The son's daughter, if one, takes i ,• and if there be more 
than one they take ^. The son's daughter can take as legal sharer 
if there be no son, daughter, or son's son. The first two being 
nearer exclude her, and with the last she becomes residuary. 

But when there is a single daughter and no son or son's son, 
the son's daughter takes i as legal share, being the difference of 
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§ which two or more daughters would have taken and ) which is 
actually taken by the single daughter. 

Similarly in default of nearer heirs and a residuary male 
descendant of equal degree, the grandson's daughter will take as 
the son's daughter. 

The son's daughter and the grandson's daughter, when they 
do not become legal sharers, are rendered residuaries by a resi- 
duary male descendant of equal or lower degree. 

Suppose a person dies leaying a daughter, a son's daughter, 
a grandson's daughter and a great-grandson. In such a case the 
daughter takes ^ and the son's daughter takes | as their legal 
shares, and the residue is taken by the grandson's son and 
daughter, the former taking double the share of the latter. But 
if instead of one daughter there were two daughters, then the son's 
daughter could not take any legal share ; she would take however 
as residuary with the great-grandson. Both the son's daughter 
and the grandson's daughter become residuaries with the great- 
grandson. The residue is to be divided into four parts, of which 
two are taken by the great-grandson, one is taken by the son's 
daughter and the remaining one by the grandson's daaghter. 

4. The father takes i as his legal share when he does not 
become the residuary, that is to say, when there is any lineal 
male descendant however low. But though the father may be 
the residuary, yet he is entitled to take first as a sharer when there 
is a daughter, and then as the residuary. Otherwise he might 
have been totally excluded under certain circumstances, there 
being no residue left. 

5. The mother takes \ as her legal share. But when there 
is no sharer or residuary in the descending line, nor more than 
a single brother or sister, she is entitled to i. When there is no 
father she takes ^ of the whole, but when there is the father she 
takes i of the remainder after the share of the husband or the 
wife has been satisfied. 

You will observe that the mere existence of two or more 
brothers and sisters would reduce the mother's share to i, although 
they might not take anything by reason of the existence of a 
male ascendant. 

6. The true grandfather's share is i. fle takes this share in 
default of the father, and in the same circumstances under which 
the father would have taken if alive ; that is to say, when there is 
any male descendant in the male line. In default of the male 
descendants and of the father the grandfather takes as residuary. 

Similarly on failure of the nearer ones, a remoter paternal 
grandsire in the male line takes i, when he does not become a 
residuary. 
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!r. I^he true grandmothers^ share is ^. Tkd inOtli^r^^ 
is a bar to the inheritance of grandmothers both paternal and 
maternal. The paternal grandmothers are eicolad^d also by the 
father. All the grandmothers of the same degree take the sixt^ 
jointly. The father's mother and the mother's mother will take 
the sixth diyiding it equally. A nearer grandmother of either 
side excludes a remoter grandmother. The mother's mother vfill 
exclude the father's mother's mother. 

8. A single full sister's share is ^ ; two or more full sisters 
take f . The full sister becomes a sharer in default of the full 
brother and under the same circumstances in which her brother 
if she had one would have been a residuary and would have ren- 
dered her a residuary ; with this difference that the f<ill sister 
cannot become a legal sharer when there is a daughter or son's 
daughter, with whom also she becomes a residuary. So a full 
sister can take the legal share, provided there be no descendant 
who can take either as sharer or residuary, no male ascendant and 
no full brother. 

9. A single consanguine sister takes ^; two or more such 
sisters take §. A consanguine sister can take the legal share 
under the same circumstances as the full sister, and in her default 
and in default of a consanguine brother. 

But if there be a single full sister who takes } as her share, 
the consanguine sister takes ^, if there be no consanguine brother. 

10. The uterine brother or the uterine sister, if one, takes ^ 
as his or her share; if there be more than one, they take^ ^. There 
is no distinction between them, by reason of sex. Thfey are en- 
titled to the above share, when there is no descendant taking as 
sharer or residuary and when there is no ascendant residuary. 
Thei existence of a brother and a sister of either the whole or 
the half blood offers no obstacle to their inheritance as sharers : so 
their.position is better than that of brothers and sisters by the 
same father only. 

'. Riilejr of DiWHbution.— The legal shares are i, i, 4, |, |, and 
|, Whein there are different sets of heirs and each set is com- 
|io8€fd of more persons than one, write down in' a line thef frac- 
tipns representing the shares and. the residue if 'aiy. Multiply 
th^ denominator of each share and the residue by the number 
Of persons that are entitled to the same, and then: reduce the 
fractions last obtained to their equivalents with the L. C. Deno- 
Ininator; The L. C. D; will represent the number of parts into 
which the estate is to be divided, and the numerator or each of 
the last mentioned fractions will represent the number of parts 
which each of the individuals in the differeiit sets bf heirs will 
respectively obtain. 
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Inereaae. 

Sometimes it so liappens that the shares of the legal sharers 
who are entitled to take, being added up, the sum becomes mc^e 
than unity. In such a case the common denominator is to be 
increased to a number equal to the sum of the numerators. This 
is called increase, and when this occurs there is nothing left for 
the residuaries. On looking to the fractions representing the 
shares, you will AnA that in whatever different combinations these 
fractions may h^j th'eiir common denominator will be either 6^ 8, 
12 or 24. An increase inay take place when the common denomi- 
nator is 6, 12 or 24. 

Under certain circumstances the 6 is to be increased to 7, 8, 9 
or*10 ; the 12 to 13, 15 or 17 ; and the 24 to 27. 
6 is increased to 7, when there are 
husband and two fuU sisters ^ or husband, one full sister 
and a eonsanguipe or uterine sister. 

It is increased to 8, when there are * : : .- 

husband, two full sisters and mother; or husband, one full 
sister and two uterine sisters. 

It is increased to 9 when there are 
husband, two full sisters and two uterine sisters ; or hus- 
band, one fall sister, two uterine sisters and mother. 
It is increased to 10, when there are 

husband, two full sisters, two uterine sisters and mother. 
12 is raised to 13 when there are 

widow, two full sisters and mother 
It is raised- to 15, when there are 
husband, two daughters, father and mother ; or 
widow, two full sisters, and two uterine sisters ; or widow, 
two full sisters, one uterine sister and mother. 
It is raised to 17, when there are 

widow, two full sisters, two aterine sisters and mother. 
24 is raised to 27, when there are, 

a widow, two daughters, father and mother. 
The doctrine of increase as explained above, may on a super- 
ficial consideration, appear to be arbitrary and based upon no 
principle. But if you study the subject carefully, you will per- 
ceive that the so-called increase means in mathematical language, 
proportionate reduction. The fraction representing the share of 
a legal sharer when he was individually considered, is no doubt 
intended to indicate that the legal sharer is entitled to such por- 
tion of the estate as corresponds to the fraction. But when there 
eo-exist legal sharers, entitled to take shares, the aggregate 
whereof exceeds unity, then the doctrine of increase requires us 
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8 MAHOKEDAN LAW. 

to take the fractions as representing the proportions according to 
which the estate is to be divided amongst the different sharers, 
and not as representing the portions of the estate, such as were 
originally intended. 

Take for instance the case of husband and two sisters. The 
husband's share is ^ ; and the two sisters' share is f . Then 
according to the principle of increase, 

husband's share : two sisters' share : : ^ : f 

: : 8 : 4 
/« husband's share = ^. 
and two sisters' share = ^* 

Take another instance, viz.^ the case of husband, two full sis- 
ters, two uterine sisters and mother ; then according to the above 
principle, husband's share : two full sister's share : two uterine 
sister's share : mother's share 2:i:f:i:^::|:f:|-:|- 
: t 8 : 4 : 2 : 1. 

/• husbands' share = ^, 
two full sisters' share = A, 
two uterine sisters' share = yV> 
and mother's share = yV 

Return, 

You will observe that legal sharers entitled to take may co- 
exist, the sum of whose shares is equal to unity or more. In such 
a case the residuaries have nothing left for them. On the other 
hand, there may be a residue left after satisfaction of the claims 
of the legal sharers, but no residuary te take the same. In a case 
like this, the residue comes back to those legal sharers that under 
the circumstances are entitled to take shares; with this exception, 
however, that the husband or the wife cannot take the residue in 
preference to the distant kindred. The case of the residue revert- 
ing to the legal sharers for want of a residuary te take the same is 
technically called the return. 

The legal sharers that may be entitled to the return are, (1) 
daughter, (2) son's daughter, (3) mother, (4) true grandmother, 
(5) full sister, (6) consanguine sister, (7) uterine sister, and (8) 
uterine brother, — ^that is to say, the legal sharers with the exception 
of the husband or the wife, and of the father and the true grand- 
father, the latter two being residuaries in their own night. Tou 
will remember that when the daughter or the son's daughter co- 
exists with a full sister or consanguine sister, the sister becomes 
a residuary ; hence in such a combination there is no return. 
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The return is the reverse of what is called the increase. The 
return means proportionate increase whereas the so-called in- 
crease means proportionate reduction. In the one case, the aggre- 
gate of the shares assigned to the sharers when individually consi- 
dered, is less than unity ; while in the other, it is greater than unity. 
The principle of distribution is the same in both cases, with this 
difference that, in the case of return, you are to deduct first the 
share of the husband or wife who is not entitled to the return, 
and to distribute the remainder among the sharers in proportion 
to the fractions representing their original shares. Thus, for in- 
stance, when there are a widow, a daughter and the mother, the 
widow^s share being i, the remainder i is to be divided between 
the daughter and the mother in the ratio of i : | ; and i : i : : 

.*. daughter's share = | of |^ = |i. 
and mother's share = | of | = /g^. 

If instead of one daughter there are two, then the f is to be 
divided in the ratio of | : |. And 1:^: :|:i^: : 4: 1. 

.*. two daughters' share = i of | = |^. 

and mother's share = :^oi ^ = ■^. 

The above are the rules regarding the succession and inheri- 
tance of the relations that are called sharers and residuaries. 
The principal features distinguishing the Sunni School of in- 
heritance from other systems of jurisprudence are, that it post- 
pones the distant kindred or cognates, including even the daughter's 
son, to the agnates however distant, and that it shows a considera- 
tion at the same time to different relations with whom a person is 
bound by the ties of natural love and affection. Most of the 
relations enumerated above are no doubt excluded by the existence 
of nearer ones. The relations, however, that can under no cir- 
cumstances, be excluded and must take some share or other, are 
those from whom a person immediately derives his existence, 
those who derive their existence immediately from that person, 
and one who in the eye of almost all systems of law, is viewed as 
one and the same person with that person : in other words, the 
father and the mother, the son and the daughter, and the husband 
or the wife. 

Distant Kindred or Cognates. 

Let us now proceed to consider the succession of the distant 

.kindred. The succession opens to them on failure of the legal 

sharers and the residuaries. The above rule, however, is subject 

to this exception, namely, that the husband or the wife does not 

2 
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10 MAHOMED AN LAW, 

exclude them, the residue of the estate, after deducting his or 
her share, goes to the distant kindred. 

The distant kindred are divided into four classes. 

The first class includes those descendants of the deceased 
that are neither sharers nor residuaries, that is to say, the children 
of the daughter and of the son's daughter how low soever. 

The second class comprises those ascendants, that cannot 
take either as sharers or residuaries; that is to saj, the false 
grandfather and the false grandmother, however high. 

The third class comprehends those descendants however low, 
of both parents, who are neither sharers nor residuaries ; in other 
words, the descendants of brothers and sisters other than the 
male descendants of the full and consanguine brothers, these 
being residuaries. They are the daughters of the full and ^he 
consanguine brothers ; and the sons and daughters, of the uterine 
brother, and of the sisters of all descriptions : and their descen- 
dants however low. 

Under the fourth class come the descendants of the imme- 
diate parents of both the parents, i, e., the descendants of the 
father's father, the father's mother, the mother's fatlier and 
the mother's mother, other than those that are legal sharers or 
residuaries. They are the father's uterine brother and the f atlier's 
sisters, the mother's brothers and the mother's sisters, the 
daughters of father's full and consanguine brothers, as well as the 
descendants of all these how low soever. 

The order of succession amongst the four classes of the 
distant kindred is the same as amongst the residuaries. First, the 
descendants; in their default, the ascendants; and on failure of 
them, the collaterals : amongst the collaterals again, the descen- 
dants of the parents come first; and in their absence, the des- 
cendants of the grandparents. 

The four classes of the distant kindred, therefore, take in the 
order in which they have been enumerated above. 

The order of succession amongst the relations of each group 
is governed by rules somewhat complicated. The general rules 
applicable to the four classes are, that the nearer in degree ex- 
cludes the more remote; and that, of two relations equal in degree, 
if one be immediately related through a sharer or a residuary and 
the other not so, the former is to be preferred to the latter. 

THE SHIA SCHOOL. 

Eeirs generally. 

According to the Shia School, the causes of heritable right 
are two, namely, (1) Nasab or consanguinity, and (2) 8abab or 
special connection. 
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The Sabab or special connection is of two kinds, namelj, 
(1) Zoujiyat or conjugal relation, whereby the husband and the 
wife become heirs to each other under all circumstances, (2) Void 
or the threefold peculiar connection, namelj, (a) the Vala of eman* 
cipation or that subsisting between the master and an emancipated 
slave, (6) the Vald of Jamin-i-jarirah or that between a person and 
his surety taking the responsibility for any oflEence that may be 
committed by him and (c) the Vald of Imdmat or the spiritual 
connection between the Imdm or spiritual head and a Maho- 
rnedan. 

Of the three kinds of Vald^ the Imdm^s succession only need 
be considered ; the estate of a male goes to the Imdm in default 
of the heirs by blood relationship notwithstanding the widow, 
who is not entitled to claim the residue left after deduction of 
her le^al share, *.e., one-fourth of the estate. The estate of a 
female, however, cannot go to the Imdm, if there is the husband, 
who is entitled to the residue in preference to the Imdm. 

Heirs by blood relationship* 

The Nasab or consanguinity is the principal cause of inheri- 
tance, and applies to all relations agnate or cognate. For the 
purpose of the order of succession, the relations are divided into 
three groups or classes. 

1. The first class consists (1) of the two parents, and (2) of 
the descendants male or female how low soever. 

2. The second class comprises (I) all ancestors other than 
the parents, how high soever, male or female, on the father's or 
the mother's side, and (2) all descendants of the parents, namely, 
brothers and sisters, full or half, and their descendants, how low 
soever. 

3. The third class comprehends all collaterals near or remote 
(1) on the father's, and (2) on the mother's side, namely, the 
paternal and the maternal uncles, granduncles and so forth, how 
high soever, and their descendants how low soever. 

When there is any heir of the first class, none of the second 
and the third classes, can take anything; nor can a relation of 
the third class inherit when there is any heir of the second class. 

Legal Sharers. 

(1) The husband or (2) the wife, (3) the daugliter, (4) the 
feither, (6) the mother, (6) the full sister, (7) the half sister by the 
same father only, (8) the brother and sister by the same mother 
only, — are the legal sharers according to the Shia School. 

1 & 2. The husband and the wife are entitled to take only 
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as legal sharers when co-existing with the heirs by Nasahy and 
their respective shares are the same as under the Sanni School. 

The husband inherits a share of all kinds of property left 
by the wife ; and so does the wif e, provided she has issue of her body 
by the deceased ; otherwise, she does not get any share of land, 
but she is entitled to the legal share of the vahie of the buildings 
and trees standing on land, and of household effects, not the 
things themselves. 

8. The daughter becomes a sharer under the same circum- 
stances and takes the same share, as under the Sanni School, i.e.^ 
when there is no son, — with whom she becomes a residnary ; and 
if one, she takes half, and if there be two or more daughters they 
take two-thirds. 

4. The father takes, as a legal sharer when there is tChj 
issue, however low, of the deceased, and as a residuary when there 
is no such issue ; and his share is one-sixth. 

5. The mother gets a sixth as her legal share when the 
deceased has left any descendant how low soever ; but if there is 
no issue and if there be the father then she is entitled to a third, 
provided there be not brethreriy i.e., two brothers, or one brother and 
two sisters, or four sisters, — by the same father and mother, or by 
the same father only ; although these brothers and sisters cannot 
themselves get anything, yet their existence prevents the mother 
from getting more than a sixth, not only as a sharer, but even by 
way of return. 

6 & 7. It should be remarked that the brothers and sisters 
belong to the second group of heirs ; so they can take as legal 
sharers only when there is no heir of the first group. 

It should also be borne in mind that brothers and sisters and 
their descendants inherit together with grand-parents however 
high. 

According to the Sbia School, a paternal grandfather is deemed 
equal to a full brother or to a consanguine brother, i.e., a half 
brother by the same father only ; and a paternal grandmother is 
deemed equal to a full or a consanguine sister. 

A full sister and a consanguine sister become legal sharers 
respectively under the same circumstances, subject, however, to 
the above doctrine, that is to say, they cannot be legal sharers 
when there is a grandfather, with whom they must become resi- 
duaries. 

It should also be noted that under the Shia School, a full or 
a consanguine sister cannot become residuaries with a daughter 
as under the Sunni School ; as none in the second group can take 
anything when there is any one of the first group. 

8. The uterine brother and sister, i.e., the brother and sister 
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by the same motber only take as legal sharer when the succession 
goes to the second groap of heirs. 

A single such brother or sister takes one-sixth as his or her 
legal share, two or more such brothers and sisters take one-third 
to which they are equally entitled without any distinction based 
on sex. 

The maternal grandfather and grandmother are deemed equal 
respectively to a brother and sister by the same mother only, 
when co-existing with the latter, and are therefore entitled to take 
a share of the tliird allotted to two or more uterine relations. 

Succession of the first group. 

The first group consists of the parents and the descendants. 
When any one belonging to this group is in existence, none of 
the second or third group can take anything. 

The only persons who can succeed together with a descen- 
dant are the parents and the husband or the wife. 

Amongst the descendants the nearest in degree, whether 
male or female excludes the more remote; for instance, if there be 
a daughter and a predeceased son^s son, the latter takes nothing. 

If there be a son and a daughter, the son takes twice as much 
as the daughter. And this rule generally applies to all cases when 
a male and a female of the same degree inherit together. 

Amongst descendants sprung from a son and a daughter, 
there is the right of representation with respect to their respec- 
tive shares, i.e.y the son's descendants whether one or more, will 
take the son's share and the daughter's issue will take the 
daughter's share ; for instance, when there are a son's daughter 
and a daughter's son, they being of equal degree become heirs 
together, but the former takes two-thirds and the latter one-third 
being the respective shares which their father and mother if 
alive would have taken. 

When there is a son or son's issue who becomes heir, then 
each of the parents takes a sixth. But should there be neither son 
nor his issue, but a daughter or her issue only becomes heir with 
parents, then the shares of the latter are under some circum- 
stances liable to increase, i.6., when there is a residue left after 
satisfaction of the claims of all the legal sharers. 

Increase and Return. 

There is no Increase or proportionate reduction under the Shia 
School when there is a deficiency ; but the same falls entirely on 
the daughter or the full or consanguine sister, on the ground of 
their share being liable to be reduced under some other circum- 
stances. 
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For instance, when there are the husband, the father, the 
mother, and a daughter, their shares are ^, i i. and i, and the 
equivalents of these with the Least Common Denominator are 
tVitViA and A; bere the husband and the parents take their 
full shares, and the daughter gets only -j?^,— instead of -5^. 

When there is a residue left after satisfaction of the claims 
of the legal sharers, it returns to the legal sharers themselves 
excepting the husband or the wife who are not entitled to the 
returriy and excepting also the mother if there be two or more 
brethren. The return is divided in proportion to the legal shares, 
in other words, the estate after deduction of the husband^s or the 
wife's share, and sometimes also of the mother's share, is distri- 
buted in proportion to the legal shares. 

For instance, when thei-e is the father, the mother, and^di 
daughter, then their shares are i i and i; so there is a surplus 
of i which returns to them all if there be no brethren depriving 
the mother of the right to the return : the property is therefore 
to be divided in the proportion of i : i : 1 : : i : i : | : : ] : 1 : 3. 
.*. the father's share =i 
the mother's share =i, and 
the daughter's share =a. 

Should there be brethren, and the mother be not, therefore, 
entitled to the surplus, then the | remaining after deduction of 
the mother's ^ is to be divided between the father and the 
daughter in the ratio ofi:|^::^:|::l:3; 

••. the father's share =i of 4= a^r* and 
the daughter's share = | of f =i|. 

If there be the husband, the father, and a daughter, then 
allotting a fourth to the husband, the remaining three-fourths is 
to be divided between the father and the daughter in the ratio of 

.'. the father's share = J of f =t^, and 

the daughter's shares I of |=3^. 
If there be the widow, the father, the mother and a daughter, 
then deducting the widow's i, the remaining ^ is to be divided 
In the ratio of i : i : J : : i : i : | • : 1 : 1 : 3, 
.". the father's share =i of | = :^, 
the mother's share =-J- of i= 4^, and 
the daughter's share =|^ of i=H. 

Succession of the second group. 

If there be no heir of the first group, then the heirs of the 
second group become entitled to the inheritance. 
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The husband or the widow is entitled to the larger share, 
namely, ^ or J respectively, while inheriting with any heir of the 
second group. 

The second group consists of two branches, namely, (1) the 
paternal and the maternal grandparents and their ancestors how 
high soever, forming one branch, and (2) the brothers and sisters 
and their descendants how low soever, constituting the second 
branch. 

The nearest in degree among heirs of each branch is entitled 
to inherit to the exclusion of the more remote. But the heirs of 
one branch cannot exclude those of the other branch, on the 
ground of nearness ; the relations belonging to both the branches 
become co-heirs and are entitled to inherit together with each 
(fther irrespective of nearness or remoteness. Thus, when there 
is a brother or a sister whether full or paternal or maternal, 
no nephew or niece can inherit ; nor can a great-grandparent 
succeed together with a grandparent on either side. But a 
nephew or a niece will become a co-heir with a grandparent ; and 
a great-grandparent will inherit together with a brother or a 
sister. 

The paternal grandfather and grandmother are for the pur- 
pose of succession deemed equal to a full brother and sister 
respectively, and in their default, to a consanguine or paternal 
brother and sister respectively ; and the maternal grandfather 
and grandmother, to a maternal or uterine brother and sister 
respectively. The paternal brother and sister are excluded by a 
full brother or sister, but a maternal brother or sister is co-heir 
with a full brother or sister; and in default of the full brother 
and sister, the paternal brother and sister take their place. 

Thus, should there be the paternal grandfather and grand- 
mother, the maternal grandfather and grandmother, a full brother 
and a full sister, and a maternal brother and sister, then one-third 
of the estate will go to the four maternal relations to be taken 
by them equally, there being no distinction based on sex in their 
case ; and the remaining f will go to the four paternal relations, 
namely, to the two grandparents and to the brother and the sister, 
the two females each taking half as much as each of the two 
males. 

When a male and a female of equal degree on the paternal 
side are co-heirs, the male takes twice as much as the female ; 
but this inequality between males and females does not apply to 
the maternal or uterine relations who are entitled to take equally 
irrespective of their sex. 

There is the right of representation for the purpose of deter- 
mining the amount of shares to be taken by remoter relations 
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16 MAHOMEDAN LAW. 

in either branch, when the inheritance goes to them ; the des- 
cendant of a brother or sister will take his or her share. Simi- 
larly a great-grandparent will take the place of the grandparent 
through whom he or she is related. 

A maternal relation is not entitled to take more than his or 
her appointed share when there is a paternal relation entitled to 
take as co-heir ; the surplus if any will go to the paternal relations 
only. 

To understand the foregoing rules, let us take some concrete 
cases : — 

Suppose there are four grandparents of the father as well as 
of the mother, and a daughter of a full brother, a son of a full 
sister, a son of a consanguine brother, and a son of a maternal 
sister and a daughter of a maternal brother. In such a com- 
bination the paternal brother's son is excluded, 

the two parents of the paternal grandfather take his, i.e., a 

full brother's share, 
the two parents of the paternal grandmother take her, i.e., 

a full sister's share, 
the two parents of the maternal grandfather take his, i.e., 

a maternal brother's share, 
the two parents of the maternal grandmother take her, i.e., 

the maternal sister's share, 
the full brother's daughter takes the full brother's share, 
the full sister's son takes the full sister's share, 
the son and daughter of the maternal sister and brother take 

the latter's share respectively, 
.*. the four maternal great-grandparents and the maternal 

nephew and niece will together take |, 
and the four paternal great-grandparents and the children of 

full brother and sister will together take | ; hence 
the share of the maternal nephew =i of \, 
the share of the maternal niece =>:^ or \, 
the share of the maternal grandfather's two parents =i of ^, 

or i of ^ each, 
the share of the maternal grandmother's two parents =i of 

\, or i of ^ each, 
the share of the full brother's daughter =f of |, 
the share of the full sister's son=^ of f, 
tlie share of the paternal grandfather's father=| of | of |, 
the share of the paternal grandfather's mother =i of f of |, 
the share of the paternal grandmother's father =| of \ of |, 

and 
the share of the paternal grandmother's mother=| of ^ of | ; 
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.-. their shares are= A^, ^, ^, ^, ^, ■^, f i, ^, ,V. ^T.and ,v 

~Tnr> TI «■> TrT> TToi TTffi TTT* tAj TTffJ "FeVj "tA"* "nftr* ftDCl f^* 

Sappose again that there are the husband, a full sister and a 
maternal brother, then the hasband's share is ^^ the fall sisttt^s 
share is i, and the maternal brother's share i, here there is a de« 
ficiencj of i, which falls entirely on the full sister, the doctrine of 
mcreaae being not recognized by the Shia school; hence the 
husband and the maternal brother take their shares in full, while 
the full sister takes |-^=|=:| instead of ^. 

StuicesBion of the third group. 
The heirs of the third group succeed in default of the heirs 
of the first and the second groups, i.e., in default of all descend- 
ants, all ascendants, and all descendants of the parents of the 
'Propositus. They are all other collaterals, namely, the uncles, 
grand-uncles, and so forth, how high soever, and their descendants 
how low soever, on both the father's and the mother's side. 

The rules of the order of succession amongst them are (1) that 
the descendants of the nearest ancestor must be exhausted before 
the inheritance can go to the descendants of a remoter ancestor, 
(2) that amongst the descendants of the ancestors of the same 
degree, the nearest in degree will exclude the more remote, (3) 
that the distinction between the full, the consanguine, and the 
uterine brothers and sisters and their descendants, obtains amongst 
similar relations of the parents and so forth, the consanguine 
being excluded by the relations of full blood, (4) that the paternal 
relations take twice as much as the maternal relations, (5) that 
amongst co-heirs, the males take twice as much as the females, but 
not so the uterine relations on either side, (6) and that the right of 
representation obtains for ascertaining the shares of the remoter 
in descent among collaterals similar to that obtaining amongst 
the descendants of brothers and sisters of different descriptions. 

To the second of the above rules there is a single exception, 
namely, where there are the son of a paternal uncle of the full 
blood and only a paternal uncle of the half blood on the father's 
side, then the former takes, in preference to the latter ; but i£ 
there be an uterine brother of the father, then the former would 
be excluded. 
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School 176 

RBYtERSIONER— 

explanation of the term ^Tl 

remedy of — ^in waste ... ... §575 

alienation with consent of ... ^8 

liability of —to pay debtJs 2^9 

surrender to ... ... «;• 277 

See Widow^s Estate. 

SAGOTRA— 

ei^lanatibn 6f the teria 33 

SAKULYA— 

meaning of the term ... •.« 30 
SAMANODAKA— 

meaning of ... ,.• ^^ 3^ 
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SAMANA-PBAYABA8— 
meaning o|. .•• «.• 

SAPINDA-- 

meaning of * 34 

deflniliohof ... 27 

according to the Mitaksharil ... 27 
according to the B&yabhiga, three 
kinds 28, 29, 80, 31, 32 

SABTBAS— 
scope of ... ... ... ... 8 

iii'so far as they deal with positive 
law, are generally anuvdda or 
. snperflnons 9 

SAYANDATTA^ 

a kind of adopted son ... .,• 74 
SCHOOLS OF HINDU LAW— 
ordinarily said to be five in nnm- 

W 13 

properly speaking two principal 
. . schools 

(1) Mit&kshard 13 

(2) Ddyabhfiga 13 

SIKHS— 

amenable to Hindu Law 17 

ai^ar to have been inclnded nn- 

• der the term Hindns in the 

• Succession Act ... ... ... 17 

sMKiTi— ; 

distinction between Smriti and 
Sruti 6 

Conflict between, has given rise 
to commentaries or Kibandhas 8 

only written authority on law ... 93 

SOKS— 

m 12 kinds of 73 

(2) by adopti(m, five descriptions 
. . of. 74 

SON'S EIGHT— 
History of ... ... 

SOURCES OF HINDU LAW— 

authorities referred to 

il) Sruti «.. ... ... 
2) Smriii ... 

(8) immemorial customs ... 
Sruti and Smriti are theoretically 

spea^g sonrces of law 
<^afe-law, the^ most important 
source of present Hindu law ... 
Smriti and custom^, cm^, sources 
of positive law 



128 
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7 

12 
18 



BPIEITUAL BBNBFIT— 

doctrine of 75 

doctrina.of, no test of heirship 189* 

Capacity.for 196- 

difficult to be determined, when 
not expressly stated by author 
of Dayabhaga ... ... 214 

Examination of the principle of 207 

SUfKRISHNA— 

Commentator of the Dayabhaga 192^ 
Anthor of Dayaknona — Sangraha 192^ 
Becapitnlation of heirs in their 
prder, by 195- 

SRUTI— 

distinction between Smriti and 

Sruti „ (^ 

See Sources of Hindu law. 

STATUTES ON HINDU LAW— 
See Hindu law. 

STEPDAUGHTER— heir to step- 
mother ... ... ,., ,., 284 

son of, do. ,. 284 

STJ;?MOTHBR— 
maintenance of, a charge on her 

son's share, after partition 184, 342^ 
entitled to share^ under Mitikshara 156 
not so under Dayabhaga ... ... 184 

STEPSON— heir to stepmother ... 284 
son of, do. .,284 

SUCCESSION (MITAKSHARA)— 
1; Original texts 162" 

2. The law of succession applies 

to the estate left by a male 
who was separated from his 
co-heirs and not re-united 
with any of them 163" 

3. Survivorship applies to sudii 

property which the deceased 
got as unobstructed heritage 163 

4. Order of succession 163 

Male issue take per stirpes ... 164 

(a) Gotrajas or agnates are 

preferred to Bandhus 
or Cognates ... ... 164 

(b) Sapindas preferred to 

Samanodakas 164 

6. Female heirs in Bombay and 
Madras 171 

SUCCESSION (DAYABHAGA)— 
Tr^tiona,! Order of ... ... 187 

Order of — , misunderstoo4 ... 188^ 
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SCCCBSSION (DAYABHAGA)— contd. 
Doctrine of spiritnal benefit 

no tiest of heirsliip 189 

Doctrine misunderstood 189 

Beoapitulations of heirs in their 

order, by Snkrishna 195 

Ca^iaeity of spiritual benefit 196, 197 
Case-law and altered law of suc- 
cession 203 

Male issue take per stirpes ... 206 

Bight of representation obtains 

down to the third degree ... 206 
Sons of different daughters, and 
. 4X>llateral8 take j[)er <kzj9i'to ... 206 

SUCCESSION— 

To the property of persons of 
holy orders .,. ... 286,287,288 

SUDRA— 

Every man by birth — 92 

May marry within gotra 66 

No relation prohibited for adop- 
tion by 87 

Not competent to perform Homa 96 

2^6t slave ... 91 

Marriage of, not concubinage ... 94 

Illegitimate son of 115 

StJIT— 

See joint family (Mitakshard.) 

fiURRBNDER— 

By'widow to reversioner ... ... 277 

BTJRVIVORSHIP— 

See Joint Family (Mitakshara) : 
Partition. 
TESTAMENTARY POWER— 
of Hindus according to the Daya- 

bh&ga School 22 

wanting in member of Mit&k- 
shari joint family, as regards 

undivided share 186 

TWICE-BORN CLASS— 
Life of a Hindu of the, divided 
into four stages ... . ... 286 

(1^ Brahmachiri, 
12) Grihastha, 
'"' i3) Yanaprastha, , 

(4) Yati. 

UDAKA— 

Derivation of • ... ' ... ... 40 

XJDTAHATATTWA— 

Flrahibits marriage between differ, 
ent tribes Mt .«t •»• 10 



UNMARRIED DAUGHTER— 

Entitled'to maintenance ... ... 126 

and marriage expenses under 

Dayabhiga ... 184 

Entitied to a quarter share if par- 
"iition takes place in a Mitak- 

shari family 126 

UNOBSTRUCTED PROPERTY— 
Explanation of - ... 118 

USAGE— ... ... 16 

See Marriage. 

VAIDYASt- i.. 20 

VAISHNAVISM— ... 287 

VANAPRASTHA— • 

One retired from the world ... 287 

VILLAGE COMMUNITY— ... 40 

VRITTI— 

In lieu of maintenance ..* •». 255 

WASTE— by widow ... 275 

WIDOW— 

Three modes of life for 69 

Remarriage of 69 

reasons against .... 69 

Adoption by .. ... , 83 

Divested by adoption 104 

... 165, 184 



Succession of 
Maintenance of 
See Widow's Estate. 
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WIDOW'S ESTATE— 

1,. Nature of 268 

2. All wives are not entitled to 

inherit, those only who are 
Patnis 165 

3. Nature of the estate taken by 

... two. or more widows 270 

Partition allowed ... ... 270 

4. Alienation allowed for legal 

necessity and forcertain reli- 

gious purposes 273 

Widow competent to alienate 
•• lifewinterest without legal 

••• necessity ••• 273 

• Religious purposes 

what are ... ... 273 

Legal necessities 

what are 278 

Alienation with reversioner's 
•• consent 278 

5. Accumulation ... 274 

6. Acquisitions 274 
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WIDOW'S ESTATE— contd. 

7. Widow may be restramed by 

reversioners from committing 
waste 275 

8. Widow represents the whole 

estate 276 

9. Judicial proceedings 275 

10. Surrender or relinquishment on 

behalf of Beversioner ,.• 277 

11. Deceased widow's debts ... 279 

WIDOWER— 

See Adoption. 

WOMAN IN ANCIENT LAW— 252 

WOMAN'S PROPERTY— 

^ 1. Original texts ., 24S 

2. Women's property and heritable 

right under codes 253 

3. Different classes of stridha- 

nam 254 

4. Woman's property and herit- 

able right under commen- 
taries 256 

Under Mitakshard 257 

In Mithili school ... ... 257 

Under D&yabhaga 259 



WOMAN'S PROPERTY— contd. 
6. Woman's estate in property in- 
herited from males under 
Dayabhiga 260 

6. Stridhanam according to D&ya- 

bhaga, no technical meaning 261 

7. Case-law on Stridhan and in- 

herited property 264 

8. Stridhan inherited by woman — 

not Stridhan according to 
the Calcutta High Court ... 266 

9. Mother's share on partition is 

Stridhan 267 

10. Succession to Stridhan accord- 
ing to different schools ... 382 
See widow's Estate. 

YATI— 
Or householder 286 

YAUTUKA— 
A class of Strfdhanam 254 

ZEMINDARS— 
hereditary collectors of taxes ... 292 
converted into proprietors by Per- 
manent Settlement 292 
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